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Enrichment of Persian through Translation

Dr. Shaisata A. Khan, Ex. Head, Department of Persian, University of Mumbai, Mumbai.

Persian Language found its way to the Indian Sub-Continent long ago, from the time of

Ghazanavids however Literary contact between India and Iran was gradually strengthened. The

Indians convicted greater interest in Persian Language and Literature and by the Mughal Period

there were so many scholars, poets and writers of Persian that India was regarded as a land of

Persian Language.

Indo Persian Literature is one of the most treasured gifts in the rich store house of Indian

Culture. It was the creative expression of the cultural synthesis achieved during the medieval

period of Indian history and marks the beginning of a new Era in the history of Indian culture.

Throughout the period of Indian history Persian served not only as a state language, but also as

the common medium of communication among the intelligentsia all over the country. In classical

Persian Literature three distinct styles have been recognized by Iranian scholars, and the Indian

style Sabk-i-Hindi is one of them. Amir Khusrau, Tuti-e-Hind (The parrot of India) is the founder

of this style and there is no doubt he was the top ranking Persian poet of India. Whose greatness

has been acknowledged by scholars of Persian in India and abroad.

The Persian Language, during the Muslim ascendancy in India all over the country not

only in Mughal territory but also in the virtual independent states of Deccan, Bengal and Oudh,

Persian was used in the government offices in which a large number of employees were the

natives of India. Even the Maratha in the times of Chatrapati Shivaji, which had modeled whole

administration upon the Mughal empire and in the Sikh state in the days of Maharaja Ranjeet

Singh, Persian was continued along with the order regional languages.

During the regime of Sultan Mehmood of Ghazni that Nanda, Raja of Kalinjar,

Composed few verses from Sanskrit into Persian in 1023 A.D. According to Tarikh-i-Farishteh,

the Raja who had confined himself in a fort for fear of Sultan Mehmood, surrendered and made a

present of the Sanskrit verses in Persian to the King, who appreciated and rewarded him several
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forts.

While in the early century Sultan Jalaluddin Khalji ascended the throne of Delhi and

showed interest in Sanskrit lore and scholarship. Sultan Feerozshah Tughlaque. Shams-iSiraj Afif

under the title of Tarjuman-i-Barahi. A Sanskrit treatise an Indian Music called Sangita Darpana

was translated into Persian and called Ghuntatu-i-Munyah.

In the reign of Sultan Sikandar Lodi in 1512 a work on Indian medicine "Agada Maha

Vaidyaka" was translated under the supervision of his prime minister Miyan Bhua Khawas Khan

and named Tibb-i-Sikandari. This work contains a detailed account of therapeutics, the structure

of the human body, diagnosis and treatment of diseases and Indian Medicines. It is not only

translation but based on the works of Carak, Susrut, Karan, Bhoj, Cintaman, Cakravat, Kitar etc.

King of Kashmir and Deccan took active part to Indian Learning and culture. Sultan

Mahmud Begera, a work on the cure of horses was translated under the name of Khail Nameh by

Zainul-Abedin Karbala-i-Alias Hashmi.

The patron of "Jonaraja" who continued the compiling and editing of the great Sanskrit

historical work Raj Tarangini, along with a number of Hindu Scholars, including the Physician

Sri Bhatia.

The countries to the west of India came in contact with Indian life from very early times.

In India itself Sanskrit and its allied literature were maintained in continuous records from very

ancient times. Outside India it is the Iranians who were supposed to be the first to take interest in

this Literature.

Two famous collection of stories, namely, the Panchtantra of Vishnusarma, the book of

the beast-fables which was known in Iran in the Sixth century under the Sassanian dynasty and

the book of the legend of the Buddha and Bodhisattva, known under the names of Barlaam and

Joasaphat, Spread through Iran and Syria to the whole of the Islamic countries and there from the

other part of Europe. Abu Salih Shuaib translated ancient Indian works from Sanskrit.

Probably the Maha Bharata of Vyas which was performed into Persian by Abu Hasan Ali

Jalili in 1026.

  At the time of Sultan Behram Shah Abdul Ma'ala Mustawfi, who was the chief secretary
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of the Darul-Insha, during the time of Sultan Ibrahim Ibn Masu'd, the twentieth Ghaznavid's

monarch, translated into Persian. The Arabic version of Ibnul Muqaffa's Kalileh-o-Dimneh which

was a version of the Sanskrit Panchtantra, this was translated into Persian prose interspersed with

poetry and Arabic quotations,  by Mulla Husain Wa'iz  Kashifi  under the tit le of

Anwar-e-Suhaili-Abulfaza at the instance of Emperor Akbar simplified Kahsifi's Anwar-e-Suhaili

and called it Ayar-i-Danish.

Kingdoms of Kashmir and Deccan showed an enthusiasm and displayed and active

patronage to Indian Learning and Culture. Among the works translated into Persian was Kalhari's

Raj Tarangini. This is the well known history of Kashmir and was known in Persian as

Bahrul-Asmar. Haider Malik bin Hasan Malik brought out his Tarikh-i-Kashmir on the basis of

the same work. There is another book also under the name of Baharsitan-i-Shahi from the same

source. Narayana Kaul also rendered into Persian the original work under the title of

Tarikh-i-Kashmir. The Mahabharata was also translated into Persian during the reign of Sultan

Mahmud Shah Bahmani, a medical work in Sanskrit named Astanga-Hrdaya of Vagabhatta was

translated and was named Tibb-i-Mahmud Shahi. While at the instance of Sultan Mahmud

Begara, a work on the cure of horses was rendered into Persian but Zainul-Abedin Karbalai

known as Hashimi, under the name of Khail Nameh.

It was in the reign of Sultan Sikandar Ludi that a work on Indian Medicine,

Agada-Mahavaidyaka was translated into Persian under the supervision of Miyan Bhuawat Khan

and was termed Tibb-i-Sikandari. This work was decidedly an improvement on all other previous

Persian translations on medicine and contains a detailed account of theraoeutics, the structure of

the human body, and the diagnosis and treatment of diseases.

During the Muslim rule in India most of the Sanskrit works were rendered into Persian

with the help of Sanskrit Scholars and pundits. Those works included, among other, the

Mahabharata, the Indian epic, the Ramayana, the story of Rama and his wife Sita, the Atharva

Veda, the book of magical spells, the Upnishads, a series of philosophical treatises, the

Bhagvadgita, the the philosophical didactic poem, the Yogvishishta, the moral and religious

dialogue between the two rishis Vashisht and Ramchandra, the Panchtantra, the book of
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beast-fables, the Rajtarangini the dynastic history of Kashmir, and the Simha-Sanadvatrimsat, the

thirty two tales of the Lion-Throne, Besides, other works of importance such as those on

medicine, music, astronomy, mathematics, and mythological stories and heroic legends as well as

Puranic works, were rendered into Persian from about the end of the eight century to the

beginning of the thirteenth century of Hijri era.

