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When sahib met Gani and Latter Presented him his  selected verse

  the following couplet of Ghani sent him in to ectasy'' and

saib is said to have remarked that ''That Whole of his Divan could havd been bartered away for

this single couplet of Ghani.  
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'' He was in the habit of putting the padlock on the door of this cottage when he was in it, and

taking it off When he was out. When asked the reason of this strange action on his part, he replied

that he was the only weath in the cottage which needs a padlock. When he was out, the need for

     the pad lock     did not exist.      
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SHIBLI NOMANI AS A CRITIC: IN THE LIGHT OF HIS SHER-UL-AJAM

DR. Sakina Imtiyaz Khan, HOD Persian, University of Mumbai, Mumbai

Shibli Nomani was a great oriental scholar, versatile, genius, Islamic historian and an

educationist. His Personality was multifaceted and his contributions are immense and

multidimentional. His pen achieved marvelous excellence in numerous fields of human

knowledge, arts and science, language and literature, philosophy and scholasticism, history and

biography and undoubtedly in research and critism as well.

He was born in the turbulent year of 1857 A.D. the year of mutiny and died in the year

1914 A.D., when the first world war was taking place. Coincidently his date of birth and death

denotes his revolutionary nature. It was a matter of symbolic significance that on the day of his

birth the freedom fighters broke open the gates of district jail and set free the prisoners

incarcerated there. He took his first breath in this highly surcharged patriotic and rebellious

atmosphere. it was bound to have an abiding influence on the thinking and attitude of Shibli in the

days to come. He had imbibed the indomitable spirit of independence in his cradle and it

remained with him as or distinctive trait of his personality throughout his life.

Moreover he was spent sixteen years in the august company of Sir Sayyed Ahmad Khan

which broadened his outlook and vision and marked the advent of his literary writings. He is

considered as the last great Persian poet in India. By analyzing the poetic genius of Shibli Mirza

Ahsan writes:

 "


1" 

The real fame of Shibli rests in his role as an outstanding literary critic. Infact, this book

is a complete critical study of civilization, culture, passion and living of the Persian people. In the

true sense of term it can also be considered as the centuries old intellectual lives of Iran.

Sher-ul-Ajam consists of five volumes. The first volume of Sher-ul-Ajam was published
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in the year 1908, vol-II in 1909, vol-III in 1910, Vol-IV in 1912 and the final volume of

Sher-ul-Ajam published in 1918 after the four years of Shibli's death. In the first two volumes  

critical descriptions of the classical Persian poets from fifth to ninth centuries are given whereas

its third volume consists of the critical assessment of the verses of Indian Persian poets during

Timurid period of India. Broadly speaking the first three volumes deal with the poets and the

poetry of Persia poets. The fourth and the fifth volumes deal with the poets and poetry of poetry

of Persia as well as exhaustive narration about the forms and figures of Persian poetry.

Sher-ul-Ajam elaborately deals with the principles of criticism, on which Shibli has based

the poetical estimate of Persian poets. The first volume of Sher-ul-Ajam begins with this

meaningful quatrain of Urfi Shirazi:


 

2  
Maulana Shibli had the great aesthetic sense. Even in criticism he has used the same

sense. The opening lines of Sher-ul-Ajam are worth mentioning and remembering:

 















3  
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These beginning lines of the Sher-ul-Ajam Vol-I, clearly indicate the aim of Shibli

Nomani over writing Sher-ul-Ajam and it may rightly be considered as the abstract of his

Sher-ul-Ajam.

This book is quite unique in the sense that before Shibli critics have also written about

the poetry of poets but Shibli with his innovations has dealt not only with the biography of poets

and their style but also offered ample verses of the poets in order to understand their mind. He has

explained them in a very vivid and unique way by pointing out the delicacy of thoughts and

languages. The selection of the verses is marvellous and touches the heart of the readers. Sayyed

Sabahuddin Abdur Rahman a celebrated writer of Darul Musannafin states:

 

4  
In the second volume of Sher-ul-Ajam Shibli Nomani concludes his notice of Salman

(d.778A.H./ 1376 A.D.) with a fairy detailed and wholly favourable appreciation of his skill in the

different forms of verse. His skill is chiefly apparent in his qasidas, which are remarkable for

grace and fluency of language and for a felicity of diction possessed by none of the earlier poets,

and peculiar to those of this middle period, between which two groups Salman marks the

transition, Shibli gives the following examples to illustrate his assertion:"

  



 
 

5  
"Thy mouth smiled and produced a jar of sugar,

thy lips spoke, and revealed glistening pearls,

Thy waist was undiscoverable (on account of its extreme slenderness) but thy girdle,

deftly clapsed it round, and revealed it in gold,

Cast aside the veil from thy face, for the black tresses,

have affected the fairness of thy cheecks."

"The third volume of this work, composed in 1324-25/1906-07, dealing with seven
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Persian poets of sixteenth and seventeenth centuries of our era, namely, Fighani (d.925/1519),

Faydi (1004/1595-96), Urfi (d. 999/1590-91), Naziri (d.1021/1612-13), Talib Amili

(d.1036/1626-27), Saib (d.1080/1669-70) and Abu Talib Kalim (d.1061/1651). All these were

Persians, attracted to India by liberal patronage of the Mughal court except Faydi. Whom Shibli

regards as the only Indian Poets except Amir Khusraw who could produce Persian verse which

might pass for that of a born." (6) He announces:


"7 

By the scholarly and intellectual attainments Shibli has revived the memories of the great

scholars of our past. Shibli himself also considered his Sher-ul-Ajam as his great achievement.

When he was writings Sher-ul-Ajam, his senior contemporary and a great scholar Maulana

Mohammad Hussain Azad was also engaged in compiling his book, 
 . Maulana Shibli

was afraid of his superior talent of writing, but when that book got published from Lahore, and

Maulana Shibli gone through it, he felt relaxed with the fact that Maulana Azad has not dealt with

anything which was already been there in his Sher-ul-Ajam. He wrote a letter to one of friends,

saying:

 "


8" 

Shibli has casted a detailed light on the concepts and forms of verse and has defined

poetry by revealing every small points related to it. His views on poetic expressions were very

similiar to that of William Wordsworth, the renoned English poet . To him "poetry is the

spontaneous overflow of powerful feelings." Shibli has cultivated a unique style for the

conveyance of his ideas which embodied the elegance of Azad, the colloquialism of Nazir Ahmad,

and the simplicity of Hali. His style is characterized by clarity, simplicity, lucidity and

amplification of points. A logical sequence prevades his writing, which never suffer from the

complexities of expression and are distinguished for the vigour and spontaneity of expression. He
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believed in moderation and his style with slight modification could successfully be employed in

scientific, poetic, critical, historical and philosophical themes. Taken as a whole he is one of the

most fascinating figures of modern times.

A great British orientalist, a famous critic and a contemporary of Maulana Shibli, Prof.

