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* 




















 
















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






Prof. Waris Kirmani writes:

Brahman was a good poet and a prose writer of high

caliber. He was refined and modest. Tears often flowed

his eyes while reciting."

(Dreams forgotten, Prof. Waris Kirmani, p. 273) 









 

 

 

Prof. Waris Kirmani writes:

Chandra Bhan Brahman born in a Brahman family of

Lahore, he received instruction from Mulla Abdul

Hakeem of Sialkote. His father Dharam Das Was an

educated man and a mansabdar. Brahaman began his

career in the service of Amir Abdul Karim who was
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incharge of the building Department in Lahore and

eventually he joined the court of prince Dara Shikoh as

a munshi. Impressed by his talenl and gentle nature, the

prince introduced him to Shahjahan who conferred on

him the little lf Rai and awarded him a mansab."

(Dreams forgotten, p.273)


































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











































DABEER An International Peer Reviewed Refereed Indexed & UGC Care Listed Journal)      S.No. 31 

Vol:-12, Issue:- 4  (OCTOBER -DECEMBER  2025)                  ISSN :2394-5567

website: www.dabeerpersian.co.in          Impact Factor: 5.0 (IIFS) 8







Prof. Waris Kirmani writes: 

The execution of his chief patron Dara Shikoh by the

order of Aurangzeb shocked Brahman and caused him

to retire to the holy city of Banaras where he died in

1662 A.D.

(Dreams Forgotten, p.273)



















 









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











 

 

 




 









 

 




 
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

 




 





 




 

 

 

 






 


 

 

 

 

 

 


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 

 

 








 

 































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


 




 

 

 




 


 




 




 

 





 

 



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





 

 


 

 





Prof. Waris Kirmani writes:

"Brahman developed a spiritual quest which deepend his

mystical temperament and also enriched his poetry. He is

perhaps the greatest non-muslim Persian poet of India. 

(Dreams Forgotten, p.273)


 





 
 

  
 

 

 
Waris Kirmani, Professor, Dreams Forgotten,Allah wali kothi, Dodhpur, 7-

Aligarh,1986


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* 











 





 





  







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




 



 





















 


 





 

DABEER An International Peer Reviewed Refereed Indexed & UGC Care Listed Journal)      S.No. 31 

Vol:-12, Issue:- 4  (OCTOBER -DECEMBER  2025)                  ISSN :2394-5567

website: www.dabeerpersian.co.in          Impact Factor: 5.0 (IIFS) 16



























 
 












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






 












 















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








 






 
  






 







 '' 







 







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













 . 

















. 

 


































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













 '' 




































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













. 
















 '' 





 . 














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













 
 '' 





























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

















. 















 

... 











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









. 















 
















 ?  

 


 



  








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



















 '' 














 '' 
 '' 







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















 . 




















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









 




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 * 

 :  - 

1784  


 1932

 "  " 
 1944  " 







 "


 27  1944 

 81 
"  " 
"Four  "  " 

 " 
 

 

 "  "  "Iran"ofPoetessesEminent

Persian "The  "  "  1935 
 1967  Alphabets"





 "  -  " 




 "  -  "  "  -  "

"  -  " 

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:  "  -  "

 1946  "  -  "





 - 





 "  -  " 






 "  -  "




 -  "  -  " 
 "  -  " 

:  

 1

 "  

 "  1980  41  33  "  "


 


 4  25 

 



 


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
 










 "  "  "  " 


: 
 2

 " 
 "1981  41  34 
 " 

 " 
 4  12 


 " 

 " 

 "  :  

 " 

 " 

 "— 
 "  " 

 —" 


 "  " 


 "  " 
 "  " 



 — 








 65  —150 


:  3

 "  "1983  41  36 
 "  " 

 8  16 

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"  :  *"  "  " 


 "  " 




 "  " 

 "  " 


 " 
 "  " 

 202  " 





 17  95


:  4

 1987  41  40 
 "  " 

 4  16 


 "  " 
 "  " 

"  " 


 "  " 
 " 

 " 


 "  ":  " 
 " 
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16  65  174 











:  5

 "  "1988  41  41 
 4  10 


 :  " 

 "
 "  " 

 " 
 " 

 "  " 
 "  " 

 "  " 
 "  :  " 





 65  122 


:  6

 "  "  1989  1–4Nos.42:(Volume 
 "  " 


 "  " 

 "  "  **  **


:  7
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 "  "2004  1–457Nos.Volume 


 " 


"  



: 
 "  -  "  







 "  " 







 "  -  " 
 - 




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*  

 

     
 3/  1939  21/  1358  1358  1939

 1358




 











 : 










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 

 "  " 
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 (1143-1236 












 

"  "  

 633

 ( 1207-1273 







 

 

 672
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 (1304-1368 
 

 28 


 (  " )  " 


 

"  "  

 780

1332-1406 /  732-808 
 











 

 

 808








 (1440-1518) 


 


 "  "   "" 

 57 


 

 

 1575
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 158415611483-1478 






 

 

 1583

1699 








 1781





 

 

 1781

 1789-1821 

 


 

 

 1236=4X309 309

 309  "  " 
 1236 

 ( 1749-1832 Goethevon Wolfgang Johann  

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 




 

 

 1247

 1772-1833 
 "  " 

 "  " 


 "" 



 " 



 

 

 1833

 1833-1896 



 

 

 1357=2X657 657

 657  "   " 
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 1314  2 657  



 

 1856-1921 




 

 

 1921

 1881-1938











 

 "  " 

 1357

 1921  1878-1944 
 1925  1923 





 

 

 1363

 1915-1972 


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
 

 

 =1972(1978-6
 6  "  "  1978 

 1972  61978 


 1903-1979 








 

 

 1979

 -19801885 



 

 

 1980

 1923-1998 




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 
 

 

 1998

 ""  1930-2002 
 1962  26/ 




 201315/  20139/ 


 "" 
 

 

 1422

 2004  11/  1929  24/ 




 




 

 

1411

  (1918-2004) 




 "  " 
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

 



 



 

 

 2004=2000+4)2000 4

 "  "  "" 
2000  4  "" 

 2000+4=2004  








 "  " 
:  ? 

 

 

 1425

 : 
 

 

1411

: 
 

 

 2001+3=2004 2001 3

""  "" 
 2004  2001  3 
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
 1930-2004 

 1987














 - 
 

 

 2004












 

 

 2005

 






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* 




































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










: 












 




 



 






DABEER An International Peer Reviewed Refereed Indexed & UGC Care Listed Journal)      S.No. 31 

Vol:-12, Issue:- 4  (OCTOBER -DECEMBER  2025)                  ISSN :2394-5567

website: www.dabeerpersian.co.in          Impact Factor: 5.0 (IIFS) 48















 









: 




 : 
 


 




 





 : 
 Constantinople  

 

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 














: 





























: 


 








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































: 





 



   - 


 




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






:  
 




 
 











 









:  






 






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 



 
 
 
 










: 







 -   













 

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


: 
 - 

 






: 














: 





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






 king Maker 













 NCPUL 
: 











 



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
 





 








 






 
 





 


 






DABEER An International Peer Reviewed Refereed Indexed & UGC Care Listed Journal)      S.No. 31 

Vol:-12, Issue:- 4  (OCTOBER -DECEMBER  2025)                  ISSN :2394-5567

website: www.dabeerpersian.co.in          Impact Factor: 5.0 (IIFS) 56



* 
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



 










 

 












 

 




 








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 

 














 

 














 

 




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
 

 








 

 

 

 

  

 












 

  

 





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



 

 



 






 

 




 




 









 

 

DABEER An International Peer Reviewed Refereed Indexed & UGC Care Listed Journal)      S.No. 31 

Vol:-12, Issue:- 4  (OCTOBER -DECEMBER  2025)                  ISSN :2394-5567

website: www.dabeerpersian.co.in          Impact Factor: 5.0 (IIFS) 62








 







 



 




 





 





 




 



 




  


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
 

 










 

 

  

 












 

 




  

 



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




 





 


 -  22/46/1,2  
 -  
 -  
 -  
 -  
 -  

  -  
  -  
  -  
  -  

 -  
 -  
 -  


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* 



 



 

 

 
 
 






















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





















 













 


 
 


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 


 


 




 



















 




 

 


 

 



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
 

 

 


 


 

 


 

 


 

 

















  


 


 
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






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 * 

















 

 S e r i c u l t u r e  P i s c i c u l t u r e 
 Viticulture  Horticulture  Agriculture 

 Aquaculture 






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




 





























 



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
 


 



























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


































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
 


















 . 
















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
















 INLAY 




 


 














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






 



























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




















17 








1817 

2019 





22-20 



 2005 

28  .1966 


49 






 2010 
12 

156-157 
112 
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112  .1966 
138 

257  2013 
426  2022 




289-290 
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 * 

 

 
 


:  


 




: 




 




 
 / 

:  
 

 

 /  "   " 
  )  

 









  
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 /  /







 

  

: 


 






 

: 
 

 

 

: 



: 

  

 

  

 

 

  ! 

 
 "" 

: 
 

 "  " 
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
:  


 
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 

 

  
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  
 

 

 

 

  
 

 

 

 

  
 

 

 

  
 

 

 

 

:  
 



 



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 "  









 " 

 /16421052  /16321042 
 (  )  (

 )  
 "  "  )  (










 


 / 
 
  

 





 / 





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* 









 



 ..... 














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







 .... 
 















 .... 







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 .... 






 ..... 
















 .... 







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


 ..... 

























 .... 
..... 
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 ..... 









 ..... 
 ..... 








 ..... 








 ..... 





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























 ..... 






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
































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* 



































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 


 
 





















 























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 











 















 











 



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














 













 









 





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
 












 
 








 











 












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



































 








 



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


















































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










 


































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



















 









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* 



 1903  19511875 
 1911-12  19311878 

 1905 
 1906  1885 

  



1 







2 
 1920 






 1924 




 

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 


 


 1947 


 Dividation















3 






 1898 



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 / 




 1899 
 1903  1902  1901 





 1903 


  1
 



 2
  3
  4








 1906  1905  19141904 




 1906 


 1908  17 


 underground  1908


 

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 India Wins Freedom 


























4 

 1906-07 
 1906  




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











 1908  1905 


 18971839 


 1 8 8 2 


 1 8 8 0 





 1932 
 19051849 







 1898 









 1922 




5  1912


 1872-1944 


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
 13 

 1912









 


6  


 192122


 









 

7 




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
 1921 10 


















99 









 

103 


 1922  11 






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


 uncompromising 


9 

 1922  9 





 1923  6 




 Non-Co-Operation 
 19251920 























 1921  25 



 



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
























8 





 

2009  122  1

 1989  128  2

2017  32  3

 223-27  4

1973 
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1973  239  5

151  6

1994  61   7

2011  220-21  8


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* 





















 


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






 
























 



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



 














 














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












 








 












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



























 


DABEER An International Peer Reviewed Refereed Indexed & UGC Care Listed Journal)      S.No. 31 

Vol:-12, Issue:- 4  (OCTOBER -DECEMBER  2025)                  ISSN :2394-5567

website: www.dabeerpersian.co.in          Impact Factor: 5.0 (IIFS) 116





































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

 




 

 

























 














 

 



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
  





  







 















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 * 
 * 




 19281843 






 40 





 

 1857  1928  1843 






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
















 






 




























 1843 


























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





6  5  4  3  2  1  
 8  7 

 7  6  5  4  3  2  1  
 11  10   9  8

 6  5  4  3  2  1  
 7 

 4  3  2  1  
6  5  4 








 3  2  1  
 9  8  7 

 2  1  






 1286 






 13 
 1928  3  1347



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


 
 












 


 





 











 


 




 … 

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
 





 1857 



















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 

 

 














4  1946  31 

234  1957 
32 

1 
118 

 1930 

DABEER An International Peer Reviewed Refereed Indexed & UGC Care Listed Journal)      S.No. 31 

Vol:-12, Issue:- 4  (OCTOBER -DECEMBER  2025)                  ISSN :2394-5567

website: www.dabeerpersian.co.in          Impact Factor: 5.0 (IIFS) 126



1 


290  2020 
108  2012 

111 
109  2012 

97 


290  2020 
118  2012 







 297292  2020 
118 


25  2016 

235  1957 






 12226

49  1929  ? 
 1930 

3 
6  1946  31 

123  2012 
140 

18 


125 
159 


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4443 


98 
12122 


114 

12226 


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 * 














 





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

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


 


 
 







 

 










 




 


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






 


 




 

 




 

 


 




 










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 
 








''  '' 
 ''  ''





 




 









 











 ''  '' 


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 UGC-JRF 






















 '' 
 ''  '' 







 
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









 












 










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


















 







 








 









 
 








 




DABEER An International Peer Reviewed Refereed Indexed & UGC Care Listed Journal)      S.No. 31 

Vol:-12, Issue:- 4  (OCTOBER -DECEMBER  2025)                  ISSN :2394-5567

website: www.dabeerpersian.co.in          Impact Factor: 5.0 (IIFS) 135













 ''  '' 
 ''  '' 















 '' 










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




















'' 






 ''  '' 




 ''  '' 

 


 



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












 ''  '' 


 











200607 







 '' 






 ''  '' 


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 ''  ''  ''  '' 
 ''  '' 








 





























 

 


 
 '' 

 '' 
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
 


 











 '' 








 ''
 ''  '' 

 











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





























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










 













 


 ''  '' 








 '' 



















 






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 * 



 
  

 helix 








Francis  Mill Hill Fathers 
 Missionaries of Mary

)  St.Joseph 
.  (Maternity


 Church of England 

 (Papal authority  HenryVIII 
 (Catherine of Aragon) 

  (Anne Boleyn) 
 -  (Francis Xavier) 


 Dogra 


 (Maharaja Ranbir Singh) 

 . 
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



traditional 

 technique














(Doctor 





 ( Padr Doctor Sahib)  Elmslie)

 Mr. and Ms.Clark 
(Dr.William Jackson Elmslie) 





(Scottish) 

 . 














  (Franciscan Sisters of Mary)  
 . 


 Church of England 

  (British India)  (Roman Catholic Church) 



  
 (Franciscan  Roman Catholic ) 






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
 (Sister Elizabeth Kurien) 




 maternity hospital 




 (X-ray Plants)  private rooms 

 (Clinical Laboratory) 













 . 






 ( Mother Teresalina) 

 (Miss Philomena)  (Mother Aldertrude) 
 (Great Barretto)   (Jose Barretto) 







 operation theatre complex 
 Auxiliary Nurse Midwifery  

 Female multi purpse health worker 


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









 Private clinical 





 Ayurvedic 
 traditional Ayurvedic medicines 




 Catholic Church 
 boarding 

 (Society of Jesus ) 




 Diocese of Jammu-Srinagar 



 Mohammad Najib-ullah) 
 (senior bureaucrats) 

 Father Ignatius Brower)  (Rev. Father Simmons


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 Intermediate 


University Grants Commission 
 Act

 Undergraduate course of Mass Communication 














 National Assessment and Accreditation Council  NAAC







 
 NGOs 













2004  _ 
1925  


1999  19471846 

1895 
2013 

1922  
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1875  




       AD1939 

 AD461945 
19471856 

1987  19251846 
1994  

 3 
1998  


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* 








 . 
. 












 
















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


 .  
 



 



 ? 






 


 




. 






 










 15851521  . 



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
 ''  '' 
 '' 

 





. 






. 

















 '' 
 '' 







 



 1362 
. 
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



 ''  ''    





 970  ''  ''  


 987978  


 ''  ''


. 





 



 













 ''  '' 






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

 ''  


. 












 ''  '' 









 .
 .


 .
1968  .

1986  







 .

 2019 
 .
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1995  
 ''  ''  . 

2003  ''  . 
1957   '' 





 ''  .


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* 






















 



 


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








 



 





















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



 









 


















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




 












































 
 



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










  





















 








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






















   





  








 
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 
















 



 

 




 

















 




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











 






 














 




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





 
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
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THE GAUR RAJPUTS: A HISTORICAL AND CONTEMPORARY ANALYSIS 
OF A PROMINENT KSHATRIYA CLAN WITH SPECIAL REFERENCE TO 

THE ROHILKHAND REGION 
 

Abstract:  
This article analyzes the historical and modern backgrounds of the Gaur Rajputs, a 
unique royal class of the Kshatriya in India. The text inspects their origins, as well as 
their contributions to the development of Northern and Central India. Traditionally, the 
Kshatriyas, or Rajputs, can be classified as belonging to the Surya, or Solar dynasty, the 
Yadu, or Lunar dynasty, and the third, or Agnicular, groups. The Gaur Rajputs used to 
live in ‘Gaur Desh’, or Rajmahal, in present-day West Bengal. However, around the 
12th century, they migrated to present-day Uttar Pradesh, Himachal Pradesh, and 
Rajasthan. The constant participation of the group in historical battles, their efforts to 
create a favorable social and political environment, and complete sets of performances 
during many crucial military missions helped the members to take their places among 
royal Rajputs. The study reveals the devastating effects of the arrival of the British and 
post-British Raj, and elaborates on their activities in the area of the Shahjahanpur 
district of Rohilkhand, where they did not lose their autonomy while being governed by 
Muslims.. Thus, the Gaur Rajputs were responsible for creating many princes and other 
political units in their times, and even today, they are mentioned among the 36 royal 
clans. 
Keywords: Gaur Rajputs, Kshatriya dynasties, Surya and Yadu races, Agnicular tribes, 
Rajput princely states, Historical migrations.  
Introduction 
Kshatriyas, or Rajputs, are conventionally divided into two principal dynasties, namely, 
the Surya or Solar and the Yadu or Lunar race. The Solar race derived its mythical origin 
from its ancestor Rama, and the ruling families of Meywar, Jeypore, Marwar, and 
Bikaneer claim descent from his sons Lava and Kusha. The Yadu race traced its lineage 
back to Krishna and embraces among its descendants the rulers of Jeysalmere and a 
number of smaller principalities in Kutch and Kattiawar. In addition to these two main 
dynasties, the Rajput community is made up of the Agnicular or fire-born tribes, 
consisting of peoples who were incorporated into the Kshatriya order about the 8th 
century. This group was supposedly composed of Scythian invaders, who successfully 
fought the Bactrians and Buddhists with the help of Brahmans. Colonel James Todd 
writes about Gaur Rajputs as follows:  
The Gaur tribe was once respected in Rajasthan, though it never attained any 
considerable eminence there. The ancient kings of Bengal were of this race and gave 
their name to the capital, Lakhnauti. There is every reason to believe that they were the 
possessors of the land later occupied by the Chauhans, as they are styled in all the old 
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chronicles as the ‘Gaur of Ajmer.’ Repeated mention is made of them in the wars of 
Prithwiraja as leaders of considerable renown, one of whom formed a small state in the 
center of India. This state survived through seven centuries of Mogul domination until it 
ultimately fell prey indirectly to the successes of the British over the Marathas, when 
Sindhia in 1809 annihilated the power of the Gaur and took possession of his capital, 
Sheopur. A petty district, yielding about £5000 annually, is all this rapacious head of a 
predatory government has left to the Gaur, out of about twelve lacs of annual revenue. 
The Gaur has five sakhas: Untahar, Silhala, Tur, Dusena, and Budana. (Crooke and Tod) 
Following the gains, they were recognized as bona fide Rajputs and were subsequently 
known as fire-born in contrast to those who traced their descent from the sun and the 
moon. In course the same was secessions and subsequently subdivisions the tripartite 
classification of Khatriyas was subdivided into numerous clans, or septs. Donne of these 
were called “royal” because of their greater power and numbers, the full tale being 
thirty-six. However, a number of these have become long ago extinct, and those that 
survive today continue to trade on the memory of their former pre-eminence. According 
to fantastic database website of Indian Rajputs managed by Abhinay Rathore: 
Gaur or Gour Rajputs are one of the 36 major clans of Rajputs in India. Gaurs are of 
Suryavanshi lineage, claiming descent from Surya, the Hindu Sun-god or in English it is 
known as Solar Dynasty. As per Valmiki Ramayana’s Uttar kand, Lord Ram’s younger 
brother Bharat established the vansh. Upon division of the kingdom, he established the 
kingdom of Gandharv which later got distorted to Gaur. (Rathore) 
At the same database it is further added:  
Akshay Kumar Maitreya, a contemporary and close collaborator of Rabindranath 
Tagore, in his Gaurer Katha (The story of Gaur) said “The whole of Gaur was once 
known as Gaura Desh.” The book, Gaur — The Medieval city of Bengal (c. 1450-1565), 
a special issue of Pratna Samiksha — a Journal of Archaeology by Centre for 
Archaeological Studies &Training, Eastern India, gives us an opportunity to explore the 
history in the ruins of Gaur. Once again it proves that history lies in the field. Traces of 
recorded history of the origins of Gaur Rajputs can be found in old texts of the British raj 
referring to the Pala Dynasty as Gaur Rajputs. The Pala dynasty ruled present Bengal 
and Bangladesh, later extending to other parts of north India, central India and Pakistan 
from the 8th century to 11th century AD. After the rule of the Palas, the Sen Dynasty 
established sole control over entire Bengal. Two famous rulers of the Sen Dynasty were 
Ballal Sen (1159-1179 AD) and Lakshman Sen (1179-1206 AD). Lakshman Sen 
expanded the Sena Empire to Assam, Odisha, Bihar and Varanasi. The capital of this 
Guar kingdom was Laknuati or Lakshmanvati. In 1203–1204 AD, the Turkic military 
general of Qutb-ud-din Aybak, Bakhtiyar Khilji suppressed Lakshman Sen thus 
capturing Northwest Bengal, although Eastern Bengal remained under Sena king’s 
control. (Rathore) 
 
The Gaurs relocated to Central and Northern India. (Present day Uttar Pradesh, Himachal 
and Rajasthan). One would find that some princely states in Himachal still use ‘Sen’ in 
their name, hence establishing semblance with the Sen Dynasty. 
These Gaurs are a Kshatriyas royal clan. The Gaurs are prominent lineages of the thirty-
six Maharatas, chiefly in the Shahjahanpur district of Rohilkhand. The Rajput states in 
these regions retained their independence under the Muslim rule. The present essay aims 
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to explore the Gaur Rajputs is Rohilkhand from the historical point of view and the 
contemporary perspective. 
The Gaur Rajputs of Rohilkhand region  
The Gaurs is one of thirty-six royal clans of the Kshatriyas. The Gaurs are a prominent 
sub-clan in Shahjahanpur district. The Rajput states retained independence even during 
the Muslim period in Rohilkhand. King Harisingh, of the Katheria dynasty, held the land 
between the Ramganga and Shardha Rivers. The Bacchal and Gaur Rajputs were also 
particularly powerful in the region. The Gaurs dominated the region to such an extent 
that the sultans of Delhi refrained from dispatching their troops into the region. The 
armies en route to the east would go round this area. Prior to the Rajputs, the Ahir and 
Gujjar rulers also had their forts in the region. The Rajput warriors therefore either 
destroyed or occupied their forts aspects. 
The thirty-six Royal Races  
Suryavanshi (ikshvaku) lineage of Rajputs 
Kachhwaha    Mori Rajputs 
Bandhalgoti    Gahadavala 
Gautam [18]    Bargujar 
Dahiya     Gaur 
Durgavanshi    Bundela 
Bais     Jamwal 
Rathore     Pundhir 
Vadhela     Dodiya 
Gohil     Minhas 
Sarmal     Sengar The Gaur Rajputs 
Sisodiya 
Chandravanshi Clans 
Tomar or Tanwar    Pathania 
Chandel     Yaduvanshi Clans 
Chavda     Bhati/Bhatti 
Baruwar (बŜवार) /Barwar   Jadeja 
Jhala     Jadaun 
Katoch     Karchul Haihay 
Banaphar    Chudasam 
Dor     Samma 
Jethwa     Yadav 
Raksel 
Agnivanshi lineage of Rajputs 
Parihar 
Parmar (Pawar) 
Rajput Parmar 
Malwa Pawar (52 Clan) 
Bhoyar Pawar (72 clan) [21][22] 
Chauhan 
Sodha 
Solanki (clan) (Bingley) 
Historians have recorded eight branches of the Gaurs. In the 12th century, Gaur King 
Prithvichand was craftily killed by Meos, and there was much commotion in the palace 
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for the queens, whom the Rajputs were for taking. So one of the queens fled to a 
Brahmin priest’s house and that queen’s descendants are called Brahm Gaur. One went 
and stayed with a Chamar, whose descendants were called Chhamar Gaur. The third 
went to a Bhatt, whose descendants are called Bhatt Gaurs. One of the princes of Gaur 
was Nahar Dev, whose descendants resided in Vadayam district. The other prince, the 
brother of Nahar Dev, was Sher Shah, who ruled in Amethi and attacked the Rajputs 
there. Though the Rajputs had no head, they collected in number, and both Bachil and 
Gaur Rajput looted the royal treasury in 1647 A.D. Diler Khan was sent from Delhi, who 
fought and made such a destruction of Bachil and Gaurs near Chittar village with them 
that 13 thousand Bachhil and Gaur Rajputs were put to death. Shah Jahan was so much 
pleased by this success of Diler Khan that he gave him 14 Gaunds. During the fighting, 
Chunnoli, Diler Gonj, and Bahadur Ganj were established and an old Gujjar Qila situated 
at the confluence of Garra and Khannaur was rebuilt. (Mishra) 
The Gaur Rajput clan has a diverse and complex history stipulated by a series of 
migrations, conflicts, and adaptations. These people, whose habitat is predominantly in 
the North-West Provinces, represent one of the most vivid examples of human resilience 
and strategic intelligence. The Gaur Rajputs first left their homeland Gaur Desh in 
present-day West Bengal in about 1205 AD, spreading out over Northern and Central 
India. Around 1250 AD a branch of the Gaurs founded kingdoms in Chandra, Maholi 
and Katesar, which are in the district of Sitapur, now in the state of Uttar Pradesh. The 
Raja of the Chandra House of the Gaurs married his daughter to Rao Gopal Singh, the 
Katehria chieftain of Nahil. Not long after their marriage Rao Gopal Singh was killed in 
a battle by the Rohilla Pathans and his widow was sending messages to her Gaur 
kinsmen up and down the country on behalf of her two infant sons. Bhupat Singh and 
Himmat Singh of Chandra led a force into the district to reinstate the Katehrias at Nahil. 
But since the Rohilla Pathans were so active and the disputes with them so incessant, that 
Bhupat Singh was induced to send his son, Raja Udai Singh, to the assistance of his 
sister in law in 1705 AD. Raja Udai Singh defeated the Pathans at Deokali and founded 
his estate about Pawayan. His descendants raised Pawayan to the most considerable 
Rajput house in Rohilkhand. The title Raja became hereditary and the British recognized 
the dignity in the course of time. The estate of the Tilakdharis, the ruling Rajas of 
Pawayan, consisted of 537 villages in the Parganas of Pawayan, Baragaon and Khutar. It 
is said that Pawayan was either founded to the east of Nahil, or else it was the 
Poorvaiyan chowk of this place, which in the course of time grew into Pawayan or 
Powayan. As the Ahir estate of Nahil declined, Pawayan prospered under the Gaur 
rulers. 