During the reign of Emperor Akber a hitherto unprecedented patronage was extended to

Indian learning and translation of important Sanskrit works, particularly on Indian philosophy and

various other sciences. According to Abul Faza, Akbar's library consisted of a large and varied

collection of Sanskrit, Persian, Arabic and Greek works. The learned scholars who were engaged

to translate the Sanskrit works into Persian were Abul Fazal. Prime Minister of Akbar. Faizi, the

poet laureate, Abdul Qadir Badayini, Famous historian, Naqib Khan, the outstanding theologian, a

noted philosopher Sultan Thanesari, a great thinker Mulla Shiri, who were all assisted in their

work of translation by an equality large number of Sanskrit scholars and pundits well versed in

Indian philosophy and sciences. These translations along with Devi Brahmin, the renowned

scholar and philosopher and other pundits were housed in the library of Fatehpur Sikri.

The spirit under lying the translation into Persian was none other than that described by

Abul Fazal in his preface to Razm-i-Nameh, the Persian version of Mahabharata.

"Having observed the sanatical hatred between the Hindus and the Muslims and being

convinced that it arose only from mutual ignorance, the enlightened monarch wished to dispel the

same by rendering the books of the former accessible to the latter."

The spirit of inquiry initiated by Emperor Akber proved a preliminary to the gradual

evolution of Hindu-Muslim thought which not only enriched Indo-Persian Literature but also

aroused great interest in Indian philosophy and sciences.

The Ramayana of Valmiki was begun by Abdul Qadir Badayuni in 992 of the hijri era

and was completed after a duration of four years. Besides this, there are four other abridge

versions of Ramayana. The first abridged version was begun by Girdhardas Kayasth and was

dedicated to Emperor Jahangir, the second is a poetical translation under the title of Ram-o-Sita

by sheikh Saadullah, known as Maseeh Panipati. It was also completed in the reign of Emperor
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Jahangir the third is by Candaraman Kayasth during the regn of Aurangzeb Alamgir, completed in

1107 era. The fourth again poetical version by an anonymous writer.

During the reign of Akber eighteen pravas of the Mahabharata was translated under the

title of Razm-i-Nameh. Faizi improved upon the prose translation of Mahabharat by adding the

translation of two pravas to Razm-i-Namwh. The Bhagvadgita was translated under the name of

Gita and Bhaskarachariyas's Lilavati, a work of arithmetic and geometry. Soma Deva's Katha Sarit

Sagar a collection of stories were rendered into Persian by Faizi. The story of Raja Nal and

Damyanti and anecdote from the Mahabharata termed Nalopakhyana, was rendered into Masnavi

by Faizi and named Nal Daman.

The most original work in the Shariqul-Marifat a treatise on vedantik philosophy, based

on the Yogavashishta and the Bhagavata Purana the translation of Atharveda, a work an rituals,

magic and popular practices was first undertaken by Abdul Qadir Badayuni with the help of

Bhawan Khan (A Brahmin convert) and later on by Haji Ibrahim Sarhindi and was termed

Atharban. At the order of Akber Abdul Qadir Badayuni rendered the Simhasanad Vatrimsat into

Persian and named it Khirad Afza (982 Hijri). This work consists of thirty two stories of

Lion-Throne. Another version in known as Shahnamah by Chaturbhujadas Miharchand. During

the regime of Jahangir it was again rendered into Persian under the title of Qissa-i-Bikramajit. Gul

Afghan is another version of the same. Mulla Siri in Akber's reign translated Vyasa's Harivamsa,

the life of Krishna, and called Hari-Bans.

During the regime of Shahjehan, prince Dara Shikoh, who was fond of Indian philosophy

and religion, made invaluable additions to Indian thoughts. His translation include the Upanishads

under the title of Sirr-i-Akbar. The translation of Bhagvadgita was done by Prince Dara Shikoh.

The Yogavashishta was rendered into Persian at his instance and was known as Jug-Bashisht. His

important work is Majma-ul-Bahrain, a comparative study of Hinduism and Islam. It may be

noted here that the Sanskrit work, Samudra Sangama written in 1708 is supposed to be the

translation of Majma-ul-bahrain. The genuine dhurupads of the famous musician Bhakshawa of

Gawaliar, were collected in a book and called Ragaha-i-Hindi, Faquiru-i-lah translated into

Persian. The explanation of Indian musical notes and melodies from the original Sanskrit work
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named raga darpan of Raga Vibodha.

In the days of Aurangzeb Alamgir a Sanskrit work on Indian music and dance called

Parijataka was translated and termed tarjumah-i-Parijataka by Mirza Roshan Damir Amrtakunda a

Sanskrit work on the religious and philosophical doctrines of Hindus under the title of Bahrul

Hayat Mufti rajuddin translated Narayana Pandit's Hito Padesh collection of fables,, which was

named Muffarihul Qulub. A Persian translation of Sanskrit work on Islamic theology and

philosophy was made by Sheikh Kamal Muhammad under the title of Khub Tarang.

Bhaskaracharya's Bijaganit a treatise on Algebra and Menstruation was an Mukamal Khan Gujrati

translated Nikhantha's Tajika,  a work on astronomy, under the name of tajik Sankara Bhasya a

commentary on Badrayan's Brahmasutra by Sankara, was rendered into Persian by Laxhmi

Narayana under the name of Haqiaq-ul-Marifat and Ramasvamedha, the life of Rama, was

translated into Persian by Makhanlal Zafar under the name of Jahan-i-Zafar. A Ram Narayana

Hari Narayana translated Titra mahatmiya a treatise on the holy places of Hindus O called it

Makhzanul Irfan.

Abul Qasem Firdausi versified Shahnama, the national epic of Iran. A number of

references in Shahnama to Indian history and culture speak of the fact that Iranians at that point of

time were well-conversant with a number of aspects of Indian life. Apart from eulogizing the

Indian sword and intellect, he gives a vivid account of Shatranj, a popular Indian game which was

taken to Persian during the Sassanid period. Surprisingly, the account in this regard provided by

Firdausi in his Shahnama is more minute and detailed than what is available in ancient Indian

sources. Contribution of India on the whole, to the development of Persian poetry is vital and

distinctive, poetic works of Indian born poets like Khusraw, Faizi, Chandra Bhan Brahman, Bedil,

Ghalib and Iqbal and those who migrating from Iran like Naziri, Zahuri, Ghazali, Urfi, Talib,

Kalim and Saib perfected their art in the poetical climate of Indian courts were recognized all over

Persia and Central Asia. Persian poetry produced in India is a truer index of the social and cultural

contact between Hindus and Muslims. Large numbers of Persian poets and writers who lived in

India during the Muslim rule produced works of real beauty and left a deep impress upon

literature in its Indian environment.
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Abu Raihan Al Biruni, an outstanding scholar of Indian culture, and Amir Khusraw

Dehlavi an allo round genious of age took the Indian learning and science, and transferred Indian

lore into Persian in particular in order to understand Indian philosophy and culture. Sultan Zainul

Abedin of Kashmir and Sultan Hussain Shah of Bengal, Emperor Akbar and Prince Dara Shikoh

were promoted to reproduced Indian learning into Persian.

The Puranic literature was also translated and among others it included the Siva-Purana, a

work on Siva and Saivism, the Bhagvata Puran, a treatise on Bhakti, the Maha-Vishnu-Purana,

work on Vishnu, and the Skanda-Purana, a work on Siva.