E.G. Browne, has paid rich compliments to the work of Shibli Nomani and have often

recommended Sher-ul-Ajam for more details of Persian poets and their verses in his celebrated

book "A Literary Hitory of Persia". According to him "Sher-ul-Ajam is undoubtedly the best

literary estimate of Persian Poetry written upto the present day. He says:

"The best and the fullest estimate of the leading Persian poets from the earliest times

down to the latter part of the seventeenth century is, however, so far as I can judge, a work written

(most unfortunately) in the Urdu or Hindustani language, the Sher-ul-Ajam (Poetry of the

Persians) of that eminent scholar Shibli Nomani."9

Shibli immitated Zaheer Faryabi, Saadi Shirazi, Naziri Nishapuri and also Hafiz Shirazi

in ghazal writing. In the second volume of Sher-ul-Ajam Shibli has given a detailed critical study

on Hafiz as he himself assumes:

10.  
Complimenting Shibli for his critical study of Hafiz Shirazi, Prof. Browne writes as:

" On the whole, however the best and the most complete critical study of Hafiz with

which I am acquainted is contained in Shibli Nomani's Urdu work on persian poetry entitled

"Sher-ul-Ajam" already repeated quotedly in this chapter. I feel that I can not do better than

summarize at any rate that portion of this notice which deals with poets' life and the few facts

concerming his personal circumstances and relations with his contemporaries which can be

deducted from his poems, indicating at the same time the Persian biographical sources to which

the learned author refers." 11

However, Hafiz Mahmud Ahmad Shirani in his book " 
  "have criticized

Sher-ul-Ajam for the lacking of exact date of birth and death of the poets and events. But have

finally acknowledged this book as a best edition of its kind:
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Shibli Nomani devoted major part of his life to literary pursuits. In a small span of life,

the intellectual of Shibli and his works are matchless by his contemporaries and in some cases

with his predecessors and his followers too. Undoubtedly he earned international popularity and

fame as a multifaceted genius especially because of his notable work Sher-ul-Ajam.

Complimenting on the critical values of all five volumes of Sher-ul-Ajam, Sayyed Sabahuddin

Abdur Rahman says:

 

13 
An Iranian lover of Shibli Sayyed Mohammad Taqi Dayi Gilani has spent the major part

of his in the translation and publication of Shibli's great works. He was among one of the students

of the famous scholars and translators Mulla Kazim Khurasani and Shaikh Abdullah

Mazandarani. On the wish of his Khurasani master he came to mumbai and translated

Sher-ul-Ajam into Persian. Its Vol-I published in 1316, Vol-II in 1318, Vol-III in 1319, Vol-IV in

1320 and Vol-V published in 1324. These translations were published by the famous Ibn-e-Sina

Library, Tehran. His translations achieved fame all over the world, and soon its second edition

published. He has done an excellent job in its field. When the popularity of this translation

editions reached Darul Musannefin, and when Maulana Sulaiman Nadwi gone through it and

expressed his thoughts with due respect in these words:





14 
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Humanism of Contemporary Thinkers M.N Roy and M.K Gandhi

Dr. Mohd. Aslam,  Dept. of  Philosophy, AMU, Aligarh

 

The word humanism means different things for different people in different boundary

situation. Dictionaries define it variously as the quality of being human, human nature and the

study of the humanities. We call ourselves Humanists means something different that goes well

ahead of those dictionary references away from academic learning beyond philosophical

abstractions, and beyond the civilized sentiment of humanitarianism.

For us, humanism is an approach to life, a living philosophy of ethical growth and action, of

progress of well being and fulfillment. A human life standpoint which is a positively contains the

world's normative religions. Now religions themselves can be defined in many different ways but

this is life standpoint but also religions and humanist point of view.

The humanism is the frequent effort on the part of human to convert himself as one who

created as in the image of God. In different way humanism has to consider with forces that have

been revolutionary of its characteristic force towards the betterment of the human situation. The

fact that man today is not satisfied to "live off the conceptual capital" of his associates is what

makes one suppose that new forms of it will come into sight in order that in quality, character and

quality of life on the earth may get better for the final good of man. What is most encouraged is

that the humanistic desire is frequently found transcending the tendency which has brought in to

the front position and even new prescriptions.

In this paper I try to explain humanism of Indian thinkers, M.N Roy and M.K Gandhi as

following.

M.N Roy is a religious nationalist, socialist, communist and a radical humanist. He is an

extraordinary political campaigner with academic bent of mind. M.N. Roy observes that Karl

Marx, in that corporeal realism neither contradicts nor support, Roy's new humanist political

philosophy. There is a psychological and logical, the association between the two aspects of Roy's

ideas. The person who is capable to reject supernatural beliefs and apply his own understanding to
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the corporeal world is a person possible to wish political freedom and the right to be relevant his

own understanding to society.

M. N. Roy's contribution in new humanism has great importance in political Philosophy.

He realized that the modern calamity requires a new way of thinking, predominantly in the affairs

of state. New humanism is annoying to solve the problem of ethics and required to synthesize

with the humanist, the materialist, and the rationalist to coordinate the philosophical of values

with a social philosophy and ethics. It was new attempt to respond the problem of political and

ethical manifestation. New humanism is the power of the sovereignty of man.

M. N. Roy belongs among those who work for early contemporary realists in India. He

was a radical empiricist and a Marxist early but he became a humanist and freedom fighter later.

His ideal was acknowledged internationally commonly where every individual will be free from

the all boundary of nationality and class.

Roy's main argument with the capitalism is their complete ignorance of and contempt for

the human being. It would be, in capitalism man treated, as a helpless being, depending on

economic work forces and his individual personality, subordinated for the collectivity. It is

equally malfunction of Parliamentary democracy and lassies faire economic policy are equally

unproductive to solve the crises of modern society. Roy tried to give a philosophical concept,

backdrop through his radical humanism. He founded a new party to mobilize people and elevate

awareness about his ideas. New humanism is the program of the Radical Democratic Party.

Freedom is the basic value of radical humanism. Roy as defines this, "The function of life

is to live. The basic incentive of organic living is the struggle for survival. It goes on throughout

the long process of biological evolution, until in man it becomes the conscious urge for freedom-

the supreme human value"1 and he takings to state that human struggle for freedom is endless and

man conquers environment of knowledge, which is the result of this suggestion for freedom from

the restrictions imposed on him.

Roy argued that party indulges in a combine for power and there are no means, which

explored to realize that end. M.N. Roy who advocated the development of a new movement and
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worked for the encouragement of human rights, rational thinking and humanist view of life

through his magazines 'The Marxian Way', later changed to 'The Humanist Way', and Independent

India, later changed to 'The Radical Humanist'. He called the caste system an unattractive

historical thing of the past. He believed that it should be done in an away with whereas retaining

and promoting the humanistic values of the past. Actually all of them agreed that the caste system

should go away and individual freedom should be established. It was essential that far reaching in

a high social change should take place in the country before a democratic system could be

established. The modern education was the foundation of the reforms they all advocated. M.N

Roy believed that a philosophical renunciation was necessary for that. He asked, "Can a social

revolution take place before a philosophical revolution has disrupted the authority of traditional

values? The history of Europe has answered the question in the negative. There a philosophical

revolution heralded an era of political and social upheavals."2

Roy's Radical humanism bring very close to Gandhi. Both work for transmission of

political and economic power and both stood for party less democracy to purify politics.

Humanism is the man's real identity as a man. Gandhi's humanism is more than that. He says, "I

believe in absolute oneness of God and therefore of humanity." Thus, he believed that "human

beings are working consciously or unconsciously towards the realization of spiritual identity."3

He goes into the problems of human consciousness and probes into the inner development of

humanity. From the humanistic point of view, the total involvement of personality in the all about

welfare of humankind is what Gandhi emphasizes most of the materialization of the true spirit of

humanism.