 
Sometime around 1250 AD, one branch of Gaurs established kingdoms at Chandra, 
Maholi and Katesar in Sitapur in present Uttar Pradesh. A daughter of Chandra House of 
Gaurs was married to Rao Gopal Singh, the Katehria chieftan of Nahil. Rao Gopal Singh 
was killed in a battle by Rohilla Pathans and his widow sought the aid of her Gaur 
kinsmen on behalf her two infant sons. Thereupon Bhupat Singh and Himmat Singh of 
Chandra led a force into the district to re-establish the Katehrias at Nahil. Repeated 
attacks and disputes with the pathans compelled Bhupat Singh to send his son, Raja Udai 
Singh to Nahil’s aid. Raja Udai Singh defeated the pathans at Deokali and established his 
estate at Pawayan. He established a Fortress at Pawayan around 1705 AD and there after 
his descendants established Pawayan as the largest Rajput Estate in Rohilkhand area. 
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Legend goes that Pawayan was established originally from east of Nahil or formed the 
Poorvaiyan chowk. (Rathore) 
with reconciliation”. However, they treacherously surrounded their guests, as they said in 
unison, and no Gaur survived – they all began to pull. Two Gaur Rani, who beats hands 
off by all the wounded except a pa recorded in old Indian dialect, were lucky enough to 
escape. The first Meo Rani took refuge in the The Gaur Rajputs have founded numerous 
settlements during the centuries of their existence, and one of the early ones was most 
likely located in Farukhabad either in the 12th century or at the onset of it. The emigrants 
seem to have left Katehar, which is located in Shahjahanpur district, and they were two 
brothers: Sarhé and Barhé. Their migration and, later, settlement seem to be in the spirit 
of Gaur clan’s master design of spreading in the vicinity in order to bring it into 
subjection. Another important branch of the Gaur Rajputs was settled in Etawah, with 
Gaur’s account informing that they moved from Rupur from Rajputana in 650 AD. 
Having driven Meos out of their territory, the Gaur Rajputs led a good life until the 12th 
century when they were defeated by Banaphar heroes, Alha and Udal. The Cawnpore 
settlement of the Gaur Rajputs appears to be related to Raja Prithivi Deo, who travelled 
from the territory of his tribe, Garh Gijai to the military encampment situated in Kanpur. 
The Rajput was eventually enrolled in the troops led by Jai Chand, Kanauj’s Rathor king, 
and married the daughter of the commander. Taking into account the marriage, Jai 
Chand endowed his son-in-law with the Kaipi and Manikpur districts. In the course of 
the campaign against the Meos, Prithivi Deo managed to secure the daughter of Raja 
Hodu. (Bingley) 
Meos invited Gaurs to a “feast house of a certain Brahman, and the information was the 
basis of all the Bahman-Gaur sub-division. Meos followed her in faith and gave 
innumerable gifts to their daughter’s Brahman husband. They also invested the others’ 
sisters in marriage – everything would be real and the gift was already questionable, but 
both the Rani called each other as the same pedigree, as the Meo Gaurs. Pa, of course, 
more honorable than the curse, but they may be completely fiction and were sent in order 
to deflect the low-caste Chamar from claiming that they have mixed with their Gaur. The 
second Gaur Rani however, found shelter in the Chamar’s house, and it started the 
corresponding sub-division. They all came out to be so high on the Banyan ladder, the 
former patrons, who now count the parent lineage as well as the Gaur’s Raja. The 
question is that the division was set aside because the Chamar caste, which are 
themselves from Maira, they were very low. I am still happy to continue sacrificing. The 
origins of the third sub-division Bhat-Gaur are poorly understood. The Amethiyas of 
Oudh paid tribute, were Chamar-Gaur, paying attention to their ancestors. Rampi is a 
nomination of ancestors, as well as of the currier’s scraper. This puts them in order and 
worshipped from hundreds to hundreds. Gaurahar is the derivation of the Budaun, 
Aligarh, and Etah districts, and they have a bad reputation. It is impossible to compare 
their cleanliness and mentality to those of other high-caste groups. It is obvious that 
marital groups from lower-class groups. Thus, each avatars of the development of Gaur 
Rajputs in the changing society and politics show excellent adaptation and prosperity in 
the new era of our transition. Such, in short, is the terrible nature of the pattern of high 
Gaur family generally purchased. The noble deeds ceaselessly, auspicious marriages, 
vaingloriousness, there is an abrupt change of a political, strange story, the tapestry of a 
religious ethics, has been woven into the centuries over their ancestors and woven into 
the heritage of their glorious banners. (Mishra) 
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The Rise and Fall 
In 1740, the Rohillas seized this part of the region, but part of it remained in the hands of 
the Gaurs, the region of Pawayan was the state founded by those Gaurs (mentioned 
earlier), and this Pawanya state was the cradle of Hindi poetry, for here the famous poet, 
Chandan cavi, found and patronized by the local king, wrote his poems; when the blow 
of the 1857 rebellion was struck, the amusu branch of this tribe, now called the 
Amethiya Bars, stood by the British. Another important branch of Gaurs is that of the 
Vaid, in the south of this region of Barsi, in the north lie the territories of the Suket 
Gaurs, and they are found also in Ajmer. In the neighboring district of Kathir Gaurs are 
referred to as Kathirya Gaurs. Twenty-seven are the Gaur villages near Sambhal that are 
more well known. 
Cultural and Military Impact 
Gaur Rajputs first entered Badaun districts where they initially settled in Rehradia 
village. It is said that four brothers came to this area, and one settled in Rehradia while 
the other built their estates in Chandpura, Maithra, and Bisauli. As per another version, 
three Gaur brothers from Ranthambore came to establish their kingdom in Badaun and 
were joined by Raja Kal Sen “Kanhaiya,” who was credited with several magical 
powers. In his honour, numerous temples were built all over the place. Niyaz 
Muhammad Khan, at the head of the rebel army, came to Rehradia with an army of 200 
cavalry and 1700 infantry with only two guns. They first stayed in Saidpur and realized 
the Chaudhri. When the Gaur Rajputs of Rehradia saw the taxes being collected, they 
also went to get a share of the tribute, but they returned as they were not looted. Later 
they were attacked by the Khan’s force. 
Notable Incidents 
Local legend tells that during the rebel attack on Rehradia, the leader was a Brahmin 
called Ghura, rumored to have been invincible. The village women and children hid in 
the jungle while the Rajputs defended the village to the best of their ability. When he 
heard of the attack, Dayaram Singh, the bravest man in the village, distinguished himself 
by his extremely high and massive body and exceptionally long arms. With the help of 
high iron spears, he wounded and killed the gigantic Brahmin leader. The rebels lost all 
spirit and the villagers are said to have killed 300 of them. A sword used in avadam in 
the fight is still shown and is preserved in the village. After the battle, the Bramhin 
leader’s mother came on a visit to Dayaram Singh who had killed her invincible son. 
(These incidents are mentioned in Surendra Mohan Mishra’s book) 
The history of the Gaur Rajputs is woven with valor, dignity, and pride. One may find it 
during the 1857 rebellion, their contact with Mughal emperors, and their dominance in 
the region. Dharam Singh, Gulab Singh, Ranjit Singh, and Fateh Singh are hero 
members of society who witnessed at Rehadiya in the 1857 rebellion. Meanwhile, Nihal 
Singh played a pivotal role in the 1857 rebellion. They secured the Bisouli defensively in 
1857 to ensure that the site was not looted. Besides, the British Raj and their rulersaw 
spread in the region Bisouli. Nihal Singh had three sons: Naunihal Singh, Bhagwant 
Singh, and Raghunath Singh. In coming years, Bhagwant Singh sons: Ataraj Singh, 
Amaroli, Aram Singh Bhauraki, and Jeet Singh finally moved to Rehadiya family. 
Besides, Raghunath Singh was Bisouli’s honorary magistrate. His daughter, Ganga, tied 
the knot with Jhandu Singh Koria of Shahabad tehsil’s Anbah village. The latter married 
Raghunath’s daughter of the Jangharo family in Rehadiya. The Gaur Rajputs had a vast 
estate in Wahata Gusain village that was conferred to them by Emperor Akbar with 
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copper plates. During the rule of Humayun, three Gaur Rajput brothers were significant 
figures, namely Man Singh, Dodar Singh, and Fateh Singh. The three brothers managed 
101 plows. Fateh Singh went to Sambhal one day to pay taxes and while he was buying 
meat, he caused a commotion in the meat shop that led to his arrest and subsequent 
presentation before the Qazi. The Qazi ordered Singh to prove that he did not hate meat 
by chewing it. The punishment was given although Singh was a staunch vegetarian. He 
went back to Behta Gusai and was shunned by the community. He then took on the 
Islamic faith and was rechristened Masuda. The area of the village became identified as 
Patti Masudi. Unlike her brother, Todar Singh established himself as a fanatical Gosain. 
Man Singh was recognized in the expanse that would later be called Man Singh Patta. 
The Gaur Rajput family was a very highly ranked family at the time of Mughal period 
Todar Mal, Faizi and Abdul Qadir Badauni. Akbar granted some thousands of bighas of 
land to them. Their priestly family Babu-Ram Pandits’ family is surviving. Pandit 
Chandra Prakash Shastri is a very famous astrologer. Bisouli can be easily looked due to 
their three principal gates, three banyan trees, and three wells. Other villages of the 
Gaurs, which cluster round it, may be considered eighty-four in number (Surendra 
Mishra mentions the number as ‘eighty four’ but in the oral histories it is counted as 
‘eighty seven’ or it is also known as pargana Satasi i.e. Eighty Seven in English finally 
known as the eighty seven villages of Gaur Rajputs). The principal among these are 
Jarara, Manthra, Barampur, Khajuria, Bisouli, Sendoli, Nawada, Katgaya, Baraur, 
Sahawar Beda, Kallya, Mahera, Bankota Soi, Ghorera, Jakhaulia, Karkatpur, Byauli, 
Amaroli, Sigathara, Talib Nagar Batra, Mudiya, Karengi, Gargaiya, Baripura, Pal, 
Amethi, and Sursena. The Gaur Rajputs are Bharadwajs according to the genealogical 
classification. They are of the Yajurveda division of the Vajasneyi Madhyandin, and 
their Grihya Sutra is one. They worship Mahakali as their family goddess, adore Rudra 
as their special god, and consider the banana as their sacred tree. (Mishra) 
Conclusion 
The bravery of the Gaur Rajputs has created an indelible legacy, as have their 
contributions to society and continued cultural/religious practices. The fact that they 
have been historical figures - from fighting against the British in 1857 to being important 
ministerials during the Mughal period brings out their enigmatic and powerful status for 
centuries in Indian history. Their rich cultural heritage is shown through the traditions, 
deities and customs they maintained. 
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EMBODIED RESISTANCE: GENDER, PROTEST, AND SPATIAL 
TRANSGRESSION IN 

WOMAN, LIFE, FREEDOM 

 

Abstract 

Postmodern theorists view space as a productive site where power, regulation, and 
identity converge, and where social relations, historical processes, and counter-spatial 
practices re/create meaning. This study examines the graphic anthology, Woman, Life, 
Freedom, collated by Marjane Satrapi in the aftermath of the death of the Kurdish-
Iranian woman, Mahasa Amini, after her arrest and detention by the Iranian morality 
police for wearing her hijab incorrectly. Drawing on Foucault’s theorization of 
surveillance and spatial regimes, Edward Soja’s concept of Thirdspace, and Doren 
Massey’s framework of ‘power-geometry’ and gender, this article argues that space in 
the graphic narrative is not a neutral backdrop, but a mechanism through which women’s 
identities are regulated and bodies disciplined. Through a close reading of select 
narratives, the study demonstrates how everyday space – homes, cafeterias, campuses, 
stadia – is conceptualised so as to control women through surveillance and segregation, 
and how women themselves subvert the space through spatial transgressions – unveiling, 
flouting gender boundaries, and occupying prohibited space – in acts of collective 
resistance. These acts also foreground the agency that Iranian women can appropriate for 
themselves without requiring to be ‘saved’ by Western powers.  

Key words: Woman, Life, Freedom, space, Foucault, Thirdspace, Massey, power-
geometry, graphic narrative 

 

The dynamics of space, movement, and performance are central to the 
formation of agency, power, and resistance, particularly in authoritarian societies. 
Historically, women across societies have been excluded from specific spaces and 
restricted in their actions. The reclamation of space and the enactment of practices 
deemed as transgressive, therefore,  function as acts of resistance through which women 
rearticulate power and agency. This phenomenon is most clearly illustrated in Iran 
(formerly Persia) where the status of women has fluctuated across history and women’s 
rights have been repeatedly conferred and revoked, from the Achaemenid era to modern 
times, in conformity with the ideologies of the prevailing regime.  
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Introduction: Space, gender and graphic protest 

In September 2022, riots erupted all over Iran with men and women agitating in 
the streets, in protest against the death of the Kurdish-Iranian Mahsa Amini under 
suspicious circumstances after her arrest and beating by the Iranian morality police for 
wearing her headscarf (hijab) “incorrectly.” The political slogan “Jin, Jian, Azadi” 
(Woman, Life, Freedom), which had originated in the Kurdish Women’s Rights 
Movement was adopted by the protestors as a rallying chant of solidarity against 
oppression of all forms across the world. The protests which spilled across the street and 
the social media was met with draconian state repression. Arrests, imprisonment, torture 
and executions became institutionalised practice. In 2024, Marjane Satrapi collated a 
depiction of the uprising in the graphic novel Woman, Life, Freedom in collaboration 
with artists, activists, academics, and journalists, to trace the history of the history of the 
women’s revolution in Iran and “in support of the cause” of the protestors (Satrapi) from 
across the globe to mobilise Western public opinion and to reassure Iranians – men and 
women – of a global solidarity with their struggle. Woman, Life, Freedom, collated by 
Marjarie Satrapi, is a collective non-fiction graphic book by 17 Iranian and international 
comic book artists, who worked with academicians and researchers, first published in 
French in 2023 (Femme, Vie, Liberte) with the English edition published in 2024. Along 
with explicating the historical, economic, political and social context of the protest to the 
non-Iranian audience and sending the message of solidarity to the protesting Iranians, the 
graphic novel, according to Satrapi,  

is also about exposing the mechanisms of state violence. Since traditional media 
can’t get access to tell the story on the ground, and the small everyday acts of 
personal protest have dropped out of international headlines, the authors wanted 
to make them real through drawings (Chrisafis 2024). 

The graphic narrative with its visual and verbal modes of documentation is 
uniquely placed to witness spatial control and record the reclamation of space as well as 
the enactment of transgressive performance by women.  It, thus, becomes both a human-
rights document and means of feminist activism. This paper situates the anthology 
Woman, Life, Freedom within scholarly debates on space and performance, examining 
how the graphic novel’s formal strategies—image, layout, and fragmentation—constitute 
a spatial politics of resistance. Drawing on Foucault’s account of disciplinary and 
surveillant spatial regimes, Edward Soja’s concept of Thirdspace, and Doren Massey’s 
argument on gendered space, the study interrogates how power operates through the 
control and infringement of space, and how its reclamation destabilises coercive 
authority. This study adopts a qualitative approach to the analysis of the graphic novel’s 
formal and narrative strategies, and investigates how space is produced and organised, to 
determine how power operates through the regulation, co-option, and control of space. 

Theoretical framework 

A seminal theorist in the conceptualisation of space in relation to discipline and 
control is Michel Foucault, whose Discipline and Punish theorises space as a central 
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mechanism through which power is exercised and maintained in modern societies. 
Space, for Foucault, is not a neutral backdrop for social life, but a technology for 
governance and power, shaping conduct through architecture, layout, and routine. A key 
element of Foucault’s theory of space is surveillance, as exemplified by the Panopticon, 
where the possibility of constant observation induces self-discipline through visibility 
rather than physical coercion. These disciplinary mechanisms extend beyond formal 
institutions to form what he called a “carceral continuum that diffused penitentiary 
techniques into the most innocent disciplines, transmitting disciplinary norms into the 
very heart of the penal system and placing over the slightest illegality, the smallest 
irregularity, deviation or anomaly, the threat of delinquency” (Foucault 1995, p.122). He 
emphasises how these disciplinary regimes produce “docile bodies” (Foucault 1995, p. 
94) through spatial regulation and subjects it to strict domination. However, he also 
allows for resistance to prescribed regimentation through spatial transgressions, or what 
he calls ‘ruptures’ (Foucault 1995, p. 202).   

Foucault’s idea of space as political was echoed by spatial theorists like Henri 
Lefebvre and Edward Soja. While Foucault focused on the operation of power through 
discipline and surveillance in space, Henri Lefebvre argued on the production of space 
through historical and cultural forces. His triadic conception of space as spatial practice 
(perceived space), representations of space (conceived space or the ‘official’ 
arrangement of space), and representational spaces (lived space or the social conception 
of space), simultaneously presents space as material, ideological, and social. Edward 
Soja positions his work as a continuation of Lefebvre’s project and reformulates 
Lefebvre’s spatial triad into what he describes as “the trialectics of spatiality”, 
comprising of Firstspace, Secondspace, and Thirdspace  (Soja 1996, p. 8). Coinciding 
broadly with Lefebvre’s first two categories, Firstspace involves “the concrete 
materiality of spatial forms that can be empirically mapped”; and the Secondspace is 
“conceived in ideas about space, in thoughtful re-presentaitons of human spatiality in 
mental or cognitive forms” or the abstract conceptions of space as envisaged by planners 
and institutions (Soja 1996, p.10). Soja’s key intervention as distinct from Lefebvre is in 
his explication of Thirdspace which draws on Lefebvre’s notion of representational or 
lived space, but extends it further. Connecting it with what Foucault called 
“heterotopology”, Soja conceives Thirdspace as an open-ended hybrid spatial realm that 
is made up of both the subjective and objective, abstract and concreate, the real and 
imagined spaces (Soja 1996, 56). However, it is not a simple synthesis of the first two 
realms, but a space where dominant spatial orders are unsettled and alternative 
possibilities emerge: “an unimaginable universe” (Soja 1996, p. 56). In Thirdspace, Soja 
shifts attention from the structural analysis of place and space towards the political 
dimensions of spatial practice, highlighting how space can be reworked by marginal 
groups through everyday actions, occupations, and resistances. Thus, Thirdspace links 
the spatial organisation of society to the questions of spatial justice by providing 
marginalised sections a space to “negotiate their own identities and understand 
themselves, their culture, and their community in a way that is not limited by social 
norms and expectations” (Raine 2024). When power, exclusion, and control are 
distributed across the urban environment, the Thirdspace offers a site of both resistance 
and transformative possibility.  
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This concept of Thirdspace is of particular interest to feminists – particularly 
postcolonial Muslim feminist scholars in exploring the potential of the hybrid site to 
renegotiate identity and reclaim agency. Doren Massey (1994) offers a feminist 
reconceptualization of space in her work “Space, Place and Gender” arguing that “social 
relations of space are experienced differently” by men and women (p.3). She places 
gender at the centre of her spatial analysis and critiques the traditional binaries such as 
public/private, global/local, and masculine/feminine, since these hierarchical oppositions 
have privileged men and positioned them as mobile, public, and global, whereas women 
are associated with stasis, domesticity, and local identity. An important concept in 
Massey’s work is “power-geometry” which describes how different social groups have 
unequal access to mobility and therefore unequal claims on space and power: “some 
people are more in charge of it [differential mobility] than others; some initiate flows and 
movement, others don’t; some are more on the receiving end of it than others; some are 
effectively imprisoned by it” (Massey 1994, p. 149). According to her, space is dynamic, 
fluid, and contested, and spatial practices can become sites of resistance and change – a 
concept that enables the transformative powers of space.  

The integration of Foucault’s theorisation of docile bodies, Soja’s notion of 
Thirdspace, and Massey’s framework of power geometry and gender illuminates how 
space – across physical, digital, and psychic and affective registers – and acts of spatial 
transgression configure and reconfigure women’s lives in Iran. 

Space and transformation in Woman, Life, Freedom: Analysis 

Through a series of interconnected narratives, the graphic novel Woman, Life, 
Freedom examines how space functions as a key site in the production of identity and 
the reconfiguration of agency. This article analyses specific spatial sequences from three 
narratives in particular: “Rebelling at Twenty” by Paco Roca and Farid Vahid, “They’re 
Watching You” by Mana Neyestani and Farid Vahid, and “Male Turf” by Coco and 
Jean-Pierre Perrin.  

1. Carceral Narratives: From Street to Cell 

The Foucauldian concept of disciplinary architecture, which extends across 
both physical and psychic spaces, is vividly illustrated in the graphic novel’s 
recurring scenes of surveillance, suspicion, fear, arrest, detention, and interrogation. 
These narratives demonstrate how power operates not only through coercive force 
but through the spatial organisation of visibility and uncertainty. In the narrative 
“They’re Watching You,” Panopticon-like surveillance is graphically rendered 
through the image of an elderly man glancing back in fear at his own shadow, which 
ominously holds a mobile phone (Neyestani and Vahid 2024, p. 89). The image 
encapsulates the internalisation of surveillance, where the watched subject becomes 
complicit in his own monitoring. 

Significantly, the title “They’re Watching You” remains deliberately 
indeterminate, refusing to specify who “they” are. This ambiguity mirrors the logic 
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of the Panopticon, where power functions precisely because the source of 
observation is unverifiable. In the context of authoritarian governance, this diffuse 
surveillance is reinforced by what the narrative describes as state-planted “moles”: 
“We have planted many informants among the rabble-rousers. We’re keeping a 
close watch on the enemy” (Neyestani and Vahid 2024, p. 93). Surveillance thus 
becomes decentralised, embedded within the social body itself, producing a 
pervasive climate of fear and mistrust. 

This fear psychosis gives rise to what Foucault terms “docile bodies”, most 
starkly visible in the repeated imagery of protesters forced to confess on camera 
under duress. The denial of mobility and agency is visually encoded through 
constricted, television-like panels in which detainees appear with downcast eyes and 
handcuffed arms, their bodies spatially compressed and symbolically contained. 
Fear and paranoia are further intensified by the circulation of misinformation on 
social media and the resulting erosion of trust among protesters: “There are probably 
no more than one or two militia moles at each demonstration. But this rhetoric is 
enough to make … protesters doubt each other, generating distrust between them” 
(Neyestani and Vahid 2024, p. 93). 

As Marjane Satrapi observes in an interview with The Guardian, everyday 
spaces such as streets, schools, and homes function as pre-carceral spaces, where 
ordinary acts of bodily autonomy invite punitive intervention: “When you’re a 
young Iranian person and you go out and do something as insignificant as taking off 
your scarf… you can be stopped, beaten up, … , go to jail… As soon as you open 
your mouth, you go to jail” (Chrisafis, 2024). This continuum of spatial control 
exemplifies Foucault’s assertion that space is fundamental to the exercise of power 
and that visibility itself becomes a mechanism of discipline. As he argues, “the 
major effect of the Panopticon [is] to induce in the inmate a state of conscious and 
permanent visibility that assures the automatic functioning of power” (Foucault 
1995, p. 142). 

2. Crossing Forbidden Ground 

The visual narrative, “Rebelling at Twenty,” (Roca and Vahid) exemplifies the 
concepts of space put forth by Foucault, Soja and Massey in control, transformation, 
and agency it engenders. The narrative depicts young university students 
deliberately transgressing institutional space within the campus cafeteria and 
surrounding grounds, flouting entrenched rules of gender segregation. The 
Foucauldian notions of boundary policing and spatial exclusion as forms of bodily 
discipline are evident in the strictly separated queues for men and women in the 
cafeteria. When Fara, a young woman student, steps into the men’s line, her act of 
spatial transgression provokes shock and consternation, yet it also catalyses 
collective resistance. Other women – already enraged by the death of Mahsa Amini 
– join her at the men’s queue, challenging the normative spatial order. An official 
intervenes, ordering the women to return to the designated female queue, thereby 
reasserting institutional authority and disciplinary power over gendered space: “Go 
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on, go! Women’s side! Quickly! Those are the rules” (Roca and Vahid 2024, p. 72). 
The women exit the cafeteria in a refusal to comply, and move into the campus 
grounds, thus transforming withdrawal into protest. Initially seated in isolation and 
despondency, they are soon joined by male students who sit alongside them on the 
grass, effectively reconfiguring the grounds into a space of non-segregated 
interaction.  

This moment exemplifies Edward Soja’s concept of Thirdspace: the 
Firstspace is constituted by the materially segregated queues of the cafeteria and the 
open campus grounds, ordinarily governed by routine use and informal regulation; 
Secondspace emerges through the institutionally imagined and socially enforced 
expectation that women occupy space separately, upholding gendered norms of 
propriety and control; and Thirdspace materialises when these locations are 
transformed into sites of protest and solidarity, disrupting prescribed spatial 
meanings. In this Thirdspace, dominant spatial orders are contested, marginalised 
voices gain visibility, and new spatial relations become possible. Women’s 
embodied presence in prohibited or regulated spaces destabilises the institutional 
logic of zoning and exclusion that underpins spatial inequality. This relates to Soja’s 
ideas of social inequality being spatially organised and the Thirdspace becoming a 
site of political possibility. The act of collective occupation thus becomes an 
assertion of spatial justice, revealing how resistance operates through the 
reappropriation of everyday spaces. The narrative reiterates the ideas of mobilisation 
as a means for change: “If we do nothing, nothing will change”  (68). As Doreen 
Massey put it, “the social is inexorably also spatial” (Massey , p. 265), and it is 
through such spatial reconfigurations that new forms of political agency are enacted. 

3. Reclaiming the Ultimate Male Space 

Space as a site where social and historical conflicts are enacted and re-signified 
is foregrounded in the graphic segment “Male Turf” (Coco and Perrin). This episode 
presents the narratives of two women who, driven by their passion for football, gain 
entry into stadiums by disguising themselves as men. In one account, Shakiba is 
warned that “only men are allowed” to watch men’s football matches, while a 
caption at the bottom of the panel clarifies the structural basis of this exclusion: 
“Since the 1979 Islamic Revolution, Iranian women are not allowed to go to soccer 
matches, apart from to watch women’s teams” (Coco and Perrin 2024, p. 207). The 
juxtaposition of personal desire and institutional prohibition foregrounds how space 
is regulated through gendered control, power, and the curtailment of mobility. 
Although Shakiba succeeds in attending the match, her subsequent act of posting 
about the experience on social media provokes the fury of the Islamic Republic. A 
full-page, borderless panel depicts the religious authority, declaring: “The presence 
of women at stadiums is harmful… when a woman goes to the stadium to watch 
half-naked men, that is a sin” (Coco and Perrin 2024, p. 209). The visual dominance 
of the male figure, occupying nearly the entire page, contrasts sharply with a small 
inset panel showing Shakiba reclaiming space through digital circulation. This 
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compositional imbalance visually encodes the asymmetry of power between male 
institutional authority and female individual agency. 

The segment then recounts the tragic story of Sahar Khodayari, known as the 
“Blue Girl,” whose attempt to attend a football match ends in arrest and prolonged 
legal uncertainty. Her subsequent suicide ignites collective outrage, as Iranian 
women publicly burn their headscarves and cut their hair in protest against religious 
tyranny (Coco and Perrin 2024, p. 218). These acts of solidarity resonate with other 
instances of women challenging spatial and sartorial prohibitions, such as climber 
Elnaz Rekabi competing without a hijab, chess players Mitra Hajipour and Sara 
Khadem defying dress codes, and taekwondo champion Kiana Alizadeh’s similar 
public rebellion. 

This graphic segment illustrates not only Foucauldian mechanisms of 
disciplinary segregation and embodied surveillance but also Doreen Massey’s 
analysis of the politics of mobility and access. As Massey (1994) argues, “mobility, 
and control over mobility… both reflects and reinforces power,” such that the 
freedom of some groups actively constrains others (p. 150). Stadiums, as 
monumental, state-controlled spaces, exemplify this differential mobility. The 
narrative also indicates the reassertion of Soja’s Thirdspace. When women enter 
the stadium – physically, digitally, or transgressively – the space is momentarily 
transformed into a counter-space of resistance and possibility. Cross-dressing 
functions here as a further spatial transgression, destabilising sartorial codes that 
enforce rigid gender binaries. In this way, the episode demonstrates how while 
restrictions on women’s mobility, access, and visibility operate as spatial strategies 
of control, the transgression of those spaces opens up transformative possibilities, 
allowing women to contest binary thinking and reimagine both space and 
subjectivity. 

Conclusion 

 Space has been theorised as an active shaping fluid site where power is 
imposed, contested, and reconfigured. Satrapi’s anthology, Woman, Life, Freedom, 
demonstrates how control over space – physical, psychic, and institutional – and 
restrictions of mobility is central to authoritarian governance. Drawing on Foucauldian 
insights into disciplinary and surveillant spatial regimes, Soja’s theorisation of 
Thirdspace, and Massey’s framework of power-geometry, this article has shown how 
control over mobility, visibility, and access determines everyday life in Iran. The 
anthology, scripted to boost the morale of the protestors across Iran, also offers the 
possibility of resistance by foregrounding moments of rupture and occupation across 
regulated spaces. Even regulated spaces are seen as becoming fluid when bodies move 
and behave differently across them. These narratives demonstrate that norms can be 
disrupted, oppression challenged and agency redefined, by the reappropriation and 
renegotiation of space.  
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ARYA SAMAJ AND HINDU IDENTITY REFORMULATION 

 

Abstract:  

Arya Samaj, a religious and social reform movement founded by Swami Dayananda 
Saraswati in the 19th century, played a significant role in shaping and reaffirming the 
Hindu identity in India. This abstract provides a concise overview of the relationship 
between Arya Samaj and the concept of Hindu identity. Arya Samaj, founded in 1875, 
emerged in response to the social, cultural, and religious challenges facing Hindu society 
during the colonial era. Its central tenets emphasized the authority of the Vedas as the 
ultimate source of knowledge and sought to cleanse and purify Hinduism from what it 
perceived as distortions and corruptions that had accumulated over time. The movement 
promoted monotheism, the worship of one formless God, and rejected idol worship, 
caste-based discrimination, and many other practices it deemed incompatible with Vedic 
principles. 

One of the key contributions of Arya Samaj to the concept of Hindu identity was its 
emphasis on a united and reformed Hindu community. Swami Dayananda Saraswati 
envisioned a Hindu identity that transcended regional, linguistic, and caste differences, 
advocating for a unified sense of belonging among all Hindus. This vision of a cohesive 
Hindu identity was critical in the face of growing fragmentation and external influences 
during the colonial period. The impact of this literature extended beyond religious 
practice, influencing the intellectual, philosophical, and social dimensions of Hindu 
identity, making it a cornerstone of the reformist movements that continue to shape 
Hinduism in contemporary India. 

Keywords: Emphasis on the Vedas, Rejection of Idol worship, Promotion of social 
Equality, Impact on Hindu Identity, Swami Dayananda’s Nationalistic Vision, 
Contribution to Nationalist Newspapers and Journals.  

Introduction:  

The late 19th and early 20th centuries were marked by profound social, cultural, and 
political changes in India. It was during this period that Arya Samaj, a Hindu reform 
movement founded by Swami Dayananda Saraswati in 1875, emerged as a significant 
force in reshaping Hindu identity. One of the primary instruments of this transformation 
was Arya Samaj literature, which played a pivotal role in reformulating Hindu identity. 
This essay explores the impact of Arya Samaj literature on Hindu identity, highlighting 
its emphasis on the Vedas, rejection of idol worship and promotion of social equality.  

Emphasis on the Vedas:  
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Arya Samaj literature placed a strong emphasis on the Vedas, particularly the Rig Veda 
as the most authoritative and genuine scriptures of Hinduism. Swami Dayananda 
believed in the monotheistic worship of the one true God, whom he identified with the 
God of the Rig Veda. This shift towards a more puritanical, monotheistic interpretation 
of Hinduism had a profound impact on Hindu identity. It encouraged a return to the 
Vedic roots of the religion, promoting a deeper understanding of the ancient scriptures. 
This focus on the Vedas reinforced the idea that Hinduism is rooted in a rich, 
monotheistic tradition, challenging the prevailing practices that had deviated from these 
ancient texts. 

Rejection of Idol worship:  

Arya Samaj literature strongly criticized the practice of idol worship, which had become 
a central feature of Hindu religious life. Swami Dayananda and his followers argued that 
idol worship was a deviation from the pure monotheism they believed was present in the 
Vedas. This critique resonated with many Hindus, leading to a reevaluation of traditional 
practices. The rejection of idol worship had a significant impact on Hindu identity, as it 
challenged long-held customs and beliefs. It encouraged individuals to reexamine their 
religious practices and consider a more scripturally grounded form of worship, thus 
contributing to the reformulation of their religious identity. 

