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 Blochmann 
The Ramayana like wise a bookof ancient



    



Hindustan, which contains the life of Rama

Chandra, but is full of interesting points of

Philosopy" 




























 

 
















 




 
 






    




 
 












 









"Bhaskaracarya,s Lilawati. a on arithetry and geometi"

















































    




















 









  




















 


 
 





    





















 

 

























 










 



    



  
 
 
 


 

 
 
 


 









 






 
 



 





    




















So let us think to gathers let us oct  together, let us be

victorious,  together we all belong to that great light, where there is no

place for hatred.


Buddha said, Hearing seen contention as a danger and

harmony as peace abide in unity and kindness. (Jataka, chp B verse,

15,13)


Ahinsa respect for all living things and avoidance of violence

towards others
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"Prison l i terature is a  l i terary genre

characterized by literature that is written

while the author is confined in a location

against his will, such as a prison, jail or

house arrest.[1] The literature can be about

p r i s o n ,  i n f o r m e d  b y  i t ,  o r  s i m p l y

co-incidentally written while in prison. It

could be a memoir, nonfiction, or fiction."
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The Court Historian Journal by Routledge Teylor & Francis Group, Vol.20, 
2015,P.277 for online acces visit:http:dx.doi.org/10.1179.43.11
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Prof. Latif Hussain Shah Kazmi 
(Professor & Chairman) 
Department of Philosophy, 

Aligarh Muslim University, Aligarh, UP., India. 

 

RELEVANCE OF MORAL VALUES FOR PEACEFUL CO-EXISTENCE 
 

 

A. INTRODUCTION: 

Our present society around the globe has mostly become valueless, selfish, 
irrational, full of prejudice, unethical and inhuman in its thought and action. 
There is no need to refer to various religious texts or otherwise to 
authenticate the claims of modern person for his/her being a political, 
social, religious and humane agent to serve humanity irrespective of any 
man-made consideration. Our crises aredeepeningthat we prefer to remain 
fixed in our so-called self-created cages and corners which we generally 
owed from our misunderstood culture, rituals, irrational historical 
narrations, illogical religious arguments and self-preferred ideologies. A 
good life is, and must be, lived with values --- and amongst all values the 
spiritual and moral values play a vital role in a person’s life for building of 
his/ her character, career, and concern about the other human and non-
human beings. 

In Indian scenario, particularly, our so-called political, religious and 
social leaders and advocates irrespective of any particular partyor group 
have left a remarkable ill-impression of their unethical and immoral 
behaviour on the minds of thousands of people and unnecessarily provoke 
them for immoral activities through thought and action. The human values 
are mostly wiped out and no care or fear for breaking of any religious or 
state law and order. Religion could guide human beings for all sorts of 
difficult situations in life and making balance in home and society but the 
true spirit of religion is lost somewhere. 

In fact, religion has effectively been an important source of 
inspiration as well as a spiritual force for humankind. In reality, religion is 
the embodiment of man’s first onto-cosmic, moral, legal and social 
conceptions. It starts with the recognition of human nature or the given 
state of man; the condition, in which he carries with him the legacy of 
his animal nature. Indeed, the all-embracing nature of religion is 
highlighted by the fact that it embraces the totality of human existence. 

Moreover, religions with their subsequent theological 
interpretations as well as systematizations have been providing vital and 
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crucial world-views, value-systems and civilisational endeavours to billions 
of people throughout the ages. However, it is also true that various religions 
tend to provide propagate and impose their exclusivistic agenda, which is 
both understandable and explainable. Like other great religions, the 
conventional interpretation of Islām is also a powerfully crafted exclusivistic 
outlook. This exclusivistic propaganda not only hindered non-Muslims to 
understand the vision and mission of Islām but also the Muslims who 
themselves failed to know its true spirit based on al-Tawhīd(Oneness of 
God)and theProphet’s Sunnah (practices) embeddedwith love and service to 
humankind keeping in view of human rights and duties as well.  

Here, we would like to bring out Islāmic perspective of morality, 
earnest care for human rights with special reference to the Qur’ān, 
traditions (Sunnah) of the Prophet, his beloved companions and few great 
Islāmic Ṣūfī-poets and thinkers. 

B. THE QUR’ĀNIC  MORAL TEACHINGS: 

1. The Islāmic Mission of Peace and Respect of Human Rights 

Islām is one of the major religions of the world. It is a religion of peace, 
tolerance and good-will. It has swayed the minds and hearts of a large section 
of humankind. ‘Islām’ literally means ‘submission’. Accordingly, Islām is a 
religion (din) that is based upon the universal principle of submission to God. A 
Muslim, thereupon, is he ‘who completely submits himself to Allah’ (God). To 
stipulate Islām as ‘Muhammadanism’ or to consider it as Semitic Religion is to 
misunderstand its basic character and content. It is not derived after the name 
of Prophet Muhammad, as is the case with other great religions like 
Christianity, Buddhism, etc. Islām is the universal religion of humankind. It is 
chiefly based on Tawhīd (unity of God). All messengers of Allah in this sense 
were the messengers of Islām because their call or invitation to people was: 
“Submit to Allah (God) in worship and obedience, and associate nothing with 
Him’.1  Muhammad is not the founder of Islām, but last of the prophets and the 
messengers of God. According to the Islāmic teachings, Muhammad as a person 
must be regarded as immune from serious errors. In fact, his overall behaviour 
is regarded by the Muslims as Sunnah or the ‘perfect model’, and its cognitive 
internationalization by Muslims may become so acute and so keen as to make 
their consciousness identical with the moral law itself.2 We find in 
Muhammad’s personality both the moral law and religious values, which are 
indeed God’s commands. He acted upon the commandment of God regarding 
making peace even with enemies of Islām, maintaining goodwill and caring for 
human rights. The Qur’ān instructs to the Prophet: 