To identify oneself in large Family of Mankind is, therefore, the fundamental approach of

self-purification. The sufferings of humankind anticipate self-analysis and self-discipline on the

part of every human being for which Gandhi strives endlessly and shows its perfection.

For Gandhi the discovery of man within man is the initial point of humanism. It is, as he

believes, a means to an end and never an end in itself. On the other hand, M.N. Roy pleads for a

new humanism stand upon normal reason and material conscience. Thus, a rationalist humanistic
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ethics based upon the reaction of materialist cosmology is the only universal remedy of man. It

claims to highlight the dominance of man emphasizing that history is the record of human acts

and society. M. N Roy says,

"The new humanism is cosmopolitan. A cosmopolitan commonwealth of spirituality, free

men will not  be  limited  by  the  boundaries  of  national  states, capitalist,  fascist,  socialist,

communist  or  any  other kind which will gradually disappear under the impact of the 20th

century Renaissance of man"4.

Roy is differentiating between cosmopolitanism and internationalism; plead for a

religious and community. He believed that a true world organization could only be built upon the

neutralization of nation states and this may be regarded as a philosophy of cosmopolitan

humanism.

Gandhi's humanism reorients man from the point of view of truth and non-violence.  He

finds the source of humanism in non-violence. However, it is nothing  new  because  the  spirit  of

non-violence  is latent  in  every  human  being.  In explanation the oneness of man, Gandhi

exposes a new vision of spirituality based on the spirit of the Advaita philosophy of humanism a

philosophy that practically shows the necessary unity of humankind.

 Gandhi's have possession of experiments with truth and non-violence point to this fact

very significantly. He asserted, "To see the universal and all-pervading spirit of truth face to face

one must be able to love the meanest of creation as oneself. Moreover, a man who aspires after

that cannot afford to keep out of any field of life. That is  why  my  devotion  to  truth  has  drawn

me  into  the field  of  politics;  and  I  can  say  without  the  slightest hesitation, and yet in all

humility that those who say that  religion  has  nothing  to  do  with  politics  do  not know  what

religion  means"5.

So  Gandhi  believed  that  the  future  of  humanity  depends  on  eliminating  hatred

against  the subjugated and the deprived, the weak and the mute millions  who  never  bother  for

peace  or  the  reflective outcome of force. He asserted that the dignity of human beings is look

after not with violence or hatred but with mutual love and sympathy. Gandhi suggests:
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"I have known from early youth that non- violence is not a cloistered virtue to practice by

the individual, for the peace and final salvation. It is a rule of conduct for society, if it is to be live

consistent with human dignity and make progress towards the attainment of peace, which it has

been yearning for ages past"6.

Therefore Gandhi's humanist approach to non-violence, concentrates on peace not only in

national but in international level also. He asserted: "A free India will always help in promoting

the cause of democracy and humanism throughout the world"7. Gandhian humanism has its most

natural and spontaneous efflorescence in work that is actually heightened to worship. 

Concluding Remark

The ideal of radical democracy will be achieved, Roy believed, through the collective

efforts of mentally free men who are determined to create a world of freedom. They will function

as friends and philosophers of the people rather than as there would be rulers. Consistent with the

goal of freedom, their political practice will be rational, and therefore, ethical. Roy positively

asserts that a social new beginning can come through determined and extensive endeavour to

educate the people as regards the principles of freedom and rational co-operative living. Social

revolution, according to him, requires a fast rising number of men of the new beginning and a fast

increasing system of people's an organic combination of both. The programmer of revolution be

supposed to likewise based on the principles of freedom, reason and social harmony. Therefore

we can say Roy's philosophy of New Humanism is a political philosophy and is meant to be a

complete system.

As a humanist, Gandhi worshipped God through the service of man and looked upon all

human beings as but the manifestations of God Himself. His humanism intended absolute

devotion to the human interest.
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THE ETHICS OF BHAGAVAD-GITA

Mohd. Moklesur Rahman, Dept. of Philiosophy, AMU, Aligarh

 INTRODUCTION:

'Bhagavad-Gita' literally means 'The Lord's Song' it is the philosophical discourse of Lord

Krishna to persuade the reluctant Arjuna to fight. It is the most popular and sacred book of the

Hindus and is contained in the Bhisma-Parva of the Mahabharata, the greatest Sanskrit epic. The

Gita tries to build up a philosophy of Karma based on Jnana and supported by Bhakti in a

beautiful manner. The Gita also deals with metaphysics, religion and ethics, and has been rightly

called the 'Gospel of Humanity'.

In the beginning we find Arjuna shocked at the thought that he has to fight with his

relatives and friends and he says to Krishna that he can foresee no advantage in killing relatives

and he flatly refuses to fight. "I would not like to kill these, even though I may be killed by them".

Krishna, then, proceeds to instruct him that it is his duty as a prince, as a warrior and as a

righteous man to fight against evil and restore peace and order. The message of the Gita is

universal in its scope. It is the philosophical basis of popular Hinduism. The author is a man of

deep culture, catholic rather than critical. He does not lead a missionary movement, he addresses

no sect, establishes any school, but upon the way to all the winds that blow, he sympathizes with

all forms of worship. The tone of the Gita is dogmatic and its author does not suspect that it is

possible for him to err. The Gita stands midway between a philosophical system and a poetic

inspiration. The main spirit of the Gita is that of the Upanishads only there is a greater emphasis

on the religious side. Bhagavad-Gita is part of Mahabharata which is attributed to Lord Krishna. It

is regarded as one of the most sacred books of Hindus. It is more a text on ethics than one on

metaphysics. The Bhagavad-Gita which forms part of the Bhisma-parva of the Mahabharata is the

most popular religious poem of Sanskrit literature. It is said to be the most beautiful influential

work in Indian thought. It message of deliverance is simple and also the Gita teaches a method

which is within the reach of all, that of bhakti, or devotion to God.
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Its popularity is second to no other work. Its importance is unequalled and hardly

surpassed by any other book of its kind. It is a poem of seven hundred verses-a dialogue between

Sri Krishna the great Avatar of God and Arjuna the typical warrior-Prince and man of action. It is

considered one of the Triple texts from which the various schools of Vedanta derive their

doctrines. All the three masters of the different schools of Vedanta strive hard to advance their

doctrines and seek support for them in the Gita. Tradition adds to the Gita, the Upanishads and

the Vedanta Sutras as together constituting the triple texts. 

THE TEACHING OF BHAGAVAD-GITA:

The Gita stands for an active moral life. It asks us to accept the very challenge of life.

Every challenge in life according to the author of the Gita is at once a crisis and an opportunity. It

has no secret message which absolves us from active moral life. The Gita however enjoins an

active moral life for social betterment even on those who have attained perfection. The Lord has

taken upon himself the bonds of creation though he has no purpose to serve. It is incumbent on

men of wisdom to lead an active moral life, to serve as models for others. If men of wisdom lapse

into inaction, the lesser breeds without the law will imitate them with bad results. So an active

moral life with devout frame of mind is the central message of the Gita.

Those who stress that activistic morality is the gospel of the Gita have elaborately

emphasized the dramatic setting of the poem. The popularity of the poem is in no small measure

due to its formal and material excellence. The two fascinating characters, Krishna and Arjuna, are

the most popular in India.

The author of the Gita puts forth a psychological view of duty. Men must do the duty

allotted to their station in accordance with their disposition Swabhava is Swadharma. If men act

in accordance with their training and temperament there is not the possibility of any clash or

hiatus with their true selves. All men grow to their bests in different ways. The Gita does not

stand for a mechanical concept of caste nor does it expect a totalitarian loyalty to one particular

way of life from all.