The visits of Tagore, Nehru, Radhakrishnan and Azad to Iran have inspired Iranians to

take active interest in Indian learning. Ali Asghar Hekmat's interest in India is directly responsible

for his works on Indian history and culture. He has also translated Shakuntala of Kalidasa into

Persian. Jalali Naini's publication of Dara Shikoh's Persian translation of the Upanishads has new

and fresh chapter on Indo-Persian cultural relations. Mehmud Tafadduli's translations of the works

of Pandit Nehru, Masud Barzin's of the autobiography of Mahatama Gandhi and Girdharilal

Tikku's of the works of Dr. Tagore have acquainted Iranians with the cultural heritage of our

country and with the trends of modern thought in India.
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Allama Iqbal and his philosophy of Khudi

Salina Begum Laskar, Guest Faculty, Department of Persian, Gauhati University

     Introduction:

Many of us know Allama Iqbal as the writer of our famous patriotic poem " SARE JAHA

SE ACHA HNDUSTA HAMARA- HAM BOLBOL-E- HAI ISKI YAH GOLSETAN

HAMARA" but very few of us acknowledge him as a last great Persian poet, a reformist, a

philosopher, a thinker, a preacher, a politician and, without doubt a greatest Muslim thinker. He

was born and brought up in the 20th century when the sun of the British Empire never set and

India was very much part of that Empire. Western imperialism was imposed on the east where our

education, economy, politics and society were overwhelmed by new ideology and beliefs. The

society was overburden with materialism as result spiritualism had become a myth.  In this

environment the Iqbal foster his philosophy of Khudi. He in the history of world literature is the

greatest poet of humanism. He has mentioned humanity in his poetry with so much love, care and

affection, example of which never found in the history. He was great interpreter of humanism.

Iqbal believed that to bring revolution in outer world it is necessary to transform inner world. At

outset one has to be awakened then only there will be change in the world. In this small article an

attempt has been made to highlight the philosophy of  Khudi ( roughly translated as SELF) as

expounded by Allama Iqba.

Glimpse of his life:

Muhammad Iqbal was born in Friday, November 9, 1877, at Sialkot in the Punjab, and

died at the peak of his fame and glory on April 21st 1938 in Lahore.  Iqbal's ancestors hailed from

Kashmir and were Brahmins of the Sapru-sub-caste. Iqbal began his early education in Sialkot

and passed his Matriculation Examination with distinction, in 1893, from the Scottish mission

school of the same town. Iqbal came to Lahore in 1895 for his higher studies and came under the

influence of a renowned teacher, Sir Thomas Arnold, who inspired him to visit Europe in 1905.

During his stay in Europe Iqbal studied Philosophy at Cambridge under the tutorship of J.M.E.
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MC Taggart and James Ward. After studying in Cambridge, he went to Germany and began to

research in Persian Metaphysics in Munich University from where he received his Ph. D. in 1908

for his thesis entitled "The Development of Metaphysics in Persian". 1

His Works:

Persian:

1. Asrar-e-Khudi published in 1915

2. Rumuz-e-Bekhudi published in 1918

3. The Zabur-e-Ajam published in 1927

4. Javed Nama  published in 1932

5. Pas Chih Bayad Kard ay Aqwam-i-Sharq published in 1936.

6. Armagan-e- Hejaz published in 1938 after 6 months of his death

Urdu:

1. Bang-e-Dara  published in 1924.

2. Baal-e-Jibreel published in 1935

3. Zarb -e- Kaleem published in 1936

English:

1. The Development of Metaphysics in Persia published in 1908

2. The Reconstruction of Religious Thought in Islam published in 1930

The source of his philosophy: 

Allama Iqbal developed his own philosophy after amalgamating the west with the east.

He discussed the fundamental principles of Islam in the light of modern thought and scientific

knowledge and made a searching analysis of its basis.  Undoubtedly he accepted divergent views

expounded by the western philosophers and thinkers but the soul of his philosophy lies in the

Islam. He made a serious attempt at seizing with the problems of modern western philosophy

within an Islamic context. He, in this endeavour, was inspired by western thinkers like Nietzsche

and Muslim spiritual teachers like Mohammad Ibn al Arabi and Maulana Jalaluddin Rumi.

Mohammad Ibn Arabi (1165-1240) was a great Aref (Gnostic) and expounder of Wahdat

Alwojud. His famous statement, "It is He who is revealed in every face, sought in every sign,

ANWAR-E-TAHQEEQ, FEBRUARY 2016 (ISSN:- 2454-4035)

12



gazed upon by every eye, worshipped in every object of worship, and pursued in the unseen and

the visible. Not a single one of His creatures can fail to find Him in its primordial and original

nature" 2 helped him a lot in generating the philosophy of Khudi. Iqbal considered Maulana

Jalaluddin Rumi as his spiritual guide. He was greatly influenced by the ideology of his spiritual

guide and tried his best to implement into his life, poetry and philosophy. Maulana was a Persian

mystic and poet who was born in 1207 and died in 1273. Maulana introduces himself in the

following words:

"I am neither Christian nor Jew 

Neither Persian nor Muslim.

I am from neither the East nor the West

Neither from land, nor from water.

Mu place is without place, 

My trace is what is, without trace.

I put aside duality.

I have seen two words in one,

He is the first, He is the last,

He is within, He is without".3

Main theme of his philosophy

 Love of God and Khudi are the main theme of his philosophy around which all his

poetry revolves. He gave expression to a humanitarian message with a universal appeal,

uncontrolled by temporal limit. His message of passionate love, intense devotion, complete

humility, universal brotherhood and humanitarian values holds true for all times and all peoples. It

has both eternal and universal appeal and relevance. He had the courage and the vision to question

and reinterpret existing social norms and gain acceptance and respect among his contemporaries

and succeeding generations. His message, in many ways reflects the broad principles of tolerance,

peace and brotherhood preached by Islam. He introduces his notion of Khudi to in calculate

revolutionary spirits into the heart and mind of the Muslim Umma (community).

What is Khudi (Self)? 
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We as a human being have shown our great interest since very beginning to know

everything about the self. Almost in every age and in every country great scholars have given

attention to solve the questions relating to the Self. What is self? Can its existence be proved?

The philosophy of Iqbal circles around this basic problem and with his philosophical attitude he

tries to solve them also. A powerful historical motive instigated him to think like this. The India,

Asia and the Africa of 20th century were under imperialistic control.  The entire Asia has deviated

away from the main goal and was running on the path of devastation by following the west

blindly.  In fact the entire humanity was victim of this damage because western ideology despite

many materialistic progresses has pushed the world on the verge of downfall.  That is why Iqbal

got confused with the philosophy of the west and concentrated to the east. Iqbal has used khudi in

special sense and meaning. In fact for Iqbal khudi is a very simple natural phenomenon. In his

opinion, to recognize ourselves, to develop our personality and character and purification of the

soul is khudi. Khudi is all omnipresent like the Atma of Advaita philosophy which contains the

entire Cosmos within itself. Iqbal says:

"The self resides in you, just as the infinite sky with all its vastness is contained in the

pupil of the eye". 4

In his famous book- Asrar-e-Khudi (secrets of the Self), Iqbal has explained his

philosophy of Khudi.  Iqbal's use of the term Khudi is synonymous with the word "Rooh"(Atma)

mentioned in the Quran. 5 "Rooh" is that divine spark which is present in every human being, and

was present in Adam when he was created by God.  Hence God ordered to the angels, "Prostrate

before Adam"; so they prostrated, except for Iblees. He refused and was arrogant and became of

the disbelievers. 6   Iqbal believed that man is deputy of God on earth. As the Holy Quran

declares, "when your Lord said to the angels, "Indeed, I will create my vicegerent on the earth "

They said, "Will You place upon it one who causes corruption therein and sheds blood, while we

declare Your praise and sanctify You?" Allah said, "Indeed, I know that which you do not know."