                                                             
1The Holy Qur’ān(Text, Tran. and Commentary by A. Yusuf Ali, Amana Corp. Maryland 
(USA), 1983),4:36.  
2 Fazalur Rehman, Islām(Weidenfeld & Nicolson, London, 1966), pp.11-29. 
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As for such [of the unbelievers] as do not fight against you on 
account of your faith, and neither drive you out from your 
homelands, God does not forbid you to deal kindly with them and 
to behave towards them with full equity: for, verily, God loves 
those who act equitably. (Al-Qur’ān, 60:8) 

He forcefully and devotedly tried to translate Allah’s Words (the Qur’ān) 
into action and made all possible efforts for establishing peace, mutual 
harmony and goodwill as a caretaker of human rights and duties. Thus, his 
own conduct is a ‘perfect example’ to be followed by the humankind as he 
has been presented to be mercy for all the realms of Being by the Qur’ān. He 
explains theoretically and demonstrates practically about human rights and 
duties, the meaning of mercy, justice, kindness, goodness and tolerance to 
humankind and to other non-human living creatures of God. 

2. The Qur’ānic Ethics of Man and Human Dignity: 

The Qur’ān exhorts us about the respect and betterment of humanity. The 
central concern of the Qur’ān is ‘man’ and his betterment. The Qur’ān, in a 
simple and forceful manner, emphasizes “the individuality and uniqueness of 
man,”1 and assigns him the highest status of being a Vicegerent (Khalīfah) and 
trustee of God on the Earth. The Qur’ān says: 

Behold, thy Lord said to the angels: I will create a Vicegerent on 
earth”. They said: “Wilt Thou place therein one who will make 
mischief therein and shed blood?—whilst we do celebrate Thy 
praises and glorify Thy holy (names)?” He (God) said: “I know 
what ye know not.” (Al-Qur’ān, 2:30) 

 O mankind! Be conscious of your Sustainer, who has created you 
out of one living entity, and out of it created its mate, and out of 
the two spread abroad a multitude of men and women. And 
remain conscious of God, in Whose name you demand [your 
rights] from one another, and of these ties of kinship. Verily, God 
is ever watchful over you! (Al-Qur’ān, 4:1)  

Now, Indeed, We have conferred dignity on the children of Adam, 
and borne them over land and sea, and provided for them 
sustenance out of the good things of life and favored them far 
above most of Our creation. (Al-Qur’ān, 17:70) 

The Qur’ānic message or mission is to establish a better social order on 
moral grounds to promote peace, justice and goodwill with a view to 
bringing about a humane world-order by respecting and giving human 
rights to the concerned. Accordingly, Allah has also prescribed certain 
                                                             
1 Iqbal, M., The Reconstruction of Religious Thought in Islām, (Sh. M. Ashraf Lahore, 
1944), p. 95. (Also see al-Qur’ān2:30 & 33:72). 
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ethical commandments for the regulation of human conduct. These 
commandments provide a framework for human behaviour and it is 
essential for men to perform or operate every action within the given 
framework. Man should not at all jump to the suicidal conclusion that he 
can make and unmake moral law according to his ‘heart's desire’. Human 
fulfillment or self-realization is attainable only through surrender to the 
value-system prescribed by God (Allah). The Absolute Supremacy and 
Majesty of God are most strikingly emphasized by the Qur’ān.1 

In fact, among all creation, man has been given the most immense 
potentialities and capabilities and is also endowed with the ‘Trust’ which 
entire creation shrank in fear from accepting. Moreover, the idea of justice 
flows directly from that of the supremacy of the Moral Law, an idea equally 
emphasized by the Qur’ān. The Holy Book, with the same insistence 
condemns hopelessness and lack of trust in the Mercy of Allah, which it 
declares to be a cardinal infidelity. The same is true of the whole range of 
moral domain; power and weakness, knowledge and ignorance, suffering 
and retaliation, suppression and encouragement etc. – whatever man does, 
he must never become oblivious to the Majesty and Mercy of Allah. Again, it 
is also clearly stated in the Qur’ān that while the potentialities and 
capabilities of man are immense, equally immense are the penalties which 
man must face (on the Day of Judgment) as a result of his failure and 
disregarding human rights and ignoring his duties towards man and God. 

The Qur’ān expresses great concern for general moral imperatives. 
The Holy Scripture, repeatedly underlines such values as individual freedom, 
social justice, mutual kindness, interpersonal goodness and intra-societal as 
well as inter-societal tolerance etc.. The Holy book persistently commands 
Muslims to enjoin the good. The word used for “the good” is “ma’ruf ” which 
means ‘that which is commonly known to be good and has got God’s 
sanction’. It always preaches or rather commands doing good and keeping 
oneself away from the evil (amr bil ma’ruf wa nahi un il munkir).2  Therefore, 
goodness, in the Qur’ānic discourse, is a part of what one may call a lived 
reality as it is the product of human existential experience and constructed 
out of our normative interpretations. In the same manner, the Qur’ānic term 
for kindness is “ihsan” which literally means ‘to beautify and improve upon’. 
However, beautification or improving upon can have meaning and use only in 
the context of a certain socio-political practice under human rights.3 

The characteristic features of Islāmic religion are grounded in moral 
principles for taking care of human rights and maintaining peace and 
goodwill in human society. It ordains us to be sincere and friendly to all 
                                                             
1 Fazalur Rehman, op. cit., p. 35.  
2AI-Qur’ān, 3: 104 and 110.  
3 Khaled Abou El Fadl, “"The Place of Tolerance in Islām” (Beacon Press, 2002; An 
Article through Islāmic Research Foundation, Inc.(source: Internet), p. 4.  
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human beings and has very carefully elaborated upon human values, rights, 
and duties since its inception.  