From ancient times to the contemporary period this epitome of Indian philosophy and

ANWAR-E-TAHQEEQ, OCTOBER 2015 (ISSN:- 2454-4035)

17



culture has inspired men of India to assimilate, interpret and practice the ideas expressed in the

700 verses which comprise this work. Each work has confessed tha t every time the

Bhagavad-Gita is read in the original, it gives rise to new idea and associations and that every

reading appears to be novel and fresh. Hence the ethics of the Bhagavad-Gita, the basis of the life

and practice of the Indians for ages, has unique importance in the history of Indian philosophy.

For example, the great philosophers like Samkaracarya, Ramanujacarya and Nimbarkacarya in the

past; and Lokmanya-Tilak, Mahatma Gandhi, Dr.Radhakrishnan and Pandit-Motilal-Shastri in the

contemporary period have been greatly inspired by the Bhagavad-Gita. Moreover, the

metaphysics, cosmology, psychology, religion and ethics which are interwoven in the

Bhagavad-Gita have two sources 'Sruti' and 'Smriti'. What the Bhagavad-Gita points out is that

there is no conflict between Sruti andSmriti. Because, dogmatism and conservatism take hold of

human mind a degeneration of ethics and stagnation of logic automatically follow. Also holds that

the catholism of the Bhagavad-Gita warns against such a perversion of ideas and lethargy toward

right action.

On the one hand it advocates a life of action and moral duty; on the other hand, it exhorts

that the aspirant rise above the relative level of empirical experiences to attain what is called the

state of the stability of intellect, or equanimity and mental equilibrium. It is held that this process

prompts the realization that man becomes God only when he understands that he is an instrument

for the fulfilment of the great purpose set before him by the Omniscient, Omnipotent, and

Omnipresent Almighty Power. All these interpretations have their own justification, and in the

last analysis all of them turn out to be complementary to one another.

The Bhagavad-Gita itself represents a continuation of the organic philosophy of the

Vedas, and the latter's ethical views as well as metaphysical notions. However, being posterior to

the Vedas, the Bhagavad-Gita clarifies the distinction between empirical ethics and absolute

ethics, and teaches that neither extreme material well-being by way of self-aggrandizement, nor

extreme other worldly well-being with radical asceticism and cynicism is desirable. Hence, the

Bhagavad-Gita follows the philosophy of Samadarsana (the unitive view of the ultimate reality)
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and Visamavarttana (differentiated behaviour in the empirical world) to the core.

A brief analysis of it appears necessary before we proceed to explain the main ethical

doctrines of the Bhagavad-Gita, for the problem faced in the very first chapter of the

Bhagavad-Gita is both general and particular, and centres around the conflict of the empirical and

the spiritual aspects of human personality. How this conflict can be resolved by adherence to

Dharma, or morality, which is connecting link between the secular and spiritual domains, will be

clearer in the conclusion. Here, I wish to point out that the opening scene of the situation that

leads to the formulation of the philosophy of the Bhagavad-Gita is one which presents and poses

an ethical problem (Dharma Sankata) and the scene itself is enacted on the field of battle,

designated the field of duty (Dharma Ksetra) in the first verse of the first chapter of the

Bhagavad-Gita, holds the notion:

"Dharmaksetre KureksetreSamavetaYuyutsavah;

MamakahPandavascaivaKimaKurvataSanjaya"

"O Sanjaya! What did my sons and the sons of Pandu do, having gathered in the field of

battle, the field of righteousness (duty) with the desire of war"? 

The philosophical reason for calling the battlefield the field of duty is obvious. We have

all along pointed out that all the orthodox systems of Indian philosophy, and the Vedas and

Upanishads, unequivocally accepted Varnasrama Dharma, or socio-individual duties, as necessary

and unavoidable for the socio-spiritual development of individuals and society. Each and every

person must attend to his duties according to his social status, psychological inclination, and the

profession adopted by him. The Varna or caste of an individual is not determined by birth, but by

psychological inclination and the profession voluntarily adopted by him. In the Bhagavad-Gita

this fact is clarified by the great Yogin Krishna, who, having attained true knowledge of Brahman,

and thus having indentified himself with God, says:

"Caturvarnyamayasristamgunakarmaribhagasah"

"The four divisions of society have been created by me on the basis of inclination and

profession". 
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NISKAMA KARMA YOGA:

Niskama Karma Yoga does not advocate renunciation of action, but it simply propounds

renunciation in action. That is why we have categorically stated that one should not give up action

in any case. When this ideal exhorts us not to have any motive of future benefit while performing

the action, and not to bother about good or bad consequences of the action, it does not falsify

human psychology, according to which no action can be motiveless. What it commands is that

one should give up attachment to the motive, in the sense of remaining unperturbed by the success

or the non-success of the action. If motiveless action is a psychological impossibility, then

Niskama Karma Yoga, which literally means engaging in action without desire would have no

significance at all. Krishna says that,"Do your duty without carrying your fruits". But the fact

remains that Niskama Karma Yoga recognizes the motivation of action. What it points out is that

the motive of one's action should not be the transitory satisfaction of sensual desire, but rather the

highest motive of self-realization. Niskama Karma Yoga has two motives, one of    which must be

tacitly accepted by the aspirant. The first is Atmasuddhi, or cleansing the heart; the second is sub

serving the purpose of God (Isvara). The aim of the first motive is self-conquest and that of the

latter is self-surrender to God, to become free from all fears (Abhaya). If a person accepts the first

motive, he must sacrifice his personal interest for that of the society as a whole and bring about

social well-being even at the cost of his own life. If the second motive is accepted, the aspirant

must go on working for the well-being of all living creatures, taking himself to be an instrument

in the hands of God. Thus self-realization and God-realization are the two goals, one of which is

accepted by the aspirant when he performs actions without any personal motive.

CRITICISM:

The Bhagavad-Gita emphasizes,"Duties ought to be performed for the sake of duty".

However, such a position is different from Gita's ethical philosophy on several counts:-

Firstly, the Gita regards the attainment of God as the Highest Good. Duties ought to be

done for the attainment of God, but the Gita is not a systematic philosophical work, but a mystic

poem.
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Secondly, the Gita enjoins the performance of duties for the welfare or solidarity of

humanity, duties ought to be performed for the good of all creatures-mankind and sentient

creation but Kant says that the good (hita) is not happiness. Kant conceives the highest good as

virtue or good will; it is the good of the individual.

Thirdly, the highest personal good is the highest common of social good; it is conducive

to the attainment of God, but its not complete good as the social virtue of happiness, which is also

a personal good.

Fourthly, the ethics of Gita is teleological, but the other point of view that the Gita does

not recognize 'good' as superior to 'right'.

Fifthly, the Gita does not enjoin the extirpation of all feelings and emotions. Attachment,

aversion, delusion, lust, fear, anger, grief, hatred, envy, malevolence, ill-will and other evil

emotions and passions ought to be extirpated. 