7   Iqbal's philosophy of khudi is ultimately the foundation of his concept of God. His view of

God is same as mentioned in the holy Quran, "Say: God is one. He is the Eternal, Absolute. He

begetteth not, nor is He begotten" 8
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He says:

"This breath is like a sword. 

The self is like the edge of the sword. 

The self is the secret mystery of life

The self is the awakening of the whole creation

The first day of the creation is behind it and endless time is before it

It has no limits behind or beyond".9 

Importance of Khudi in our Life

Iqbal argues that only by being convinced of the importance of Khudi and by leading a

life of self affirmation, self-expression and self development, a nation can rise. He therefore,

writes, "The moral and religious ideal of man is not self-negation, but self-affirmation".10

According to Iqbal, man is self-contained physically as well as spiritually, but he is not yet a

complete and perfect individual. The greater his distance from God the lesser is his individuality.

He who goes nearest to God is a complete person. Not that he is finally absorbed in God. The true

individual cannot be lost in the world: it is the world that is lost in him. The unbeliever is one who

is lost in the Universe; A believer is one in whom the Universe is lost. He held that man should do

everything possible to develop his self and bring it to perfection. 11 

Place of man

Iqbal decisively considers that higher than Heaven is the place of man. Man is the

superior of the creatures. God wanted to be recognized so He created man. This Universe and

whatever is in it all are created by God for man. Therefore, Iqbal in a very clear and loud voice

emphasizes on maintaining identity and individuality of man. He says:

"Will there remain any luster in the sun,

If it is fed up with its rays"? 12

He gives stress again and again that man can redeem his honor only by maintaining

dignity of Khudi. He thinks that man should shine with his own light, not with the borrowed one.

He can make himself eternal only by strengthening his self.  He addresses man and says, 'do you

know what is secret of life? And answers, "life is liberating oneself from circumambulation of
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others and regarding himself as the house of God" 13  The man himself is the architect of his fate.

He can make either paradise or hell for himself, since the power of choice rests with him.  While

establishing supremacy of man he argues with God:

"You created the night my master, and I lighted the lamp

From the poison I extracted the antidote and carved a mirror from the stone

Tell me sincerely, oh my Creator! Who is greater you or me?" 14

Objectives of the Khudi

This wide and high ideology of khudi has diverse themes and contained many topics  like

Khudi and Khoda, Ishq and Love, compulsion and destiny, slavery and freedom , life and death,

this world and hereafter world ctc. Khudi is not only a philosophical or sufistic ideology it has

great objectives for which it came into action and proves it identity. A strong desire is very much

necessary to achieve anything. It instigates to us to acquire things. Effort is created out of need.

Our life is indebted to intention. Knowledge, wisdom and action all are gift of desire and have one

purpose how to protect and develop life. Iqbal says:

"Life is preserved by purpose:

Because of the goal its caravan-bell tinkles.

Life is hidden in seeking

Its origin is concealed in desire

Keep desire alive in your heart

So that your little dust cannot become a tomb.

Desire is the soul of this colorful world

The nature of everything is loyal to desire.

The heart dances in breast due to desire

And due to its blaze the heart becomes as bright as mirror.

It gives power of rise to the earth.

We are alive due to creation of ideas

We are shining due to the sunbeams of desire". 15

Khudi and Ishq:
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Transparency or purity of heart is one of the subjects widely dealt with by Iqbal. The

place of God, as regarded by Iqbal, is the human heart. It is love that purifies the heart, cleans it

up, clears it from wordily rubbish, and makes that heart a worthy place for God. According to

Iqbal the salvation of the inhabitants of this earth lies in love. Khudi is strengthened by Ishq

(love).  Khudi is radiant point. It is made more lasting, more living, more burning and more

glowing by love. The beginning of the journey to the self is love and the end is Beauty. Iqbal says: 

"The luminous point whose name is the self

Is the life-spark beneath our dust?

Love fears neither sword nor dagger,

Love is not born of water and air and earth.

Love makes peace and war in the world,

Love is the fountain of life,

Love is the flashing sword of death.

The hardest rock are shivered by love 'glance,

Love of God at last becomes wholly God.

You learn to love and seek a beloved" 16

Negation of life is death to the living.

 Iqbal is not satisfied with this world. He wants to create his own world.  He is not even

ready to gets Paradise if he gets free. In short Iqbal is interpreter of life and lover of beauty.  He is

torch bearer of action and emotion. He is disgusted with the platonic and non Arab Sufism. This

kind of Sufism suggests to be drowned in the sea of spirituality by considering this world as an

illusion. It teaches us negative characters like asceticism, austerity, patience and contentment on

the palace of affirmative characters like courage, bravery, determination and will power.

Meanwhile the Islamic Sufism is a kind of positive and optimistic Sufism that does not allow

monastic life at all. There is a saying of Prophet Mohammad, "this world is a kind of agricultural

field for the next world" 17.  This world from Islamic point of view is not an illusion rather it is a

reality and work of place for the afterlife.   Poetry of Iqbal nullifies negative mysticism and in

calculates positive mysticism in the mind of the readers.   Iqbal Says:

ANWAR-E-TAHQEEQ, FEBRUARY 2016 (ISSN:- 2454-4035)

17



"In every atom shines the might of the Self

As much as the life of the Universe

Comes from the power of the self,

Life is in proportion to this power.

When a drop of water gets the self's lesson by heart

It makes its worthless existence a pearl.

When the mountain loses its self, it turns into sands

And complains that the sea surges over it

Because the earth is firmly based on itself

The captive moon goes round it perpetually,

The being of the sun is stronger than that of the earth

Therefore is the earth fascinated by the sun's eye." 18

Stages of Khudi

Iqbal has prescribed three stages to train our Self:

The first stage is Atayat ( submission)

Be worshipping God and bringing discipline in our day today life we can develop high

quality of khudi . Each and every particle of this world including man and animal follow certain

rules and regulations. All these are bound together by natural laws which allow them to exist with

an integrated coherence.  There are systems to regulate our conduct and behaviour. So, God sent

legislation to make man's life the best on this earth so that he will be happy in this life and in the

Hereafter. We see the daily rising and setting of the sun, the moon appears and shines according

to phases, the seasons change on a yearly basis and the days and nights occur according to their

length fixed in every season. A human in this world is like a student in a school. He has to learn

lessons of regularity, punctuality, mindfulness and attentiveness from his teacher. Discipline

makes our lives easy and enables us to realise our goals. Overall, society becomes caring and

law-abiding.

The Second Stage is Zabt-e-Nafs (restraint of Self)

The self is vicious one has to bridle it. One who has full control over his self then he is
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free from all kinds of greed and fear. He is only afraid of God. Self restrain is that pure state of the

human heart that controls man's deeds and creates harmony between the internal forces and

external acts of man. It connects man with Allah and lifts up the curtains between the material

world and the super natural. . We have to regulate what we consume. We have to regulate our

speech. We have to constantly apply control over our thoughts and feelings. We have to control

our anger, our jealousy; any feelings of pride or arrogance. We constantly have to check our

actions against our intentions. " Taqwa (piety) is the prerequisite for a person who wants to live

his life by certain principles, whether they are religious or not, and he is to have a clear direction

in order to move towards a specific goal. In doing so, he is to protect himself against transitional

desires inconsistent with his goals and principles." 19

Thus, taqwa in a broader sense is a requirement for everyone who wants to be a true

human being, live under control of reason, and follow certain principles. 