Promotion of social Equality:  

Arya Samaj literature also addressed critical social issues, including the caste system the 
unequal treatment of women. Swami Dayananda and his followers advocated for social 
equality, the upliftment of lower castes, and the education of women. This focus on 
social reform was instrumental in reshaping Hindu identity. It prompted a renewed 
commitment to the principles of equality and justice within the Hindu community. The 
literature encouraged individuals to confront deeply ingrained caste prejudices and work 
towards a more egalitarian society, thereby fostering a sense of a reformed and more 
socially conscious Hindu identity. 

Impact on Hindu Identity:  

The impact of Arya Samaj literature on Hindu identity was multifaceted. It challenged 
and transformed key aspects of traditional Hindu practices and beliefs. The promotion of 
monotheism and a return to Vedic principles led to a rediscovery of the religion's roots 
and a reassessment of what it meant to be a Hindu. This redefinition of Hindu identity 
was grounded in a desire for a more pure and authentic expression of the faith. 

The rejection of idol worship, although controversial, led to a more philosophical and 
contemplative approach to religious practices. It shifted the focus from external rituals to 
a deeper, more personal understanding of God, further shaping the Hindu identity as a 
more intellectual and introspective one. 

Arya Samaj's commitment to social reform, particularly in challenging the caste system 
and advocating for the education of women, had a profound impact on the perception of 
Hindu identity. It aligned Hinduism with principles of social justice and equality, 
encouraging Hindus to confront the disparities and prejudices within their society. 
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Moreover, Arya Samaj's role in the Indian nationalist movement tied Hindu identity with 
the broader struggle for independence from British colonial rule. This connection 
between religion and the nation further defined Hindu identity in the context of a 
developing modern India 

Arya Samaj and Indian Nationalism: A Symbiotic Relationship:  

The late 19th and early 20th centuries were transformative years for India, as it struggled 
against British colonial rule and moved towards independence. During this period, 
various movements and organizations emerged to mobilize the Indian populace, and one 
such force was the Arya Samaj. Founded by Swami Dayananda Saraswati in 1875, Arya 
Samaj not only sought to reform Hinduism but also actively contributed to the Indian 
nationalist movement.  

Swami Dayananda’s Nationalistic Vision:  

At its core, Arya Samaj was deeply influenced by Swami Dayananda's vision of a 
resurgent and unified India. He believed that Hinduism was an integral part of Indian 
identity, and he sought to reinvigorate the spirit of nationalism through a reformist 
interpretation of Hinduism. Dayananda's nationalistic fervor is evident in his teachings, 
where he not only emphasized monotheism and Vedic principles but also encouraged a 
collective sense of pride and unity among Hindus. 

Promotion of vedic values:  

Arya Samaj literature and teachings placed a strong emphasis on the Vedas, considering 
them the purest and most authoritative scriptures of Hinduism. By highlighting Vedic 
values and monotheism, Arya Samaj aimed to create a sense of national pride rooted in 
India's ancient heritage. This emphasis on the Vedic tradition contributed to a broader 
nationalist sentiment by connecting Hinduism with the nation's cultural and historical 
roots.  

Education initiatives:  

Arya Samaj established educational institutions to promote their reformist ideals. These 
institutions played a vital role in nurturing a generation of educated and socially 
conscious individuals who would later become leaders in the Indian nationalist 
movement. Education was regarded as a tool for liberation, and Arya Samaj's 
commitment to educating the masses was consistent with the larger goal of achieving 
freedom from colonial rule. 

Arya Samaj and the Swadeshi Movement:  

The Swadeshi Movement, which aimed at boycotting British-made goods and promoting 
Indian-made products, was a significant component of the Indian nationalist struggle. 
Arya Samaj actively participated in and supported the Swadeshi Movement. Swami 
Shraddhanand, a prominent Arya Samaj leader, played a crucial role in organizing 
boycott campaigns and promoting the use of Swadeshi products. This participation 
exemplified Arya Samaj's commitment to the cause of Indian nationalism. 

Contribution to Nationalist Newspapers and Journals:  
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Arya Samaj leaders and members were instrumental in contributing to nationalist 
newspapers and journals, which were essential in spreading the message of independence 
and rallying public support. Their writings and articles often carried a dual message of 
religious reform and political freedom, further connecting the two causes. 

All –India Presence:  

Arya Samaj had a widespread presence across India, with its branches and followers in 
various regions. This pan-Indian reach enabled the organization to connect with and 
mobilize people from diverse backgrounds in support of the nationalist cause. 

Legacy of Arya Samaj in Independent India:  

The symbiotic relationship between Arya Samaj and Indian nationalism did not end with 
the achievement of independence in 1947. Instead, Arya Samaj's emphasis on Vedic 
values, social reform, and education continues to influence modern India. The ideals of 
Arya Samaj are embedded in the national psyche, and they continue to shape the 
country's cultural, social, and political landscape. 

Conclusion:  

In conclusion, Arya Samaj literature played a pivotal role in reformulating Hindu 
identity during a period of great change in India. By emphasizing the importance of the 
Vedas, rejecting idol worship, and promoting social equality, it reshaped the way Hindus 
understood their faith and their place in society. The impact of this literature extended 
beyond religious practice, influencing the intellectual, philosophical, and social 
dimensions of Hindu identity, making it a cornerstone of the reformist movements that 
continue to shape Hinduism in contemporary India. 
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DR. AZMAT ALI 1       [4] 

 

HUNTING AND MILITARY SPORTS IN THE MUGHAL ARMY: AN 
ACCOUNT OF THEIR, ORGANISATIONAL, ADMINISTRATIVE AND 

LEISURELY FUNCTIONS 

 

Abstract 
A routine performance of military duty could have been strenuous for the emperor and 
his soldiers. Long military marches through difficult geographical terrains, incessant 
sieges, and the fatigue of actual contest on the battlefield took a heavy toll on the body 
and the mind. The Mughal emperor frequently indulged and made his contingents 
participate in hunting exercises to give them rest and leisure. On the flip side, it was also 
a way of physical exercise and exertion. The pleasure element was implicit; incursion 
into the new territories and encounters with the wild beasts added to the fun. 
Inadvertently, hunting also performed some serious administrative functions for the state. 
The emperor on the expedition got a chance to inquire into the territories of his kingdom. 
He came in close contact with the rural feudatories, who waited for their opportunity to 
convey grievances and express their loyalties. Apart from the pursuit of hunting, some 
organized sports and gladiatorial contests also became part and parcel of the military life 
of the Mughals. It provided a platform for the soldiers to manifest their skills and 
capabilities. A successful display earned them rewards and honors. Many other crucial 
aspects helped the overall strengthening of the army institution.  
 
Keywords: Hunting, fatigue, Leisure, administrative, organized sports. 
 
Introduction 
Mughal soldiers needed to maintain high physical and mental fitness at the individual 
and organizational levels. Hunting and other collateral activities gave them a break from 
routine military duties. These excursions were not merely fun, but they performed useful 
functions for the army. Hunting made soldiers learn the art of organization and 
coordination. The ancestors of the Mughals developed a passion for it very early in their 
lives and followed it on a large scale.2 Mughals organized their hunts on the pattern of 
Chingis Khan, under whom, hunting was considered a war game, an exercise for 
attaining ‘coordination, discipline and courage’. The individual skills of large-scale 
battles too were shaped through these activities. Chingiz often considered hunting wild 
animals a desired occupation for the nobles, as it trained them in ‘war and endurance’.3 
The basic training which Mongols received in their lives made them proficient. They 
learned to ride and shoot from an early age. Most importantly, their movements in the 
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2Timur, Malfuzat-i-Timuri, English trans. by Charles Stewart, (Lahore: Sangmeel 
Publications,1975), 25  
3Stephen Blake, “Courtly Culture under Babur and Early Mughals”, Journal of Asian History, Vol. 
20, No.2 (1986), 212 
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battle were based on the practice of nerge, which was essentially a mass hunt known as 
battue.1  
Mughals were no different from Chingiz in their hunting habits; they ordered the hunts to 
be prepared in advance and even punished the nobles for allowing games to escape from 
their enclosure.2  
The immediate ancestors of Babur also took extreme pleasure in the hunting expeditions. 
The abundant hunting and fowling grounds of Fraghna made them inclined towards these 
activities.3 The regions of Akhsi and Andijan had numerous Pheasants and Hares.4The 
father of Babur, Umar Shaikh Mirza flew pigeons, and one of his nobles Hasan Yaqub 
played Polo (Chaugan).5 The settings in these regions made Babur a frequent hunter. He 
would go on these expeditions and traverse dense jungles to hunt Bughu Marail. Here, 
Babur practiced a rudimentary form of encircling tactics with the help of his contingents, 
he encircled hunts and flew hawks at them.6 This became a precedent for a much-
organized practice later in his life. While returning from Kabul he formed a hunting 
circle on the plain of Kattawaz and did a massive hunt.7  
 
Hunting expeditions also showed the egalitarian traits of Babur, he shared his hunts with 
his fellow soldiers.8 Even his early hunting enterprises of the former attained the 
synchronization of the highest order. One of the hunts of Babur would illustrate this 
point better, when Babur was in Kabul, a tiger appeared on the line of marches. The 
horses were scared and fled in different directions. The tiger hid in the jungle, to allure 
him, an elephant was made to stand on the jungle's edge. As the tiger came out to attack 
the prey, all his contingents who occupied different positions in readiness, attacked and 
killed the tiger. 9Hunting had not acquired a massive scale during Babur. However, even 
in its nascent stage, it reflected a tremendous harmony. 
Hunting activities were pervasive, involving everyone directly or indirectly. Humayun 
took as many as eight hunting expeditions in Iraq. These expeditions were unique for the 
participation of the royal ladies. His wife Hamida Banu Begam used to enjoy it from a 
distance, sitting on a camel or a horse litter. Shahzada Sultanam, the sister of the Shah of 
Iran, used to ride on horseback and take her stand behind her brother.10 Hierarchy and the 
statues were maintained during hunting expeditions. When Humayun went hunting with 
his brother Mirza Hindal near Kabul, the latter excelled and captured more games than 
Humayun, but following the rules of Chingiz, he surrendered all of his game to the 
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3 Zahiruddin Muhammad Babur, Baburnama, English trans. by A.S Beveridge, Vol.1, (New Delhi: 
Low Price Publication, 2012), 4 
4Ibid.,4  
5Ibid.,13 
6Ibid.,114 
7Ibid.,325 
8Ibid.,378 
9 Ibid.,393 
10 Gulbadan Begum, Humayun Nama, English trans. by A.S Beveridge, (New Delhi: Goodword 
Books, 2002),170 
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emperor.1The aloofness of the hunting spots made the excursion vulnerable to attacks. 
While Humayun was hunting with his brother Hindal, someone sent by Mirza Kamran 
tried to kill the emperor. The arrow missed the target and hit Hindal on his shoulder.2    
 
Humayun organized many sports on the day of his coronation, where soldiers displayed 
their military maneuvers. It was also a source of pleasure to the audience. The 
tournaments were organized for striking gourds and perfecting archery, handsome prizes 
were distributed to the winners.3 Military generals and other important officers 
assembled on this occasion and accompanied the emperor on both flanks in full armor. 
This was the occasion when master gunner Ustad Ali Quli displayed his shooting skills 
and singled himself out as the most capable of all. He was rewarded with a robe of honor, a 
jeweled dagger, and an Arabian horse.4 Like his father, Akbar too organized gladiatorial 
contests. He even invited the visiting Christian party once, which refused the invitation 
because the sport was immoral and involved human bloodshed. In return, they advised 
the emperor that if he wished to enjoy this kind of sport, he should have the edges of the 
sword blunted and make participants wear proper guards. The king seems to have 
approved the suggestion of the fathers. Akbar’s gladiatorial contests were marked by the 
sounding of different musical instruments on the Mongolian patterns.5 
The hunting expeditions of Akbar were marked by discipline and order. Measures were 
taken so that the place was not overcrowded and the beasts were not frightened.6 Safety 
measures were put in place to reduce the risk of treachery. Strict discipline was demanded 
during the hunting, especially during the Qamargha hunt. When the Shah of Iran organized 
a hunting expedition and invited Humayun, a large number of the animals were killed, but 
at the place where Humayun’s men were posted, several deer escaped, for which the 
Shah of Iran demanded a fine of a horse and a Tuman.7 No one was allowed to 
participate in the hunting without the emperor’s permission. Humayun participated when 
he was allowed by the Shah Tahmasp.8 The Shah also tested the shooting skills of the 
Humayun. When a deer approached near Humayun, the Shah said, “Now Humayun, let 
us see how you shoot.”9 Hearing this, he discharged his arrow and hit the animal behind 
the ear, the animal fell on the ground. Persians appreciated his skills and wished him good 
fortune.10 
Hunting and its organizational functions 
Hunting was a group activity. The emperor took the lead and dictated terms in the 
enterprise. The roles and responsibilities assigned during hunting were replicas of what 
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3Khawandmir, Qanun-i-Humayuni, English trans. by Beni Prasad, (Calcutta: Royal Society of 
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5Father Monserrate, Commentary of Father Monserrate, ed. by S N Banerjee and John S. Holyland 
(Jalandhar: Asian Publishers,1993), 61  
6 Ibid., 77 
7Jauhar Aftabchi, Tezkereh Al Vakiat, English trans. by Major Charles Stewart, (Lukhnow: 
Pushtak Kendra, 1971), 67  
8 Ibid.  
9 Ibid.,68 
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was expected to be done on the battlefield. But, during these incursions, the emperor 
never failed to perform the serious business of the state. When Humayun returned to 
Kabul from Persia, he was involved in hawking and fishing in the river Baran, and other 
places with his companions. But during this, he was seriously engaged in writing letters 
to the various chiefs of Samarkand, Bokhara, and other towns, asking them for possible 
assistance, and inviting them to accompany him on his invasion of Hindustan.1 
Akbar repeated the same practice. During his expedition to Shivalik hills, which resulted 
in the flight of Sikandar Sur, he had enough leisure to allow his army a hunting spree of 
three months. However, he utilized this gap to strengthen his position. He met several 
chiefs, notable among them was Dharan Chand, the Raja of Nagarkot.2 Around this time 
Akbar received the news of the defeat of Tardi Beg by Hemu. However, according to 
Abul Fazl, he chose to withdraw himself from the management of the affairs of the state 
and enjoyed the time hawking in the plains of Sirhind.3 Thus, regrouping himself for 
further action. Making hunting a medium, Akbar organized the people excellently related 
to the army. The moment Akbar marched on hunting expeditions; the leading military 
officers began performing their assigned functions. The qarawals surrounded the ground, 
the khidmatiya kept watch over the designated place. The important nobles stood near the 
designated hunting spot and waited for the arrival of the king. Though many people 
arrived at the spot, very few were allowed to join the hunting party.4 Akbar attained 
greater coordination of the army by making them join hands and encircle the jungle. 
Some officers were assigned duties to push the animal toward the destination spot. A strict 
discipline was maintained, and anyone who allowed the animals to escape was 
punished.5 
Jahangir reshuffled princes and nobles, gave them a chance to hunt with himself. He 
sometimes designated a particular military officer to prepare for the hunting. He sent 
Zafar Khan to go to Hasan Abdal and collect the game for the sport. The former had 
devised a special net called shakhband (horns and branches were tied together) for 
hunting purposes. It proved helpful, ninety-five red and white deer were caught. Jahangir 
reached the spot and enjoyed it extensively. He then allowed Prince Parvez and Khurram 
to shoot. Some of the courtiers too were allowed to test their skills.6 
Jahangir frequently ordered Qamargha hunts and always kept the military officers ready for 
this purpose. He ordered Khawaja Jahan to prepare a Qamargha near Samonagar and drive 
the Antelope from all the quarters. His officers enclosed the area with canvas walls (sara 
parda) and Gulal bar. When the hunting ground was ready, the emperor arrived along 
with his ladies and hunted as per his will. When he was tired then he allowed others to 
participate. Jahangir’s benevolence was reflected in these exercises, he decided to 
distribute the captured antelopes among royal ladies, nobles, and servants.7 

 
1Ibid.,117 
2 Abul-Fazl, Akbarnama, English trans. by H. Beveridge, Vol.2, (New Delhi: Low Price 
Publication,2013), 35 
3 Ibid.,Vol. 2, 52  
4Abul Fazl Allami ,Ain-i-Akbari, English trans., H.S Jarret, Vol.1, ( New Delhi: Low Price 
Publication,1989), 293   
5 Akbar and the Jesuits, p.11 
6 Jahazngir, Tuzuk-i-Jahangiri, English trans. by Alexander Rogers, (Delhi: Munshiram 
Manoharlal Oriental Publishers, 1968), 129 
7 Ibid., 204 
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Hunting reached a new height during the reign of Shahjahan. When he desired to go on 
such expeditions, preparation started like a military campaign. Messages were sent to the 
hunting party, which went in advance and located tigers, the most desired game of 
Shahjahan. Once they were found, asses, cows, sheep, and goats were sent to the vicinity 
to keep the tigers occupied with their food. Shahjahan used to enter the forest riding on a 
tall elephant, reducing the vulnerability of a tiger jump. He along with the princes, carried 
matchlocks for the long-range shots. The contingents encircled the jungle with a high net 
leaving one entry point for the emperor and other soldiers. The troops assembled around 
the net near the forest but were not allowed to shoot when the tigers came out.1Shahjahan 
organized tiger hunts with the help of buffaloes. More than a hundred buffaloes were 
placed in front, guarded by a man placed on each one of them, having broadsword in his 
hand. The emperor, mounted on the elephant, was next in line followed by the princes 
and the nobles. When the party reached the tigers, buffaloes formed a crescent formation 
and tried to encircle them. The tigers finding no escape routes, used to fly in the air, 
only to be trapped in the horns of the buffaloes, who tore them into pieces. Those who 
tried to escape were shot by the matchlocks by the emperor, or by the princes and 
nobles on his orders. Shahjahan sometimes entered these hunting exercises without 
buffaloes, risking his life.2 
Imperial hunting expeditions: political and administrative uses 
Abul Fazl was very clear in his mind when he said, “People generally assume hunting as 
an activity of pleasure and passion, but in reality, this was one of the means to acquire 
knowledge and to know the condition of the people and the army, without giving them a 
prior notice”.3 Akbar traveled extensively with this medium and looked into matters of 
taxation, jagirs, and the crowned lands. He also inquired into the issues of his household 
under the garb of hunting excursions.4 The case of Bairam Khan was handled similarly. 
The emperor marched to Delhi on the pretext of hunting and ordered his dismissal. On 
many occasions, hunting continued to be secondary to the primary purpose of 
administration and dispensation of justice. Such activities as the expansion of the empire, 
reinstating the ties with the loyal local and regional potentates, and testing the merit of the 
individuals were not completely detached from the goal of hunting. Even the minutest 
details of the businesses were not sacrificed during these joyful activities.5 Akbar gained 
practical skills with hunting, and it became an instrument of strengthening his 
sovereignty.6 
It was a hunting which brought Akbar to the town of Paronkh, near Agra. Some Rajputs 
had created a disturbance in the nearby villages. The emperor received complaints and 
decided to take military action. He marched, pursued, and killed many of them.7 When 
Akbar was hunting near Mathura, he heard the news of the rebellion of Shah Abu Ma‘ali. 
He immediately ordered military officers Shah Budag Khan, Tattar Khan, and Rumi 

 
1 Niccolao Manucci, Storia Do Mogor,  English trans., William Irvine, Vol.1, (Calcutta: Editions 
India, 1966), 184 
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3 Ain-i-Akbari, Vol.1, p.292 
4Ibid   
5Akbarnama,Vol. 2 , 226 
6Ibid. ,232  
7Ibid., 252   
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Khan to chase him continuously until he was caught.1Akbar marched against Abdullah 
Khan on the pretext of elephant hunting. He reached Narwad and Sipri (towns near 
Gwalior) where elephants are found in abundance.2 A very elaborate procedure was 
followed to capture them. The wildest of them were caught with the help of nooses made 
up of ropes and tamed subsequently to put under the royal reserve.3 When Akbar was 
free from hunting, he marched to Mandu where the rebel Abdullah Khan was residing. 
Ashraf Khan and I‘timad Khan were sent in advance to convey the arrival of the emperor 
to the rebels. Abdullah Khan not only refused the submission but made irrational 
demands. He asked Mandu to be left over to him.4 He was pardoned initially with the 
mediation of Munim Khan5, but his persistence in rebellion made Akbar pursue and 
punish him.6 
 
On the hunting expedition in Narwad, Akbar sent Lashkar Khan and Mir Bakhshi to 
Asaf Khan.  The latter was asked to return the war elephants and other goods that he had 
captured in his victorious campaign against Rani Durgavati of Garha Katinga.7Akbar 
ignored possession of  Asaf Khan for long. It had resulted in Asaf Khan emboldening 
himself. Later, the demand of  booty from him created so much fear, that he fled during 
the campaign against Ali Quli Khan-i-Zaman.8 When Akbar marched against the latter, 
he passed through the forest and allowed his army to shoot at the wild beasts and aquatic 
animals.9 
Following the footsteps of his ancestors, Shahjahan also made hunting a pretext for some 
serious works. In 1628, when a large army was employed against Jujhar Singh, he moved 
closer to the area of operation near Bari, to supervise the military expedition against him. 
While Shahjahan was engrossed in the hunting expeditions, he was informed about every 
aspect of the army operation.10 Excessive hunting due to which the work of the 
administration suffered was despised. Aurangzeb reprimanded his son for engaging in 
hunting for a month. The latter indulged in shooting cranes near Tal river (a river in 
Khandesh in Berar).11 He reminded the prince that hunting is a more enjoyable activity 
once the serious duties of the state are performed. He ridiculed the prince for enjoying the 
game for so long, while he was still occupied in conquering forts and subduing rebels in 
the Deccan.12 
Leisure and risk in hunting enterprises 
Hunting provided a much-needed diversion from the more serious businesses of the 
state. Akbar entertained himself by watching fights between elephants, camels, and 

 
1 Ibid., 311 
2Ibid., 341 
3Ibid., 342 
4 Ibid;345 
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6 Ibid., 348 
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9 Akbarnama, Vol. 2, p.396 
10 Inayet Khan, Shahjahanama, English trans. by A. R Fuller, (Delhi: Oxford University Press, 
1990), 28 
11Jamshed H Bilimoria, Ruqa’at-i-Alamgiri, (Delhi: Idrah-i-Adabiyat-i- Delli), 33 
12Ibid., 34 
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buffaloes. He also took an interest in gladiatorial contests. Elephants and camels were 
trained to dance before him on certain musical tunes.1 
On his return from Mandu, Akbar wanted to establish a beautiful city like it. To attain this 
objective, he beautified the village of Kakrali, a few miles away from Agra, and named it 
Nagarchain. He used this place for hunting and recreation. He also played polo there.2 In 
due course of time, he brought innovations to the game and played it with a burning ball. 
The light enabled him to enjoy the game during the night.3Abul Fazl noticed hidden 
messages in this sport and said, “With the crescent moon-like stick, he drove the ball 
beyond the stars. In appearance, the methods of the sport were perfected. In reality, the 
horses’ paces were improved and men were taught exertions and activity, which were 
indispensable for warfare.”4 Akbar employed panthers instead of hunting dogs to hunt 
wild animals. They were found in plenty in the Agra region. He also had some expert 
falconers among his retainers.5Akbar brought innovations in hunting methods to catch 
deer. He used other deer with nets attached to the horns to entangle them.6 At Agra, he 
had kept, apart from the elephants and horses, fourteen hundred tamed deer, hunting 
leopards, cocks and hawks.7  Even Jahangir witnessed the elephant fights twice a week.8 
His elephant reserves numbered thirty thousand in the whole of his kingdom.9Since all 
organized hunting was done on imperial order, it established the supreme position of the 
emperor. On several occasions, he sent hunted animals to others. Thomas Roe was the 
recipient of the hog killed by the emperor on numerous occasions.10 Shahjahan during 
his journey to Kashmir, amused himself with hunting blue bulls (nilgais), grey oxen, and 
hunting antelopes with the tamed leopards. He also engaged himself in the hunting of the 
lions.11 Shahjahan too enjoyed wrestling sports. The wrestlers often fought in his 
presence. Tiger hunting was a favorite sport of Shahjahan. He kept buffaloes with long 
horns to enjoy this sport.12 

The hunting excursions were full of risk. However, it was a part of military training, and 
military officers never desisted from showing courage. Once Jahangir was attacked by a 
lion, one of his Rajput generals Anup Ray, thrust his arm into the mouth of the beast and 
saved the life of the emperor. The emperor reciprocated, took the Rajput in his arms, and 

 
1Father Pierre Du Jarric Akbar and the Jesuits, English trans. C.H. Payne, (New Delhi: Tulsi 
Publishing House, 1979), 10 
2 Akbarnama, Vol. 2, 358 
3 Ibid;405 
4 Ibid. 
5Akbar and the Jesuits,10 
6 Ibid. 

7Ralph Fitch, in Early Travels in India 1583-1619, ed. William Foster, (New Delhi: S. Chand & 

Co. 1968), 17 

8 Thomas Coryet, in Early Travels in India 1583-1619, ed. William Foster, (New Delhi: S. Chand 
& Co. 1968), 247 
9Ibid.  
10 Thomas Roe, in ‘The Embassy of  Sir Thomas Roe’, 138 
11 Bernier, p.218  
12 Manucci,Vol.1, p.184  
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dressed his wounds.1 He was rewarded with the title of ‘Anira’i Singh Dalan’.2Akbar 
himself was a known risk-taker. He often entered jungles with one or two servants or 
went alone during hunting expeditions.3 Such valorous deeds sent the right messages to 
others and prepared others for the risk-taking enterprises. During this time, when Agra 
fort was under construction Akbar used to mount mad elephants and combat with other 
elephants. This exercise had killed many elephant drivers before.4 When Akbar was 
involved in hunting elephants in Narwad, he chased a female elephant, and in doing so, 
Adham, the son of Mulla Kitabdar, fell into the clutches of the elephant, but managed to 
crawl away with great difficulty.5 At the same spot, Akbar saw a huge serpent that had 
consumed many deer earlier, he ordered its killing.6 Hunting in adverse weather 
conditions was sometimes dangerous for the health. Akbar fell sick while hunting in 
Narwar and took some time to recuperate.7 
 
Shahjahan too was a brave hunter. Once a wounded tiger jumped on his elephant and 
fixed his claws on its head. He shot at him with the musket but the tiger did not budge. The 
war-trained elephant on which Shahjahan was riding came to his rescue. Unable to use the 
trunks, the elephant ran furiously and crushed the tiger against a tree. Later, the emperor 
ordered the trunks of elephants to be protected by thick leather with sharp nails.8 Hunting 
spots were vulnerable to attacks. Jahangir was involved in the hunt when his son tried to 
kill him. Nearly five hundred people were part of this conspiracy. The leading men 
among them were Fatullah, the son of Hakim Abul Fatah, Nuruddin, the son of 
Ghiyasuddin Ali Asaf Khan and Shari, the son of Itimadullah. Fortunately, the life of the 
king was saved. The plot was successfully uncovered.9 
Once the war of succession between Shahjahan’s son was over, prince Sulaiman was 
captured while hunting in the hills. When all the avenues of his capture were exhausted, 
the Raja of Srinagar broke the pledge of protecting him from Aurangzeb. He advised 
Mirza Raja Jai Singh to take him prisoner while he was on the hunting expedition. There 
he was accompanied by only a few men. Jai Singh assigned this work to Kunwar Ram 
Singh, who attacked the prince on hunt by a strong party. The prince was defeated and 
handed to emperor Aurangzeb.10 
 
Enhancing imperial reserves with hunting 
The significance of war elephants in the battles allured Akbar and other Mughal emperors 
to enhance their elephant reserves. Expeditions were planned and different techniques 
were followed to capture them. Akbar during his campaign against Abdullah Khan 
Uzbeg at Mandu saw the herds of elephants and tried every means to bring them under 

 
1 William Finch, in‘Early Travels in India’ (1583-1619)’ , p.154 
2Tuzuk-i-Jahangiri, p.188 
3Ain-i-Akbari, Vol.1, p.293 
4 Manucci, Vol.1, p.130  
5Akbarnama, Vol. 2, p.342 
6Ibid;369 
7 Ibid;369 
8 Manucci,Vol.1, p.185 
9Tuzuk-i- Jahangiri,  p.122 
10Tavernier, Vol.2, p.291 
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his fold.1 He surrounded the herds of the elephants from all sides by the horsemen. Then 
he had them driven along with the two tamed royal elephants to a secluded spot, where 
all of them were tied. Later, the elephants were brought to the camp.2 Sometimes the 
emperor made wild elephants to fight with his elephants and captured them once they 
were tired.3 Royal servants were sent to the hunting expedition to catch elephants and 
bring them to the royal court. During the reign of Shahjahan, Jamal Khan, the huntsman 
was sent to Sultanpur and Rajpipla, the two dependencies of Gujrat, to capture 
elephants. He did an excellent job and captured one hundred thirty of them.4 
Fildar Khan, during the reign of Aurangzeb, took a similar expedition to Dohad and 
Champaner and captured seventy-three male and female elephants.5 Akbar took great 
care that the herd of elephants in the forest were fed well and frequently ordered them to 
be brought before him, to choose the best out of them for the army.6 The captured 
elephants were nurtured well. Ponds were dug to water them and enable them to drink as 
much water as they could.7 The captured and tamed beasts were distributed to various 
camps. The hunting deeds of Akbar brought him close to the people, who observed him 
and admired his skills. His care for the animals showed his kind attitude.8  Even 
Jahangir, like his father, once released hunted deer on the plains of Agra, instead of 
consuming them.9 
Conclusion 
Hunting and other fun activities acted as a stress buster for the army. The entire exercise 
was a blend of mundane and entertaining elements. The emperor, who looked for an 
opportunity to test the loyalty of its soldiers and rural potentates, found the pretext of 
hunting interesting. It served the purpose of royal perquisites and privileges. With the 
medium of hunting, an emperor stamped his authority over the near and far spectators, 
who admired his skills and courage. On a more serious note, hunting expeditions caught 
people off guard, and the emperor got to know the actual state of affairs without any 
prior notice. Further, in hunting enterprises, nobles, soldiers, and other servants learned 
the art of organization and coordination. Infact, hunting grounds became an actual 
replica of attlefields. Hunting expeditions enhanced imperial reserves with quality 
elephants, horses, and other beasts of burden, who could be trained for war and other 
domestic purposes. 
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JAHANARA BEGUM: A REMARKABLE LITERARY FIGURE IN MUGHAL 
INDIA 

 
Abstract  
 
In the present article an effort was made to disclose a new image through the 
contribution of Mughal royal women in the sphere of education and literature in Mughal 
India especially by Jahanara Begum (1614-1681). Royal couple Shahjahan and Mumtaz 
Mahal made special arrangements for the sound education of their daughter princess 
Jahanara. Jahanara Begum was a highly educated lady of the Mughal seraglio. A well 
accomplished Persian lady Sati-un-Nisa was her tutor. She acquired sound knowledge of 
Holy Quran, Arabic and Persian along with poetry and prose within a short period. She 
was genius having knowledge of poetry and composed many beautiful verses in Persian. 
Her love for poetry is shown through the scattered poetic lines in her mystic accounts. 
Jahanara had a good knowledge of various calligraphy styles. She also possessed 
religious tolerance. Many risalas on Sufism and spirituality and two mystic accounts 
entitled Munis-al-Arwah and Sahibiya were written by Jahanara. Her literary works are a 
prominent part of Malfuzat. She was a disciple of Chishti and Qadiriyya sufi orders. She 
had a great reverence to her spiritual guide. She spent most of her time in spirituality, 
religious pursuits and devotion to the Almighty.  She promoted education by establishing 
a madrasa at Agra and encouraged scholars and poets by giving them grants, rewards and 
allowances. Many poetic eulogies were written about her. The poetic expressions of her 
deep humbleness are inscribed on her gravestone through a self written epitaph. Due to 
her extraordinary qualities in every sphere, she was bestowed upon multiple honorific 
titles Padshah Begum, Badshah Begam and Sahibat-uz-Zamani by emperors Shahjahan 
and Aurangzeb. She was generous-hearted. Her life was pious. She died unmarried 
during Aurangzeb’s reign and was buried in the tomb built by herself in her lifetime at 
Delhi. She was a high school poetess.  
 