CONCLUSION:

The Bhagavad-Gita which is part of the Mahabharata, appears to be more decisive in its

ethical pronouncements, and perhaps for that reason it has an extraordinary impact on the Hindu

and modern Indian mind. The Gita resolves the deep traditional conflict by working through a

synthesis of asceticism and activity in its unique concept of niskama karma or disinterested

action, which implies that one does not forsake one's apportioned duties but performs them with

complete disregard for the fruits or consequences. An agent only has a 'right' (adhikara) to the

performance of the action and not to its fruit (phala), or paradoxically, inaction in action, and

action in inaction. This is an act-cum-motive based ethics. The Gita's ethics is both formal and

material; one must do one's duty (svadharma) according to his or her 'nature' (svabhava), or

disposition within. However, this duty is determined by virtue of the individual's placement in the

larger social order, the caste to which one belongs and the stock of karma one brings from the

past.
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Khulasat-ut-Tawarikh: An Introduction

Dr. Md. Irshad Alam Institute of Persian Research (IPR), AMU, Aligarh

The "Khulasat-ut-Tawarikh" is a rare chronicle on the world history in general and Persia

and India in particular, compiled in Persian language by famous historian SujanRai Bhandari. The

work reflects the contents of historical importanceand covers the period from the early Hindu

kings of Delhi to the war of succession among the sons of Emperor Shah Jahan, briefly dealing

with the reign of Aurangzeb. Though the author did not mention his name anywhere in the text

and gives no details about himself, he mentioned in the preface that he consulted more than thirty

sources for compilation of this history. Some of which are Mahabharata, Ramayana, Harivansa,

Yogavahista, Padmavat, Tarikh-i-Firozeshahiand Akbar Nama.

There are interesting descriptions regarding climate, culture and ancient traditions of

India. Historically, it is a very important source of information because of the author's

observations on his contemporary events, particularly the war of succession fought by Aurangzeb

and his brothers. In the present study an attempt has been made to recreate a critical edition of

"Khulasat-ut-Tawarikh" as closed as the oldest (original) manuscript from the four source books

i.e. a copy from Khuda Bakhsh Public Oriental Library, Patna (Khulasat-ut-Twarikh- 1234 Hijri

(May-1819), HL-No.94.), three copies from Maulana Azad Library, Aligarh Muslim University

(A.M.U.), Aligarh (Khulasat-ut-Twarikh - (650/28)- Sir Sulaiman Collection, 1246 Hijri, 1888

A.C.(319/89)- Abdussalam collection, 1306 Hijri, September 1888 and (648/26) - Sir Sulaiman

Collection, 1247 Hijri, 1889) and a copy from the seminar library, Department of History, Aligarh

Muslim University (A.M.U.), Aligarh (42, University collection date not mentioned). As in this

study the manuscript from Patna Library is considered original because it is the oldest among the

four manuscripts studied. Thus, the other three manuscripts were tallied with the manuscript from

Patna Library. Transcription errors or alterations or variants in the text that were made by the

copyists either by accident or intention when manual transmitting or copying manuscripts by hand

were identified and rectified in close agreement with the original manuscript. A critical edition of

"Khulasat-ut-Tawarikh" containing a text most closely approximating the original has been

produced in the form of a thesis.

The preface describes that after two years of hard work of studying more than thirty

books the author completed this work in the 40th regnal year(Y.R) of Aurangzeb's corresponding
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to 1695 A.D. It is chiefly a history of Delhi, wherein the narrative of all its Rajas and Sultans has

been related from the very beginning of its foundation in the time of Judhishtar until the period of

its compilation. Other monarchies have also been briefly dealt with at the time of their final

convergence into the Mughal Empire. It is written in elegant Persian, replenished with metaphors

and quotations of appropriate verses.

Broadly, the work is divided into three parts as regards the subject matter:

" PartI- The geography of India during the reign of the Emperor Aurangzeb.

" Part II- The history of the Rajas of India from the time of Raja Judhishtar Pandu

to the reign of Rai Pithura, better known as Raja Prithviraj.

" Part III- The history of the Muhammadan Emperors from the time of

Nasir-ud-Din Subuktagin until the reign of the Emperor Aurangzeb.

Contents:

a) Accounts of Hindus, their traditions, religious sects and castes.

b) Description of the Province.

c) History of Hindu Rajas from Judhistir to attack of foreigners.

d) History of the Mohammadan Kings from Subuktagin to Bahlol Lodi.

e) The Timurids: From Babur to Aurangzeb, war of succession and Dara Shikoh.

The first part begins with a description of Hindustan, its products and inhabitants and

proceeds with an account of its geography as known during the reign of Aurangzeb and it is

considered to be the most valuable portion of the work. The 18 Subas, into which the Mughal

Empire was then divided, have been treated separately to some length with the description of their

chief towns, manufactures, interesting localities, buildings and the courses of rivers. It also

enumerates the Sarkars and Mughals of these Subas and gives their revenue returns

supplementing the "Ain-i-Akbari" with new and original information. The account of the Punjab,

particularly the Sarkar of Lahore, to which the author belonged, deserves special mention. It

contains very minute details based on his personal knowledge and experiences.

The second part, which has its own importance, involves the narrative of the Rajas of

India, especially the rulers of Delhi, giving a list of their names and brief accounts and the period

of their reigns. This is possibly the first published Persian work which deals with the early history

of India, although the events of this period are generally of legendry nature.

The third part has also some interesting information and a greater deal of the portion has

been borrowed from other historical works, a list of which has been given in the preface but the
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copious account of the contest between Aurangzeb and his brothers supplies some additional

information which may be considered reliable on the ground that it was written on the personal

information of the author. "Khulasat-ut-Tawarikh" is probably the first ancient published history,

wherein the narrative of the Muhammadan emperors has been written by a Hindu. Although it

was not composed under the court influence, it may be considered as the best source of

information for the students of history indicating the opinion of a Hindu historian some 250 years

ago hence about the Muhammadan emperors and particularly his contemporary emperor

Aurangzeb. The book acquired great popularity and extracts from it were translated by a number

of western scholars into French and English. An Urdu version of it, entitled, "Ara'ish-i-Mahfil",

was prepared by a 19th century poet, Mir Sher Ali Afsos, which was much read and quoted as a

specimen of developing Urdu prose.

Sujan Rai Bhandari distinguished himself as Munshi (secretary) in the reign of

Aurangzeb. He was born at Batala, a town in Punjab and belonged to Khattri caste. His

contemporary recognized him as a man of learning, for besides command in calligraphy so closely

connected with profession of a Munshi, he possessed knowledge of Sanskrit as well as Persian.

Sujan Rai also gives a detailed account of the province of Lahore within which fell his own native

town of Batala in the part dealing with the divisions of the Mughal Empire.