The Qur’ānic ethical teachings forcefully stress the significance of 
human reality in all aspects of life without any racial or religious or socio-
political prejudices. In fact, Islām in multiple contexts underlines the need for 
inculcation of tolerance. Its’ prime ethicalvalues such as freedom, justice, 
equality, compassion, respect for life, dignity of man, goodness, etc., are 
intimately linked to man’s historical quest for a culture of tolerance. In fact, 
these values are reciprocally reinforced by the Islāmic culture where respect 
for human rights and exercise of justice and tolerance become essential 
elements of religion. Therefore, according to the Islāmic ethicalteachings, 
tolerance promotes justice and good-will towards Gods’ creatures. The 
spiritual enlightenment of man, which is one of the prime objectives of the 
Qur’ān, cannot be promoted in an atmosphere of intolerance. Regarding 
human rights, peace and justice, the Qur’ān emphasizes that we should adopt 
these as moral ideals. Justice becomes an essential component of Human 
Rights and that is why Allah commands people to be just towards one 
another.1   He further commands that while judging between man and man 
one must judge justly,2 for God loves those who judge equitously.3  The 
Qur’ān further states: 

O you, who believe, stand firmly for justice, as witness for God, if it 
means testifying against yourselves, or your parents, or your kin, 
and whether it is against the rich or poor, for God prevails upon all. 
Follow not the lusts of your hearts, lest you serve, and if you distort 
justice or decline to do justice, verily God knows what you do.(Al-
Qur'an, 4: 135).  

According to Islāmic ethicalframe-work, this world is a place of actions, a 
field where one sows the seeds of one’s deeds, an area of self-examination 
and self-control, a location where man exercises his normative discretion 
and makes the distinction between good and evil. Again, it is a living venue 
where mutual love and understanding should be developed, an arena where 
such values as freedom and justice and tolerance should be won with 
indefatigable struggle and a situation where the supreme value of tolerance 
should not be given up even in the face of irreconcilable socio-political, 
theological and ideological dilemmas. All human beings are entitled to equal 
treatment in all matters and spheres of life.  

3. The Qur’ānic EthicalConception about Other Religions: 

The Qur’ān categorically and repeatedly asks us to serve human beings and 
be conscious of their rights and duties. Again, the Qur’ānic discourse clearly 
                                                             
1AI-Qur’ān, 2: 29; 16: 90; 42: 15.  
2AI-Qur’ān, 4 : 58. 
3AI-Qur’ān, 4 : 45.  
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supports an ethic of diversity and tolerance. The Holy Book accepts the 
reality of differences and diversity or multiplicity within human society. It 
says:  

ُوٓا۟ ۚ  كُمْ شُعُوبًا وَقَبَائِٓلَ لتَِعَارَف نَٰ نثَىٰ وَجَعَلْ ُ ن ذَكَرٍ وَأ كُم مِّ ا خَلَقْنَٰ نَّ ِ اسُ إ ھَا ٱلنَّ یُّ َ أ ٓ  یَٰ

َ عَلیِمٌ خَبِیرٌ  َّͿِنَّ ٱ تْقَىٰكُمْ ۚ إ َ ِ أ َّͿكْرَمَكُمْ عِندَ ٱ َ ِنَّ أ  إ

 
O mankind! We created you from a single (pair) of a male and a 
female, and made you into nations and tribes, that ye may know 
each other (Not that ye may despise each other). Verily, the most 
honoured of you in the sight of God is (he who is) the most 
righteous of you.   (Al-Qur’ān, 49:13). 
 

غُوتِ وَیُؤْمِنۢ  ُرْ بِٱلطَّٰ غَىِّ ۚ فَمَن یَكْف شْدُ مِنَ ٱلْ نَ ٱلرُّ بَیَّ ینِ ۖ قَد تَّ كْرَاهَ فِى ٱلدِّ ِ إ  لآَ 

ُ سَمِیعٌ عَلیِمٌ  َّͿقَىٰ لاَ ٱنفصَِامَ لَھَا ۗ وَٱ وُثْ عُرْوَةِ ٱلْ ِ فَقَدِ ٱسْتَمْسَكَ بِٱلْ َّͿبِٱ 
 

There shall be no coercion in matters of faith. Distinct has now 
become the right way from [the way of] error: hence, he who 
rejects the powers of evil and believes in God has indeed taken 
hold of a support most unfailing, which shall never give way: for 
God is all-hearing, all-knowing. (Al-Qur’ān, 2:256). 

Moreover, other than a general endorsement of human diversity, the Qur’ān 
also accepted the more specific notion of plurality of religious beliefs and 
laws. Although the Qur’ān clearly claims that Islām is a Divine Religion (din) 
and entailing belief in the authenticity of Prophet Muhammad as the last 
messenger in a long line of acknowledged Abrahamic prophets, it does not 
completely exclude the possibility that there might be other paths to 
salvation. The Qur’ān says: 

ُوٓا۟ ءَامَ  ُول سْبَ ق ُوبَ وَٱلأَْ قَ وَیَعْق ِسْحَٰ عِیلَ وَإ ِسْمَٰ هِۦمَ وَإ بْرَٰ ِ لَىٰٓ إ ِ نزِلَ إ ُ لَیْنَا وَمَآ أ ِ لَ إ نزِ ُ ِ وَمَآ أ َّͿا بِٱ ُوتِىَ مُوسَىٰ نَّ ٓ أ اطِ وَمَا
نْھُمْ وَنَحْنُ لَ  َحَدٍ مِّ قُ بَیْنَ أ ھِمْ لاَ نُفَرِّ بِّ بِیُّونَ مِن رَّ وتِىَ ٱلنَّ ُ ٓ أ  ھُۥ مُسْلمُِونَ وَعِیسَىٰ وَمَا

Say: “We believe in God, and in that which has been bestowed 
from on high upon us, and that which has been bestowed upon 
Abraham and Ishmael and Isaac and Jacob and their descendents, 
and that which has been vouchsafed to all the [other] prophets by 
their Sustainer: we make no distinction between any of them. And 
it is unto Him that we surrender ourselves.” (Al-Qur’ān, 2:136). 