Keywords: Mughal, Jahanara, Education, verses, Sufi, Persian  
 
 

JAHANARA BEGUM: A REMARKABLE LITERARY FIGURE IN MUGHAL 
INDIA 

In historical and literary writings, distinctive aspects related to the position and status of 
women in Mughal India has been underscored. It has been seldom highlighted that 
women had made substantive contributions in numerous domains of cultural life as well 
as public life during the Mughal rule in India. The Mughal came from a lush and juicy 
cultural background like Central Asia and they valued intellectual, literary, artistic and 
philanthropic activities and achievements. Mughal emperors always imparted enough 
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liberty to their ladies in spite of purdah or seclusion to patronize the cultural activities. 
They always took great care about the education of their princesses. 

Objectives of the study:- 

A) To unravel a new and innovative image of a Royal Mughal Lady named 
Jahanara Begum as an active agent of cultural history. 

B) The exercise is also an effort to provide a platform to practicing women 
historians to deliver on issues related to women. 

 Early Life:- 

Of course, Jahanara Begum (Adorner of the World) was one of the brightest stars of the 
royal Mughal court. She was the second child or first surviving child of emperor 
Shahjahan and Arjumand Bano later known as Empress Mumtaz Mahal. She was born at 
Ajmer (Rajasthan) on March 23, 1614 A.D. (21st of Safar, 1023 A.H.)1.  

Education:-  
 
Shahjahan and Mumtaz Mahal made special arrangements for the proper education of 
their daughter Jahanara Begum from her childhood. They appointed a well educated, 
cultured and talented Persian lady of the time Sati-un-Nisa Khanum (literary meaning is, 
The Lance-Head among Women and she was the Female Nazir to Mumtaz Mahal) as the 
personal teacher of the royal princess.  In the words of Jadunath Sarkar, “ her (Sati-un-
nissa) ability, charm of speech,  perfect mastery of the proper conduct of a dependent  
and knowledge of medicine and various kinds of treatment, won her royal mistresses 
(Mumtaz Mahal) heart.” The princess soon acquired knowledge of the holy Quran and 
Persian language along with poetry and prose and other subjects from her2.   
 
Mughal Monarch Shahjahan awarded her the title of ‘Padshah Begum’ or The First Lady 
of the Mughal Empire after the untimely demise of his most beloved empress Mumtaz 
Mahal in 16313. Emperor Aurangzeb awarded her the honorific title of ‘Badshah Begam’ 
or Empress of Princesses4. She was also bestowed upon the title of ‘Sahibat-uz-
Zamani’(Mistress of the Times), posthumously by Mughal monarch Aurangzeb5.  
 
Her Death:- 
 
Princess Jahanara Begum died unmarried during Aurangzeb’s reign. A scholar, well-
educated, capable, generous-hearted, philanthropist, culturally inclined and a political 
icon died on 6th September 16816. 
 
Contribution in Education and Literature:- 
 
In the field of education and literature, a very prominent name associated with the 
Mughal mansion is that of Jahanara Begum.  She had a good knowledge of Persian 
language and she used to compose beautiful poetry in the same language. She wrote her 
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own epitaph7. Being a Mughal princess, she had received the educated environment of 
scholars and the ladies of the caliber like Noor Jahan Begum, Sati-un-Nisa Khanum and 
Mumtaz Mahal around her since childhood8. It is worth mentioning that Jahanara Begum 
wrote two famous mystic accounts -     1. Munis-al-Arwah 2. Sahibiya. This type of 
Persian literature connected with the lives and teachings of Sufis and Muslim saints is 
known as Malfuzat9. 
 
1. Munis-al-Arwah (The Companion of the Spirit):-   
 
This is a biography of the famous Sufi saint Sheikh Muinuddin Chishti and his 
descendants and disciples, written by Jahanara in Persian for the benefit of others after 
spiritual light (in prose style). She studied the life and teachings of Sheikh Muinuddin 
Chishti in depth10. According to Rekha Misra, it was completed in 1671 A.D. In the 
preface of this book Jahanara writes that she has written this book with the help of very 
reliable books11. This book is a unique composition of high quality based on Sufism and 
philosophy.  This work is a documentary testimony of her spiritual bent of mind. 
Jahanara Begum had a special love for spirituality and the search for the ultimate truth.  
Hence, later on she became a disciple of Sufi saint Mian Mir of Lahore (follower of 
Qadiri Silsila) 12. She wrote many risalas (pamphlets) on mysticism, Sufism and spiritual 
topics. 
    

                                        
 A copy of Munis-al-Arwah signed by Jahanara 

¼Source: http://www.bl.uk/manuscripts/FullDisplay.aspx?ref=Or_5637½ 

2. Sahibiya:-  
 
It is noteworthy here to record that a hitherto unknown work of Jahanara has 
recently come into light. This is the small tract of Sufi saint Mullah Shah Badakhshi 
of the Qadiriyya order.  It was written in Nastaliq mixed with Shikasta style of 
calligraphy. It was completed in A.H. 1051. In this book, there is mention of the life, 
miracles and disciples of her spiritual preceptor and guide Mullah Shah. In the end, 
there are about a dozen poems written by Jahanara Begum13. She expressed her 
immense respect for Pir Mullah Shah in the following words - 

 
My guide, my master, my sect and my protector, 
O Mullah Shah! I have no one except you and my God. 
Seek the path of the street of Mullah Shah, 
 For, He is the keeper of the treasure of the Unity of lord.  
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She bowed her head in gratitude before the Supreme Power and read this 
quatrain:-  
“O Shah, with piety thy magnanimous insight  
Directs the seekers to God: 
On whomsoever thou condescended to cast a glance, he obtains his goal; 
Perhaps God's Light has transformed itself into the Light of thy vision!” 14 

 
She was the author of another religious work ‘Khazain-ul-Asfiya’15. 
 
It is noteworthy that Jahanara Begum enthusiastically spread education using her 
resources. Her remarkable contribution towards the literary sphere didn’t limit itself to 
her poems and literary works. Many learned men, poets and scholars flocked to her and 
received grants, rewards and salary allowances from her. Mirza Hussan Baig Rafi, the 
scribe of Nazar Muhammad Khan, received a reward of rupees 500 from the Begum for 
the poem he composed in praise of Bagh-e- Hayat Baksh garden16. Mir Muhammad Ali 
Mahir, also called Murid Khan extolled her generosity and patronage of education and 
literature through his masnavi (a long poem) written in the praise of Jahanara Begum as 
follows, for this alone verse he is rewarded with five hundred rupees by her:- 
 
“ Ba - zat - i- to sifat- i- kirdgaar ast: 
Ki khud pinhan O faizash ashkar ast.” 
 
Translation from Persian to English: - The virtues of the Almighty are reflected in your 
personality. Like Him, you disappear from people, but your extreme bounty is known to 
everyone17.  
 
She established a madrasa (a higher educational institute) attached to the Jami masjid, 
located at Agra to promote education18. This madrasa received great renown and 
continued even in later times also to prosper. Jahanara was an excellent poetess of the 
Persian language. Some selected lines written by her pen in the Persian dedicated to 
Ajmers's Sufi Khwaja Muinuddin Chishti,  are as follows:- 
“Rishta-e-dar gardanam afghanada dast, 
 Me burad har ja ki khatir khwahisht.”19   
 
Translation in English:- My lover has got hold of my neck and the reins are in his hands. 
It is his pleasure; he can take me wherever he wants. 
 
Original Persian reads like this- 
 
Yaar aamad  dar bagal be-mehnat-e-shab-e-hijr, 
Aashiq-o-diwana budam ishtiyakam daad Azar. 20  
  
Translation in English:- My beloved came into my embrace, without spending many 
sleepless nights for him, My immense love for him gave me this reward.  
 
Jahanara Begum built her tomb during her lifetime. It was situated under the shadow of 
the gorgeous sepulcher of the tomb of Saint Hazrat Sheikh Nizamuddin Auliya in 
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Delhi.21 An epitaph written by Jahanara herself in Persian is inscribed in black letters on 
a small stone at the top of her grave. This epitaph is famous for its stern simplicity and 
deep humility. 
 
 Original in Persian runs thus:- 
“Baghair sabza na poshad kase mazar mara  
Ki qabar posh ghariban hamin gayah basast.” 22  
 
Translation in English- Nothing but grass and greenery should cover my grave, for this is 
the only shroud available to us poor people.   
     
 The full text of the inscription on her gravestone runs like this:- 
“Except (with) grass and green things let not my tomb be covered; for grass is all - 
sufficient pall for the graves of the poor.  
The fakir, the transitory one, Jahanara Begam, disciple of the saintly family of Chishti, 
daughter of Shah Jahan, may God illuminate his intentions.” 23   
Of Course, she was one of the most attractive and accomplished princesses of India. It 
may be admitted that Mughal royalty never neglected the education of their womenfolk. 
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DR. JITUL ALI 1       [6] 
 

PERSIAN POETS MIGRATED TO INDIA DURING THE MUGHAL PERIOD 
AND THEIR CONTRIBUTIONS TO THE DEVELOPMENT OF PERSIAN 

POETRY 

 

Abstract:- The Mughal period is regarded as one of the most important periods 
for the development of Persian language and literature. It was established by Babur in 
1526 A.D. and flourished during the reign of his worthy successors like Humayun, 
Akbar, Jahangir, Shahjahan and Aurangzeb. This period was comparatively peaceful and 
full of prosperity then the period of Delhi Sultanate. The rapid dynastic changes and the 
narrow outlooks of the rulers of Delhi Sultanate and the activities of the Khalifas and 
Ulemas created a wide gulf between the Muslims and the Non-Muslims. But during the 
Mughal period the process of synthesis not only started due to the liberal attitude of the 
emperors but also reached its climax in the regime of Akbar. As a result, writers and 
poets rushed to the Mughal Court from Iran and Central Asian to show their talent and to 
get maximum benefits through their creative writing and composing beautiful poems in 
the respective field. Here in this article discussion has been made about the migrated 
poets and their valuable contributions for the development of Persian literature.  

Key words:- development, Mughal, poets, migrate, congregation, period, ghazal 
etc.  

Introduction:- The rulers of the great Mughal period were great scholars, poets 
and penman and they liberally patronised the learned. Persian poetry as well as Persian 
historical prose literature tremendously progressed during Mughal period. Almost all the 
rulers were fond of poetry. The founder of Mughal dynasty Jahiruddin Muhammad 
Babur himself was a famous writer as well as a quatrain and ghazal writer. His son and 
successor Humayun also had a Diwan (Collection of poets). Other rulers of this period 
like Jahangir and Shahjahan were also great fond of poetry except Aurangzeb who never 
wanted to appoint court poet and patronized the poets. 

During the Mughal period Persian poets and scholars from various parts of Iran 
and Central Asia began to congregate to India. The foremost reason was that the Safavi 
rulers of Iran did not reward and patronised their court poets. On the contrary Mughal 
rulers were fond of poetry and patronized the poets. The most important figures of 
migrated Persian poets are Muhammad Urfi Shirazi, Ghazali Mashhadi, Naziri 
Nishapuri, Talib Amuli, Saib Tabrizi, Qudsi Mashhadi, Abu Talib Kalim, Bairam Khan 
etc. 

 

Objectives:-  
1. To find out the foremost reasons behind the congregation of Persian poets to 

India during the Mughal period. 

 
1 Assistant Professor, Department of Persian, Saraighat College, Changsari, Kamrup, Assam 
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2. To highlight the contributions of Migrated Persian poets to the development of 
Persian poetry during the Mughal Period. 

Methodology used:-  Analytical and descriptive method have been used to find out 
the reasons behind the congregation of Persian poets to India and their contributions to 
the development of Persian poetry during the Mughal period. The required information is 
collected from different secondary sources like books, research articles, internet sources 
etc. 

The Mughals established by Babur in 1526 A.D. guaranteed stability and peace 
within their Empire, which resulted in an all-round prosperity and created a suitable 
environment in the country for cultural and literary development in all its 
manifestations.1 According to Karim Najafi Barzegar, “Historical records testify to the 
fact that about seven hundred fifty poets migrated from their home land Persia to 
Hindustan.” The Safavids ruled in Iran from 1501 to 1722. It was from this time that a 
kind of intense competitive sense had generated between the Persian poets and writers of 
India and Iran.  

The Mughal period witnessed the culmination of the development of all forms 
of Persian literature particularly Persian poetry. During this period, both Persian and 
Hindwi, was a favourite intellectual pursuit and there was hardly any man of note who 
did not cultivate this art to a greater or lesser degree. A brief description of the migrated 
Persian poets of the Mughal courts has been given below: - 

Emperor Zahiruddin Muhammad Babur was not only a great commander and 
conqueror, but also a man of refined literary taste and master of a pure and unaffected 
style alike in prose and poetry. Babur composed poetry in both Turki and Persian 
language. He composed Persian verses under the pen-name, Babur. His quatrains have a 
touch of mysticism. Babur wrote beautiful and romantic ghazals of very high standard in 
simple Persian.2 A few of his lyrical verses are cited here: 

 The sweet-lipped beloved made a hundred promises, but fulfilled none. 
From her broad smile in the garden, the buds learnt to open themselves into 

bloom.  
Every arrow thrown by her from her bow of tyranny struck my heart without a 

miss. 

 

Other notable poets migrated to India during Babur’s reign were Tahir Bukhari, 
Shaikh Zain Khawafi, Shaikh Abdul Wahid Farighi, Shaikh Shihabuddin Mu’amma’I, 
Qara Bahadur Khan, Mulla Baqi and Surkh Widai. 

 Humayun was also a great poet and his court was blessed with many notable 
poets. He had a cultivated mind and like his father was not only an admirer of poetry but 
himself wrote pleasant verses.3  His sense of appreciation of others poetry was also high. 
Humayun left a Diwan. Abul Fazal has quoted the following quatrains from his Diwan: 
 

Do not express your agony before the rival, nor reveal your pains to the 
physician. 
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What you have suffered at the hands of the tyrant (beloved) is woeful and a 
highly strange matter 4 
 

Maulana Nadiri Samarqandi was another poet of repute attached to 
Humayun’s court. He was regarded as one of the wonders of the age on account of his 
profound learning. 5  

Bairam Khan (b.1501-d.1561) Muhammad Bairam Khan better known as 
Bairam Khan was Humayun’s chief counsellor during the letter’s day of failure and hard 
luck, and he became the regent in the early days of Akbar, who bestowed him the title of 
Khan – i – Khanan. When Humayun’s sudden and premature death brought Akbar aged 
thirteen, to the throne, he acted as regent and wazir. He was the guardian, chief mentor, 
adviser, teacher and the most trusted ally of Akbar. Bairam’s own field being ghazal, he 
had discovered the secret of simple expression. Each verse in his concise Diwan is a 
specimen of excellence. He turned out beautiful pieces of verses both in Persian and 
Turki with equal case and left a slim but rich Diwan of his compositions. His Persian 
lyrics were laced with carefully chosen words, phrase and idioms and bore the stamp of 
eloquence and simplicity. A few verse of his ghazal and quatrains are cited here –  

Bairam do not seek an ever-lasting proximity to the beauties in this world 
neither spring nor autumn is forever, 
Bairam do not ask me for requisites for I have lost everything in the love of a 

beauty. 

 

Sabuhi Chaghata’i (d. 973/1574) who came from Herat, modern Afghanistan 
and lived as a poet at the court of Humayun. With the triumphant re-entry of his patron, 
Sabuhi came to India and witnessed the early decade of Akbar’s reign. He enjoyed the 
literary company of Qasim – i – Kahi, who obliged Sabuhi by composing a chronogram 
on his death which occurred at Agra: Sabuhi the drunkard, Sabuhi – i – Maikhwar 
973/1565. 

 Mulla ‘Ali Muhaddis Tarumi: (d. 982/1574) belonged to Tarun, near 
Samarqand and was patronized by Humayun for his scholarship. His contemporaries 
acknowledged him as a traditionist although he was successful enough in composing 
poetry. He visited India a second time in the reign of Akbar and Mulla ‘Alim Kabuli, the 
court poet composed chronogram of his death, which occurred in Agra. He was the 
author of a commentary on Imam Abu Hanifa’s Figh – i – Ahbar. 

 Qasim Ali Khan Ghubari, Qasim Kahi and Nuruddin Nuri were the other 
prominent poets of Humayun period. 

Akbar reign witnessed a brilliant age in the history of Indo-Iranian literature. 
Though technically illiterate, Akbar possessed a scholarly taste and his enthusiastic 
patronage attracted to his court the best talents not only from every nook and cranny of 
India but also from every part of Iran. This was especially show in the field of poetry. 
His court was blessed with some great personalities of Persian literature. 

Muhammad Urfi Shirazi (b.963H/1555-6, d.999H/1590-1) Muhammad ibn 
Badruddin known by his pen-name Urfi, came to India at the beginning of his poetic 
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career and introduced him to Emperor Akbar by Abdur Rahim Khan-Khanam and 
welcomed by the poet laureate Faizi. He was the most prominent Persian poets of Indian 
style. His Diwan consists of several qasida’s, quatrains, ghazals, tarzibands etc. Urfi 
composed ‘Masnawi’s’ in imitation of Nizami’s khamsa nanely “Majma-ul-Bakar”, 
Farhad wa Shirin’’ etc. but couldn’t complete due to his sudden death. He left a few 
masnawis, letters, an ethical tract and Diwan of verses. Urfi wrote in praise of the beauty 
of Kashmir like this- 

Gar Firdous bar ru-i-zamin ast 

Hami ast o, Hami ast o, Hami ast ! 

(If there is Paradise on the face of the earth 

It is this, it is this, it is this) 

Ghazali Mashhadi (1527-1572):- He came from Mashhad, Iran and initially 
settled at Deccan. Then he became poet-laureate at the court of Akbar and left his name 
among the masters whose genius elevated the dignity and importance of Persian ghazal. 
He had a voluminous Diwan of nearly 50000 verses. According to Abul Fazl- “He was 
unrivalled in depth of understanding and sweetness of language and was well acquainted 
with the noble thoughts of Sufis.6 He also composed a masnawi named ‘Naqsh-i-badi’. 
He says: 

I fear not death but am only worried that death will deprive me of 
looking at the beauties of this world. 

 Muhammad Hussain Naziri Nishapuri (d.1618), Who is known as “The Qaani 
of India’’ follower of Indian style, is regarded as one of the greatest ghazal writer of 
Akbar’s court. At the very young age he came to India and had got patronage of Khan-i-
Khanan and entered in Akhabr’s court. He gained great reputation for his ghazal. He had 
a Diwan which was full of several Qasidas, ghazal. Rubayats with 6,000 verses. 

 Saiyid Najimuddin Muhammad Abul Qasim Kahi, popularly known as 
Maulana Qasim Kahi was an interpreter of the Quran, a fine logician, a man of 
mysticism, generous in habit a musician, and a renowned conversation with sardonic wit, 
he was a distinguished poet and composed verses under the pen name Kahi. His poetry is 
fresh both in diction and content. He Diwan contained 1700 verses. 

 Along with the great poets the small ones are no less important. Their poetry is 
also elegant and excellent in its own way. Among them who have ‘Diwan’ are Qasim-i-
Arsalan, Khwaja Husain-i-Mervi, Ashki Qummi, Rustam Mirza safawi Fidai, Shah Birdi 
Bayat Bahram Saqqa, Mir Saiyed Ali Judai Tabrizi, Taqiud-Din Hairati Afzal Khan 
Kalami, Muhammad Quli Maili Harawi, Mahmud Lahori, Mulla Md. Sufi Mazandrani 
Nawedi, Shaikh sa’d ud Din Khwafi Rahai, etc. 

Jahangir inherited the rich cultural traditions from his imperial and illustrious 
father and allowed them to make further progress under his warm patronage. He was an 
accomplished poet in his own right and has left several verses which bear witness to his 
poetic merit. There are many notable poets in his court like Talib Amuli (1587-1626). 
Talib came to India during the age of Jahangir.  During his brief stay in Isfahan, Talib 
wrote two qasidas in honour of Shah Abbas I, when these failed to win him entry into the 
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Safavid court, he moved to Marv, where he found a patron in the provincial governor 
around 1606.  His poetic style was simple but captivating. He was very fond of using 
similes and metaphors in his poetry which easily distinguished him from his 
contemporaries. It was Itimad – ud – Daulah who introduced him to Emperor Jahangir, 
who impressed by his unique poetic excellence, appointed him the poet-laureate in 
January, 1619. He left Diwan of verses and a few masnawi poems.8 He died in 1626 and 
was buried outside Lahore. 

Shahjahan was a worthy successor of his father though he personally was not a 
poet although on occasions he could eminently extemporize, poetry attained a new 
height during his reign. Soon after he assumed imperial power he elevated Abu Talib 
Kalim Kashani, who had only recently joined service under him, to the prestigious office 
of the poet-laureate. The other notable poets of his court were like –  

Kalim Hamdari (d. 1061/1651) was poet laureate at the court of Shah Jahan. 
Earlier, he had visited India during the time of Jahangir, and also, stayed for some time 
in the capital of Bijapur under the patronage of Ibrahim, Adil Shah and his prime 
minister. Only about fifteen thousand verses, covering the early ten years, had been 
completed before the poet was overtaken by death, its proposed title was Padshah – 
namah. Some specimens of his verses are cited below –  

The beloved sword tore his heart, how could he hide the secret of his love? 
Once the bud opened up into full bloom, how could it conceal its fragrance? 
It is not lot of everyone to attain perfection, if it was so, every drop of the ocean 
would turn into a pearl. 
 

Salim Tahani, Md. Quli (d. 1057/1647) was patronized by Islam Khan, the 
noble of Shah Jahan reign, whose victories in Assam he celebrated in a masnawi entitled, 
Jang – i – Islam Khan. A verse of Salim describing the state of culture in Mughal India is 
very famous. His rivals accused him of polarization, but he was brilliant enough to face 
them. Salim left a Diwan of verses. 

Saib Tabrizi (1601 – 1671) was one of the greatest celebrated Persian poets of 
the later Safavid period. His real name was Mirza Muhammad Ali Saib and was born at 
Tabriz. He came to India towards the closing months of Emperor Jahangir’s reign in 
1626 and lived for six years at Shah Jahan’s court (1626 – 32) and then went back to 
Iran, his native land. Though returned to Iran and was made Poet Laureate of the Safavi 
ruler Shah Abbas II, he has recorded his experiences in India in many verses.9 He 
composed poetry mostly in the Indian style of verses and possessed a vast Diwan. He 
had composed all kinds of Persian poetry but he was excelled in ghazal writing. He one 
of his ghazals cited like this: -- 

       If you desire that the door of paradise, be opened for you, 

      keep your door opened wide for the poor and the needy here. 

Qadsi Mashhadi (d. 1056/1624) was born at Mashhad, Iran and migrated to 
India during the period of Shah Jahan. His Diwan was popular among the 
contemporaries. In 1613 he came to the Mughal court and was warmly received. Shah 
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Jahan several times rewarded him handsomely for his odes. His book Shah Jahan Namah 
contained about ten thousand verses. He died in Agra in 1624.  

Conclusion: 

The rulers of the great Mughal period were great scholars, poets and penman 
and they liberally patronised the learned. Persian poetry as like Persian historical prose 
literature tremendously progressed during the Mughal period. Its rulers were fond of 
poetry. Persian poets and scholars from various parts of Iran and Central Asia began to 
congregate to India during this period. The foremost reason was that the Safavi rulers of 
Iran did not reward and patronised their court poets. On the other hand, the powerful 
Mughal emperors always ready to welcome and patronised the poet who migrated to 
their courts. Secondly, Iranians, Turanians, Muslims of Indian origins and Hindus all 
could obtain service in the Mughal government, and one could rise to the highest 
position in the office, if he possessed the necessary talents. So, for better opportunities to 
extent their talent and to improve their prospects under the liberal partonage provided by 
the Mughal court most of talented poets of that time migrated to India. Thirdly, the 
severe centralisation of the Persian Government and the Shiite oppression for which 
scholars did not get a healthy environment to contribute for the development of Persian 
literature. Hence the Mughal period witnessed the culmination of the development of all 
forms of Persian literature particularly Persian poetry. There are large numbers of 
Persian poets who earned great reputation through their beautiful poetries and had 
occupied high position in Mughal court. They dedicated their life for the development of 
Persian language and literature.  
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WOMEN’S CONSPICUOUSNES AND STYLES OF PARTICIPATION SUFI 
MOVEMENT IN WESTERN ODISHA 

 

 Introduction 

Sufism has significantly flourished appreciations in large part to the 
contributions of women as members of society and partners of men. Despite the fact that 
their contribution has been less than that of men, women’s attitudes and treatment of 
Sufism have had a significant influence on its history. They were conscious that, 
although playing the major roles of wife and mother in the household, Sufism was a 
movement that had the potential to leave a lasting legacy.  As a consequence, they were 
able to overcome the restrictions placed on them by society and played a significant role 
in Sufism in a number of ways, such as through participating in Sufi’s sessions, 
describing their miraculous deeds, influencing them. 

The following study will investigate women’s involvement in the Sufi 
movement. Sufism is a mystical movement that is usually confined to Islam, although 
these understanding limitations it. Sufism has its roots in Islam, but it transcends 
predetermined borders. Women have had a crucial role in this tradition from the very 
beginning, and it “represents one of the most complete and well-preserved metaphysical 
and esoteric traditions that have survived in the modern world”. These women 
contributed to the propagation of Sufism not only in their private lives, even which were 
separated from the external community by household walls, but also in public, where 
women who have venture on the path and overcome all obstacles along the way 
transcend the restrictions of gender. In the history of the Sufi movement, women have 
often been conspicuously missing until presently. Sufism, also known as Tasawwuf, is a 
mystical tradition that goes back to the beginning of Islam. As stated by Nasr in 1972 on 
page 12, it “represents one of the most complete and well preserved 2 metaphysical and 
esoteric traditions that have survived in the modern world.” This article addresses a gap 
in the body of knowledge about the prevailing Sufi history by highlighting a narrative 
that has been left out, and it offers a timely and pertinent perspective on the significance 
of women’s experiences in Sufism. This research needs to review the mainstream 
historiography in order to explore women’s roles in Sufism, following in the steps of 
researchers like Annemarie Schimmel (1984) and Margaret Smith (1984). In 
rediscovering the forgotten and lost accounts of female Sufi saints, both of their books 
are significant. By discussing the gendered differences within Sufism and the feminist 
connections to the historical process of its mysticism, this study will build on their work. 
In order to comprehend the significance of the literary and metaphysical contributions 
made by female saints to the Islamic Mystical tradition, this project brings women at the 
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heart of Sufi discussion. As a result, it strives to emphasize the significance of women 
within Sufism and makes the case for acknowledging their significance throughout Sufi 
historical development. The study incorporates a feminist narrative in order to contribute 
to the body of Sufi-based scholarly research. In understanding the research, the role 
played by women in the movement, the paper will begin with a discussion of Sufism. 
This will be followed by an explanation of the research objectives that form its context. 
After that, the paper will examine the existences of female saints to illustrate their crucial 
contribution to this movement from the very beginning. These individuals not only 
promoted Sufism in the private spheres enclosed by household boundaries, but also in 
the public sphere, where “women who have set out on the path and persevere in it, 
braving all hardships on the roads, are beyond the differentiation of sexes”. The 
following section of the paper will illustrate how, as a female subculture develops 
throughout the centuries, a link is made between female saints and “common women”. 
Female Sufis are, however, used as examples to oppress women in patriarchal countries, 
despite the fact that on the one hand, they are viewed as strong role models. One is 
uplifted to sainthood, which makes them extraordinary, while the other is domesticated 
and becomes mild-mannered and docile. 