Though there are other works based on Khulasat-ut-Tawarikh by historians like Shehbaz

Kamil, their narratives differ greatly in comparison to what Sujan Rai wrote. Their works are

mere historical narrations of states described by Sujan Rai. Their works are partly written in

Persian and partly in English. This aspect makes the original work of Sujan Rai an extraordinary

work of history in the form of Khulasat-ut-Tawarikh.
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Ukt+hj ds dkO; esa vk/kqfud oSpkfjd ifjçs{;

v"kjQ+ vyh ¼ "kks/kkFkhZ fganh foHkkx
vyhx<+ eqfLye fo"ofo|ky;]

mŒçŒ&202002

vk/kqfudrk og gS tks euq'; dh Å¡pkbZ tkfr ;k mlds xks= ls ugha vfirq mlds deZ ls ukirh gSA vk/kqfudrk

og gS tks euq'; dks euqq'; ds leku le>us dk fopkj çLrqr djrh gSA fo"o lkfgR; ij ;fn nf̀'Vikr djsa rks lHkh

egku lkfgR;dkjksa ds lkfgR; esa muds vius le; dk lekt çfrfcfEcr gksrk gSA lkfgR; ,d ,slk egRoiw.kZ lk/ku gS

ftlls lekt fo"ks'k dh çxfr rFkk iru euksfLFkfr lHkh dqN ns[kh tk ldrh gSA ftUloxZ ds vuqlkj&^^ lekt

O;fDr;ksa dk og lewg gS tks fdUgha lEcU/kksa ;k rjhdksa }kjk laxfBr gS vkSj tks fd mUgsa mu nwljs yksxksa ls vyx djrk

gS tks bu lEcU/kksa esa "kkfey ugha gksrs vFkok tks muls O;ogkj esa fHkUu gksaA**1

^vk/kqfud* "kCn vusd vFkksZa esa çpfyr gSA bldk igyk vkSj lkekU; vFkZ le; lkis{k gSA blds vuqlkj

^vk/kqfud* ,d fo"ks'k dkykof/k dk lwpd vkSj ifjpk;d gSA tks vkt çkphu gS ;k iqjkru dh xa/k ls xaf/kr ekudj NksM+

fn;k tkrk gS] fu"p; gh og Hkh vius le; esa vk/kqfud jgk gksxkA ^vk/kqfud* dk nwljk vFkZ fdlh fof"k'V nf̀'Vdks.k dk

lwpd gSA ;g e/;;qxhu oSpkfjdrk ls fHkUu&ewY;ksa dk okpd gSA blesa igyk vFkZ&,sfrgkfld vFkZ Hkh "kkfey gSA esjh

/kkj.kk gS fd vk/kqfud ds ewy esa ,sfrgkfld psruk dks foLer̀ ugha fd;k tk ldrk gSA oSpkfjd Hkwfedk ij ^vk/kqfud*

"kCn ,d feJ /kkj.k dk /kksrd gSA blds fodkl vkSj fuekZ.k esa vusd rRoksa dk esy gSA buesa çeq[k rRo gSa ns"k vkSj dky

ds çfr lpsru lEcU/k dh LFkkiuk ds fy, yyd ;ksa rks çR;sd dky dk O;fDr vius le; vkSj lekt ls tqM+k jgrk gS]

ijUrq tqM+uk fdl rjg gS vkSj fdl Lrj ij gS\ ;g /;ku nsus dh ckr gS fd ,d fLFkfr rks og gksrh gS ftlesa euq';

dk le;cks/k mlds thou esa bl rjg /kqy tkrk gS fd og mls vyx ls u rks igpkurk gS vkSj u oSlh dksf"k"k djrk gSA

nwljh fLFkfr og gSa ftlesa euq'; vius vfLrRo ds çfr lrdZ jgdj viuh igpku ysdj vkrk gSA tc ;g igpku xgjh

gksus yxrh gS vkSj euq'; vius le;] thou vkSj ;qx ds çfr lrdZrk o çcq)rk cjrrk gS] rc lgh vFkZ esa og vk/kqfud

gksus yxrk gSA

Ukt+hj vdcjkcknh fgUnh ds vk/kqfud dky ds igys vk/kqfud dfo ekus tkrs gSaA os fgUnh ds jhfrdky ds

mÙkjk)Z esa vkrs gSa] ysfdu vius Hkkoksa fopkjksa vkSj jhfrdky ds nf̀'V ls os vk/kqfud dkyhu Js'B dfo;ksa dh Js.kh esa j[ks

tkrs gSaA fe;k¡ ut+hj vdcjkcknh lu~ 1735 ls lu~ 1830 bZŒ rd thfor jgsA ;g dky fgUnh esa jhfrdky dh lhek esa

vkrk gSA bl dky ds dfo vius vkJ;nkrkvksa dh ç"kalk vkSj çlUurk ds fy, dkO; jpuk dj jgs FksA budh eqDrd

jpukvksa esa fo'k; dk egRo de] dFku dh "kSyh] mldh oØrk okfXonX/krk] "kCn&p;u] eaMu&f"kYi vkSj okd~ pkrqjh dk

ANWAR-E-TAHQEEQ, OCTOBER 2015 (ISSN:- 2454-4035)

26



egRo vf/kd FkkA jhfrdkyhu dfo;ksa us le;&le; ij Kku] oSjkX;] HkfDr jktuhfr /keZuhfr vkfn ds Hkh NUn jps ysfdu

mudk fç; fo'k; Jàxkj gh jgk gSA dfox.k uk;d&ukf;dkvksa ds feyu vkSj fojg] eku vkSj vfHklkj dh ljl ppkZ esa

rYyhu FksA foykflrk ds bl ;qx esa jktk vkSj uokcksa ds vUr% iqj fHkUu&fHkUu o; vkSj :fp] :Ik vkSj lkSUn;Z dh

ukf;dkvksa ls Hkjs jgrs FksA bl çdkj ds dfo;ksa ds fy, lk/kkj.k tuthou dk dksbZ egRo u FkkA mUgksaus dHkh bldh vkSj

/;ku ugha fn;kA jhfrdkyhu dfo;ksa us jktnjckjksa esa ukf;dkvksa ds u[k&f"k[k o.kZu ds lkFk jk/kk&Ñ'.k dks lk/kkj.k

uk;d&ukf;dkvksa ds :Ik esa fpf=r dj jgs FksA

dfo ut+hj vdcjkcnh dk dkO; bu leLr lhekvksa ls ijs gSaA ut+hj dh jpukvksa ds ewy mRl Hkkjrh; lekt] Hkkjrh;

tuekul vkSj rRdkyhu Hkkjrh; laLÑfr FkhA rRdkyhu bl vFkZ esa fd Hkkjrh; laLÑfr ls rkRi;Z Hkkjr dh fdlh fo"ks'k

oxZ dh laLÑfr ls ugha] cfYd jhfrdkyhu Hkkjr esa fofHkUu laLÑfr;ksa dk tks lkekftd :Ik Fkk ogh ut+hj dh dfork dk

dsUæ FkkA bl çdkj dfo ut+hj dh dfork fujis{k nf̀'V ds lkFk vius ns"k] viuh ekrH̀kwfe vkSj tuekul dh Lok¡l ls

fudydj vkbZA mudh dfork esa lk/kkj.k ls lk/kkj.k O;fDr ,oa oLrq dk psru Loj gS] lkFk gh Hkkjrh; laLÑfr ds

xEHkhjre vk/;kfRed fpUru dh xquxqukgV Hkh gSA bl çdkj ut+hj vdcjkcknh dh dkO; jpukvksa dks ge Hkkjrh; lekt

vkSj laLÑfr dh /kM+du dg ldrs gSa] nwljs "kCnksa esa Hkkjrh; lekt vkSj laLÑfr gh ut+hj dh dforkvksa ds mRl gSaA