The third is Vicegerency of God:

This is the last stage and final point of khudi. Iqbal firmly believed that God is to be

sought not by begging but on the strength of will. Once found one is not to annihilate oneself in

God but rather to absorb God within oneself; that is, "create in you the attributes of God" as much

as one possibly can - a possibility to which there are no limits. If the human ego is able to do this

successfully, it will then become worthy of the vicegerency of God - that is, khudi will have

reached perfection in man. 20

Conclusion:

Iqbal is poet of life and existence. He deeply believed in humanism and tried his best to

raise position of man by inculcating spirit of God into him. He is flag bearer of action and

emotion. He is interpreter of natural beauty. He is heavily influenced by philosophy of Sufism. He

inspired man to come out from the earthy world and to be drowned into spiritualism by

maintaining his  Khudi. The Khudi  is both the starting point and the foundational feature of his

thought. The self is fundamental to Iqbal. It is the most important and dominant area of his

philosophy. Iqbal himself had passed through various stages of developing his own self. Whatever

he wrote about the self was from the knowledge achieved through his own experience and his
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dialectic was not merely a literary work or philosophical theory. Iqbal gives central position to

man in the universe.  Man is co-worker with God. He advises man raised your Self so high that

before every verdict God Himself may ask you: what is your desire. From humanist point of view

it is the best tribute paid to man as he has been made master of his own destiny.
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Sufism in 18th Century in Indian Sub-Continent with Special Reference to

Relevance and Contribution of Sheikh Muhammad Ali Hazin

Mohammad Anash,  C.A.S, Dept. of History, Aligarh Muslim University

EARLY LIFE OF MUHAMMAD SHEIKH ALI HAZIN:

Sheikh Muhammad Ali Hazin was a great learned scholar and sufi saint of the eighteenth

century, born on Monday, the 27th Rabiul Akhir, 1103 A.H at Isfahan  . His father's name was

Abu Talib,  Who was a great scholar, died in 1127 A.H./1715 at the age of 69.  Hazin had written

an elegy on the death of his father.  He had three brothers and was the eldest of them all. Out of

the three, one died in his infancy and the two died in their youth.  Hazin does not mention the

names of his brothers in the Tazkirat-ul-Ahwal. Hazin was possessed of great self-respect. His

proud and supersensitive nature did not allow him get the patronage of kings and nobles. Hazin

was high-minded, sweet-tempered, of a delicate temperament, kind hearted and constantly

lamenting. He talked low tone and used to introduce elegance and eloquence in his explanations. 

At the age of four in 1107 A. H., a teacher was appointed to instruct Hazin by his father .

He began his education under the Mulla Shah Muhammad of Shiraz who came to Isfahan. After

the commencement of two years that is by the year 1109 A. H., Hazin was capable of plain

reading and writing. He studied many Irani books both in prose and verse; and being put to learn

grammer and etymology and jurisprudence, he soon acquired them. He was then taught logic.  At

the age of eight, in the year 1111 A. H., his father appointd Maulana Malik Husain Qari  to

improve his Qirat. He studied under him for two years upto 1113 A. H.  At the age of ten  Hazin's

father himself instructed him and made him capable of reading  a lot of  books under him like

Jami's Sharah-i-Kafiya, Nizam's Sharah-i-Shafiva, Sharah-i-Shamsiya etc. Hazin visited Lahijan

in 1113 A. H., at the age of ten and remained there for one year.   

For a period of about three years, Hazin was instructed by the aforesaid Shaikh Khalil

Ullah of Taliqan from whom he derived his takhallus "Hazin".   He learned the Bible and had the

interpretation of it written by him, and informed himself of the truth of all that they maintain.   
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Hazin read the Tablat-i-Shifa , Ilahiyat-i- Sharah-ul-Isharat.  Hazin also read Hadith under

Mulla Muhsin, and other sciences under the Maulana Lutfullah Shirazi, and last of All, Hazin also

attended the lectures of Maulana Muhammad Sadiq of Ardistan and read studied him famous and

unfamous books on theoretical and practical philosophy. 

HAZIN IN INDIA

Thatta was the first place for Hazin in India where he went in March 1734 and stayed

there for nearly two months.  Leaving Thatta by a boat, he crossed Sewistan and reached Khuda

Abad  where he stayed for seven months.  From Khuda Abad, Hazin again took a boat and

reached Bakkar in 1147 A.H., he stayed there for One month.  From Bakkar Hazin slowly made

his way for his destination Delhi via Multan where he stayed for two years. Hazin reached Delhi

by the end of 1149 A.H.  

Hazin came to Banaras after he left Delhi in 1161 A.H/1747 A.D. roaming about for a

while in the cities of Bengal before he settled down there. He preferred Banaras over all other

cities of India. It seems that one of the main reasons for the selection of Benaras by Hazin was the

presence of Raja Balwant Singh the ruler of the region. The Raja encouraged Hazin to settle there.

According to the compiler of Tarikh-i-Banaras, the Raja took a great liking to Hazin and was a

very much interested that he lived in Benaras.

Reciprocally, Hazin also showed his sincerity to maintain his relations with him. Even at

the time the Raja revolted against the Nawab of Awadh, Hazin requested the Nawab to forgive

him. Raja appointed Hazin as the tutor of his son, prince Chet Singh. The prince also presented

gifts to his tutor in the form of cash that amounted to forty thousand rupees. 

It is true that due to his obsessive attachment to his own country, Hazin had no pleasant

time in India, while his illness aggravated his discomfort, but he had friends who cheered him up.

In the letters of them, mostly Iranian, but also Indians, he used terms of endearment, such as

sahib-i-man, jan-i-man, and ummid gah-i-man. His politeness with them was unique also. In

Hazin's view, Raja Ram Narayan was a valuable friend due to his compassion, generosity and

devotion.  Any how Hazin's condition compelled him to stay forever in India, and became habitual

of living in Banaras.
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Since Hazin was qualified in religious guidance (Ijtihad) some people sought legal

opinions from him. One of Hazin's treatises under the title of Risala Fatawi, contains 37 legal

questions and their answers. 

Some time the people of Banaras also believed that Hazin was a thaumaturge having certain

revelation and the gift of miracles. They even say that the Sun also submitted to him and that he

could work at his will other miracles no less ordinary. 

It is mentioned in the Naghma-i-Andalib, that Hazin had composed books on Talisman,

necromancy, captivation and augmenting.The inhabitants of the Banaras whether Hindus and

Muslims were extremely reverent towards Hazin. They came over long distances to see him; and

prided in having seen him.  Hazin lived at Banaras for a long time in such a manner that people

suspected him of receiving divine help and knowing alchemy,  and having Jinn under his control.

The people of Banaras both Hindu and Muslims use the dust of his  feet as collyrium. 

Hazin's disciples came from diverse backgrounds, and they were both commoners and

elites. The list includes Mirza Haider, resident of Jais in Awadh; Chet Singh, who ruled Banaras,

etc. 