Roles of Women in Sufi movement 

 Sufis have a far different perspective on life than regular men do. To leave 
aside their family responsibilities and devote themselves to God, some of them travelled 
to holy locations like Mecca and left their homes behind. Women behave differently 
from males in comparison. The doctrinal founder of Sufism, Ibn Arabi, acknowledged 
the feminine facet of the divine. This line represents Rumi’s interpretation of the 
feminine. Woman is a reflection of God. She is more than merely the beloved on earth 
since she was formed, not made. In truth, women had great respect in the Mevlevi order 
that Jalal-ud-din Rumi created. In this place, women joined the men in the sama 
gatherings. Members of this order can be seen performing separate samas for men and 
women after Rumi. Despite the importance attached to the feminine essence of God, 
Sufis appear to have had a patriarchal fundamental mindset. We hear women who have 
achieved spiritual success referred to as males. Regarding Rabi’ya, it is believed that 
God does not take into account your physical appearance and that once a woman walks 
the path of God, she becomes a man and is no longer referred to as a woman. 

However, in the commonly read Sufi historiographies and narratives, women 
have been neglected and erased. In some of the most well-known works on Sufism 
currently in circulation, the narrator completely disregards the participation and 
contribution of women Sufi saints. The growth of Sufism in Islam provided women with 
a significant potential to achieve the status of saints. The first women individuals who 
followed the path of sainthood were women from the Prophet’s family. Fatima, the 
Prophet’s daughter, and Khadija, his wife, both lived obviously Sufi lifestyles. These two 
women from the Prophet’s household have a very prestigious position and represent the 
pinnacle of Islamic morality. It is clear from the different descriptions of these ladies that 
are still extant that they exhibited ideals like “Rehmat” (mercy) and had complete 
authority over their “nafs” (desires). Rehmat and mastery of one’s nafs are the first 
stages among the seven that a Sufi goes through in order to become a saint.  According 
to Schimmel, Khadija and Fatima represent “devotion and excellent characteristics for all 
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Muslim these two women from the Prophet Muhammad’s family stand at the beginning 
of Islamic piety and occupy a particularly distinctive status for Women in Sufism”. 1 A 
woman in a position of authority is always viewed as a threat in a patriarchal culture. To 
keep its grip, the patriarchy creates divides and hierarchies among women, including 
Sufi women.2 The text will go through how Sufis have influenced women, families, and 
society. Sufis had a significant influence on women, familiarising them with the religion 
to the point that their actions caused their families to become Sufis. Their Sufi beliefs 
caused a variety of responses. Some women showed them respect by giving them gifts 
after they converted to Sufism. Women’s contributions to the development of Sufism 
were not limited to joining the movement; rather, they helped men and had a significant 
influence on them by their words and four actions as wives, sisters, and daughters. The 
women honoured the Sufis in a variety of ways, such as by giving them presents. The 
narrative also includes descriptions of the Sufi’s mother, wives, and daughter. 

The wives, mothers, and daughters of Sufis eventually gained prominence. Mothers who 
could work miracles and lead their sons down the road of spirituality were possessed by 
many Sufi saints. Every time he needed direction for a spiritual issue, Nizam-Ud-Din 
Awliya went to the tomb of his mother, Bibi Zulekha. Farid-Ud-Din Ganj-i-Shakar 
treated his mother in a similar manner, viewing her as his instructor. Additionally, he 
wished to name his widowed daughter as his spiritual heir, but he was unable to do so 
because women were not permitted to serve as Khalifas. It is also said that Baba Farid’s 
mother worked numerous miracles. Similar roles were also played by the wives of Sufi 
leaders. The 9th century wife of Sufi scholar Al Hakim is noteworthy. Khidr, the famous 
mystical teacher in Islam, gave her instructions in her dreams for her husband and for 
herself. Once the Khidr arrived in her dream and instructed her husband to keep the 
house clean. Later, he explains that by cleanliness, he meant speech that was free from 
stutters, which her spouse was exhibiting. Several women scholars could achieve 
spiritually high status. Great Sufi asters not only acknowledged their spiritual 
accomplishments but also accepted them as teachers and guides There are many famous 
women Sufism in the world among them like, Rabiya of Basra is one such figure. She is 
considered as an important figure in early Sufism and universally accepted as a guiding 
spirit. 

Rabia of Basra  

According to the prophet Muhammad (peace be upon him) “God does not regard your 
outward forms.” The root of the matter is not formed, but the intention, as the Prophet 
Muhammad said, “Mankind will be raised up According to their intentions.”. When a 
woman becomes a “man” in the path of God, she is a man and one cannot any more call 
her a woman.3 Rabia, was the daughter of Ismail, she was a great Sufi woman, she 
celebrated for her holy life, she was a native of Basra, belonged to the tribe of Adi.4 
Rabia came to earth in the night, there was nothing whatever in her parent’s house; for 

 
1 . Margaret Smith, Rabi’a the Mystic and Her Fellow Saints in Islam. Great Britain: Cambridge   
     University Press, Print 1984. P-16. 
2 .  Rukshar Hussain, Women in Sufism, SPRARK journal, 2022. 
3 . A.J.Arberry, Muslim Saint and Mystics, omphaloskepsis, Penguin; New edition2000. 
4 . F.claud. Revised second edition, Mystics and Saint of Islam, forgotten books, London., 2020, P-
35. 
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her parents lived in very poor environments. Her family did not possess even one drop of 
oil to anoint her navel; there was no lamp for lightening, and not a cloth to wrap her in. 
they already had three daughters, and Rabia was his fourth daughter. When Rabia grew 
up her father and mother died. During that time there was a great famine in Basra and her 
sisters were scattered. Rabia came into the possession of an evil man, who sold Rabia as 
a slave for six dirhams. She treated hardly by the master who bought him and exacted all 
kinds of menial services from her. One day, when she was seeking to avoid the rude for 
six dirhams gaze of an outsider, she slipped on the pathway and fell, breaking Rabia’s 
wrist. Her face Lying to the ground, she said, “Lord, I am far from my own, a capture 
and an orphan, and my wrist has just been broken, and yet none. Of these things grieve 
me. Only this one thought causes me disquiet; it is that I know not if Thou art satisfied 
with me.” She at that time heard a voice. “Vex not thyself, O Rabia, For at the Day of 
Resurrection We shall give thee such a rank that the angels nearest Us all envy thee.” 
Rabia returned home with her heart at peace.1 

Prayers of Rabia 

  Rabia used to pass the whole night in prayer, and at morning dawn she took a 
light sleep in her discussion till daytime, she prayed to God “O God, if I worship you for 
fear of Hell, burn me in Hell and if I worship you in hope of Paradise, exclude me from 
Paradise; but if I worship you for Thy own sake, grudge me not Thy everlasting beauty. 
O God, my whole occupation and all my desire in this world of all worldly things, is to 
remember Thee, and in the world to come, of all things of the world to come, is to meet 
Thee. This is on my side, as I have stated; now do Thou whatsoever Thou wilt. 

Noor Biwi Shrine of Sambalpur 

Noor Biwi Shrine, also known as Noor Biwi ka Mazar or Noor Maa, is the most 
well-known and historic shrine in Sambalpur. The shrine, which was in Dalaipara near 
Mahanadi in Sambalpur, was established about 100 years ago. At the place of shrine 
known as peer Baba Chhak the Baba was the husband of Noor maa. The Noor Biwi 
shrine represents religious cooperation between Muslims, Hindus, and Sikhs. People 
visit shrines and offer prayers for their betterment. All communities of people of all 
faiths and religions are welcome to enter the shrine. When they pray or perform services 
at the shrine, Noor maa’s followers think their requests are granted. Many followers 
attach mannat (hope) threads to tie in the main boundry wall of grave and write a letter 
on pieces of paper and place them in Noor Maa’s grave at the dargah. The worshippers 
distribute shirni (a kind of sweet food that is later shared among the devotees) after 
prayer. 

Mohammed Ibrahim Razwi narrates that hundreds of years ago, an elderly Faqir 
couple travelled to Sambalpur from somewhere unknown. Both were Sufis, and they 
prayed to God under the shade of two Pipal trees (still it is present beside the shrine site). 
They both had very virtuous lives and were deeply religious. The saintly woman, whose 
name was Noor Bibi, passed away over time. She embodied the virtues. According to 
legend, the holy woman would read a verses from the holy Quran each day before going 
to bed and would then leave a piece of paper as a reminder to read the next day. The next 

 
1 . Ibid, p-35. 
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day, by some miracle, she discovered one silver coin instead of the paper. Then she cut 
out the piece that was placed in the holy Quran the previous night as a signal of 
termination. The pious woman divided the silver coin into four pieces and gathered silver 
coins each day as a gift from God to her. She used to save one piece for herself to 
maintains and give the others to a Faqir, the needy, the disease. The holy woman Noor 
Bibi and her husband were witnesses to a complete miracle. Noor Bibi’s mausoleum was 
created there after she and her husband passed away. Thereafter, the Chhak has been 
named as Pir Baba Chhak in the heart of Sambalpur city.1 Every year, the Urs 
(anniversary) festival, which is marked by religious rituals, Takrir (the Moulvi Lecture), 
and the Milad ceremony, is held in Gyarmi mahina (literally, the month of Abdul Qadir 
Jilani of Baghdad). A Qawwali (a style of Muslim devotional music) competition was 
occasionally held, and singers from all across India travelled to the Urs to perform. 
Notable Qawwali singers from Bombay, Kolkata, Inayat Bharti, and Shahin Parvin have 
frequently performed during Urs ceremonies to attract the devotes. After a while, the 
Qawali tournament was abandoned for another cause. The President of the Urs Organiser 
Committee was Jhasketan Sahu, a former Minister for the Government of Odisha. 
Sayeed Abdul Rahim served as the shrine's first Muzawar (caretaker). After he passed 
away, his wife Munira Bi and her daughter Jaitun Banu became the current Muzawar 
(caretaker of the shrine). Urs was observed on April 11 and 12 and extended three days 
(Gyarmi, or the eleventh day of Rabi-ul-akhir (according to the Islamic Hijra era based 
on lunar movement).2 

 

Biwi Hajra Bano  

One of the most sacred Muslim shrines in Odisha is the Tarbha shrine. It is a 
well-known landmark in the Sonpur district as well. Sayyed Abdul Shakur baba of 
Tarbha is a revered figure in Sufi mysticism and one of its most well-known saints. He is 
popularly referred to as Baba Saheb and is known as Tarbha wale baba from Tarbha 
sharif. The shrine differs from other shrines in that it includes two graves, one of a Sufi 
Sayyed Abdul Shakur Rahmuttulah he Alehe and the other of a woman. A spiritual guide 
by the name of Sufi Biwi Hajra Bano. Baba Saheb addressed her as Bhabi jaan (Sister-
in-law). She was the spouse of his older brother, who travelled to India from Afghanistan 
for trading. She started off as a regular woman without any spirituality. She then 
experienced spirituality and developed into a saintly woman after engaging in extensive 
prayer and meditation. For Baba Saheb and his devotee, she prepared some exquisite 
dishes. The shrine’s caretaker, Pyaar Muhammad, who was near to 99 years old and had 
been working for Baba Saheb since he was 15 years old, made this statement. Pyaar 
Muhammad was the nephew of Biwi Hajra Bano. Women primarily go to the shrine and 
prayed out of the window of the shrine closest to Biwi Hajra Bano’s grave. They read 
Surah Fateha (this Surah being the first in the Quran) and pray for their wishes to be 
fulfil.3 

 
1 . Yamin. M., 2009. “Impact of Islam on Odishan Culture”, Readworthy Publication (P) Ltd, New 
Delhi., p-109. 
2 . Ibid, p-109. 
3 . Data collection from Tarbha village of Sonepur district on dt – 05-07-2023. 
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Despite the fact that there are women’s graves inside the shrine, women cannot 
approach the shrine’s hall. There are numerous shrines in India. Only a few shrines 
where women are permitted to enter without any restrictions, but for the most part, 
women are not admitted. When conducting an interview, asking questioned the custodian 
of many shrines about “women are severely forbidden entering into the hall and 
worshipping near the grave”. The majority of them gave the almost similar response, 
which was that a Sufi saint dislikes the closeness of women, and that because the 
committee of shrine forbids the union of women and men, they do not permit them. The 
additional reasons is that women are restricted in view of fact they need to be protected 
from traffic, large crowds, humiliations, and harassment, among other things and the 
most important the purity is another crucial factor. If the people visit a holy location, 
they ought to be pure in their bodies, yet women can occasionally be impure because of 
their numerous issues. 

 

Conclusion 

The Prominence of Women and Their Participation Styles Though the Sufi 
Movement in Western Odisha is not as large as it is in other regions, it has had a positive 
impact on society and demonstrated that a woman can follow God's path and become a 
Sufi saint. She is also capable of giving up her family and home and dedicating herself 
entirely to the worship of God. In the districts of Sambalpur and Sonepur in western 
Odisha, one can witness this kind of female Sufi saint.   Women’s contributions to 
the growth of Sufism were not limited to conversion; rather, they aided men and had a 
significant influence on them by their words and actions as wives, sisters, and daughters. 
During the time they were devoted to extended prayer and asceticism, these ladies 
assisted their husband in raising their children and taking on the duties of the family. 
These activities by women were an obvious demonstration of their sacrifice in this area. 
There were, however, a relatively small number of women who expressed dissatisfaction 
with their husband’s behaviour. Sufis frequently neglected to take care of their family 
members while engaging in acts of worship, leaving them alone. 

 

*** 
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AB KARIM 1        [8] 

 

MYSTICAL THOUGHT OF DARA SHIKOH AS DEPICTED IN RISALA-E-
HAQNUMA 

 

Abstract:  

Dara Shikoh's "Risal-e-Haqnuma" or “The Compass of Truth” is a captivating 
exploration of mystical thought, revealing the Mughal prince's visionary quest for 
religious unity. This Persian manuscript reflects Dara Shikoh's intellectual courage as he 
delves into the shared spiritual principles of Islam, Hinduism, and Sikhism. His embrace 
of Wahdat-ul-Wujood, the unity of existence, breaks down religious boundaries, offering 
a revolutionary perspective that transcends conventional norms.Within the pages of this 
remarkable work, Dara Shikoh navigates the mystical dimensions of diverse traditions, 
harmonizing the teachings of Sufi mysticism, Hindu scriptures, and Sikh philosophy. His 
inclusive approach seeks to uncover the common threads weaving through these rich 
tapestries of faith, emphasizing a shared spiritual heritage.The "Risal-e-Haqnuma" not 
only explores theological aspects but also delves into esoteric knowledge, including 
astrology and dream interpretation. Dara Shikoh's holistic vision encompasses not just 
the intellectual aspects of religion but also the metaphysical and mystical dimensions, 
creating a comprehensive exploration of spiritual truths.Yet, this visionary approach 
faced opposition, illustrating the challenges of promoting religious harmony in the 
complex socio-political landscape of 17th-century India. Dara Shikoh's ideas, deemed 
heretical by some, led to conflicts with his brother Aurangzeb, underscoring the daring 
nature of his intellectual pursuits.In essence, Dara Shikoh's "Risal-e-Haqnuma" stands as 
a testament to his enduring legacy as a pioneer of interfaith dialogue. His work remains a 
significant historical and philosophical document, showcasing a harmonious vision that 
goes beyond sectarian divides. Dara Shikoh's exploration of mystical thought is not just a 
scholarly endeavor but a profound and adorable testament to his commitment to fostering 
understanding and unity among diverse religious traditions.  

Key words: Dara Shikoh, Mysticism, Alam-i-nasut, Alam-i-malakut, Alam-i- jabarut, 
Alam-i-lahut, wahdat ul wajod,   

Risala Haq Numa is a famous philosophical treatise written by Dara Shikoh, the 
eldest son of Mughal Emperor Shah Jahan. It's a work that explores the similarities and 
differences between Hinduism and Islam, aiming to find common ground between the 
two religions. Dara Shikoh was known for his interest in Sufism and his efforts to foster 
religious harmony during the Mughal era in India. 

Risala Haq Numa, which translates to "The True Guide," was written by Dara 
Shikoh in Persian during the 17th century, according to the following quartrain of the 
author was completed in the year 1056A.H. (1646 A.D.) 

 
1 Research Scholar, Department of Persian, Jamia Millia Islamia, New Delhi. Contact No; 
6006072237, Email: karimjmi25@gmail.com 
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تمام  در ہزار و پنجہ وشش شد تمام  باشد  نما  حق  رسالہ   اين 

قاؔدری   انچہ  ما گفتم فا فہم والسلام از  مداں  قادر  از   ہست 

 

 It's considered a significant work in the history of religious syncretism and 
intellectual exchange in India. In the treatise Dara Shikoh delves into comparative 
religion particularly exploring the Sufi and Vedantic traditions, aiming to reconcile the 
teachings of Islam and Hinduism. His work reflects his personal spiritual journey and his 
efforts to promote unity and understanding among different religious communities. 

Dara Shikoh delves into intellectual and mystical topics in Risala Haq Numa, 
exploring analogies between Sufi mysticism and Hindu philosophy. He emphasises the 
shared ideals of both religions such as the pursuit of truth, the necessity of self-
realization and the desire for spiritual development. Dara Shikoh's art demonstrates his 
intellectual curiosity and desire to bridge the gap between diverse religious and cultural 
traditions by advocating tolerance, pluralism and universal spirituality. Despite being 
opposed by orthodox factions within the Mughal court, Dara Shikoh's ideas continue to 
spark conversation and study on the relationship between religion, philosophy and 
spirituality. 

 

Risala Haq Numa displays Dara Shikoh's belief in the fundamental unity of all 
religious traditions as well as his view that the ultimate truth can be discovered through a 
variety of spiritual disciplines. He delves into topics such as the nature of God, the 
concept of divine love and the interior journey of the soul. Dara Shikoh's work was 
pioneering in its day, challenging traditional religious orthodoxy and advocating for a 
more inclusive and heterogeneous approach to spirituality. Despite the controversy 
surrounding his beliefs during his lifetime, Dara Shikoh's legacy is still remembered for 
its contributions to interfaith dialogue and religious understanding in South Asia. 

Dara Shikoh explores the concept of the "hidden treasure" (Ganj-e-Raaz) in 
Risala Haq Numa, which represents the ultimate reality or divine nature that is present in 
all beings. He investigates the possibility that different religious traditions offer 
alternative paths to discovering this hidden treasure, emphasising the universality of 
spiritual truths. Dara Shikoh's work urges us to look beyond religious barriers and 
embrace a more holistic sense of spirituality that crosses sectarian lines. His thoughts 
continue to influence contemporary conversations on religious diversity and interfaith 
interaction. 

Dara Shikoh's Risala Haq Numa also discusses "Tawhid," the Islamic premise 
of God's oneness and its Hindu philosophical equivalents, such as "Brahman." He delves 
into the mystical components of both systems, revealing common approaches to 
perceiving the divine. Dara Shikoh's comparative analysis strives to promote mutual 
respect and admiration among followers of many faiths, calling for peaceful coexistence 
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based on common spiritual principles. His work continues to inspire researchers and 
spiritual seekers alike, demonstrating the power of discourse and understanding to 
promote peace and togetherness across disparate cultures. 

In Risala Haq Numa, Dara Shikoh explores the significance of spiritual exercise 
and inner purification in both Islam and Hinduism. He emphasises the need of rituals, 
meditation and moral behaviour in order to achieve spiritual realisation and come closer 
to the divine. Dara Shikoh's insights into the shared spiritual principles of these two great 
religions add to the larger discussion about religious pluralism and the interdependence 
of human spirits. His work is still researched and admired for its profound insights into 
the similarities across different religious traditions which promote a message of unity 
and tolerance in a diverse society. 

In order to demonstrate the universality of spiritual enlightenment, Dara 
Shikoh's Risala Haq Numa also discusses the mystical experiences and revelations of 
Hindu yogis and Sufi saints. He uses lessons and tales from both religions to emphasise 
the transformational potential of inner truth-seeking and divine love. Dara Shikoh aims 
to inspire a deeper understanding of the human yearning for spiritual fulfilment and go 
beyond the confines of religious orthodoxy through his exploration of mysticism. By 
advancing a message of inclusiveness and harmony across religious boundaries, his art 
stands as a monument to the richness and diversity of India's spiritual legacy. 

In Risala Haq Numa, Dara Shikoh also discusses the significance of scriptures 
in both Islam and Hinduism, emphasizing their role as guides for spiritual seekers. He 
explores common themes found in religious texts from both traditions such as the 
importance of compassion, service to others and devotion to God. Dara Shikoh's 
comparative analysis encourages readers to appreciate the wisdom and insights contained 
in diverse religious scriptures, fostering a deeper understanding of the shared values that 
unite humanity across different faiths. His work continues to inspire dialogue and 
reflection on the universal truths embedded within religious teachings, promoting a 
message of harmony and respect among followers of various spiritual paths. 

Reaching the pinnacle of spiritual perfection and discussing several phases of 
spiritual development are the key topics covered in the Risala-i-Haq Numa, also known 
as "The Compass of the Truth". There is an introduction, four chapters, or fasls, and then 
two additional chapters. First four: Alam-i-Näsut (waking state), Alam-i-Jabrüt (physical 
world sleep), Alam-i-Malaküt (dreamless sleep world), Alam-i-Lahut (mental world and 
bliss), and World of Divinity. The final two discuss the theory of pantheistic unity of 
Being Hama ust ( ہمہ اوست )and Wahdat al-Wujud وحدت الوجود     . These planes are part of 
his broader metaphysical framework, which incorporates elements from Sufism, 
Hinduism, and other mystical traditions. Here are the four planes of existence as 
delineated by Dara Shikoh: 

1.Alam-i- Nasut: (The plane of the body) Beings use their physical senses to 
perceive the material world on this plane. It includes all that is observable and palpable, 
such as the elements of nature, living things and physical phenomena. Dara Shikoh 
understood the significance of the material world as the foundation for spiritual 
knowledge and exploration. This universe of perception and experience is designed to be 
understood as the Physical Plane. Some refer to it as the world of waking consciousness, 
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the world of awareness, the world of Mulk, or the visible world (Alam  -i-shahadat   عالم
 This is the planet where life has reached its pinnacle and where pleasure is at its .(شہادت
most intense and vibrant. 

 انچه بصورت دل انسان بود  

   بود   فراوان  قصاب   بر در

 

. 2. Alam-i-Malakut (Angelical Plane): This plane is also called Alam-i-arwah, 
the world of spirits, Alam-i-ghaib: the invisible world, Alam-i-latif, the subtle world, 
Alam-i-khwab:the world of dream. The forms in the physical world are transitory but the 
forms in this world of Malakut which are the original of the forms in the physical world 
are not at all transitory and remain for ever.The Malakut represents the realm of spiritual 
beings including angels, jinn and other non-physical entities. It is a world beyond the 
limitations of the physical senses, where spiritual realities manifest and exert their 
influence. In Sufi and mystical traditions, the Malakut is often associated with the realm 
of imagination and inspiration where divine communication occurs. 

3. The Alam-i-Jabarut, or Divine Plane, is the seat of divine authority and 
sovereignty. It is the place where God's essence is most apparent and his traits most 
unrestricted. The boundary between the creator and the created starts to blur in this 
reality where everything is one. It is an area of heavenly wisdom and knowledge. 

4. Alam-i-Lahut (Divine Essence):  Lahut represents the ultimate reality, the 
essence of God beyond all forms and attributes. It is a realm of pure, ineffable divinity 
transcending all conceptualizations and descriptions. In Lahut there is no duality only 
divine unity. It is the source from which all existence emanates and to which all return. 

Dara Shikoh's conception of the four planes of existence offers a comprehensive 
framework for understanding the cosmos and one's place within it. By exploring these 
planes individuals can aspire to transcend the limitations of the physical world and attain 
a deeper understanding of the divine reality that permeates all existence. 

  In his Risala, Dara claiming that he has written this tract after a revelation 
received during the year 1645 when he was on deep anxiety and depression due to the 
illness of his beloved Nadia Begum. In his Risala constys, on this extend that his first 
work, Safinat, was a composition of the end of geest (after a perfect divine) and his 
second, Sakinat, was written after he reached the companionship of such divine and had 
learned from him the paths Sallik and Makamat (or the stages of the Sufis). He 
adds,Now that the gates of (Divine Unity) and 'Irfan (Divine Knowledge) have been 
opened to me by syed the most Holy and High, and He has bestowed on me His special 
gifts and burties. 

Conclusion: 

 Risala-i-Haq Numa  has been considered as one of unique and interesting work in which 
the elements of Sufism put in a more attractive and intelligible form and which is 
impossible by any other writer to arrange within such a small compass. The language 
employed in the Risala is mystical but at the same time he gave a personal touch to it by 
giving the enunciation of different physical exercises and the neophyte generally 
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addressed as yar or friend. We could find a little leaning towards the pantheistic 
doctrines in it but he professed which he heard from his spiritual teachers or read in 
standard work on Sufism. Whatever it is, with all its faults and merits Risala-i- Haq 
Numa is a faithful work of Dara's personality and character. 
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AADIL HUSSAIN BHAT 1      [9] 

 

PEER AZIZULLAH HAQQANI: UNRAVELING THE MYSTIQUE OF A 
KASHMIRI SUFI SCHOLAR AND LITERATURE 

 

Abstract 

This paper is a very comprehensive exploration of the life and contributions of Peer 
Azizullah Haqqani RA, a prominent figure in the late 19th and early 20th centuries of 
Kashmir’s history. A distinguished Sufi saint, Peer Azizullah Haqqani RA, was pivotal in 
advancing spiritual knowledge and fostering regional social harmony. This study delves 
into various aspects of his life, including early life, ideological inclinations, social 
interactions, and literary contributions, shedding light on both the spiritual and 
intellectual dimensions of his identity. His multifaceted contributions encompassed 
imparting spiritual teachings, engaging in literary pursuits, and actively participating in 
community affairs. Peer Azizullah was a prolific writer who made significant 
contributions to both Persian and Kashmiri languages and literature. Azizullah was an 
accomplished historian, as demonstrated by his intellectual rigor, which produced the 
extensive five-volume work Tarikh-e-Aalam in the Persian language.  As a part of the 
Haqqani Sufi lineage, he served as a spiritual guide, emphasizing fundamental Sufi 
principles such as love, tolerance, and the quest for inner spiritual enlightenment. His 
advocacy for the values of Sufism, promoting inclusivity, humility, and compassion, 
resonated through his teachings and interactions, fostering a harmonious spiritual 
atmosphere among his followers. His literary works, often infused with spiritual themes, 
were a source of inspiration and knowledge for those seeking a profound understanding 
of Sufi philosophy.  Beyond his scholarly pursuits, Peer Azizullah actively engaged in 
community welfare activities, addressing social issues and supporting the less privileged, 
showcasing his dedication to the community's overall well-being. Additionally, he was 
reputed for his perceived spiritual healing abilities, contributing to the proliferation of 
stories recounting miracles associated with his interventions.    

Key Words: Sufi Saint and Scholar, Social Harmony, Ideological Inclinations, Lataif-ul 
Haqqani, Tarikh-e Aalam, Kashmiri Ghazal and Naat poetry, Oral Traditions. 

Introduction 

The role of Sufis is very important in the history of India, Pakistan, and Bangladesh. 
What they said and did for the reformation of thought and self-purification is not only 
recorded in golden words but their deep imprints are still visible in individuals and 
collective life of the people today. Through their action, they gave the light of mysticism 
to the hearts. With time circles of Sufis enhanced and the light of mysticism they are 
continued to spread. Historically, the distinction of Sufis has been that they not only 
spared no moment in fulfilling divine rights, but while living in the world, they created a 
society based on benevolence, love, and philanthropy. In the above context, it is not 
difficult to understand the spiritual, intellectual, and historical role of the Sufis of 
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Kashmir. From Hazrat Bulbul Shah to the present day, Sufis have left a deep impression 
on the society of Kashmir belonging to different orders. Islam, with its warm mystical 
yearning after union with Allah, found a more suitable soil to thrive in South Asia than 
in Kashmir, where the atmosphere was charged with a long-standing, deep spiritual 
craving to know God. Sufism was unique in Kashmir in that unlike Central Asia it 
accommodated Suharwardhi, Qadiri, Kubrawi, and Naqasbabdi orders within the 
framework of Islam and developed its school called Rashism.1 The remarkable unity of 
purpose and action displayed by the Sufi missionaries as the embodiment of social 
stability is not simply a spiritual but, more than that, a historical legacy bequeathed by 
them to Kashmir. This fact is expressly recognized in the age-long celebrations of the 
Urses of the Sufis throughout the length and breadth of the valley.2 In the South Asian 
context, Sufi saints recurrently manifest to influence and modify a sanctified terrain. 
Through the embodiment of the sacred within their lived experiences, they establish and 
proliferate novel Sufi brotherhoods (known as tariqa), as well as concentrate on regional 
cults and pilgrimage sites. This endeavor results in the establishment of an extensive 
network comprising individual supplicants and devout communities, fostered through 
voluntary allegiances that transcend local, regional, and even international confines. 
Notwithstanding reformist endeavors, the enduring dynamism of Sufism in Islamic 
South Asia remains conspicuous. Charles Lindholm examines this phenomenon within 
the framework of a comprehensive historical juxtaposition between Sufism in South Asia 
and the Middle East.3 In South Asia, the transnational movement of Sufi saints has 
historically been a key to the spread of Islam. Sufism has never respected national 
boundaries. A murid, a saintly disciple, is a lover who seeks intimacy with his shaikh and 
with God. Sufi regional cults, Werner reports, are produced in all their organizational 
complexity by the forces generated through the love of murids for their saint.4 

Methodologically, this paper is based on examining historical documents, manuscripts 
related to Azizullah's life, and primary literary works, such as Lataif ul Haqqani and his 
poetic compositions. Additionally, the research methodology incorporates the vital 
aspect of oral history through interviews conducted with prominent personalities within 
the Haqqani family. This strategic approach aims to glean first-hand insights from 
individuals possessing direct familial ties to Azizullah Haqqani. 