At another place, the Qur’ān further asserts that diversity is a part of the 
Divine intention and it has a fine purpose in creation:  

ُونَ مُخْتَلفِیِنَ  حِدَةً ۖ وَلاَ یَزَال ةً وَٰ مَّ ُ اسَ أ كَ لَجَعَلَ ٱلنَّ  وَلَوْ شَاءَٓ رَبُّ

And had thy Sustainer so willed, He could surely have made all 
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mankind one single community: but [He willed it otherwise, and 
so] they continue to hold divergent views. (Al-Qur’ān, 11:118-120)  

In reality, diversity as the fundamental feature of creation, as indicated by 
the Qur’ān in the above-mentioned verses, actually remained undeveloped 
in Islāmic theology for various reasons. However, when we look at the 
historical circumstances as well as the Islāmic civilizational march we 
clearly find instances where the followers of the Prophet of Islām, 
possessing authority or otherwise, have been following the teachings of the 
Qur’ān by treating all human beings justly. They trod the path of love and 
tolerance. They intuitively incorporated the crucial teachings of Islām in 
their lives and stood for pluralistic ethos. 

The Qur’ān insists on God’s unfettered discretion to accept in His 
Mercy whomsoever He wishes. The Qur’ān recognizes the legitimate 
multiplicity of religious convictions and laws. In one such verse, for 
example, the Qur’ān states: 

To each of you God has prescribed a Law and a Way. If God had 
willed, He would have made you a single people. But Gods’ 
purpose is to test you in what He has given each of you, so strive 
in the pursuit of virtue, and know that you will all return to God 
(in the Hereafter), and He will resolve all the matters in which you 
disagree. (Al-Qur’ān 5.51). 

In the same manner the Qur’ān further states that it is possible for non-
Muslims to attain the blessing and salvation if they believe in God, follow the 
right path and do good: 

Those who believe, those who follow Jewish scriptures, the 
Sabians, the Christians, and any who believe in God and the Final 
Day, and do good, all shall have their reward with their Lord and 
they will not come to fear or grief. (Al-Qur’ān, 5: 69,72).1 

In the light of the aforementioned verses and particularly given the fact that 
‘there is no compulsion in religion’ (Al-Qur’ān, 2:256), it follows that 
differences of opinion must be discussed rationally and tolerated and not 
suppressed. This theme is not unconnected with the principle of Divine 
Mercy: just as God’s Mercy is described as encompassing all things (Al-
Qur’ān,7:156), so Divine Guidance through revelation encompasses all 
human communities. The Prophet is described as a ‘mercy to the whole of 
creation’ (Al-Qur’ān, 21:107), and his pious character (Sirah) is described as 
merciful and kind in the Qur’ān    (9: 128); in the traditional sources the trait 
which is most often used to define the essence of His personality is Mercy 
(hilm), a forbearance compounded of wisdom and gentleness.  

                                                             
1 See other verses of the Qur’ān like, 22:17; 16:125. 
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The tolerance accorded to the other by the Prophet is thus an expression 
not only of knowledge of the universality of revelation, but also of the 
mercy, love and compassion from which this universal Divine Will to guide 
and save all peoples itself springs. Seen thus, the spirit of Islāmic notion of 
human rights and tolerance goes infinitely beyond a merely formal 
toleration of the Other; it is the outward ethical form assumed by one’s 
conformity to the very nature of the Divine, which encompasses all things ‘in 
mercy and knowledge’ (Al-Qur’ān, 40:7). It is also a mode of emulation of the 
prophetic nature which directs to the Prophet: ‘Say [O Muhammad]: If you 
love God, follow me; God will love you’ (Al-Qur’ān, 3:31). To follow the 
Prophet means, among other things, to be gentle, lenient, sympathetic, 
caring and sharing to all, in accordance with the hilm, which defined his 
character: ‘It was a mercy from God that you are gently disposed to them; 
had you been fierce and hard-hearted, they would have fled from you’ (Al-
Qur’ān, 3:159). 

Moreover, concerning the disbelievers, then, the Muslim is enjoined to let 
them go their way unmolested, to let them believe in their own ‘way’ or 
‘religion’ whatever they like as the Holy Book categorically states:  

‘Say: O you who disbelieve, I worship not that which you worship, 
nor do you worship that which I worship. And I shall not worship 
that which you worship, nor will you worship that which I 
worship. For you your religion, for me, mine. (Al-Qur’ān, 109:1-
6)’. 

 Again, returning to the duty to deliver the message and no more, there are a 
number of verses to mention, for example: 

 ‘If they submit, they are rightly guided, but if they turn away, you 
have no duty other than conveying the message ...’ (Al-Qur’ān, 
3:20). 

‘If they are averse, We have not sent you as a guardian over them: 
your duty is but to convey the message’ (Al-Qur’ān, 42:48). 

It is for this reason that the initiatives such as “the Charter of Compassion”, 
which admittedly presents only one side of the picture – the peaceful, loving, 
caring and compassionate side – are so badly needed in our times. It is our 
hope and prayer that the present initiative will help to draw attention to the 
absolute centrality of the principles of compassion and mercy, peace and love 
in the Qur’ānic worldview. If divine Mercy takes precedence over Divine 
Anger, it is because “My Mercy encompasses all things” and because God “has 
prescribed Mercy for Himself” (Al-Qur’ān, 6:12). Mercy will indeed have the 
last word and the disastrous situations of the international human 
community can safely be saved, and this is what Islāmic perspective of human 
rights aims at. 
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4. The Qur’ānic Views about Rights in Various Human Relations and 
Affairs: 

Taking serious concern and care about human rights and duties, the Qur’ān 
categorically instructs the believers to remain vigilant in their relationships 
and in various affairs of human life. The sacred Book talks about the family 
relations—woman-man relationship, children and parents’ relationship,1—
behaving with relatives, orphans, friends, wayfarers, unknown human beings, 
believers, unbelievers and general masses.2 The Holy Scripture also gives 
instructions to its believers about maintaining law and order in their social 
and political life, peace and goodwill, justice and tolerance, acting fairly and 
honestly upon business rules and following business ethics,3 implementing 
ethical principles in everyday life, supporting honest and truthful persons for 
governing bodies and participating in public life4 to maintain justice, impart 
knowledge about human rights and dignity of man5 and helping people of all 
classes and faiths in their educational, social, economic and other matters and 
respecting other faiths.6 The Qur’ān further lays down the principles for the 
faithful individuals to make themselves aware of the rights of enemies 
captured in war, believers of other faiths and unbelievers, how war and peace 
matters are dealt with7 and so on and so forth.  