Hazing was a distuinguished poet also and his opinion was counted as the final word among the

Iranian poets. One time when he came back to Isfahan from his first journey to Shiraz, Mirza Abu

Talib Shulistani, a literary personality of Shiraz, asked him to judge to works of two poets. 

Hazin was influenced by the style of his period of poetry, he used the Sabak-i-Hindi or

the Indian style in his poetry. He wrote a lot of books on poetry with more than thousands of

couplets. Hazing himself says that I enjoyed the poetry a lot.  Hazin also wrote two tazkira. 

Hazin also wrote four Diwan, his first Diwan prepared which includes Qasaid, Masnawis,

Ghazalyat and Rubaiyat with almost seven or eight thousands couplets.  He compiled his second

Diwan including ten thousansds couplets in Isfahan before 1715, third Diwan compiled in 1717,

while fourth Diwan compiled before 1729.  One of his verses he refers to it completion in 1742 in

Delhi. 

LAST DAYS OF HAZIN

Towards the end of his life, Hazin gave up all his pleasures and necessities nd perceive in
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himself no more power of action. He caused his tomb to be constructed  where he sometimes used

to go on Thursdays to sit there and distribute alms and prey there.   Hazin finally died in the

midnight of Thursday, the 11th jamada I, 1180 A.H./15th of October , 1766 A.D.,  in Mohalla

Kacchi Sarai. 

To conclude, Hazin was a man of international reputation, for his scholarship, piety,

power to acquire knowledge about religious scriptiures and Hadith, Astronomy, science,

Talisman, ecology etc. He was a great poet of his age and wrote with the pen name of Hazin. In

practise Hazin led the life of a sufi saint. His excluded manners, extreme piety, perfect

contentment and whole hearted hatred worldly pleasures and falsehood are clear indications of his

mode of life included him among the greatest sufis of his age.
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B.S.P: Emergence and Role in Politics
Mohammad Amir, Research Scholar, Department of Political Science, A.M.U, Aligrah

 

The caste system or manuwad has its roots from ancient times. It was considered that

Brahmins are born from God's head and they are ment to become priest or preacher, Kshatriya are

ment to become warriors and they are born from God's chest, where as Vaish are from stomach

they are born to become farmers for production of food and to feed and lastly Shudra who are

born from feets they are untouchables. They were the downtrodden and oppressed section of

society. The Dalit movement can be traced out from reformative Bhakti movement. This

movement was started by saints, social reformers and scholars who presented their ideas and

knowledge by writings, folk culture and belief in one divine super natural power. This movement

was anti-caste, anti-elite, pro-women, pro-poor, anti-sanskrit. It was totally against the thousands

year old "manuwadi system" that was prevailing in the country. 

This movement attracted the downtrodden lower caste people specially women and

played a vital role in bringing social consciousness and respect but it could not do something big.

The appeals and teaching of this movement led the dalit movement into politics.

Though the contribution of leaders of the downtrodden communities like Mahatma

Jyotiba Phule, Chhatrapati Shahuji Maharaj, Narayan Guru and Periyar E.V. Ramaswami has its

immense importance in fighting against years old manuwadi system and they fought courageously

and with full commitment against the brutual and oppressive manuwadi system but the role of

Bhimrao Ambedkar's socio-political campaign has it own importance in bringing respect,

consciousness and ability to fight against the harsh and oppressive upper caste. Ambedkar fought

not only for dalits but also for those belonging to other backward groups which were too facing

the same problems and were victims. Ambedkar was the national leader and he had an impact

across the nation.

The Scheduled Caste Federation (SCF) was the first all India political party formed

exclusively for scheduled castes. The party was the result of Ambedkar's effort to create a separate
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political party for dalits. SCF could not do much and turned into new political party. The

Republican Party of India (RPI).

The RPI had clear Goals

" To defeat congress which was dominated by brahmins.

" To improve the condition of SCs.

This organisation too failed because the leaders of party could not arrive at a common consensus

on how to achieve these goals, congress was influential political party and some leaders wanted to

seek support from congress and others were against it.

After the failure of RPI dalit movement took place under the leadership of Kanshi Ram

who had put dalit politics in the main stream. Kanshi Ram used the basic principle of

representative democracy. Kanshi Ram had established a category called Bahujans, which

comprises of 85% of society. He used this Bahujan Samaj which includes not only dalits but all

the downtrodden section including religious minority as a tool to mobilise the dalit population.

Kanshi Ram also established a non-political organisation called. All India Backward and Minority

Castes Employees Federation (BAMCEF) on 6 December 1973.

Later on 14 April 1984 Kanshi Ram founded B.S.P and in 1989 BSP entered into the

competitive electoral politics. During the early 21st century BSP brought the decisive and

surprising shift in its basic ideology and electoral strategy. Its main objective and aim was to

capture economic and political benefits using state power by this their social status will improve

as upper caste became dominant and powerful only by occupying economic and political status 

B.S.P. or majority people's party is one of the prominent political party of India. The ideology of

B.S.P is "social transformation and economic emancipation" of the " Bhujan Samaj," which

comprises of the Scheduled Castes (SCs), the Scheduled Tribes (STs), the Other Backward

Classes (OBCs) and religious Minorities such as Sikhs, Muslims, Christians, Parsis and

Buddhists. 

The orthodox Hindu culture and traditions are recognised by dalit leaders as factors

responsible for the marginalisation of dalits. The B.S.P has its main base in the Indian state of UP.

B.S.P focused on "social engineering" to bring brahmins and poor upper castes together through
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the policy of "Sarvajan". This social engineering became successful and resulted in huge victory

of B.S.P in 2007 under the leadership of Mayawati who is still the head of B.S.P.

The BSP has been changing its political stance very frequently as a result of the rapid

political changes in UP. The BSP changed quite a lot in the 1990s and first decade of the 21st

century. When the BSP started as a political party in early 1990s its agenda was based on 'self

respect. This agenda pushed the BSP into an aggressive public dialogue against the political

parties dominated by the upper castes, i.e., the Congress and BJP. The public language that the

BSP used for the expression of its political views through the media and party literature was very

aggressive. The political language of the party leader (Kanshi Ram and Mayawati) sometimes was

hard line. The political priorities of the BSP were largely influenced by the immediate need of the

party to become the chief political actor in UP and to grab power. So much so that prime goal of

the party during 1989-95 was to propel political instability in the state, so that none of the

political parties could form the government in the state. Kanshi Ram confirmed the party strategy

as: "We wish that no political party could get proper majority, then only we will be politically

important for others".

The BSP has been very careful about opening its party forum to all sections of society

particularly the upper castes. Leadership positions in the party were closed to upper caste people.

This ideology of BSP established it as a centralist party or a party of a social clan in competitive

democratic politics. The party believes that state power is the 'key' o r agent to introduce social

change. 

The party has started many welfare programmes and benefits were provided into dalits

exclusively. In 1995 scholarships for dalit students up to eighth standard were given. The BSP

government also arranged coaching centers to prepare SC/ST students for the civil services

examinations at the state and central levels. Mayawati started the Ambedkar Rojgar Yojana

(Ambedkar Employment Scheme) for dalit women. In 1997, RS 700 million was allocated for

setting up schools on the ashram model for the children of the Balmiki (SC) caste. Marriage

support money for SC girls was increased.