Ukt+hj vdcjkcknh ,d Js'B dfo gksus ds lkFk&lkFk çfrHkk"kkyh x| ys[kd Hkh FksA buds dkO; dh vk/kkjHkwfe

rRdkyhu ekuo lekt gh gSA buds dkO; dh ekuo vkSj lekt dk fp=.k iw.kZ :Ik ls dykRed Hkk'kk esa gqvk gSA dfooj

ut+hj us vius ;qx ds lekt dk vkfFkZd vkSj lkekftd fp=.k cgqr gh çR;{k vkSj eeZLiFkhZ :Ik esa fd;k gSA budks

laLkkj dh fuLlkjrk vkSj LokFkZijrk dk xgjk vuqHko FkkA og thou dks ljyrk vkSj lknxh ls thus ds i{k/kj FksA ml

le; Hkkjrh; lekt ds nks cM+s oxZ fgUnw vkSj eqfLye vHkkoe;h ifjfLFkkfr;ksa esa viuk thou fuokZg dj jgs FksA ut+hj us

fgUnw vkSj eqfLye lekt dh vis{kk dsoy Hkkjrh; lekt dh fopkj/kkjk dks Lohdkj fd;kA vkfFkZd nf̀'V ls lekt ml

le; mPp] e/; vkSj fuEu oxZ esa cVk gqvk FkkA ut+hj us lkeU; oxZ ds lkFk laosnuk ds Lrj ij ,d gksdj thou ;kiu

fd;k FkkA vr% ut+hj dh nf̀'V tu lkeU; ijd nf̀'V FkhA tks tulk/kkj.k dks mUgha dh tehu ij [kM+s gksdj mUgha dh

nf̀'V ls ns[krh gS vkSj muds vHkkoksa] vko";drkvksa dk ;FkkFkZ Lo:Ik çLrqr djrh gSA ut+hj dh tks jpuk,¡ lekt ls

lEcfU/kr gSa os muds ;FkkFkZ cks/k dh ifjpk;d gSaA bl lekt esa jgdj euq'; ,d nwljs ds fudV vkrk gS fdUrq ijLij

lkekftd ca/kuksa ds tky esa Qaldj ;g Hkwy tkrk gS fd lkekftd mikf/k;k¡ vkSj miyfC/;k¡ fo"okl djus ;ksX; ugha gSaaA

euq'; dks ;g ugha Hkwyuk pkfg;s fd mlds ru dk >ksiM+k vtj&vej ugha gSA bl fopkj dh iqf'V ut+hj dh ^nqfu;k ds

ejkfrc dkfcys ,srckj ugha] ejkfrcs nqfu;k egt cslckr gS*] ^nqfu;k ds rek"ks* vkSj ^ru dk >ksiM+k* vkfn jpukvksa esa

QyhHkwr gksrh gSA lekt dh dq:irk gh lekt dk ;FkkFkZ ugha gksrh vfirq lekt esa çlUurk ,oa lqUnjrk ds Hkh vk;ke
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gksrs gSaA

ut+hj us ekuo thou ds fofHkUu lUnHkksZa ,oa i{kksa ;Fkk lkekftd] /kkfeZd ,oa lkaLÑfrd Lrj ij fd;kA buds

vUrxZr ekuo çÑr] ifjokj] ekuork] nq'Vrk] lk/kqrk] fojks/k] vU;ksU;kJ.k] jhfr&fjokt] bZ"oj dk Lo:Ik] vfLrRo] HkfDr]

Lrqfr] fo"okl] LFkwy midj.k] uekt+&iwtk] jkst+k&ozr] efUnj&efLtn] ft+;kjr&rhFkZ] thou ls ysdj eR̀;q rd ds leLr

laLdkj] tUetkr laLdkj] vUR;sf'V laLdkj] vFkZ dh egÙkk] vFkZ vtZu] vFkZ O;;] vkeksn&çeksn laLdkj] {kf.kdrk]

fu/kZurk] çdksi ,oa vkfFkZd foiUurk lkekftd çof̀Ù;ksa dks dbZ :iksa esa çHkkfor djrh gSA ,d rjQ lekt esa lkekftd

ewY;ksa dk gkl gksrk gS rks nwljh vksj lkekftd psruk ls LokfHkeku xkSjo vkfn tSls fu;ked rRoksa dk yksi gks tkrk gSA

lw{enf"kZrk ,oa ikjnf"kZrk tSls xq.kksa ls vksr&çksr ut+hj dk fojks/k laca/kh ;FkkFkZcks/k okLro esa lg;ksx vkSj fodkl dk

vk/kkj gSA ut+hj us lkekftd fo'kerkvksa vkSj ikjLifjd voxq.kksa dk fojks/k dj ;g n"kkZus dk ç;kl fd;k fd euq'; dks

nqHkkZouk vkSj cqjkbZ;ksa dks R;kxdj ln~Hkkouk vkSj vPNkbZ;ksa dks Lohdkjuk pkfg,A dgha mUgksaus eqQfylh dk fojks/k fd;k

rks dgha fofHkUu nk"kZfud nf̀'Vdks.kksa ds ek/;e ls viuh Hkkoukvksa vkSj fopkjksa dk dkO;kRed fp=.k fd;k gS&

fpfM+;k us ns[k x+kfQy] diM+k m/kj ?klhVkA

dkS, us oD+r ikdj] fpfM+;k dk ij ?klhVkA

phyksa us ekj iats] dkS, dk lj ?klhVkA 

tks ftlds gkFk vk;k] og mlus ?kj&?kj ?klhVkA

gqf"k;kj ;kj tkuh] ;g n"r gS Bxksa dkA

;k Vqd fuxkg pwdh] vkSj eky nksLrksa dkA2

orZeku le; esa ;ksX;rk vkSj dq"kyrk dk dksbZ egRo ugha jg x;k gS lekt esa pkiywlh vkSj [kq"kken ds t+fj;s

dksbZ Hkh mUufr çkIr dh tk ldrh gSA O;fDr viuh LokFkZiwfrZ ds fy;s vius O;fDrRo dks [kksdj lc dqN [kq"kken ls gh

çkIr djsxk rks ml lekt dk D;k gksxkA [kq"kkenh yksxksa dh ck<+ vk tk,xh [kq"kken dk lkezkT; gksxkA bZekunkjh vkSj

;ksX;rk dk dksbZ ewY; ugha jgsxkA ut+hj us rRdkyhu lekt dk lw{e fujh{k.k fd;k FkkA os okLrfod fLFkfr ls ifjfpr

FksA ut+hj ds dkO; dk laHkor% ;gh :Ik gks x;k Fkk tks mudh dfork ^[kq"kken* dh fuEu iafDr;ksa ls Li'V gksrk gS&

pkj fnu ftldks fd;k [kq"kken ls >qd ds lykeA

og Hkh [kq"k gks x;k viuk Hkh gqvk dke esa dkeA

cM+s vkfdy cM+s nkuk us fudkyk gS ;g nkeA

[kwc ns[k rks [kq"kken gh dh vken gS rekeA3

Ukt+hj dk le; vkfFkZd nf̀'V ls iw.kZr% mFky&iqFky vkSj vkfFkZd foiUurk dk le; FkkA ;fn vkfFkZd fodkl
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dh nf̀'V ls ns[ksa rks bl lkeUroknh dky esa lekt ds lkekU; lnL;ksa dh fLFkfr xaHkhj n;uh; ,oa lkspuh; FkhA MkWŒ

vCnqy vyhe ds vuqlkj&^^ut+hj vdcjkcknh dk dkO; vkfFkZd fodkl dh nf̀'V ls lkeUroknh dky dk FkkA lkearoknh

lekt esa eq[;r nks oxZ gksrs gSa ,d "kkld oxZ] nwljk "kkflr oxZA bu nksuksa ds thou dh ifjfLFkfr;ksa ds nks Nksj gksrs gSa

,d ds thou ;kiu ds fy;s vxf.kr vikj lk/kuksa dh vko";drk gksrh gS vkSj nwljs ds fy;s vko";drk dh iwfrZ djuk