Even presently, the strong political or religious oreconomic power 
holders are vehemently suppressing and dominating the weaker sections of 
human society around the world. They are foisting their social, political, 
cultural, and even religious supremacy upon others and especially those 
developing countries across Asia and Africa. One can clearly witness the 
violations of human rights even in the twenty-first century. Among such 
aggressive and shameful instances are included, for example, Hiroshima and 
Naga Saki (Japan), Afghanistan, Iraq, Palestine, Syria and other central Asian 
countries.  

What needs to be emphasized here is that in keeping with the sanctity 
of human rights the religious leaders, politicians and other persons or 
leaders of various human sections should not impart controversial 
speeches, write, or create something that hurts the sentiments of others’ 
faith.  All such activities of the ignorant and mischievous ones entail 
mistrust and hatred between the followers of other religions or even 

                                                             
1Al-Qur’ān, 4:1; 4:34-35; 30:21; 33:35; 2:233;31:14-15. 
2Al-Qur’ān, 2:177; 53:39; 16:90. 
3Al-Qur’ān, 45:13; 16:14; 25:67; 83:1-3. 
4Al-Qur’ān, 9:119; 3:104; 7:31-32; 49:11-12. 
5 49:13; 17:70; 30:22; 2:30-39. 
6Al-Qur’ān2:256, 285 16:125, 136; 11:118-20; 60:8; 29:46. 
7Al-Qur’ān, 2:190; 4:75, 2:216; 8:62; 9:6. 
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between non-believers andbelievers. Therefore, all the intellectual lovers of 
human rights shall jointly have to fight against all such inhumane activities 
based on injustice and violation of human laws as no religion teaches hatred 
but preaches love (prem, mohabat) and service to humanity.1 

C.  THE PROPHETIC TRADITIONS: 

Prophet Muhammad’s life and teachings exemplify the best values of the 
culture of tolerance. He was undoubtedly a perfect person (al-Insān-i Kāmil), 
who possessed in him a nature so pure, so tender and yet so heroic. He 
inspired not only reverence, but love and goodwill as well. His courtesy to the 
great his affability to the humble and his dignified bearing to the 
presumptuous, procured him universal respect and admiration. He was the 
most kindhearted person and a blessing and grace (barakah) from God. When 
asked to curse someone for his misbehaviour, he replied, “I have not been 
sent to curse, but to be a mercy to mankind”.2 The Prophet was the pioneer of 
tolerance who always followed the Tawhīdicprinciples entailing love of and 
service to humanity. In the words of Justice Ameer Ali, the Prophets' “Modesty 
and kindness, patience, self-denial and generosity pervaded his conduct, and 
riveted the affections of all around him. With the bereaved and afflicted he 
sympathized tenderly. He shared his food even in times of scarcity with 
others, and was sedulously solicitous for the personal comfort of everyone 
about him.”3 

 Thus, regarding the qualities of the Prophet it can be said that he is 
human equilibrium which has become extinct in the Divine Truth. In the 
words of Seyyed Hossein Nasr, the Prophet marks the establishment of 
harmony and equilibrium between all the tendencies present in man, his 
sensual, social, economic, political etc., which cannot be overcome unless the 
human state itself is transcended. He beautifully displays the integration of 
these tendencies and forces with the aim of establishing a basis, which 
naturally leads towards contemplation of and extinction in to the Truth or the 
Supreme Being. Therefore, his spiritual way means to accept the human 
condition: to work for peace, goodwill, justice and tolerance, to do everything to 
serve humanity at large and to establish a universal process in this regard 
which can be normalized and sanctified as the ground for the loftiest 
spiritualsanctum-sanctorum. Thus, Prophet Muhammad in his innumerable 
qualities that he displayed so profoundly became at once the prototype of 
human and spiritual perfection as well as a role-model towards its realization. 
The Qur’ān attests his greatness: 

                                                             
1Al-Qur’ān, 60: 8; 30:58; 17:9;21:107. (The mission of Sri Krishna, Kabir, Nanak, Hafiz, 
Rumi and Iqbal was to preach the religion of love, which would unite all castes and creeds 
and encourage serving humanity). 
2Cf. Ameer Ali’s The Spirit of Islām, (B.I. Pub., New Delhi, 1922), pp.118-9.  
3 Amir Ali, The Spirit of Islām, op.cit., p. 120.  
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We have indeed in the apostle of God a beautiful pattern (of conduct) 
for any one whose hope is in God and the Final Day, and who engages 
much in the praise of God.  (Al-Qur’ān, 33:21) 

The Prophet’s love and sympathy were universal. It was he who invoked the 
Mercy of the Creator on all living beings. The Qur’ān revealed on him 
declared that the saving of one human life tantamounted to the saving of 
entire humankind and conversely, if anyone deliberately kills a life he kills 
the whole of humankind.1To him the service of entire humanity was the 
highest actof devotion. The spirit of the mission and message of Prophet 
Muhammad is equally valid and inspiring today and for all times to come.  