Tracing his lineage to the esteemed Sufi saint Mir Shamsudin Shami RA, Azizullah's 
multifaceted persona encompassed roles as a scholar, historian, and mystic. Despite over 
90 years since his demise, Azizullah's legacy endures through oral traditions and his 
extensive literary works. Azizullah's historical writings, particularly Tarikh-e Aalam 
reveal his profound acumen in narrating the history of Kashmir and broader Islamic 
narratives. His prowess in Kashmiri Ghazal and Naat poetry is acknowledged, 
emphasizing the need to explore his extensive, mostly unpublished, literary catalog. The 

 
1 Bilqies, Shahida. Mystic Icons of Kashmir (18th-19th). Srinagar, Kitab Mahal, 2021, p.16. 
2 Khan, Ishaq. Sufis of Kashmir. Srinagar, Gulshan Books, 2011, p. 22. 

3 Werbner, Pnina and Helene Basu, editors. Embodying Charisma:Modernity, locality and the 
performance of emotion in Sufi cults. New York, Routledge, 2002, p. 3. 

4 Werbner, Pnina. Pilgrims of Love: The Anthropology of a Global Sufi Cult.  London, C. Hurst & 
Co. (Publishers), 2003, p. 5-7. 
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paper concludes by underscoring the enduring impact of Azizullah's perceived miracles 
and the importance of delving into his written works to appreciate his historical and 
literary contributions fully.  

Azizullah Haqqani throughout his life 

Eaton demonstrates the rich potential of two classical genres of religious writing- the 
Tazkirat or collection of biographies and the Malfuzat or the sayings of Sufi saints as 
recorded by his disciples.1 Throughout his lifetime, Azizullah Haqqani navigated a 
diverse array of experiences and undertakings, shaping his identity as a significant figure 
in the historical and intellectual landscape of Kashmir. Flourishing during the transition 
from the 19th to the 20th centuries, Peer Azizullah Haqqani traced his lineage to the 
esteemed Sufi saint Mir Shams-ud-din Shami, whose origins lay in Egypt and who 
journeyed alongside Mir Syed Ali Hamdani to the picturesque valleys of Kashmir in the 
14th century A.D. This genealogical lineage, extending over six generations from Shami, 
gave rise to another revered figure, Sufi saint Shah Qasim Haqqani, thereby bestowing 
upon the descendants the epithet “Haqqani”. Consequently, Azizullah emerged as a scion 
of this illustrious lineage, known not only for his spiritual eminence but also for his 
literary prowess, which left an enduring imprint on the intellectual landscape of Kashmir.  

Born on the 11th Rabi-us Sani 1278 A.H (A.D 1861) to Shah Ghulam Mohiuddin 
Haqqani, Peer Azizullah Haqqani inherited a legacy that could have conferred upon him 
the name Mir Azizullah Haqqani, yet contemporary records predominantly identify him 
as Peer Azizullah Haqqani.2 His early life was marked by familial upheavals, notably the 
loss of his mother at the tender age of seven and the subsequent remarriage of his father 
to his maternal aunt, resulting in the addition of two half-brothers to his family. Under 
the guidance of Maulana Mohammad Mularatta, Azizullah commenced his education, 
excelling in Quranic studies, which later expanded to encompass Arabic and Persian by 
the age of approximately sixteen. The tradition of interaction between Kashmir and the 
world in respect of furthering the cause of knowledge resulted in the exchange of visits 
of scholar Sufis. Although Kashmir benefited a great deal from the visit scholars Sufis, 
some Kashmiri Sufis also became the beacons of light in the Muslim world.3 Azizullah's 
scholarly pursuits extended beyond the confines of his native Kashmir, as evidenced by 
his engagements with prominent scholars in regions such as Ladakh, Peshawar, and 
Delhi. Enduring the challenges of life, Peer Azizullah embarked on transformative 
journeys, notably to Ladakh at a young age, accompanying Abdul Khaliq Naqshbandi. 
Later, in 1294 A.H (A.d 1877), he returned to Ladakh with his brother Abdul Ahad, 
devoting two years to teaching and learning. A significant milestone occurred in 1301 
A.H (A.D. 1883) when he journeyed to Peshawar, spending a month engaging with 
prominent scholars, thus broadening his intellectual horizons beyond the confines of 
Kashmir. Subsequent travels took him to Lahore, Shimla, Hindustan, and Delhi, where 
encounters with scholars like Haji Mohammad Ali Fatehpuri enriched his scholarly 

 
1 Robinson, Francis. Islam and Muslim History in South Asia. Oxford University press, 2000, P. 
235. 

2 Haqqani, Peer Azizullah. Lataif-Ul-Haqqani. Trans. by Ghulam Rasool Bhat, Srinagar, Haqqani 
Memorial Trust, 1999, pp. 187-88. 
3 Khan, op.cit. p. 20. 
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pursuits. With their parent’s permission, he accepted the mentorship of Sheikh 
Muhammad Shafi Kangali and spent a few months with him. In 1891, after residing in 
Kishtwar for three years, Peer Azizullah faced a calamitous event as a violent fire razed 
Downtown Srinagar, including the Mosque of Shah Qasim and Azizullah's residence. 
Married into the Kirmani Dynasty of Batwara, he relocated there in A.D.1894 due to a 
family dispute, constructing a one-storeyed house.1 In A.D.1897, his father's demise led 
him to spend an extended period in Batwara. Subsequently, he moved to the Soibugh 
area, where his ancestral jagir existed from the Sultanate to the Sikh period. The 1891 
Srinagar fire destroyed the legal documents of Jagir, but through persistent appeals, a 
portion was recovered during the Lawrence Settlement.2 Spending nineteen years in 
Soibugh, Azizullah left a substantial collection of writings at the residence of Azizullah 
Akhoon and his wife Khatoon. Afflicted with paralysis, he breathed his last in 
Narparistan Srinagar during winter on the 14th Zill Hajj, 1347 A.H (A.D.1928), where 
he was interred in his ancestral graveyard.3 

The Underlying Ideological Foundations of Azizullah 

Azizullah, distinguished as a prominent Sufi, manifested his spiritual prowess through 
his prolific writings. In his poetic work Mumtaaz Benazir he explicitly acknowledged his 
affiliation with four Sufi orders—Qadri, Kubrawiya, Suharwardi, and Chisti—yet, his 
practical adherence was to the Kubrawiya order.4 Striving to harmonize both Shariah and 
Tareeqat, Azizullah exhibited a particular fondness for Sama, permitting only those with 
the requisite merit as devout followers of the Haqqani lineage to partake in its rendition. 
His profound appreciation for Khilafat-i Islam was evident, as recounted by Khatoon, the 
host in whose residence he often stayed. According to her grandson Nazir Ahmad Mir, 
Azizullah would immerse himself in writing throughout the night within a dimly lit 
room, leaving inscriptions on the walls, a testament to his dedicated intellectual pursuits 
writing that on paper. Azizullah exhibited a notably composed demeanor, seldom 
succumbing to anger. On a particular occasion, an individual approached Peer Azizullah, 
zealously recounting verses from the Quran and Hadith. Observing this display of a 
layperson showcasing his knowledge in the presence of the esteemed Azizullah, 
Khatoon, who was a witness to the scene, expressed her disquiet and queried Azizullah 
about the rationale behind entertaining such a discourse. In response, Azizullah 
articulated his commitment to avoiding the disappointment of others by attentively 
listening, underscoring his compassionate and considerate disposition. Such instances 
reflect the empathetic and inclusive nature of Peer Azizullah.5 This reflects that the life 
and teachings of Peer Azizullah illuminate a profound commitment to spiritual harmony, 
intellectual pursuit, and compassionate engagement. Azizullah's leaving a lasting legacy 
of wisdom and understanding for generations to come. His biographical study reveals the 
fact that the knowledge of real (al-haqq) was based on the spiritual and ethical 
foundations of Shariah rather than his inward experience alone.  

 
1 Haqqani, Abdul Hamid. Personal Interview. 15th April 2022. 
2 Haqqani, op.cit, p. 194.  
3 Haqqani, Mr. Abdul Hamid. Personal Interview. 15th April 2022. 
4 Mumtaaz Benazir & in Personal Interviews. 
5 Mir, Nazir Ahmad. Personal Interview. 15th May 2022. 
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Interpersonal Connections 

During the historical Muslim era, the progenitors of the Haqqani lineage were granted 
Jagir in Soibugh. Notably, after Shah Qasim Haqqani RA, no subsequent individual 
visited this location until the time of Peer Azizullah Haqqani. It is posited that his 
preference for Soibugh stemmed from its sparsely populated environment, reflecting his 
desire for seclusion from worldly affairs. Azizullah metaphorically likened his existence 
in Soibugh to that of a Quran in a non-Muslim's house, underscoring his inclination for a 
contemplative and isolated lifestyle. The chief function of the Sufi master is to guard his 
disciples against illusions arising out of their real or unreal experiences.1 Despite his 
aversion to worldly concerns, people from Pakistan, Afghanistan, and Yarkhand, often 
arriving on Yarkhand horses, visited Azizullah.2 Local inhabitants of Soibugh, despite 
his aloofness, sought solace in him during times of distress, and the enduring traditions 
of various communities, such as the Maliks, Mirs, Bhats (Kashkas), and Bhagats, have 
persisted since the ancestral period. The pir-murid relationship- a keynote of Sufism- 
was governed by an extreme code of subservience, which a murid had necessarily to 
observe about his pair.3   Additionally, Azizullah engaged in correspondence with 
eminent intellectuals and Sufis of his era, including Abdul Ahad Azad, Abdul Ahad 
Nadim of Bandipora, and Ahad Zargar of Narwara in Srinagar. Descendants of the 
Haqqanis assert the preservation of letters exchanged with these luminaries. Notably, 
individuals of significant stature, such as Wahab Khar and Shams Faqir, had personal 
encounters with Azizullah during his residence in Batwara.4 This nexus of intellectual 
exchange and spiritual engagements underscores the broader influence and connections 
cultivated by Azizullah within the intellectual and Sufi circles of his time.  

Unearthing a Forgotten Historian 

Zutshi writes Kashmir had a rich tradition of historical composition following 
Rajatarangni, both Sanskrit and Persian. Kashmir had a vibrant, multilingual, and 
interconnected tradition of historical narration through the centuries. 5 Towards the end 
of his work, Lataif ul Haqqani Peer Azizullah Haqqani provides a succinct 
autobiographical note. Within this testament, he bequeaths a directive to his descendants, 
emphasizing the imperative task of publishing Tarikh e Aalam a laboriously produced 
historical compilation. In the event financial constraints impede publication, he advises 
the creation of six manuscript copies to be donated to Islamic institutions for public 
dissemination.6 This testament underscores Azizullah's identity as a proficient historian, 
evident in his intellectual brilliance that yielded the voluminous Tarikh e Aalam 
spanning five volumes. This Persian manuscript, also known as Tuhufaat ul Qubra 
encompasses a comprehensive historical narrative ranging from the era of Adam to the 
contemporary times of Azizullah himself.  The depth of Azizullah's historical 
understanding is evident in the intricate details woven into Tarikh e Aalam encompassing 

 
1 Khan, op.cit. p. 8. 
2 Haqqani Abdul Hamid and Nazir Ahmad Mir. Oral interview.  
3 Wani, Ashraf. Islam in Kashmir. Srinagar, Oriental publishing house, 2004, p. 250.  
4 Haqqani, Tanveer Ahmad. Personal Interview. 6 Aug 2022. 
5 Zutshi, Chitralekha. Kashmir Contested Pasts: Narratives, Sacred Geographies, & The 
Historical Imagination. New Delhi, Oxford University Press, p. 
6 Haqqani, op.cit. p. 200. 
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diverse subjects such as the battles of Prophet Muhammad, the Khilafat period, the 
history of the subcontinent, and a comprehensive account of Kashmir's history. His travel 
experiences contribute to a notable geographical understanding evident in the text. 
Azizullah's exploration of social history extends beyond Tarikh e Aalam to include 
works such as “Sailab Namah”, “Naar Namah”, and “Darwesh Namah”. The latter 
details the exploitative practices of self-styled mystics, shedding light on their 
appropriation of material benefits from the common populace. Islamic history remains a 
central theme in Azizullah's prose and Masnawis, exemplified in works like “Futuh-e-
Shaam” in Persian and “Burhan ul Muslimeen” in both Arabic and Persian. In Lataif ul 
Haqqani he also looks into the history of his dynasty, articulating the intricacies in 
Persian. Azizullah's multifaceted literary contributions thus reflect not only his mastery 
of historical narratives but also his keen insight into societal, cultural, and geographical 
dynamics across diverse lands.1  

The Literary and Poetic Legacy of Azizullah Haqqani 

Texts are important sources to gain a more detailed picture of Sufi life. The lives of Sufi 
saints demonstrate the varied types and traditions operating within the broader 
framework of Tasawwuf. This is seen not only in their membership of different orders 
but also in their manifestation of the different reaches – literary- ethnic or stylistic- of 
Sufi life. 2 Peer Azizullah Haqqani possessed innate poetic talent, particularly acclaimed 
for his contributions to Kashmiri Ghazal and Naat. Renowned poet Abdul Ahad Azad 
esteemed Azizullah as the sole successor to Mahmud Gami in the realm of Kashmiri 
Ghazal. Azizullah's Ghazals are distinguished by a fusion of profound wisdom and 
spiritual depth. His poetic zenith is evident in his Kashmiri Naat compositions, drawing 
admiration from poet Rahman Rahi, who encouraged contemporary poets to seek 
inspiration from Rahi himself due to his profound admiration for Haqqani's work. Rahi's 
acknowledgment implies that poets should strive to emulate Azizullah's style in 
composing Naat, as exemplified by Rahi.3 Azizullah's poetic repertoire encompasses 
notable works such as "Mumtaz Benazir," "Jauhar e Ishq," "Rozat Us Shodah," "Chirag e 
Mehfil," "Dewan e Lagoot  Ghazliyat," and "Qisah e Dashnan aka Aurat e Dalla," among 
others. However, except for a few compositions like "Jauhar e Ishq," "Guldasta e 
Benazir," "Chirag e Mehfil," "Mumtaz Benazir," and "Qissah e Dashnaan," the majority 
of his works remain unpublished, with only these selected pieces seeing publication 
during Azizullah's lifetime. Recently, the Urdu translation of his work "Lataif ul 
Haqqani" has been made available. Regrettably, some of Azizullah's books, such as 
"Naar Namah," have been lost over time. However, the Haqqani family has managed to 
preserve most of his unpublished works, safeguarding them from the passage of time. 

Legacy of Miracles and the Enduring Influence of Azizullah Haqqani 

Azizullah, residing in the house of Khatoon, often lamented that the inhabitants of the 
Soibug displayed little interest in knowledge and wisdom. In his work 'Lataif ul 
Haqqani,' he noted that he encountered only one individual seeking spiritual guidance 

 
1 Ibid, pp. 187-201. 
2 Green, Nile. Indian Sufism since the seventeenth Century: Saints, Books and Empires. New York, 
Routledge, 2006, p. 7. 
3 Haqqani, op.cit. p. 187.  
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throughout his life, while others predominantly approached him with mundane concerns, 
seeking relief. Ishaq Khan claims that no study on Sufism in Kashmir will be complete 
unless it takes into account the devotional and emotional attitudes of Kashmiris to holy 
personages.1 A miraculous event is said by Ulmas to belong to one of the following four 
classes (Mujiza, Karamat, Maunat, and Istdraj) which are Khariqu’l-adat, ‘violation of 
customs’. 2 Flying in the air, walking on the water, predicting future events, and 
conversing with intimate objects, etc. are some prominent Karamats performed by saints. 
In context with Kashmir, Rishi saints are reputed to perform miracles. Bamuddin is 
reputed to have turned wine into milk when asked by Shaukat Mir and Fakhruddin Mir. 
Khan reports notwithstanding the supernatural elements in the miracles, it would be a 
grievous error to separate these from the social structure and its dynamics. 3 Over time, 
as stories of Azizullah's perceived magical prowess circulated, folklore emerged, 
persisting in the collective memories of people of diverse faiths. One such tale revolves 
around Muhammad Shaban, a prominent shawl merchant known as Cherry Bud (apricot 
piker) who faced financial deception during World War First. Desperate for relief, 
Shaban sought deliverance from various shrines without success, eventually losing faith. 
Upon the intervention of influential figures, including Mufti Azam Sharifudin, Ashai 
Sahab, and Bahar Saeb-e Shawl, Azizullah initially dismissed their plea, asserting that 
Islam would not be affected if Shaban embraced Hinduism. Upon a second appeal 
emphasizing the broader impact on faith, Azizullah, through his spiritual influence, 
compelled the European debtor to return with the owed sum.4 This narrative is ingrained 
in the faith of those who venerate the saints of the Haqqani lineage. Another enduring 
story involves Khatoon, who, despite being childless for twenty-two years, refrained 
from sharing her distress with Azizullah, fearing his departure. As a peer Azizullah had a 
permanent stay in the house of Azizullah Akhoon and his wife Khatoon. Upon his 
inquiry, Azizullah reassured her, advising supplication to Allah, ultimately resulting in 
the birth of a girl. Similarly, the tale of Assadullah Mir and Ayesha, born simultaneously, 
is a testament to Azizullah's purported blessings. Beyond these narratives, Azizullah's 
spiritual influence persisted in the life of Khatoon's daughter, Ayesha, whose progeny 
still acknowledges his transcendence.5 These anecdotes underscore the enduring impact 
of Azizullah's perceived miracles, shaping the beliefs of subsequent generations.  

Conclusion 

In conclusion, the study on Azizullah Haqqani's ideological foundations, it becomes 
evident that his life and work were deeply rooted in a rich tapestry of spiritual and 
intellectual traditions. Through a comprehensive examination of his scholarly writings, 
spiritual teachings, and historical context, the study reveals that Azizullah's ideology was 
profoundly influenced by his Sufi lineage, particularly the teachings of Mir Shams-ud-
din Shami and Shah Qasim Haqqani. The results of the study highlight that Azizullah's 
beliefs and practices were a blend of mysticism, scholarship, and a commitment to 
intellectual inquiry. His approach to spirituality was not isolated from his scholarly 

 
1 Khan, op.cit. p. 17. 
2 Subhan, A Jone. Sufism: its saints and shrines. Srinagar, Gulshan Books, 2015, pp. 88-89. 
3 Khan, Ishaq. Kashmirs transition to Islam. Srinagar, Gulshan Books, 2005, p.215. 
4 Haqqani, Abdul Hamid. Personal Interview conducted & Mr. Tanveer Ahmad. 
5 Nazir Ahmad Mir, Personal interview. 15th May 2022. 
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pursuits; instead, it was deeply intertwined, reflecting a holistic worldview that sought to 
harmonize faith with reason. Furthermore, the study demonstrates that Azizullah's 
ideological foundations were not static but evolved in response to the changing social 
and political landscapes of his time. His engagement with contemporary scholars and 
travels beyond Kashmir enriched his perspectives, allowing him to integrate broader 
Islamic intellectual traditions into his work. Ultimately, the study concludes that 
Azizullah Haqqani's ideological moorings were instrumental in shaping the spiritual and 
intellectual discourse of Kashmir during his lifetime, leaving a legacy that continues to 
influence the region's cultural and religious thought. The legacy of Peer Azizullah 
Haqqani persists, celebrated annually on the 14th of Zill Hajj at Soibugh and 
Narparistan. While oral traditions continue to convey his spiritual prowess, his literary 
contributions remain largely unexplored. Azizullah's writings, encompassing literature, 
history, and social narratives, offer a more nuanced understanding of his life and 
contributions. Uncovering his works is essential to comprehending Azizullah's 
multifaceted identity beyond folklore and oral tradition. 
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DOCUMENTATION OF ANCIENT BAOLIS IN BINDRABAN, KISHTWAR, 
JAMMU AND KASHMIR 

 

ABSTRACT: - Baolis or bowlis (stepped wells or tanks) are the ancient storage medium 
for water and are either constructed on natural springs or dug in the form of stepped 
wells or tanks. The paper focuses on the baolis in the Bindraban area of Kishtwar 
district, Jammu and Kashmir. We well documented these for the first time with the help 
of my supervisor and the team in November 2023. Why is there a group of baolis 
decoratively made for the masses, and why are there great artistic skills highlighted in 
sacredness inside and around the baolis? These research questions highlight the paper’s 
objectives. The sculpture represents great artistic qualities, increasing the attraction to 
the baolis. The baolis depict some religious and cultural elements which develop an 
understanding of their social and historical importance. The findings of this paper 
include the location, plan, baoli art and architecture in Bindraban, Kishtwar, which have 
been recorded in detail. These baolis were used by the local community, which gained 
the status of semi-religious among them. Rituals might have been performed on these as 
history reveals the identity of the religious ceremonies and their use for various purposes, 
including drinking, rituals and irrigation. The sculptures adorning the walls of the baolis 
showcase remarkable artistic creativity and serve as an excellent representation of 
stonework. Preserving this rich heritage for the future is of utmost importance. 

Keywords: Bindraban, baoli, art and architecture, conservation, culture, rituals. 

 

INTRODUCTION. 

Different regions call Baolis or step wells by various names. Locally known in 
Bhaderwahi and Kishtwari as bain, in Gujarat as vavs or vavdi, and in Rajasthan and 
Northern India as baoli, baori or bawdi or bavadi. The present study documents the 
newly discovered baolis near the Bindraban Ancient Temple site in the Kishtwar district 
of Jammu and Kashmir. We conducted a fieldwork study in November 2023, during 
which we gathered a wealth of information about the baolis and the architecture of the 
temples. The Bindraban baolis are reported for the first time in this documentation. We 
took photographs and measured the sculptures of the baolis- their location, the 
iconographic symbolism used in these sculptures, and the art and architecture of the 
baolis themselves. The photo documentation plays a crucial role in highlighting aspects 
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not addressed in the text, thereby bringing the region's art and architecture to life with its 
vibrant culture. 

Kishtwar is located in the Middle Mountains, beside Udhampur, Rajouri, 
Poonch, Doda, and Bhadarwah. Several tribes held their rituals and festivals near the 
springs or baolis. The region is said to produce blankets and pattus and a better quality 
of saffron than Kashmir which might be exchanged with other items in other areas. The 
inhabitants of Sunjam travel to Kishtwar to exchange sheep with grains when the harvest 
fails. This proves that the region produces a surplus. Many precious and semi-precious 
stones are found in Padar which might also serve as an item of trade. The roads describe 
the cultural links with other regions, paths and passes connecting Kashmir, Leh, 
Bhadarwah, etc. Bindraban has a group of baolis, which indicates the presence of 
cultural give and take with other areas. The structure of the baolis is a great artistic skill 
with the symbols of animals, temples, snakes and other decorations. There are 
indications of the Greek architectural designs of these baolis. The presence of baolis near 
the temple makes it sacred and useful for conducting rituals and ceremonies. 

 

GEOGRAPHICAL LOCATION OF KISHTWAR AND BINDRABAN. 

Kishtwar is present in the Jammu and Kashmir Union Territory. Kishtwar town 
is approximately 58 kilometres from Doda and 210 kilometres from Jammu. Bindraban 
baolis are about 7.4 kilometres from Kishtwar and are found near Bindraban's ancient 
temple site. Bhandarkot is about 14 kilometres from Kishtwar.  

 

REVIEW OF LITERATURE. 

Situated in the south-east of Kashmir, the Valley of Kasthavata or Kishtwar is on the 
upper Chenab. Kalhana refers to it as a distinct hill state during Kalasa’s time. (Stein, 
2022, p. 431). The two records from Wadwan near Kishtwar are significant, showing 
that even common herdsmen living in remote areas possessed a reasonable knowledge of 
Sanskrit (Kaul Deambi, 1985, p. 139). Hutchison and Vogel (1994) described 
Kishtwar as present in the inner Himalayas, east of Kashmir, extending from Nagseni in 
Kishtwar to Ramban. Ladakh borders Kishtwar on the north, Padar and Chamba on the 
east, Bhadarwah on the south, and Kashmir on the west. The Sanskrit word Kashthavata 
means garden of the wood. The Panjsasi lived at the Hoderi spring in the southern part 
of the plateau and held a special festival and certain religious ceremonies in February 
and March. Kahn Sen from Gaur, Bengal, subdued Panjsasi and other tribes and built a 
palace on the ridge after returning to Kishtwar by Bandarkot (Hutchison & Vogel, 1994, 
pp. 643-644). Bates (1873) noted the presence of several stone fountains. Bandarkot is 
on the right bank of the Chandra Bhaga River confluence with the Maru Wardwan 
River. When travelling to Kishtwar, there is a rope bridge over the Chenab River (Bates, 
1873, p. 135).  

Kaul (1993) noted that Kishtwar covered the region from Nag Seni to Ramban. 
The key event in Kishtwar is the dialogue between Nag Sen and King Menander in the 
second century B.C. In Menander's time, numerous Buddhist monks and ascetics settled 
on the protected slopes of Nag Seni to achieve their spiritual goals. (Kaul, 1993, pp. 27-
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28). Pathik (1980) described that the Buddhist monk Nag Sena of Kishtwar fulfilled 
Menander’s desire for knowledge. Scholars believe that Milindapanho was written in the 
Kishtwari. 

Kaul (2001) referenced a cave inscription in Bhandarkot, Kishtwar belonging to 
the seventh and eighth century A.D. The inscription at Bindraban Temple in Kishtwar 
was on the base stone of the lost ancient statue of Dattartreya and contains an elaborate 
inscription in the Sarda script (Kaul, 2001, p. 91). Bindraban functioned as a lookout 
point or a site of religious significance and was an ancient principality of Kishtwar 
located a few kilometres from Bhandarkot. Several fountains with baolis and chamber 
enclosures constructed from substantial stone blocks are in bad condition.  

Bamzai (1994) mentioned the Middle Mountains include the valleys of 
Bhadarwah, Kishtwar and Padar. Kishtwar or Kashtvatta is in the southeast of Kashmir 
on the upper Chenab. Raina (1981) described Kishtwar as a small valley surrounded by 
peaks (Raina, 1981, p. 26).  The climate in the Kishtwar region is extreme, with a long 
cold winter and a short rise in temperature in summer. There is a route to Kishtwar from 
Verinag to Kokarnag via the Sinthan pass (Raina, 1981, p. 213).  Enriquez (1915) cited a 
challenging route from Kishtwar to Leh. A path exists from Kishtwar to Kashmir across 
the Sinthan Pass, passing by Chatru and Chinigam.  

Aash (1992) described Kishtwar as an area of peace and a welcome place for 
the Kashmir kings, a safe hiding place for war prisoners, warriors and revolutionary 
intellectuals. Kishtwar’s vicinity includes the village of Bhandarkot. The existence of the 
Naga race and its influence on socio-religious life can be seen while the Buddhist 
influence can be traced by huge megaliths in Kishtwar. There are nine spring festivals: 
Sidan, Satan, Kakal and Nikas. Bhandarkot is mentioned as a place where two rivers 
meet together, one from Padar and the other from Marwah. Nagsen, a saint, philosopher 
and authority on Buddhism was born in Kishtwar. He wrote his famous book 
Malindapanha in the Kishtwari language. There is a village in Kishtwar known as Nag 
Sein or Nagseni.  

 Drew (1875) mentioned that the Chenab River flows a deep many hundred feet 
below the Kishtwar plateau. A road from Kishtwar to Kashmir crosses the river just 
above the junction of the Wardwan stream which flows in from the north. There are also 
routes from Srinagar to Kishtwar and from Kishtwar to Leh. Drew (1877) described the 
Region of the Middle Mountains which includes Bhadarwah, Kishtwar, Doda, Ramban, 
Rajauri, Poonch and Muzaffarabad. The climate of Kishtwar is something like that of 
Bhadarwah but is warmer and receives less rain and snow.  

Rothfeld (1918) referenced the baolis at Tugud or Tagood in Mugal Maidan and 
Katan, exhibiting Greek architectural design. These were actual structures featuring roofs 
and columns. Water emerged from the stone rosette in the centre of the rear wall. The 
design of the flat roof and pillars is truly Grecian. The construction of these stone wells 
has been expensive. There has been a much more advanced civilisation with outposts in 
the hilly area of Kishtwar, influenced by Greece, as identified by Rothfeld. The Chenab 
and Kishtwar valleys lie on the path from Punjab to Ladakh and Turkestan. 

 



DABEER (An International Peer Reviewed Refereed Indexed & UGC Care Listed Journal)       S. No. 31 
 Vol:-12, Issue:- 4         (OCTOBER-DECEMBER 2025)                      ISSN: 2394-5567 
 

_________________________________________________________________ 
68                Impact Factor: 5.0 (IIFS)             Website:www.dabeerpersian.co.in 

 

METHODOLOGY. 

Fieldwork served as a crucial methodology for establishing the narrative of the study. 
Photo documentation serves as a way to record various structural activities and 
monuments. The elaboration of the monuments would also function as a crucial 
connection to accomplish the study’s objectives.  Moreover, the photographs of the idols, 
monuments and structures will be taken in situ for information. The detailing of the sites 
is important according to the leftover part and visible sculpture of the area, including the 
nearest water sources, religious and sacred sites, and condition of sites with the finding 
of the reason for installation which supplements the expertise of the sites. 

PLAN, ART AND ARCHITECTURE OF BAOLIS. 

The water storage tank called the baoli or bain collects water from beneath the earth or 
the hose just above the tank. What differentiates the baolis of Kishtwar from Bhadarwah 
is the roof attached to or is present in Bindraban, Kishtwar, and not in the baolis of 
Bhadarwah. Bindraban baolis are rectangular and square in plan (see Fig 1). The baolis 
have three enclosing walls adorned with high reliefs of decorative motifs, comprising 
various ornamental and stylistic elements to protect the cistern. This represents Greek 
architecture. The back wall has much decoration and in the centre of a hose or stone 
rosette is present for the water to flow, this has a design carving. There must have been a 
stepped tank as a baoli but it might be under the ground as there is a heap of land up to 
the walls and the roofs in some cases. The walls of these baoli are seen with fewer joints 
which attract its view and mark the great artistic skills. In some baolis, there are double-
joint hoses or stone rosettes; in others, there is a single hose (see Fig 2).  