After attaining the state power in 1995 and 1997, the BSP's priorities for development
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were clear. The party's focus was more on rural development. The party viewed rural department

as development of SC/ST. The BSP government adopted the Ambedkar Village Programme

(AVP)   as a premier programme for village development through which the interests of its social

base could be secured. This programme was initiated by the SP Government in 1991 but later it

was largely credited to the BSP. This programme was introduced only in those villages where

SC/ST population was 50 per cent or more. During first three tenures of the BSP government 19,

176 villages were declared as Ambedkar villages. 

Among the upper castes, the BSP added Brahmins prominently to its electoral and gave

them many ministerial posts in the government in 2007. The time ripe for the BSP to bring

changes in the political and developmental priorities it had been practicing for more than 20 years.

Mayawati wants to do the same which Ambedkar left in between. Now the mission will spread

from Kanyakumari to Kashmir.      

Conclusion

The caste system or manuwad can be traced out from ancient ages. It is based on "varna

system and jati". Varna can be translated as "class" and refers to the four social classes which

existed in the vedic society namely Brahmins, Kshatriyas, Vaishyas, Shudras certain groups now

known as dalits were considered as untouchables. The work of all above social class is defined by

birth.

 Dalit movement is not new it was started by saints and social reformers in the name of

bhakti movement which was anti-caste, anti-elite, anti-sanskrit and pro-women and was against

manuwadi system.

Ambedkar played a vital role in reviving the dalit movement. He not only fought for dalit

but also for those belonging to other backward classes.  Ambedkar was the national leader and he

had an impact across the nation.

The first political party which was exclusively for schedule caste was Schedule Caste

Federation (SCF). It was the result of Ambedkar's effort but it could not do much. Later it turned

into Republican Party of India (RPI) but it failed. 

Later the dalit movement came under the leadership of Kanshi Ram who had put the dalit
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politics in main stream by founding Bhujan Samaj Party a political organisation in 1984 and in

1989 this party entered into competitive electoral politics. BSP focused on social engineering

which resulted in a huge victory of BSP in 2007 assemble election in U.P. and currently it is the

largest opposition party.
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oStyHkwifr d`r ^izcks/kpfUnzdk* esa uhfr ,oa O;kdj.k fo|k dk egÙo

MkW0 tQj brs[kkj vfrfFk izoDrk] laLd`r foHkkx] v0eq0fo0] vyhx<+ ¼m0iz0½

oStyHkwifr d`i ^izcks/kpfUnzdk* O;kdj.k dk NUnksc) xzUFk gSA oStyHkwifr us xzUFk ds vkjEHk esa vkReifjp; bl

izdkj fn;k gS%&

pUnzkorh&onu&pUnz pdksj&JhfoØekfnR;Hkwiru;ks1 u;rU=osÙkk A

pkSgku oa'k fryd% iVukf/kukFkks jktk ija t;fr oStynso ukek AA 2 AA

jktk oStynso pkSgku oa'k ds fryd :i uhfr ,oa ra='kkL= ds Kkrk gSa A pUnzkorh mudh jktefg"kh rFkk iVuk

mudh jkt/kkuh gS A xzUFkdrkZ }kjk nh xbZ bl lwpuk ds vk/kkj ij Hkkjrh; bfrgkl esa oStynso ds lEcU/k esa izekf.kr

tkudkjh izkIr ugha gksrh A Jh ;qf/kf"Bj ehekald us O;kdj.k 'kkL= ds bfrgkl esa oStyHkwifr dk foTtyHkwifr ds uke ls

mYys[k fd;k gSA eksrhyky tks"kh dk fopkj gS ^iVukf/kukFk* "kCn iVuk uxj ds fy;s iz;qDr ugha gS] iVuk ds fy;s loZ=

ikVfyiq= dk mYys[k feyrk gSA iVuk "kCn ikVu ds fy;s iz;qDr gqvk gSA Hkkjro"kZ esa ikVu tuin vusd LFkkuksa ij gS A

jktLFkku esa Hkh ikVu vusd gS] vr% fu.kkZ;d :i esa ;g ugha dgk tk ldrk fd oStynso dkSu ls ik"Vu ds vf/kifr jgs

A2

jkeiqj jt+k ykbczsjh jkeiqj esa izcks/kpfUnzdk dh tks izfr miYkC/k gS mldh iqf"idk ds vk/kkj ij izcks/kpfUnzdk dk

fyfidky laor~ 1907 "kd~ 1772 gS A3 bl iqLrd dh jpuk oStynso us vius iq= fgjk/kje dks fo|k rFkk O;kdj.k dh

efgek crkus ds fy;s dh gS A oStyHkwifr us O;kdj.k tSls nq:g fo"k; dks vR;Ur ljl cukus dk iz;kl fd;k gSA fuEu

'yksd esa dfo us jke 'kCn dh leLr foHkfDr;ksa dk iz;ksx fd;k gS&

jkeks es?fHkfgra djksrq lrra jkea Hkst lknja A

jkes.kkiâra leLrnqfjra jkek; nÙka /kue~ AA

jkekUeqfDrjHkhfIlrk ljHkla jkeL; nklksLE;ge~ A

jkes jatrq es eu% d#.kk; Hkks jke ! eka iky; AA 3 AA
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jke uke dk mPPkkj.k Hkolkxj ls ikj yxkus okyk gSA vr% jkeuke ls ;qDr izfØ;k dj jgk gw¡A ;g

izcks/kpfUnzdk nq%[k gj.k djus okyh rFkk vKku vU/kdkj dk uk"k djus okyh gS& 

izcks/kpfUnzdk uke jkepUnzlekfJrkA

vKkufrfej/oaldkfj.kh nq%[kgkfj.kh AA4 35 AA

cgqr ls izfØ;k xzUFk gSa mlls D;k gkfu \ Hkzej }kjk pesyh dk iku dHkh vukn`r ugha fd;k tkrk&

cgo% izfØ;k xzUFkk% lfUr psr~ lUrq dk {kfr% A

ekyrhe/kquDokfie/kqikukeukn`re~ AA5 36 AA

ckydksa ds Kku gsrq fo}kuksa dh rqf"V gsrq ,d dYii;ZUr bl lalkj esa dhfrZ dh LFkkiuk gsrq jke ukekRed izfØ;k

dj jgk gw¡A

jke ds ije HkDr oStynso us ,d ckj ,dkar esa bl izdkj fparu fd;k A otz ln`"k gìh okys n/khfp rFkk peZ

dop okys d.kZ nkuksa bl lalkj esa vej ugha jgs A bl lalkj esa lc dqN ifùuh ds i= ij fLFkj ty dh Hkk¡fr gS A

xzUFkksa esa vafdr dhfrZ gh fLFkj gS A bl izdkj fpUru djrs gq, oStyHkwifr us [ksyrs gq, vius iq= Jhfgjk/kje ls bl

izdkj dgk&

fpUr;fUufr fu;kZr% ØhMara Jh fgjk/kje A

JheUoStyHkwikyks foyksD;sR;éczohRlqre~ AA6 11 AA

fo|k ls jkT; dh "kksHkk gS A fo|k ls "k=q ij fot; feyrh gS A fo|k ls drZO; dk cks/k gksrk gS rFkk ;"k dh