Prophet Muhammad possessed the best qualities like (a) piety: 
the quality which attaches man to God; (b) combativeness: always 
engaged in combat against evil forces that negated the Truth and 
disrupted harmony; (c) magnanimity, because of which he became the 
true “model” for later ages to which all generations of Muslims have 
sought to imitate and emulate. In this way, the nobility or generosity of 
the Prophet shows itself most of all in charity towards “all men” and 
more generally towards “all beings”. He possessed the unique qualities 
of doing-good (ihsān) to all people and nations and emerged as a 
Perfect Ideal of moral life. Therefore, whoever follows him 
understands the meaning of the religious laws, avoids error and 
controversy, and so can attain salvation (najāt).2 

In the sphere of human rights and his services to humanity, the life 
and ethicalteachings of the Prophet clearly demonstrate that there were no 
boundaries to his charity and no limitations in “giving” of himself to others. 
In fact, in Islāmic tradition a spiritual man is one who always "gives" to 
those around him and never "receives". “It is more blessed to give than to 
receive”. Therefore, it was the characteristic of the Prophet to have always 
‘given’ till the last moment of his life. He never asked anything for himself 
and never sought to receive. The Prophets' most significant contributions to 
the spiritual authentication of man are unparalleled in the annals of human 
history. Undoubtedly his leadership to both the worlds (this world and the 
world here-after) was legitimized by the Divine Revelation. His central 
mission was to guide humankind towards right path, purify them outwardly 
and inwardly3 and to prepare them for both the worlds. 

A Charter with pluralistic provisions was issued by Prophet 
Muhammad for the Christian populace of Najrān, which is generally known 

                                                             
1 Al-Qur’ān, 5: 35.  
2 Seyyed Hossein Nasr & Oliver Leaman (edts.), History of Islāmic Philosophy (Part II), 
(Routledge, London, 19960, pp. 847-8. 
3 Seyyed Hossein Nasr, Ideals and Realities of Islām, (George Allen & Unwin, London, 
1985), pp. 73-5.  
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as “The charter of Najrān” in which he emphasized  regarding their rights 
and other privileges(excerpt): 

To the Christians of Najrān and the neighbouring territories, the 
security of God and the pledge of his Prophet are extended for 
their lives, their religion and their property-to the present as well 
as the absent and others besides; there shall be no interference 
with [the practice of] their faith or their observances, nor any 
change in their rights or privileges; no bishop shall be removed 
from his bishopric; nor any monk from his monastery; nor any 
priest from his priesthood, and they shall continue to enjoy 
everything great and small as heretofore; no image or cross shall 
be destroyed; they shall not oppress or be oppressed; they shall 
not practice the right of blood vengeance as in the Days of 
Ignorance; no tithes shall be levied from them nor shall they be 
required to furnish provisions for the troops.1 

In fact, Prophet Muhammad is the Blessing for all the worlds. He is 
perfection personified. He embodies all ethical, religious and spiritual 
norms. Most importantly, he was an embodiment of tolerance and patience. 
He represented both the 'nasut' (human) and 'lahut' (spiritual) dimensions 
at their highest. This multidimensional supreme excellence of the Prophet 
makes possible the presence of spirituality in Islām.2 This spiritual path 
paves the way for the love, sympathy and tolerance among human beings 
belonging to different races, religions, areas, sects etc. Thus, the Prophet 
was the perfect model of an ethical behaviour, the best ruler, judge and 
leader of human beings. He was, undoubtedly, the creator of the perfect 
Islāmic society. For example, regarding women’s rights, he in his Farewell 
Speech, said (excerpts): 

You have rights over your wives and they have rights over you.… 
[and] they have the right to their food and clothing with kindness. 
Treat women graciously and with kindness, for they are virtual 
captives in your keep though you have taken them only as a trust 
from God, and you have the enjoyment of their persons by the 
words of God…3 

However, he was in addition, the prototype of the spiritual life. That is why 

                                                             
1 Ahmed Zaki Safwat, Jamharat Khutab al-‘Arab fi’Usur al-‘Arabiyya al-zahira, 3 vols. 
(Beirut: n.d.),.    I: 180, (cf. Human Rights and the World’s Major Religions, (Vol. 3, The 
Islāmic Tradition) by Muddathir  ‘Abd al-Rahim, William H. Brackney, (Series Editor), 
Praeger. London, 2005, p. 152). 
2Ibid., p. 90.  
3 Ibn Hisham, Sirat Rasul Allah, 1023-1025. English translation by Alfred Guillaume, The 
Life of Muhammad (Oxford: Oxford Univ. Press. 1955), 651-652, (cf. Muddathir  ‘Abd al-
Rahim, op.cit. p.153). 
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it is absolutely necessary to follow in his footsteps (his Sunnah) if one 
aspires towards spiritual realization. The Islāmic ethicalprinciples based on 
love, sympathy and grace of the Prophet are for all the human beings and it 
is incumbent upon all of them and more especially upon all Muslims to love 
him and follow his principles of universal love and tolerance. In fact, this 
love must be understood in an individualistic sense. Rather, the Prophet is 
loved because he symbolizes that harmony and beauty that pervade all 
things, and displays in their fullness those virtues, the attainment of Which 
allow man to realize his theomorphic nature or spiritual depth.1 

Prophet Muhammad lived with dignity and he single-handedly 
performed the functions of prophet, lawgiver, religious leader, chief judge, 
commander of the army as well as the civil head of the state. In each 
mentioned sphere, he did his best in discharging his duties towards peoples 
of all faiths and the Will of God. In fact, Prophet Muhammad was the role-
model of the whole human race: 

Serious or trivial, his daily behaviour has instituted a canon, 
which millions observe at this day with conscious mimicry. No 
one regarded by any section of the human race as Perfect Man has 
been imitated so minutely.2 

Sir Sayyid Ahmad Khan, while discussing the spirit of the Divine mission of 
the Prophet of Islām, pointed out that the uniqueness of the personality of 
the Prophet Muhammad lies in his magnanimous and humanely nature 
equipped with sound metaphysical foundations. Such a great man as 
Muhammad, who neither received any formal education from any school or 
university nor bowed himself before any great philosopher or savant or 
seer, enlightened and inspired not only the Arab-world but also the whole of 
humankind across the globe.3 

The Prophet’s divinely inspired morality and respect for humanistic 
values and rights became blessing (al-barkat) for humanity as a whole. He 
performed great task of preaching and practicing human values that it could 
not have been achieved by any great philosopher or any powerful political 
ruler till today. What was the thing in this orphan person that demonstrated 
not only to the Arab peninsula but also to the whole world the wonder of 
divinity. These few words about our affirmation of Prophethood will be 
sufficient to satisfy the mind of any person who possesses a little Wisdom.4 