The roofs consist of large flat stones as long as ten feet showing great artistic 
skills. There are decorations on the walls with animal figures, temple structures, and an 
individual in a welcome pose (see Fig 3). The roof has a circular design with a chakra 
shape and on the outer circle, there are two nags or snakes interconnected like a braid in 
a circle (see Fig 4). This is generally found in Nag or serpent temples. The roof stone is 
flat and engraved in a shape to its size in the middle of which is found the chakra. The 
decoration and engravings on walls and roofs are damaged by the weather and the 
structures are not taken care of by the locals and the authorities. The architecture and 
sculpture of these baolis are exceptional. The tank or the place where water is collected 
is not visible in the baolis of Bindraban either because it is covered with a heap of soil up 
to the walls or is not present at all. If the second is the possibility, then it can be taken 
into consideration that the people did not feel the need for the tanks or the water directly 
drains out or the possibility of water being used up or there might be some temples 
which do not need any tank inside it. 

The length of the Baoli is 54 centimetres and the breadth is 53 centimetres. The 
hose length is 69 centimetres of the combined hoses that is 34 centimetres of each and 
breadth is 35 centimetres. The height of the hose hole is 15 centimetres and the length is 
18 centimetres. 
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Fig 1. Bindraban baoli is rectangular (upper) and square (lower). The baolis are named 
as 

KBB1 and KBB2, respectively (Source: Authors). 



DABEER (An International Peer Reviewed Refereed Indexed & UGC Care Listed Journal)       S. No. 31 
 Vol:-12, Issue:- 4         (OCTOBER-DECEMBER 2025)                      ISSN: 2394-5567 
 

_________________________________________________________________ 
70                Impact Factor: 5.0 (IIFS)             Website:www.dabeerpersian.co.in 

 

 

 

 

 

 

 

 

 

 

Fig 2. The double hose or rosette is named KBB3, and the single hose or rosette is 
named KBB4, with a design around the hole (Source: Authors). 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Fig 3. The horse symbol is named KBB5, the Temple structure is named KBB6 and an 
individual in a welcome pose is named KBB7 (Source: Authors). 
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Fig 4. Chakra or round-shaped roof design with the serpents in a circular braid form 
named KBB8 (Source: Authors). 

THE UNIQUENESS OF THE BINDRABAN BAOLIS. 

The presence of step wells tells a great deal about the ecology and history of the area, as 
do the beautiful stone cisterns that comprise latticelike walls, carved columns, decorated 
towers and elaborate sculptures (Livingston 2002).  In India, stepwells were utilised 
during the summer months for water conservation, social and religious gatherings, and 
relaxation (Miah and Showly 2021). Some stepwells receive water from underneath the 
earth while others receive the water through the water springs with hoses. To the front 
and by the side there are some mounds and a well and evidence of stone nearby (see Fig 
5) it can be taken into consideration that these baolis near Bindraban were the main 
centres of some authority having a great exchange of trade or commerce or the religious 
centres or the resting places. The fact that it might be a trade centre or a main town can 
also be proven by the fact that just above these baolis there is a road which connects to 
Kashmir via Sinthan Top. For religious ceremonies or ritual performances, the water can 
be used from these stepwells or natural springs like the Mohenjodaro where the Great 
Bath served the purpose of some ritual bath. The stepwells in Bindraban have roofs and 
walls, proving this fact being used for religious purposes and ritual baths. It served as a 
watch post or a place of religious sanctity and as an ancient principality of Kishtwar. 

Stepwells possess religious and spiritual importance for individuals for many 
water deities are associated with fertility, creation, and the attributes of the mother 
goddess. This may explain why stepwells are frequently constructed alongside a temple 
or shrine (Neubauer 1999). Bindraban baolis are near the temple as these water bodies 
can serve water for rituals and worship of the deities and provide sanctity to the baolis. 

Baolis are the ancient water-harvesting cultural practices in the North-Western 
Himalayas. Individuals manage water resources for many purposes. The locals have 
ownership over the use and benefit from the natural resources. Near the temples, baolis 
were built with the twin aim of performing rituals and protecting the sacredness of the 
place. 
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Near the baolis is the Bindraban Temple inscription Kishtwar on the base stone 
of the lost ancient statue of Dattartreya (replaced by the idol of Shiva) which carries a 
detailed inscription (see Fig 6) in the Sarda script of the eleventh and twelfth-century 
A.D. (Kaul, 2001, p. 91). This is the only Temple found near the baoli site.  

 

 

 

 

 

 

 

 

 

 

Fig 5. Mound and a well show some resemblance to the religious centres or resting 
places (Source: Authors). 

  

 

 

 

 

 

 

 

Fig 6. Bindraban Temple inscription in Sarda script on the base stone of the lost ancient 
statue of Dattartreya (Source: Authors). 

DISCUSSION. 

An inscription from the fifth century AD provides the oldest recorded mention of a step-
well on the Indian subcontinent. The baoli flourished from the seventh to the seventeenth 
centuries. However, certain scholars assert that stepwells date back to the Indus Valley 
Civilization (Swarnkar 2011). There are several different names for step wells including 
bawdi, baoli, vav, vavdi, vai, Kalyani or pushkarni. They are either water ponds or deep-
dug trenches accessed by a descending line of stairs or steps (Chandra 2015). Noblemen 
constructed step wells for both defensive and humanitarian purposes. If a stepwell lies in 
or near a settlement, it could serve as a venue for community gatherings and meetings. It 
may also serve as a rest stop if it emerges on the trading route (Wilhelm 2013). Different 
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types of step wells are defined by their size, arrangement, materials and shape. There is a 
distinct individuality to every stepwell (Chandra 2015).  

In addition to providing water, a step well benefits the community by working 
as a meeting spot. Additionally, it serves as a place for men to congregate during their 
free time and women to discuss while fetching water for the home (Neubauer 1999). 
Stepwells function as venues for communal gatherings and social interaction during 
religious ceremonies (Chandra 2015). Stepwells offers an essential solution for 
conserving cultural heritage and managing water sustainably. Step wells provide water 
for agriculture and drinking (Piplani and Kumar 2019). 

THE REPRESENTATION OF ICONS AND SYMBOLS IN BAOLIS. 

Stepwells often feature intricate carvings and can have elaborate structures and 
ornamentation similar to Hindu temples (Livingston 2002). The baolis received 
patronage from the authority for being the ancient water storage medium. There is 
different iconographic symbolism depicted on the walls of the baolis. The figures depict 
with a meaning constructing and reconstructing the cultural and religious history of the 
area. The animal figures (mostly horses and snakes), temple structures, an individual in 
a welcome pose and someone riding on a horse are some iconographic symbolisms in the 
Bindraban baolis. People venerate these symbols. Sometimes water springs (Nag) or the 
serpent deity are designed with a floral shape, alligator or Makara and tortoise 
are worshipped and considered sacred as the female divinities have been associated with 
water or water animals. The welcome pose symbolises greetings, gratitude or respect. 

The symbol of the temple shows that the baoli are devoted to the temples or are 
part of the religious identity. The symbol of the temple is considered a sign of devotion 
and sacredness, built with idols so that these natural water springs or baolis are not 
polluted. This also marks the performance of some ritual practices near these baolis in 
temples. The stonework in all the baolis is a mark of veneration or the representation of 
some authority as the horse symbol proves. 

 

CONCLUDING REMARKS. 

 The Bindraban baolis requires protection and preservation because of its 
cultural heritage value. The baolis were supported by authorities for their role as ancient 
water storage systems and their religious significance. The great artistic skills can also 
contribute to the culture of the region. To maintain and safeguard these baolis and water 
bodies, research on the regeneration of these water management strategies must be 
undertaken. The future potential of these is particular, as the knowledge may be 
transmitted to future generations owing to its rich heritage and lasting habits. 

The baolis create access to natural resources and serve as the meeting place and 
locations for the exchange of information. Unaware of its cultural value some people 
have burnt bushes and thrown garbage inside and near these baolis which demands the 
attention of the authorities. The baolis have lost their earlier importance of ritual 
performance, drinking or irrigation. Nowadays, these have attracted only destruction and 
caused its extinction due to the neglect of proper management. The sculpture could 
provide further research on these ancient water storage systems. These baolis can be 
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served with the drinking, rituals and irrigation, as a tourist attraction, social interaction 
and traditional commercial centres. There is some tinge of the locals and the authorities 
who have taken some steps to reveal the importance of these ancient water storage 
systems which gave some inspiration in preserving the rich heritage. The study examines 
the baolis and their artistic skills and historical significance and also provides a solution 
for sustainably using water resources and helps provide ways to preserve the culture for 
the future. 
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THE INTERSECTION OF POLITICAL POWER AND RELIGIOUS PIETY IN 
MUGHAL THROUGH THE SUFI SHRINES 

 

Abstract 

The Mughal Empire (1526-1857) is famous for its impressive architectural 
accomplishments, particularly the Mughal tombs and Sufi shrines, which are notable for 
their artistic magnificence and great political and religious significance. This study 
examines the connection between political authority and religious devotion in Mughal 
funerary architecture. It specifically investigates how Mughal kings established their 
legitimacy by aligning themselves with Sufi saints while they were alive and by building 
tombs in close proximity to Sufi dargahs. The study analyzes significant architectural 
landmarks such as Humayun's Tomb and the Taj Mahal, together with the sacred sites 
dedicated to renowned Sufi saints like Khwaja Moinuddin Chishti. The text explores the 
strategic positioning, architectural features, and inscriptions of these buildings, 
emphasizing their significance in bolstering the Mughals' claim to divine authority and 
their association with the spiritual realm. The report also examines the political sway 
exerted by Sufi shrines and the mutually beneficial connection between Mughal 
monarchs and Sufi organizations, which played a role in fortifying and solidifying the 
empire's authority. 

Keywords:  

Mughal Empire, Funerary Architecture, Sufi Shrines, Political Legitimacy, Religious 
Piety, Chishti Saints 

Introduction 

The Mughal Empire, which ruled the Indian subcontinent from the 16th to the 18th 
century, is famous for its impressive architectural accomplishments. The Mughal tombs 
and Sufi shrines are notable not just for their artistic magnificence but also for their 
substantial political and theological significance. This paper examines the connection 
between political authority and religious devotion in Mughal funerary architecture. It 
specifically investigates how Mughal rulers established their legitimacy by aligning 
themselves with Sufi saints while they were alive and by building tombs near Sufi 
dargahs after the saints' passing. 

The Mughal Empire (1526-1857) witnessed notable progress in architectural 
development, namely in the field of funerary architecture. The Sufi shrines and Mughal 
graves exemplify the convergence of political authority with religious devotion, as they 
function as places of worship and symbols of political influence. The architectural 
designs of royal tombs and Sufi shrines demonstrate the Mughal's efforts to control and 
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utilize the devotion associated with the Chishti saints. This was done to establish their 
own power and guarantee continued reverence after their death. 

The Political and Religious Significance of Mughal Funerary Architecture 

Mughal funerary architecture, exemplified by monuments such as Humayun's Tomb and 
the Taj Mahal, functioned as potent emblems of the monarchs' sovereignty and religious 
devotion. These tombs served as more than just burial sites; they were elaborate 
expressions of the ruler's inherent authority and spiritual affiliation. Humayun's Tomb, 
built by his widow, was specifically designed to portray the Mughal Empire's stability 
and continuity (Lowry, 1987). The Taj Mahal, constructed under the orders of Emperor 
Shah Jahan as a tribute to his cherished wife Mumtaz Mahal, serves as both a 
representation of love and a testament to the emperor's authority and affluence. The 
construction of the project used a multitude of skilled craftsmen and laborers, 
demonstrating the immense resources available to the emperor (Koch, 1991). 

The strategic placement of these mausoleums also contributed to the assertion of political 
supremacy. For instance, Humayun's Tomb, located in Delhi, was constructed in the 
capital city, thereby emphasizing the significance of Mughal dominance in India. The 
design of this structure established a standard for future Mughal architecture by 
combining elements of Persian, Turkish, and Indian forms, which later became a 
defining characteristic of Mughal architectural identity (Asher, 1992). The incorporation 
of gardens in these graves, referred to as charbagh, is influenced by the Islamic notion of 
heaven. The arrangement generally consists of four quadrants that are divided by water 
channels, symbolizing the rivers of paradise as described in the Quran (Nath, 1982). The 
garden design seen in Humayun's Tomb and the Taj Mahal reflects the Mughals' belief in 
a heavenly afterlife by skillfully blending nature and architecture. 
Furthermore, the engravings on these monuments frequently feature Quranic lines, 
highlighting the deceased's devoutness and the Islamic beliefs of the empire. The Taj 
Mahal showcases a significant amount of calligraphy, which includes passages that 
emphasize the Mughals' spiritual goals by discussing heavenly judgment and eternal 
paradise (Tillotson, 2012). The fusion of political and religious aspects in Mughal 
funerary design is seen in the mausoleum of Akbar the Great located in Sikandra. Akbar, 
renowned for his policy of religious tolerance and endeavors to promote a syncretic 
civilization, ensured that his mausoleum embodied his ideas. The architectural design 
contains aspects from both Islamic and Hindu traditions, signifying the ruler's effort to 
establish a unified and inclusive empire (Nath, 1982). The confluence of a majestic 
entrance, an expansive landscape, and the imposing mausoleum symbolizes the 
emperor's terrestrial authority and his yearning for everlasting tranquility. The tomb 
incorporates Islamic themes and local customs in its inscriptions and imagery, reflecting 
Akbar's ideal of a unified empire governed by a single ruler (Asher, 1992). 

Sufi Shrines: Centers of Religious Authority 

The introduction of Islam in India introduced the Sufi tradition, which stressed the 
mystical communion with God and was more easily understood and practiced by the 
general population in contrast to the more traditional forms of Islam. The formation of 
the Delhi Sultanate in the 13th century and subsequently the Mughal Empire in the 16th 
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century created a favorable climate for the development of Sufi organizations, also 
known as tariqas, and their sacred sites (Schimmel, 1975). 

Sufi saints played a pivotal role in the spiritual realm of Mughal India. They were seen 
as intermediaries between the divine and the populace, providing spiritual counsel and 
bestowing benefits. The saints' renown for their devoutness, extraordinary deeds, and 
their disciplined way of life drew adherents from diverse religious affiliations, such as 
Hindus, Muslims, and Sikhs (Eaton, 1978). Khwaja Moinuddin Chishti, a highly 
esteemed Sufi saint during the Mughal Empire, gained great recognition. His shrine in 
Ajmer emerged as a significant destination for pilgrims in India. The core principles of 
his teachings were around the concepts of love, tolerance, and inclusivity, irrespective of 
individuals' religious beliefs. The inclusion of Sufi shrines contributed to their popularity 
among the general public and promoted a feeling of social cohesion (Ernst, 1997). 
Ziyarat, the act of visiting a sacred site to seek blessings from the tomb of a saint, is a 
fundamental aspect of Sufi tradition. Various rituals, including the cleaning and washing 
of the tomb, the replacement of carpets that cover it, and the application of scents, are 
conducted regularly throughout the year. The most important of these rituals is the 
annual Urs celebration, which commemorates the saint's death anniversary. During Urs 
celebrations, there are Qawwali performances and poetry recitations held to pay tribute 
to the prophet and the saint (Kassam et al., 2018). 

In the Mughal Empire, it was common for royal graves to be considered the tombs of 
Sufi saints, and they were often associated with ziyarat and Urs celebrations in a similar 
manner. For example, Humayun's tomb was regarded as the burial site of a revered 
Muslim saint, and Urs ceremonies were also conducted at the tombs of Shah Jahan and 
Mumtaz Mahal in Agra. During Akbar's reign, there was a notable increase in the 
formalization of royal tombs, which demonstrated the Mughals' intention to uphold their 
association with the Chishtis. At first, the Mughals paid homage at the shrine of 
Nizamuddin before proceeding to visit the grave of Humayun. Subsequent to the 1570s, 
Akbar initiated the exercise of his power over the Chishtis by modifying the ziyarat order 
to give precedence to Humayun's tomb. He refused to grant the saint's descendants the 
privilege of inheriting the responsibility for the shrine, instead assuming the role of 
superintendent for Salim Chishti's shrine. The dargah of Muinuddin Chishti in Ajmer 
was subject to comparable control, as documented by Kassam et al. (2018) and Koch 
(2001). 

The successors of Akbar, like as Jahangir and Shah Jahan, consistently followed this 
tradition, frequently favoring visits to Humayun's tomb more than that of Nizamuddin 
Auliya. At times, they would completely avoid visiting the shrine, as Akbar did from 
1578 to 1581, and Shah Jahan did in his later years. Nevertheless, the tombs served as a 
representation of royalty, differentiating the buried individuals from ordinary people and 
maintaining their hierarchical position after death. Aurangzeb's rule witnessed a change 
in the Mughals' perspective on tomb buildings, considering them to be inconsistent with 
Islamic principles. Consequently, they stopped constructing such tombs, but they 
continued to seek the blessings of saints. The tomb of Aurangzeb, located within the 
premises of Zainuddin Shirazi, exemplifies this transformation. However, he greatly 
respected the Chishti saints of Delhi, which is shown by the fact that he chose to bury 
Azam Shah's widow beside Qutbuddin Bakhtiyar Kaki's dargah (Koch, 2001). 
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Sufi shrines served as not only religious institutions but also as focal points for social 
and cultural gatherings. They had a vital role in spreading Sufi music and poetry, which 
were essential for the spiritual journey. Qawwali, a type of religious music, is frequently 
played at these holy sites and has become an important cultural tradition (Nizami, 2007). 
In addition, the shrines offered social services such as providing sustenance to the 
impoverished and affording accommodations to travelers. Langar, a communal kitchen 
where food was supplied to all visitors regardless of their socio-economic position, was a 
prevalent practice. The philanthropic nature of the shrines further endeared them to the 
people and cemented their position in society (Metcalf, 1984). 

The political significance of Sufi shrines in Mughal India is immense. The Mughal 
emperors, cognizant of the influence that the shrines held over the people, frequently 
sought the blessings of Sufi saints in order to validate their authority. The Mughal rulers, 
particularly Akbar, Jahangir, and Shah Jahan, provided financial support to Sufi shrines, 
elevating their prestige. Akbar was renowned for his profound respect and admiration for 
the Chishti Order and its revered saints. The individual's pilgrimage to the dargah of 
Sheikh Salim Chishti at Fatehpur Sikri and the following birth of his son, Jahangir, were 
seen as a divine benediction (Faruqui, 2012). In addition, Akbar strategically aligned 
himself with the Chishti order and established Fatehpur Sikri as a hub of Sufi culture in 
order to gain widespread public backing (Faruqui, 2012; Green, 2004). The dargahs also 
functioned as locations for political deliberations and partnerships. The endorsement by 
the monarchy played a significant role in the growing prominence and impact of the 
shrines. The convergence of spirituality and politics played a significant role in 
enhancing the stability and solidification of authority within the Mughal Empire (Digby, 
1983). 

The Relationship Between Mughal Rulers and Sufi Saints 

The Mughal rulers, acknowledging the political benefits of aligning themselves with Sufi 
saints, maintained and enhanced the traditions established by their predecessors. Their 
tactics encompassed the practice of patronage, the establishment of shrines, and 
individual dedication, all of which effectively validated their power and assimilated other 
territories into their empire. Akbar the Great (reigned from 1556 to 1605) is widely seen 
as the most prominent Mughal king due to his close connection with Sufi saints. Akbar 
erected the mausoleum of Salim Chishti in his capital city of Fatehpur Sikri. Akbar's 
action served as both a personal tribute and a political declaration, symbolizing his 
assertion of spiritual guidance and heavenly approval (Ghani, 2020; Richards, 1993). 
Akbar demonstrated his dual status as a ruler by aligning himself with Salim Chishti. 
The Chishti order's spiritual influence was effectively incorporated into the 
administrative structure of the Mughal Empire through this affiliation (Asher, 1992). 

Jahangir, who reigned from 1605 until 1627, followed in his father Akbar's footsteps by 
maintaining close relationships with Sufi saints. The Mughals' spiritual credentials were 
further strengthened by their deep respect for Muinuddin Chishti, the founder of the 
Chishti order in India. Jahangir's visit to the shrine of Muinuddin Chishti in Ajmer 
showcased his individual piety and strengthened the political alliance between the 
Mughal empire and the Sufi sect (Koch, 1991). Jahangir's contributions and donations to 
the shrine were symbolic gestures that demonstrated his religious devotion and 
strengthened his authority as a king who was blessed by celestial powers (Eaton, 2003). 
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Aurangzeb, who reigned from 1658 to 1707 He had a slightly different perspective 
compared to his predecessors, but he nevertheless acknowledged the significance of Sufi 
linkages. Aurangzeb had a strong affiliation with the Naqshbandi order, renowned for its 
strict adherence to Islamic law and orthodox beliefs. This alliance was in accordance 
with Aurangzeb's own religious views and served to validate his authority among the 
more traditional sections of the people (Moin, 2012). Aurangzeb's endorsement of the 
Naqshbandi order showcased his dedication to Islamic values and aided him in gaining 
the backing of significant religious figures (Blake, 1991). 

The Construction of Mughal Tombs Near Sufi Shrines 

Mughal monarchs showcased their affiliation with Sufi saints by building their graves in 
close proximity to the shrines of these saints. Akbar initiated the initial stage of 
constructing royal tombs by choosing the location near Nizamuddin Dargah for 
Humayun's tomb. Due to its close proximity to the dargah, the region became a 
prestigious burial ground where numerous Mughal royals were laid to rest. Akbar's 
profound respect for the Chishti saints, namely Nizamuddin Auliya, played a crucial role 
throughout this period (Sengupta, 2021). 

Mirza Aziz Koka constructed a mausoleum in 1567 to honor Atgah Khan, who served as 
a foster father to Akbar. Behind the Nizamuddin Dargah, there is a mausoleum that 
houses three marble tombs adorned with elaborate decorations. Akbar's profound 
reverence for the Chishti saints played a significant role in the establishment of his new 
capital, Sikri, in close proximity to the dargah of Salim Chishti. Nevertheless, starting in 
1579, Akbar deliberately distanced himself from the Chishti and other Sufi groups. As a 
result, he relocated the Mughal capital from Delhi. Jahangir and Shah Jahan, who 
followed him, constructed their mausoleums at Lahore and Agra, respectively, rather 
than in Delhi. However, individuals such as Mirza Aziz Koka and Abdur Rahim Khan-i-
Khana persisted in building their tombs in close proximity to the Nizamuddin Dargah (B. 
Asher, 1992, p. 42; Hearn, 1906, p. 117). 

Shah Jahan's establishment of Shahjahanabad and his pilgrimages to the Nizamuddin 
Dargah emphasized the Mughal dynasty's revived devotion to Chishti saints. European 
visitors observed that Mughal royals frequently visited the Nizamuddin Dargah, as 
documented by B. Asher in 1992 (p. 230). During Aurangzeb's administration, there was 
a shift away from the extravagant tomb complexes built by previous Mughal monarchs, 
like Bibi ka Maqbara and Roshanara's tomb, towards simpler and more traditionally 
Islamic architecture. Significantly, the tomb of Jahanara at the site of Nizamuddin Auliya 
serves as a prime example of this pattern, showcasing a preference for simple, uncovered 
tombs similar to the burial instructions given by Babur. The tomb of Aurangzeb, located 
in Khuldabad near Shaikh Burhanuddin's dargah, serves as a prime example of the 
convergence of governmental authority and religious devotion within the Mughal 
dynasty. Aurangzeb intentionally selected a simple cemetery in an outdoor setting, near a 
Chishti shrine, to emphasize his continued adherence to Sufi customs, despite his 
involvement with several Sufi groups in the Deccan region (Brand, 1992, p. 326; Saqi 
Must’ad Khan, 1947, p. 310).  

During Aurangzeb's reign, the practice of patronage continued and had a lasting impact 
on his successors, such as Asaf Jah I of Hyderabad. Asaf Jah I followed Aurangzeb's 
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lead by building cemeteries next to Chishti saints, as documented by Green in 2004. At 
the same time, Bahadur Shah I brought increased focus to the dargah of Qutbuddin 
Bakhtiyar Kaki by building his own tomb without a roof and a mosque at the site. The 
dargah's ongoing significance is demonstrated by its transformation into the home of the 
last Mughal emperor, Shah Bahadur Zafar, thanks to contributions from Bahadur Shah's 
predecessors. The intentional placement of Zafar Mahal in close proximity to the dargah 
was intended to harness the saint's inherent baraka and provide a sense of power. The 
purpose of this practice was to establish a connection between the rulers and the spiritual 
authority of the saints, thus strengthening their own legitimacy (Koch, 1991, p. 127; B. 
Asher, 1992).  

Conclusion 

The relationship between political authority and religious devotion in Mughal funerary 
architecture demonstrates a sophisticated approach utilized by the Mughal rulers to 
strengthen and validate their control over a vast and diverse empire. The Mughal kings 
established a legacy by associating themselves with Sufi saints and integrating their 
spiritual influence into the architectural and cultural aspects. This allowed them to 
combine their temporal authority with divine approval. This method not only increased 
their political legitimacy but also made it easier to incorporate the empire's diverse 
cultural and religious traditions. 

Mughal funerary architecture, represented by magnificent mausoleums like Humayun's 
Tomb and the Taj Mahal, serves as evidence of the kings' desire to showcase their 
authority and religious devotion. These structures were carefully planned to 
communicate notions of stability, continuity, and divine approval. The monarchs' 
connection to both earthly and divine realms was emphasized through the utilization of 
Persian, Turkish, and Indian architectural components, as well as the integration of 
Islamic garden patterns and Quranic inscriptions. The combination of artistic and 
spiritual aspects in the Mughal Empire's symbols represented the empire's magnificence 
and the kings' desire for everlasting commemoration. 

The intentional positioning of these burial sites, especially in close proximity to Sufi 
shrines, emphasizes the calculated endeavor to utilize the spiritual influence of Sufi 
saints. The Mughals acknowledged the significant impact the saints had on the general 
population and attempted to incorporate their spiritual authority into their governance. 
The erection of Salim Chishti's tomb by Akbar in his capital at Fatehpur Sikri, the 
pilgrimages made by Jahangir to Muinuddin Chishti's shrine, and Aurangzeb's humble 
burial near Shaikh Burhanuddin's dargah serve as prime examples of this recurring trend. 
These actions were not simply displays of personal devotion, but deliberate political 
tactics aimed at strengthening the monarchs' claim to supernatural authority in 
governing. 

Sufi shrines have several functions within Mughal society. These places served as hubs 
of religious power, community support, and cultural engagement, drawing in adherents 
from many backgrounds. The saints' comprehensive teachings and practices promoted 
social cohesion, resulting in the widespread popularity and significant influence of the 
shrines. The Mughal rulers, being aware of this effect, supported and funded the shrines 
and integrated their spiritual meaning into their own building projects. This patronage 
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went beyond only construction and included rituals, offerings, and personal visits, which 
further intertwined the kings' authority with the saints' sanctity. 

The correlation between Mughal monarchs and Sufi saints underwent changes over time, 
mirroring alterations in religious and political dynamics. Akbar's inclusive approach 
prioritized syncretism and tolerance, whereas Aurangzeb's affiliation with the orthodox 
Naqshbandi order corresponded to his more stringent interpretation of Islamic law. 
Notwithstanding these variations, the fundamental approach remained unchanged: to 
utilize the spiritual influence of Sufi saints to validate their governance and uphold 
stability inside the empire. 

The erection of Mughal graves near Sufi shrines also embodied a wider cultural and 
spiritual narrative. The amalgamation of regal and sacred burial grounds epitomized the 
lasting correlation between the governing aristocracy and the religious legacy of the 
territory. This practice solidified the idea that the rulers held not only secular authority 
but also spiritual guardianship, accountable for the welfare of their subjects in both 
earthly and celestial domains. 

Ultimately, the relationship between Mughal funerary architecture and Sufi shrines can 
be seen as a complex interaction between political aspirations and religious piety. The 
Mughal rulers created a strong narrative of divine approval and temporal authority by 
blending their heritage with the spiritual influence of Sufi saints. This technique not only 
validated their governance but also enabled the assimilation of many cultural and 
religious aspects across the empire's different provinces. The lasting impact of these 
impressive architectural wonders serves as a representation of the complex connection 
between governmental power and religious devotion in Mughal India. 
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ARUNALOKE CHAKRABORTY 1     [12] 

 

UTILISING PSYCHOANALYSIS IN CONSTRUCTING THE POSITION OF 
WOMEN DURING THE MARATHA INVASIONS IN BENGAL THROUGH A 

SINGLE LULLABY: TOWARDS A NEW METHODOLOGY 

 

Abstract: Bargi or Maratha invasion was a significant period in the History of Bengal, 
about which certainly there is no lack of sources. The primary sources like Maratha 
purana and Chitrachampu vividly describe the situation. Though apparently it seems as if 
Bargi turbulence had an insignificant effect upon Bengal but there are many significant 
evidences against it. Encountering this phase psychoanalytically, we find there are many 
gaps in the narrative. Though many historians wrote successfully many books upon this 
topic, the topic of women was always ignored. Even the sources are silent about them 
too. Here comes to us a single lullaby, sung by the mothers and something that’s still 
highly popular – ‘Khoka Ghumalo para juralo…’. Can this single lullaby uncover 
anything about the women? Can it uncover anything about our culture in general? 
Drawing from the works of Freud, Karen Horney to Lacan; Kakar and others famous 
Indian scholars, this paper encounters the image of mother that is popular in Bengali 
culture. Here also by utilising the works of Lacan, the very highly romanticised image of 
the dual mother (the dichotomy between Good and Bad mother or the dichotomy 
between Kali and Durga) has been criticised and an effort has been made to unify the 
image. Bargi invasion deserves our attention not because many significant religious 
changes happened during this phase but the gender relationships that constituted this 
phase stands in a significant nodal point from which major changes will take place. This 
paper has attempted to put forward a new methodology by utilising psychoanalysis in 
History. Observing the simple Historical facts from the angle of Psychoanalysis makes 
our knowledge of History much deeper and radically changes our concept of Historical 
truth. 