izkfIr gksrh gS A fo|k ls /keZ mRiUu gksrk gS A /keZ ls /ku] /ku ls jkT; rFkk jkT; ls lq[k dh izkfIr gksrh gS A fo|k firk

dh Hkk¡fr fgr djus okyh] ekrk dh Hkk¡fr j{kk djus okyh] fiz;k dh rjg lq[k nsus okyh gS A bl izdkj fo|k dYiyrk ds

leku gS A fo|k /ku loksZÙke /ku gS A ;g nsus ij c<+rk gS A u fn;s tkus ij u"V gks tkrk gS A fo|k :ih /ku jktkvksa

ds }kjk Nhuk ugha tk ldrk A bldk foHkktu ugha gks ldrk A lsodksa }kjk mi;ksx ugha fd;k tk ldrk rFkk dgha ij

fNik;k ugha tk ldrk gS A gs iq= ! fo|k:ih /ku ls ghu iq#"k dk;j iq#"k dgykrk gS A vr% fo|k izkfIr ds fy, fujUrj

iz;Ru djks A tc rqEgsa jkT; dk xoZ ugha gS] tc rd fo"k;ksa esa vklDr ugha gks] tc rd ;kSou dk en ugha gS] rc rd

fo|k dh izkfIr gks ldrh gS A mnkjrk] /khjrk] ohjrk vkfn xq.kksa ls ;qDr fo|k ,oa fou; ls ;qDr O;fDr lHkh dks fiz;
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gksrk gS A nku&n;k ,oa ;q) esa drZO; ikyu djus okyk O;fDr nkuohj] n;kohj ,oa ;q)ohj dgykrk gS A ekuo deZ ls

izfr"Bk izkIr djrk gS A tSls jke] ij'kqjke] d`".kkfn A euq"; lalkj esa vius iwoZtUe ds deZ vuqlkj gh jktk vFkok jad

gksrk gS rFkk lq[k&nq%[kksa dk Hkksx djrk gS A ;g deZcU/k vkRed`r rFkk lHkh ds fy;s nq"dj gS A7

firk ds }kjk bl izdkj dgs tkus ij gkFk tksM+dj fouhr fgjk/kje us bl izdkj dgk] ekrk&firk iq= dks rh[kh] dM+oh]

dlSyh vkS"kf/k fiykrs gSaA tks iku ds le; uhjl rFkk ifj.kke ds le; jlkog gksrh gS A gs iwT; ! vkids mins"k :ih

ve`r dk eSaus Jo.k :ih v×tfy ls iku dj fy;k gS A vkKk nhft;s eq>s D;k i<+uk pkfg;s \

oStynso dgrs gSa jkT; ds fy;s uhfrfo|k rFkk vL=fo|k ;s nks fo|k;sa dgh xbZ gSa A buesa uhfrfo|k vf/kd egRoiw.kZ gS]

ftlls jkT; feyrk gS A fØ;k ,oa dkjd ds fof"k"V Kku ls 'kkfCn cqf) c<+rh gS A L;kfn rFkk R;kfn foHkfDr;ksa ds Kku ls

'kCn lEcU/kh Kku c<+rk gS A O;kdj.k ds fcuk ok.kh] ifr ds fcuk L=h] lqfoosd ds fouk y{eh dHkh lq[knk;h ugha gksrh gS

A vr% rqe igys cqf) dh o`f) gsrq O;kdj.k i<+ks A blds i"pkr~ uhfr dks i<+dj lq[kiwoZd jkT; dk miHkksx djks A

ftlds }kjk fØ;k vkSj dkjd ds lkeTtL; ls Kku mRiUu gksrk gS] og mRd`"V izfØ;k izcks/kpfUnzdk vc rqEgsa i<+uh pkfg,

A8
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lUnHkZ

1- Ms. Raj: /khj] Jh foØekdZru;ksa

2- izcks/kpfUnzdk] lEiknd o O;k[;krk ia0 eksrh yky tks"kh] jktLFkku laLd`r lkfgR; lEesyu] i`0 1 A

3- bfr Jh iVukf/kukFk Hkwifrf'kjksef.k cStyHkwiky fojfprk oS;kdj.kizoks/kpfUnzdk lekIre~ A LofLr Jh laor~ 1907

r= "kd% 1772 ikS"k 'kqDy izfrink Hk`xqokljs 'kqHka Hkw;kr~ Jhjke th lnk lgk; Jh ljLoR;S ue% Jhx.kir;s ue% bna

iqLrda fyf[kra feJgfjizlkn rL;kRet% fxj/kkjhyky Loa; iBukFkZe~ ik.ìfyfi la[;k 15201 A 

4- Raj, fpÙkgkfj.kh AA 34 AA

5- Raj, iUFkk% ekyrh&e/kquks Hk`xS% AA 35 AA

6- Raj, gjk/kje AA 11 AA

7- u laizfr ljhjkf.k u jkT;kfu /kukfu p A 

rs'kka LoxZxrkuka fg dhfrZtZ;fr Hkwrys AA 6 AA

Raj, "kjhjkf.k------------LoxZrkuka AA 6 AA

Ifùuhi=tyor~ lalkjs loZefLFkje~ A 

dhfrZj{kjlao)k fLFkjk Hkofr Hkwrys AA 7 AA

bg yksds lq[ka ;su ijyksds?fi tk;rs A 

rnso izR;ga deZ drZO;a nwjnf"kZuk AA 8 AA

Raj, gfjn"kZuk ------------- AA 8 AA

lalkjkEHkksf/krj.ka jkekukekuqdhrZue~ A

jkekukekfUork rLekRizfØ;k fØ;rs e;k AA 9 AA

ckydka izcks/kk; rks'kk; fonq'kkefi A 

vkdYiefi lalkjs dhfrZlaLFkkiuk; p AA 10 AA

Raj, dYiefi AA 10 AA

fo|;k |ksrrs jkT;a fo|;k th;rs fjiq% A
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fo|;k Kk;rs d`R;a fo|;k yHkrs ;"k% AA

Raj, yH;rs------------ AA 12 AA

fo|;k tk;rs /keksZa /kesZ.kkFkZ% iztk;rs A

vFksZu tk;rs jkT;a lq[ka jkKT;su tk;rs AA 13 AA

fo|k firso fgrd`f}|k ekrso jf{kdk A 

fo|k fiz;so lq[knk fo|k dYiyrksiek AA 14 AA

/kukukefi losZ'kka fo|k/kueuqÙkee~

o)Zrs nh;ekua ;Uukarjk;SfouL;fr AA 15 AA

Raj, ;narjk;kf}u";fr----- AA 15 AA

LodeZ.kSo iq:'k% izfr'Bkf/k'Brks Hkosr~ A

;Fkkd`'.k"pjke"piJqjke"pikS:'kkr~ AA 22 AA

Raj, ;Fkk jke% i"kqZjke% jked`".kkS Lo&ikS:'kkr~ AA 22 AA

8- iz0p0] 23&37

ladsr&lwph

Raj- izcks/k pfUnzdk] lEiknd o O;k[;krk&ia0 eksrh yky tks"kh] jktLFkku laLd`r lkfgR; lEesyu 

Ram- jkeiqj jt+k ykbczsjh jkeiqj&oS;kdj.k izcks/k pfUnzdk] ik.Mqfyfi la[;k&15201 A
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