The Prophet exhibited his moral behaviour and the virtue of tolerance 

                                                             
1Ibid., pp. 80-90. 
2D.G. Hogarth, Arabia, (Oxford, 1922), p. 52 (Cf. Hitti, P.K,History of the Arabs, (Mac., London, 

1970 (10 ed. , p. 120. 
3 Christian W. Troll, Sayyid Ahmad Khan: A Reinterpretation of Muslim Theology, 
(Vikas Publishing House Pvt. Ltd., New Delhi, 1978), pp. 323-4. 
4Ibid., p. 324. 
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in normal social life as well as in war-situations. He never taught his 
companions and followers to transgress in interpersonal engagements or 
show an intolerant attitude towards people belonging to any faith or creed. 
The history of Prophet's actions, his Suluk and teachings are open to anyone 
to judge. His attitude towards non-believers, prisoners of war, non-Muslims 
and other enemies of Islām etc. made him a great model that translated the 
Words of God into actions and emerged His real representative (Khalīfah) 
on the earth.  

After the Prophet of Islām, Imam ‘Ali’s teachings can be cited as 
example of careful consideration and implementation of human rights, 
peaceful co-existence and tolerance. In fact, for Imām ‘Ali, tolerance is like a 
general principle or law that is applicable to the management of all the 
affairs of man’s life in keeping with the Islāmic tradition of human rights 
and duties. As weknow, with regard to human rights imperative, tolerance 
with humane behavior has a wide scope, which covers mostly the meaning 
of patience, open-mindedness, steadfastness against misfortunes, 
forbearance, and liberalism; doing justice to all and self-control as well. In 
Imām ‘Ali’s life we clearly find all these qualities. A major portion of the 
Nahj al-Balāghahcategorically deals with the superb explanation of human 
rights and man’s duties towards man and God as well as to other non-
human beings.1 

It is high time that Muslim exegetes and interpreters intimate to their 
non-Muslim brethren that Islām, of all religions, exhorts man to inculcate in 
himself the capacity for mutual love, understanding, good-will, justice and 
tolerance. Conversely, the non- Muslims must also faithfully and fairly try to 
understand the spirit of Islām. Factually, Islām does not merely preach 
human rights and moral values but inspires its believers to respect human 
rights and abide by moral values, irrespective of personal consequences or 
socio-political implications. 

Finally, in the sphere of careful understanding of humane situations  
in the twenty-first century, such doctrines of love for human rights and 
service to humanityas formulated by the Qur’ān, traditions of Prophet 
Muhammad, his beloved companions and the Islāmists — like Persian 
littérateurs and Sufi-poets like Sanāī, ‘Attar, Rumi, Sa‘dī, Hāfiz, and others as 
well as Indian Persian poets like Bu Ali, Khusru, Urfī, Faizī, Naziri,  Zuhuri, 
Tālib, Kalīm, Dara Shikoh, Ghanī Kashmiri, Nasir Ali, Bedil, Ghālib  and socio-
political thinkers and educationists like Sir Sayyid, Iqbāl, Imām Khumayni 
and others— in the Islāmic framework, would pave the way to enlighten the 
global human civilized society for the better understanding of fundamental 
                                                             
1Imam Ali, Nahj al-Balāghah, [(Eng. Tr.), Ansarian Publication, Qum, Iran, 1981], 
Saying: 190, p. 531, see Ibid. Savings: 10. 52 and 190; Ibid., Letter No. 51, p. 454; Letter 
No, 53, pp. 457- 459. 
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rights based on humanismand universal brotherhood. Let us revisit Islām, a 
message for all, without prejudice and narrow mindedness and see its vital 
and effective approach to human rights and duties anchored on its pristine 
mystico-ethical and human framework to live friendly and peacefully. Thus, 
Relevance of Moral Values for Peaceful Co-Existence requires working with 
dedication in the light of Islāmic spiritual and humanistic teachings and universal 
understanding as practiced by the great Prophet of Islām.  
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Dr. Bilquees Bashir 

Asst. Professor, Sheikh-ul-Alam MemorialDegree College Budgam, J&K 

 

PARVEEN EITSAMI – A REAL POETESS 

 

Social Life 

During the last eighty six years all the famous poets could not cover the fame 
and popularity that was bestowed to Parveen Eitsami, the Iranian poetess. Her 
original name was Rakshanda, but Parveen was her literary name which gained 
so popularity that nobody bothered to remember her by her original name. 
Parveen Eitsami was born in Tabriz in 1907. Her grandfather Mirza Ibraim Khan 
was from the dynasty of Najbahaiya Ashtiyan. He had come to Tabriz to fulfill 
his mission which was very important for him and dwelled at Tabriz. Parveen 
was born also born in Tabriz. Her father Mirza Mohd Yousf Khan was a great 
scholar and historian. He was expert in speaking Persian and Arabic. In so many 
magazines and books his articles were printed and published. During her 
childhood Parveen accompanied her father and other family members to Tehran 
and spent her whole life there. She received her basic education at her home. 
Later she got admission in American High School where she passed her 
examination in 1924. She was counted among intelligent students in the school. 
During her bidding goodbye to her school she delivered a lecture that denotes 
her ability which is famous by the name ‘Women and History’. In this American 
High School she received education to her entire satisfaction from her teachers. 
She spent her time in visiting different countries and gained fame in her literary 
work.  

      Her natural gift of intelligence brought her a dominant fame among literary 
circles. At the age of 25, she obtained place among great poets and writers, of 
that time. She was married to a nearby relative in 1936, but this marriage could 
not last long, and she got separation very soon from her husband. In 1914, 
Parveen became victim of typhoid disease and passed from this world at the age 
of 35 and was buried in Qum.  