Hkh eqf"dy gksrk gSA**4

tulkekU; ls tqM+s gksus ds dkj.k ut+hj us vkfFkZd foiUurk ls xzLr ,oa vfHk"kIr yksxksa dh vkg vkSj djkg dks

fdlh pSrU; iq:'k ds leku lquk vkSj blds dBksj vk/kkr dks vkfRed /kjkry ij vuqHko fd;k bl laca/k esa budh

^jksfV;k¡*] ^isV dh fQyklQh*] ^isV*] ^[kq"kken*] ^vkneh ukek*] ^dkSM+h*] ^iSlk*] ^:Ik;s dh fQyklQh*] ^tj*] ^eqQfylh* bR;kfn

jpuk,¡ çLrqr dh gSA ut+hj }kjk jksVh vkSj isV ij vf/kd tksj nsuk bl ckr dk ladsr gS fd ut+hj dkyhu lekt

tulkekU; ds Lrj ij jksVh dh leL;k ls ihfM+r Fkk rHkh ut+hj dh ok.kh jksfV;ksa ds lUnHkZ esa ,d d:.k cscl vkokt esa

>adkj mBrh gS&

tc vkneh ds isV esa vkrh gSa jksfV;k¡A

Qwys ugh cnu esa lekrh gSa jksfV;k¡A

vk¡[kas ijh :[kksa ls yM+krh gSa jksfV;k¡A

Lkhus Åij Hkh gkFk pykrh gSa jksfV;k¡A5

Ukt+hjdkyhu lekt dh vkfFkZd foiUurk dk ewy dkj.k csdkjh Fkk ;k ;w¡ dfg;s lekt dh nfjærk gh csdkjh

dks c<+kok ns jgh FkhA ml le; jktuSfrd mFky&iqFky vkSj fons"kh vkØe.k dh vk¡f/k;k¡ rFkk "kkldksa dh fDykflrk ls

lekt dh vFkZO;oLFkk pjejk mBh FkhA lekt ds lkFk oxZ bl ttZj vO;oLFkk ds ifj.kkeLo:Ik csjkstxkjh ds f"kdkj gks

jgs FksA vkfFkZd O;oLFkk ds vk/kkj cM+s O;olk;h tks lekt dh vFkZO;oLFkk dks LFkkfiRo nsrs gSa mudh vkfFkZd fLFkfr Hkh

Mxexk x;h FkhA vius Je ij thus okys NksVs is"ks ds yksx ifjJe djus ds fy, rS;kj gksus ij Hkh dkjksckj çkIr ugha

dj ik jgs Fks&

Ekkjs gSa gkFk is gkFk lc ;k¡ ds nLrdkjA

vkSj ftrus is"kkoj gSa lks jksrs gSa tkj&tkjA

dwVs gS ru yksgkj rks ihVs gS lj lqukjA

dqN ,d nks ds dke dk jksuk ugha gS ;kjA

NÙkhl is"ks okyksa ds gSa dkjksckj cUnA6

vius lekt ds blh Lo:Ik dks ns[kdj dfo ut+hj dks ,d nk"kZfud ds vUnkt+ esa vkneh ds Lo:Ik ij fopkj
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djus dks ck/; gksuk iM+k ftldh ifj.kfr mudh dfork ^vkneh* gSA bl dfork esa dfo ut+hj us vkneh] vkneh dh

fo'kerk dks ladsfrr djrs gq, vius lekt dk ,d iw.kZ fp= çLrqr fd;k gS lkFk gh bUlkfu;r dh O;atuk ds lkFk

fo'kerk esa lerk dh vksj ns[kus dk nf̀'V ladsr fn;k gSA dfo ut+hj ds "kCnksa esa bl rF; dks cgqr Li'V :Ik ls ns[kk

tk ldrk gS&

nqfu;k esa ckn"kkg gS lks gS og Hkh vknehA

vkSj eqQfylksa xnk gS lks gS og Hkh vknehA

tjnkj csuok gS lks gS og Hkh vknehA

user tks [kk jgk gS lks gS og Hkh vknehA

VqdM+s pck jgk gS lks gS og Hkh vknehA7

,d vksj lekt esa lkekftd ewY;ksa dk gkl gks jgk Fkk nwljh vksj lkekftd psruk ls LokfHkeku] xkSjo ,oa

vkRelEeku xk;c gks jgs FksA lekt dh vkfFkZd foiUurk LokLF; dks Hkh çHkkfor djrh gSA O;fDr ds ikl LokLF; vkSj

vkRelEeku nks gh vewY; fuf/k;k¡ gksrh gSa fdUrq ;g [krjs esa FkhA ut+hj ,d ekuorkoknh dfo gSaaA og lekt dk fuekZ.k

ekuorkoknh fopkj/kkjk ds vuq:Ik pkgrs gSaA fdlh LoLFk lekt ds fuekZ.k esa /kkfeZd leUo; vko";d gSA Hkkjr esa

fofHkUu /keZ vkSj lEçnk;ksa ds yksx jgrs gSaA fcuk /kkfeZd leUo; ds Hkkjrh; lekt LoLFk vkSj mUur"khy fn"kkvksa dh vksj

vxzlj ugha gks ldrkA ;gh dkj.k gS fd ut+hj ds dkO; esa lekt dk :Ik /kkfeZd leUo;okn dh vk/kkjf"kyk ij [kM+s

gq, lekt dk :Ik gh gSaA ekuorkokn gj çdkj ds Hksn&Hkko dks nwj djds lEiw.kZ lekt dks ekuo&ekuo esa v)Sr Hkko

dh LFkkiuk djds ,d lw= esa cka/k nsrk gSA

mi;qZDr foospu ds vk/kkj ij ge bl fu'd'kZ ij igq¡prs gSa fd ut+hj vdcjkcknh dk dkO; vius ;qx dks

çfrfcfEcr djrk gSA fe;k¡ ut+hj us ,d lPps lkekftd dfo ds :Ik esa fo/kfVr gksrs gq, lekt ds eeZLFkyksa ij viuh

nf̀'V dsfUær djrs gq, mudk ;FkkFkZ fp=.k çLrqr fd;k gSA ;g fp=.k lekt ds bl :Ik dk fp= çLrqr djrk gS tks

lkekftd vLoLFkrk ds funku esa lgk;d gks ldrk gSA ut+hj us viuh dfork esa lekt ds ftu cqjkbZ;ksa] ijs"kkfu;ksa rFkk

dfBukbZ;ksa dk o.kZu fd;k gS mldh xgjh tM+s vkt Hkh gekjs lekt esa O;kIr gSA ml le; dk lekt bl dfork ds

ek/;e ls vius lgh Lo:Ik dks igpku ldrk gS rFkk vkt dk ;k mlds vkxs dk lekt vius dks mu cqjkbZ;ksa rFkk

ijs"kkfu;ksa ls cpk ldrk gSA dfo ut+hj us vius lekt dk ;FkkFkZ eeZLi"khZ LokHkkfod fp=.k gh ugha fd;k gS cfYd vius

vk/kqfud fopkjksa ls bl lekt dks LokLF; ykHk djkus ds fy, ,d LoLFk lkekftd fopkj/kkjk Hkh çnku dh gSA ftlds

vk/kkj ij og vius lekt dks ns[kuk pkgrs FksA   

  lUnHkZ xzUFk lwph%&
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