Keywords: Freud, Bargi Invasion, Lacan, Gender relations, Image of Mother 

 

      When Alivardi was returning after defeating Rustam Jung for the second time, this 
time Rustam Jung attacked with Maratha Soldiers and he kidnapped the entire family of 
Nawab’s son-in-law, he came across the news in Jaygarh that the Maratha leader of 
Nagpur, Raghuji Bhonsle is sending his prime minister Bhaskar Ram Kolhatkar or 
Bhaskar Pandit, as this name will gain notoriety, to conquer Bengal, if not conquer then 
extort Chauth from Bengal. After that from 1742 to 1751, at least till the settlement 
between Nawab Alivardi and Raghuji this notorious period lasted and the mark of it is 
still visible in various parts of Bengal.2 What is more surprising is that during this phase 
women were raped and tortured in a huge number, but the sources through which we 

 
1 Post-Graduate Student, Rabindra Bharati University, “Animikha”, Prafullanagar, Habra, 
Near Prafullanagar Post Office, West Bengal 
2  Sarkar, J. Bargir Hamla, Prabashi, Baisakh 1338. As it is a photocopy from Library page number 
is entirely absent. 
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decipher this period are not explicit about the women. There are hints towards gangrape, 
molestations, women running, women pregnant, pregnant women bearing kids on the 
roads but what about their sheer existence? What about their conditions? Here we have 
just a single lullaby, ‘Khoka Ghumalo Para Juralo/ Bargi Elo Deshe…’ (Child is asleep 
town is satiated / Bargi came into the country). Apart from these same verses in different 
guises and different dialects, as if history had a gap. Psychoanalysis here comes to our 
help, and here historical discourse acquires a new meaning if we apply here what Lacan 
said about History.1 Lacan in his ‘The Function and Field of Speech and Language in 
Psychoanalysis’, said in an aphoristic way: ‘Events are engendered in a primal 
historicization – in other words, history is already being made on the stage where it will 
be played out once it has been written down, both in one’s heart of hearts and outside’.2 
In simple words, he said the events actually happen in ‘primal historicization’, which 
only acquire meaning retrospectively, or when the events prostrate themselves before 
certain discourses. But here truth comes to us in an interesting way, and it takes literally 
the Freudian dictum ‘Past never dies’, because it lives in the ‘symbolic order’. Where 
facts are silent about a certain event, the event can still be known, not as a mysterious 
objective truth that is waiting outside of our verbal world, but in the very discourse of 
written History. Truth always appears by making apparent the falsity of retroactively 
created past, by constantly fragmenting it, by constantly proving the irreducibility of that 
event itself. Here, we find, the plunder of wealth, economic crisis and the political crisis 
are all vividly described by the sources, and the historians successfully wrote many 
books and articles about them. But they all stand mute when the topic of women comes. 
They all say women were tortured. They say women were slaughtered. They say how 
women were tortured. But is it all? History looks back at us helplessly. Historians show 
us their innocent hands. If women are silent, what more could they have done. If we 
accept that the ‘mute subjects’ cannot speak, what can possibly remain as the narrative of 
women? Can we make them speak? Here they have already spoken, or something have 
spoken through them. If we can decipher the structure that made them speak or forced 
them to speak, we can also understand what the structure was that made the women 
‘subjects’, or ‘non-subjects’, and it will come a long way in creating a foundation upon 
which this gap of history can be supplemented.3 

        Though Jadunath Sarkar points the timespan of Bargi Invasions from 1742 to 1751, 
but it is far from right. And even if we accept the invasion of Bhaskar Pandit as the 
beginning, it is again faulty. The Bargi turbulence happened till the very beginning of 
19th century and what we can say is that they were all disorganized and small scale. The 
devastating attacks lasted till 1752 or almost till 1760.4 At the very end of the ancient 
period Buddhism, Jainism and Hinduism came closer; and when the Muslims established 
their rule, the word ‘Hindu’ signified all the diverse sects collectively. But the surprising 
fact is that despite living beside a serious monotheist religion, Brahmanic Hinduism 

 
1 François Regnault first drew the implications of Lacan’s view on History in his ‘La pensée du 
prince’ 
2 Lacan, J. Ecrits, translated by Bruce Fink, Norton, 2006, P-216 
3 Whenever references are to ‘Structure’, ‘Phallic Function’ and ‘Culture’, the reader must 
understand it as something akin to Marxist ‘Ideology’ though more fundamental. 
4 Refer here, Mandal, P. Chithipotre Samajchitra, Shantiniketan, 1985, Omalley’s Balasore 
Gazetteer, P- 30-41, Firminger’s Records, (Midnapur 1763- 1767), P- 27 
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successfully survived. But there were some serious ideological mixtures and some 
serious symbiotic exchanges.1 

        We even fail to find any popularity of Yajna or rituals, but Bratanusthanas were 
popular among the subjects. Bengali Smritikaras interpreted the texts to update it to their 
present political scenario.  We find deep influence of Tantra Sadhana in the writings of 
Shulapani, Raghunandana and Gobindanandana. We also find among the Shakta the 
presence of Devi or Shakti. In Tantrasara, Krishnananda opined that without the worship 
of Kumari or virgin eight years old girl any Homa is fruitless.2 From this arrives the 
Gauri puja. We find the rise of Gauri puja during this very Bargi turbulence.3 The 
Buddhist Sahajiya Tantric sects were here in Bengal, but they lost their popularity with 
the rise of Vaishnava sects.4 Later, those sects came closer and successfully gave birth to 
many unorthodox sects which defied the ritualistic nature of Hinduism and more 
precisely the sexual and social oppression on common subjects. Orthodox Hinduism 
never actually relaxed its iron claws because when Bragi Invasion happened, at the very 
beginning Hindus supported it. Bharatchandra even accused Alivardi of being a despot, 
Mahapataka (who crossed serious lines drawn by Hindu scriptures) and intolerant 
towards Hinduism. That is why: 

Luthia Bhubaneswar Yaban Pataki 

Sei Pape Tin Suba Hoilo Naroki5 

Translation:  

The foreign sinner plundered Bhubaneswar 

The sins made the three subahs hell6 

Similar verses were written by Gangarama at the very beginning of ‘Maharashtra 
Purana’7        

Khoka Ghumalo Para Juralo Bargi Elo Deshe 

Chorapakhite Dhan Kheyeche Khajna Debo Kise 

Pan Furalo Dhan Furalo Khajnar Upay ki? 

Ar Kota Din Sobur Koro Rasun Bunechi||8 

 
1 Bandopadhyay, K. Banglar Itihas [NABABI AMAl], Dey’s Publishing, Kolkata 2003, P-45, 
Chakraborty, Dr A. Maharaja Krishnachandra O Tatkalin Bangasamaj, Progressive Publishers, 
Kolkata, 2003, P-45 
2 Sarkar, J. Bargir Hamla, Prabashi, Baisakh 1338 
3  Dasgupta, S. Bharate Shakti Sadhana O Shakta Sahitya, Sahitya Samsad. P-15-89. Dasgupta 
vividly described the rise and development of Gauri Puja or Kumari Puja. The time frame he is 
providing us certainly falls during the Bargi invasions. 
4 Ibid. 
5 Mukhopadhyay, Dr. A. Bangla Punthite Itihas Prasanga, Kolkata, 1987, P-8 
6 Translations mine 
7 Mukhopadhyay, Dr. A. Bangla Punthite Itihas Prasanga, Kolkata, 1987, P-8 
8 Mukhopadhyay, Harekrishna. Gramya Gatha O Prabachan Prasanga, Bharatabarsha, 1323, P- 
243-246 
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Translation:  

The Child is asleep the town is satiated Bargi came into the country 

The sparrow has eaten all the paddy how will I pay the taxes? 

Paan is finished Paddy is finished how will the taxes be paid? 

Wait for a while I have weaved garlic||1 

This verse, arising in 18th century, is still highly popular as a lullaby, and it is sometimes 
used as a nonsensical poem. But culture successfully barred it from its connections; it’s 
relation to the destruction of the paternal authority. There are many different versions of 
it, but I will at first confine my attention to the first to two lines. These two lines mostly 
appear intact though the name of the bird changes (Chorapakhi, Bulbuli etc.). But the 
gist is always the same:  a bird is eating the paddy and because of it the ‘anxiety’ of the 
speaker. But what is really fascinating is that this lullaby is always heard by the children 
from the mothers. The historians always regarded this verse as an example of the 
economic decline during the Bargi turbulence. But nobody noticed if there could be 
something else behind it. Here explicitly mother is telling the son or khoka about the 
Bargi. If we assume that to the symbol Bargi the sorry place of latent dream thoughts or 
repressed elements has been given, it too seems surprising. How could it be sung at all 
when Bengal just survived from the Bargis, when the wounds are still bleeding, when the 
scar hasn’t at all healed? But Historians confine themselves to the economic or social 
interpretation. The typical explanation from the psychological perspective would be: this 
lullaby was invented by culture (or more precisely by the self-regulating patriarchal 
order, a Hegelian concept). The stories that khoka heard, or the scenes that he saw, or the 
devastating effect of the disruption of the paternal order that he faced, created a need to 
stabilize his psyche. The society itself created this for perpetuating the genital sexuality 
which was in danger, and it provided the mothers opportunity for actively mastering the 
dammed-up situation.2 But behind the utilisation of this lullaby, we also find many 
significant things hidden. Here, ‘Khoka Ghumalo Para Juralo’ means that the paternal 
authority was sleeping and with it the society when the Bargi came in Bengal. This line 
expresses the situation and with it the angst of the mothers against paternal authority, 
which failed to save them. In some later verses we find the mothers forbidding khoka 
and the para to sleep. Now, we must revert back to a significant passage in Vaneshwar 
tarkalankar’s ‘Chitrachampu’. There we find an odd symbol. A pregnant woman with 
huge breasts and huge hips is bending down because she is unable to tolerate the weight 
of her breasts and hips.3 This is a significant image. As an example, there is something 
interesting Panchanan Mandal is giving us. While on a field work, he is writing that he 
was searching for a male deity named ‘Kanakpati’ which was described by 
Dharmalankara Ruparama Chakraborty. But what he found certainly is more significant: 
after the Bargi invasions this Kanakpati became a female deity named Kankabati. 
Mandal even claimed that there can still be found many similar transformations as a 

 
1 Here the word Khoka in Bengali means an infant boy, or a child. I have used her ‘the child’ to 
keep the obscurity about the age intact. Juralo in Bengali means satisfied, fulfilled, and satiated. 
Chorapakhi means Sparrow.  
2 Fenichel, Otto. The Psychoanalytic Theory of Neurosis, Routledge, Britain, 2005, P-169 
3 Mukhopadhyay, Dr. A. Bangla Punthite Itihas Prasanga, Kolkata, 1987, P-8 
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result of the Bargi invasion.1 In order to understand the concept of this ‘omnipotent 
mother’ we must at first understand the duality of maternal image. We must understand, 
‘the parents’ unconscious love for their children is greater when their real sexual 
satisfaction, due to external circumstances or to their own neurosis, is insufficient’ and 
this love ‘is felt by the children as a sexual temptation, increasing their Oedipus 
complex’.2 In simple words, 

‘The child feels compelled then to act as her saviour. Faced with her unconscious 
intimations and demands, he may feel confused, helpless and inadequate, frightened by 
his mother’s overwhelming nearness and yet unable (partly unwilling) to get away.’3 

Thus, the mother transforms into two distinct branches; one, good and nurturing; and 
other, bad and sexual.  Ashis Nandy stated that during the eighteenth century, ‘the sacred 
authority image of Bengal came to be clearly defined by two co-ordinates’: Durga, the 
Good Mother and Kali the Fickle mother. He also said that in a patriarchal Bengali 
family, our fantasy life is to a great extent organised around this image of an angry, 
incorporative, fickle mother, against whom his anger is directed’ and his fear of this 
mother is mainly ‘a process of projection’ a sort of ‘counter-aggression’.4 This is also a 
good example of an omnipotent mother, and whose shoulders the society and with it the 
patriarchal order stands. Freud said: son is her lost ‘penis’, not daughter but son. When 
she gets married, the marriage ‘is not firmly assured until the woman has succeeded in 
making her husband into her child and in part acting the part of a mother towards him’.5. 
If he dies the culture will castrate her again, or sometimes even burn her, and what is 
really significant is that before a widow was burnt on the pyre, Kali was worshipped. 
And during the sati pandemic Kali worship became a significant ritual to the ‘neo-
sanskritised’ section of Bengali babus. Ashis Nandy pointed towards two significant 
facts: one, the destruction of the paternal authority because of colonisalism, prolonged 
Muslim rule (brahmanic culture regarded them aliens); reconstruction of the paternal 
order or constituting a masculine identity (certainly this was a reason why the Brahmanic 
orthodoxy supported the Maratha invasion at the primary stages).6 But those two images 
were not that mutually exclusive and historical facts certainly blur the gap between these. 
Majumder showed that during the very end of middle-ages there were many sexually 
explicit rituals that were part of Durga puja. He quoted from an anonymous person’s 
memoir who visited the Durga puja of Raja Rajkrishna that during the puja prostitutes 
used to dance in front of Durga and sang sexually explicit songs. There at least 33,768 
goats were sacrificed.7 Even we find Bhaskar Pandit worshipping with the patronages of 
local zamindars Durga after he raped and tortured many women. Even we find in some 
places that during Durga puja many slangs regarding the private parts of human bodies 
were directed towards her. It was accepted that Durga enjoyed those.8 Those evidences 
stand directly in contrast to this duality. We find another interesting deity in Muktagacha 

 
1 Mandal, P. Chithipotre Samajchitra, Shantiniketan, 1985, P-45 
2 Fenichel, Otto. The Psychoanalytic Theory of Neurosis, Routledge, Britain, 2005 
3 Kakar, Sudhir. Inner World, Oxford, P-101 
4 Nandy, A. Woman Versus Womanliness in India, Oxford, P-36 
5 Freud, Anna. “Altruism”, The Ego and The Mechanisms of Defence, P- 104 
6 Nandy, Ashis. At The Edge of Psychology, Oxford, P- 1-32 
7 Majumder, R. Bangladesher Itihas, Kolkata, 1337, P-242-250 
8 Ibid. 



DABEER (An International Peer Reviewed Refereed Indexed & UGC Care Listed Journal)       S. No. 31 
 Vol:-12, Issue:- 4         (OCTOBER-DECEMBER 2025)                      ISSN: 2394-5567 
 

_________________________________________________________________ 
89                Impact Factor: 5.0 (IIFS)             Website:www.dabeerpersian.co.in 

 

(Maimansingha) in the family of Dwijadeva – the ‘Ardhakali’. The deity was half black 
and half white.1 And this deity is of prime evidence, because it certainly stands as the 
missing link between the single origin of this dual images. But how can we describe at 
all the common origin of them? At first let us describe the relation of phallus and 
femininity. Lacan said in seminar XVII: 

‘The mother’s role is her desire. That is of capital importance. Her desire is not 
something you can bear easily, as if it were a matter of indifference to you. It always 
leads to problems. The mother is a big crocodile, and you find yourself in her mouth. 
You never know what may set her off suddenly, making those jaws clamp down. That is 
mother’s desire.’2 

The phallus not only just protects the child from getting lost in mOther’s3 desire, but also 
it gives it subjectivity – the very existence of his being. Thus, phallus not only founds the 
symbolic chain but also it keeps the symbolic chain moving. 

Then Lacan perhaps stated the most important part of that essay: ‘For phallus is a 
signifier, a signifier whose function, in the intra-subjective economy of analysis, may lift 
the veil from the function it served in the mysteries. For it is the signifier that is destined 
to designate meaning effects as a whole, insofar as the signifier conditions them by its 
presence as a signifier.’4 

 What happens is that with the destruction of the paternal order, the mother becomes 
‘phallic mother’, and what is commonly regarded as the omnipotent mother or the 
precarious fickle mother is actually a mother with a phallus. Here actually much vilified 
Karen Horney certainly comes to the fore and her paper on ‘The Dread of Woman’ 
acquires a high importance. She tried to show the male anxiety relating to the size of the 
penis and its potency is the core anxiety that constitutes the sexual relationship as such. 
And it is always the unplumbability of woman and getting lost in her, or dying in her 
(losing subjectivity) is a significant anxiety among men and it is even stronger than 
‘castration anxiety’ proper. She also said the fear of the vagina and ‘the endeavour to 
find the penis in woman represents first and foremost a convulsive attempt to deny the 
existence of the sinister female genital’.5 For Lacan phallus gives every existence it’s 
very existence, everything becomes what it is inside this symbolic order. But it signifies 
nothing. It is there just to hide the very lack in the Other. But what awaits ‘beyond the 
Phallus’? Beyond is the ‘navel’ of symbolic order, the sheer contingency of the 
signifying chain and the sheer absence of subjectivity itself. If we regard this as the 
‘beyond of Phallus’, then there is something in the woman (obviously I mean 

 
1 Dasgupta, S. Bharate Shakti Sadhana O Shakta Sahitya, Sahitya Samsad, P- 76 
2  Lacan, J. Le Seminaire livre XVII, Seul, 1969-1970, as translated by Bruce Fink in ‘The 
Lacanian Subject’, P- 56-57 
3 ‘It should be kept in mind that the French words I am translating by mother’s desire (désir de la 
mére) are inescapably ambiguous, suggesting both the child’s desire for the mother and the 
mother’s desire per se. whichever of the two we choose to dwell on, or whether we prefer to view 
the situation as a whole, the point is the same: language protects the child from a potentially 
dangerous dyadic situation, and the way the way this comes about is through the substitution of a 
name for the mother’s desire’ – Bruce Fink in ‘ The Lacanian Subject’, P- 56 
4 Ibid. 
5 Horney, Karen. Feminine Psychology, ed. Harold Kelman, M.D., Norton, 1973, P- 142 
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psychological womanhood) which defies the phallic function. This can be named as ‘the 
dread’. Whenever paternal is killed we find the symbolic phallus situating itself with the 
mother, transforming the mother into a phallic mother. But, ‘The phallus is the signifier 
of the very Aufhebung, which it inaugurates (initiates) by its disappearance…’1 The 
phallus proclaims its presence by hiding itself, because it is aware of its very precarious 
position. That is why phallic function wants to symbolise all of a woman or to signify a 
woman completely, in vain. But without describing Lacan’s ‘Sexuation’ it is impossible 
to grasp the full extent of this concept. Lacan in seminar XX provided us with a chart2: 

here the right-hand side describes the woman and the left-hand side describes the man.  

With this chart Lacan described, ‘there is no sexual relationship’ or there is no 
relationship between the two sexes. Here what is striking is the existence of the man who 
is outside the phallic function or who by being the exception proves the rule, or in simple 
words, we need a man who can entirely enjoy the woman and by it constitutes the other 
men as Men. On the other hand, there we find all women are affected upon by the phallic 
function, but they never fall under the sway of the signifier. There is no signifier which 
can signify the essence of a woman. Woman doesn’t exist: ‘there is no such thing as a 
woman’. Now let us get back to the poem again: 

Chorapakhite Dhan Kheyeche Khajna Debo Kishe3 

 The sparrow has eaten all the paddy how will I pay the taxes? 

‘Letter Kills’, Lacan showed in ‘Purloined Letter’ while playing with the word ‘letter’; 
and, by this murder the split subject comes into being.4 But in this castration by the 
language or by the signifier, the existence of the woman is ambiguous. Woman fails to 
find a signifier that signifies her essence. But phallus by its function is always working to 
symbolise the woman. The woman wants to posit herself close to the phallus and become 
a subject as such. But there is a radical dissymmetry between the sexes, and this gap 
between makes sexual relationship as an impossibility. If we concentrate on the poem 
again, we find a bird is destroying the produce, and this makes it impossible to provide 
the taxes. This intruder (bird) is certainly doing something that is creating a dysfunction 
in the sexual relationship between the two sexes. Because of it the tax cannot be levied. 
Tax is certainly what the woman gives to society, as a mother, as a wife and by being a 
woman. But during the Bargi turbulence, the rape and abuse that took place made her 

 
1 Lacan, J. Ecrits, translated by Bruce Fink, Norton, 2006, P-581 
2 Lacan, J. The Seminar of Jacques Lacan book-XX, ed. Jacques-Alain Miller, Translated by Bruce 
Fink, Norton, 1999 
3  Mukhopadhyay, Harekrishna. Gramya Gatha O Prabachan Prasanga, Bharatabarsha, 1323, P- 
243-246 
4 Refer here ‘The Purloined Letter’, Ecrits and ‘The Purloined Poe’ edited by John Muller and 
William Richardson 
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position more complex. The very spectacle of the rape opened the very weakness of the 
phallic function to the women, the very failure of intercourse taken to its limit. There is a 
beautiful poem regarding this. The bargis came to the house of an old brahman and the 
leader saw a girl (now eight years). The leader was mesmerized by the innocence and 
beauty of that little girl. When they were attacking the village, they were chanting the 
name of shiva (phallic symbol). Then, the bargis worshipped that girl as a deity and 
started chanting ‘hara gouri’ (neutralised Maternal symbol). 1 

Hara Hara Gauri    Hara Hara Gauri 

                Akash Purilo Robe 

Chele Ghumailo,   Para Jurailo  

                Bargi Cholilo Charia Desh2 

 Translation:  

Hara Hara Gauri   Hara Hara Gauri 

The sky started burning with the sound 

The child is asleep   the town is satiated  

Bargi started leaving the country||3 

Another important point is that here it seems as if this poem is a reaction against the 
lullaby. That is why ‘Borgi Cholilo Charia desh’ has been used here.  Jadunath Sarkar 
writes: 

“…Of some people they cut off the hand, of some the nose and ears; some they killed 
outright. They dragged away the most beautiful women, who tried to flee, and tied ropes 
to their fingers and necks. When one had finished with a woman, another took her, while 
the raped women screamed for help. Bargis after committing all foul, sinful and bestial 
acts, let these women go…”4 

Jadunath Sarkar showed that similar techniques were undertaken when under the 
leadership of Shambhuji, Maratha soldiers captured the Portuguese states of Shasti and 
Barddesh in 1683.5 

This ritualistic rape is an emasculation process, a subtle art of ‘sexual Darwinism’, the 
common element throughout the history of the world. At first let us get back to again 
Lacan’s sexuation. What we find here is an exception, for whom the phallic function 
doesn’t works, who can jouir d’une femme, or who can have the ultimate pleasure 
regarding the women. The rape that Jadunath Sarkar described is certainly is the phallus’ 
vain try to be the primal Father, to symbolise the woman entirely. In simple words, it is a 
sort of insistence of the patriarchal order, which insists upon a man to be a man. It is the 
wish of every man to be a man who can have this joiur d’une femme. But here again 
phallus faces the primal problem. Though the woman desperately wants to be signified, 
she also faces the impossibility of this wish. She can’t be symbolised, there is something 
inherent in her which suspends the phallic function. With the confrontation with the 
Bargis, not only Bargis understood their limitation, but women found themselves in a 
position of no-position. After this traumatic experience it’s impossible for them to 

 
1  Utilising Lacan can explain the philosophical debate regarding the primacy of ‘Prakriti’ over 
‘Purusha’ 
2  Nabyabharat, Dwatrinsha Khanda, 6th vol Ashwin, 1321, ‘‘Gauri Puja’’, Yogindranath basu 
3 My translation 
4 Sarkar, J. Bargir Hamla, Prabashi, Baisakh 1338, as translated by William Dalrymple in ‘The 
Anarchy’, P-72-73 
5 Sarkar, J. Bargir Hamla, Prabashi, Baisakh 1338 
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resume their sexual relationship. The perpetuation of the society’s reproduction of the 
‘means of reproduction’ stops.  

Ar Kota Din Sobur Koro Rasun Bunechi  

Wait for a while I have weaved garlic 

Rosun is actually regarded as the ‘last stand’ to the Bengali peasant section. Whatever 
happens Rosun will give them profit. Rosun is inside the soil. That is why Rosun Bona 
means the women are trying to find their subjectivity through ‘something else’, or they 
are moving towards accepting the impotence of the phallus. But here we find another 
speaker speaking: 

Kiser Khajna Kiser Bajna Kiser Brindaban 

Etodine Janilam Ma Boro Dhon1 

Translation:  

What are taxes what are musical instruments what is Vrindavan 

Now I know Mother is the bigger wealth2  

That speaker, probably the son or her husband, is declining her point. He is saying that 
the mother is the primal wealth. This is a significant line as it cuts the women’s speech 
and imposes upon them an identity that suspends their search for ‘another subjectivity’ 

After Freud’s ‘rude joke’3 in 1923 when GirindraSekhar Bose again resumed their 
correspondence, in a letter to Freud in 1929, he wrote: 

           ‘The Oedipus mother is very often a combined parental image and this is a fact of 
great importance. I have reasons to believe that much of the motivation of the ‘maternal 
deity’ is traceable to this source’.4 (italics mine) 

Here I think Bose uncovered some serious artefacts of Indian religion and culture. We 
must note here two points: one, the position of the paternal and the emphasis on the 
negative Oedipus complex; second, the combined parental imago in maternal deities.5 
But his emphasis on the negative Oedipus complex actually gives us an insight into the 
mind of a colonial subject whose paternal authority is dead. He missed that behind the 
apparent existence of the homosexuality there exists a strong wish, a strong wish for 
phallus, a strong wish to ‘castrate’ the mother. We find Kakar hinting towards this 
impulse. He showed that the wish to castrate the phallic mother also lives in the son, he 
gave Shiva’s Thunder-Phallus and Surpanakha’s Losing her nose as an example.6  But 
Bose was perfectly right about the ‘combined parental image’, because certainly the 
maternal deities are not mothers at all, but there is the paternal order hiding behind them, 
in other words, the phallus is hidden. With the destruction of the paternal, the patriarchal 
order doesn’t get killed; on the contrary, it holds itself strong in the symbolic phallus 

 
1  Mukhopadhyay, Harekrishna. Gramya Gatha O Prabachan Prasanga, Bharatabarsha, 1323, P- 
243-246 
2 Translations mine 
3 Bose wrote Freud a letter expressing his gratitude and later, wished Freud Merry Christmas and a 
happy New Year in 1922. In response, Freud in 1923 on the 28 December replied to Bose, ‘A 
happy New Year to you and as much success in your work as you deserve’. 
4 The Beginnings of Psychoanalysis in India, “Bose-Freud Correspondence”, Kolkata,1964, P-17 
5 Hiltebeitel, A. Freud’s India: Sigmund Freud and India’s First Psychoanalyst Girindra Sekhar 
Bose, Oxford.P-162-170 
6 Kakar, Sudhir. Inner World, Oxford, P-65-91 
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which gets merged with the mother, thus engendering a hermaphroditic image of the 
mother. We find Wilhelm Reich also alluding to it: 

‘Given the background of a phallic mother identification, a phallic-narcissistic character 
usually develops, whose narcissism and sadism are directed chiefly against women 
(revenge against the strict mother).’1 

         Here Reich’s findings truly hold place because we find Kali as a hostile deity 
against femininity in general. But, in India where the paternal was perpetually destroyed 
(first prolonged Muslim rule, later, Colonialism) and, if we could make a generalisation 
about Indian History, perhaps we would find this was the very feature of Indian culture. 
When son encounters the ‘Bad Mother’ son always misrecognises the phallus. Thus, 
when Apsara came to Arjuna for sexual fulfilment, he refused and castrated himself to 
get out of this helpless situation (Arjuna became a eunuch after it). Again, we find ‘From 
Shiva’s third eye there appeared a horrible woman…’ and ‘she ran after Shukra and 
grabbed him, stripped him of his clothes and embraced him’.2 Actually, by castrating 
himself son not only opens his way to the mother’s hidden phallus, he also is becoming 
one with the Primal father who now proclaims his existence from the mother’s hidden 
phallus. That is how the Bengali society standing upon the shoulders of the phallic 
mother wanted to create a masculine identity. That is why we find Krishnachandra 
forcefully instating Kali worship against the Vaishnava sects.3 Now if we again get back 
to the phrase ‘ma boro dhon’, we find by revolving around mother, by giving her the 
phallus, sometimes taking it from her, culture is finding its way to adapt the symbolic 
order to the changing economic and social conditions, in simple words through the 
mothers the language was supplied to the children, and with it their being-in-the-world, 
even with the absence of the authority of the oedipal father. 

    Whenever writing anything about History the first question that we have to answer 
always is: What is History? Every single work of History consciously or unconsciously 
takes a position regarding this question. I have taken the phallic symbol or the phallic 
signifier as the Archimedean point, and from there I have proceeded to construct the 
position of women during the Bargi invasions. If a single lullaby can uncover so much, I 
think a serious field work can do wonders. Following this method History comes to us 
differently, where it is striving to find connections, where it always overturns our stable 
view of History, and there between the ‘gaps’ truth emerges. 

  

*** 
 

 
1 Reich, Wilhelm. Character Analysis, Frrar, Strauss and Giroux, 1980, P- 163 
2 Kakar, Sudhir. Inner World, Oxford, P- 65-91 
3 Chakraborty, Dr A. Maharaja Krishnachandra O Tatkalin Bangasamaj, Progressive Publishers, 
Kolkata, 2003, P-45. Chakraborty opined that though he tolerated other unorthodox sects, he hated 
the section of Chaitanya followers who indulged in sexual perversions; and, it’s a popular saying 
that he popularised Kali puja, but it’s a fact that he did it forcefully. 