 

Poetry of Parveen Eitsami: 

In the Persian literature parveen obtained a supreme position which others could 
not do or to compete her. Her poetry follows the classical Persian tradition its 
form and substance. At the age of 35 she wrote Divan(book of poetry) 
comprising Qasaid, Mathnavi, Gazals, Qeta and stanza forms and was published 
three times. The famous poet and scholar Mohd Taqi Bahar wrote an 
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introduction of her first edition of Divan. Her poetry is full of philosophy 
relating to character bound and Sufism. The following verses are as under:  

Ilm ast meveh shakeh haste ra 

Fazal ast payeh maqsad vala ra 

Ilm sarmayeh haste ast na ganj zar o mal 

Rooh bayed kea z aen rah mufkher gardadd 

Rehnumaye rah maneh juzz chirag aqal nest 

Koosh parveen ta be tareeqi na bashee reh sepaar 

We also find the colour of humanity learning and mystic concepts in her poetry 
and are evident from the following verses: 

 

Aaverdeh fasal e bahar paygaam 

Ien sabzeh ke bar taraf joyebaar 

Dar rehguzar seel khaneh karden 

Beroon shudan az kheteh aitbaar ast 

Dardak ahel reseman na gardadd 

Aan pambeh ke hamsayeh sharar rast 

Az samil tan gar kinareh giri 

Soz e tu dar aen behre kinar ast 

In the poetry of parveen, we also find her aptitude and sympathy for the 
downtrodden and poor parsons. She represents their conditions in a pathetic way. 
Her essays can be divided into two parts one in which she presents the misery 
and anxiety of poor orphans and the other denotes the problems and sufferings of 
other poor persons, among which some depict reality8. All those essays and her 
poetry that represent the emotions of and bad feelings of these poor persons are 
given in the following writings. 

1. Kalb e Rooh 
2. Be pidar  
3. Tifl e yateem 
4. Gowher e ishq 

In ‘Kalb e Rooh’ she represents through the tongue of orphan and poor by the 
feelings and emotions in a pathetic way. For example: 

Way kudaki bedaman madar gireest raaz 

Kaz kudakan kuye be man kase nazar nadasht 

Tifli mara ze pehluye khud be gunah rand 
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Aan teer tanah zakham kam az neeshtar nadaasht 

Atfaal ra be suhbat man az che behal neest 

Kudak magar nabood kasi ku pidar na daasht 

Imroz ustad va bedarsam negah nakarad 

Mana ke ranj o saye faqiran samar nadasht 

Juz man miyan aen gul o baran kasi nabuvad 

Ki muzeh eh bepa ve kulahi basar nadasht 

Bar vasleh haye peer human khandeh mee kunad 

Dinyar door hami pidar man magar nadasht 

Az zindagani pidar khud mapurus az aanak 

Cheezi begyar teshe ve daas tabar nadasht 

Through these figures she holds up a mirror to others showing them the abuses 
of society and their failure in moral commitment. Likewise, in these debates she 
eloquently expresses her basic thoughts about life and death, social justice, 
ethics, education and supreme importance of knowledge. Some of her these 
kinds of poems are as follows: 

1. Ganj e Aimen 
2. Ey Zanjeer 
3. Saiq e Agnia Ast 

Here are the following verses of poem Ganj e Aimen: 

Nihad kudak khirdi badar gul tabi 

Be khandeh guft shahan ra cheneen kulahi neest 

Bero guzasht haqimi ve guft kayi farzand 

Mebarhan ast ki misl tu padshahi neest 

Hanooz rooh tu ze aalayish badan pak ast 

Hanooz kalab tur a neest tabahi neest 

Tela khuda maslak ve tariqat shar 

Juz aastaan pindar sajdeh gahi neest 

Qanaat maal e yateem ast ve baghe mulk sageer 

Tamaam hasil zulm ast maal o jahi neest 

Bahar has compared Parveen and kept her to the level of Nasir Khusroo  

One of the most important topics that Parveen presents is the way of spending 
life in wisdom and passes the life accompanied with ups and downs of the time. 
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According to Ishaq sahib this is the particular mission of Parveen. Following are 
the names of such kind of poems: 
1. Ey Gurbeh  
2. Khoon e Dil 
3. Murg e Zareeq 
4. Mayar e Nadan 

Ey Gurbeh is an emotional poem. This poem contains modern cycle of thoughts. 
In Persian poems there we find examples of love in abundance but such 
examples are very rare, in which like Parveen someone has touched the 
emotions, feelings and pathos with animals in this way. The verses of this poem 
are as under: 

Ey Gurbeh tera che shud ke nageh 

Rafti ve neyaamdi digar bar 

Bas ruz guzasht ve hafteh ve mah 

Maloom neshud ki chun shud aen kaar 

Jayee tu shabangeh ve sehar gah 

Dard aman man tehsiyat besyaar 

Dar rah tu kunad aasman chah 

Kar tu zamaneh kard dushvar 

Paydeh na bekhaneh ne barbaam 

Bahar has compared parveen and kept her the level of Nasir Khusroo and Saadi. 
In her poetry we find the influence of Sabq e Iraqi, because these two poets were 
representatives of this style during these days. The words of Bahar are as under:  

“ aen divan tarkibi ast az du subk va shiveh lafzi manvi aamekhteh ba sabuk 
mustakil ve aan yaki  

Shiveh shureh khurasani ast khaseh ustad Khusroo ve digar shureh Iraq v Fars 
be vejeh Sheikh maslah u Din Saadi …….ve aen jumleh ba sabuk ve asloob 
mustakili (ki khas asar imrozi ve beshtar peeru mujasim maani ve haqiqat jui 
ast) ki tarkeeb yafteh ve shiveh e badeh bevajud aavurdeh ast. 

      In her qasidas we find that there is colour and influence of wisdom. Her 
Qasidas are without any parise. It is because of these writings in addition to 
morality of the world she gives advices about the way of life. She says that the 
world is mortal so she discarded the luxurious life and set aside all comforts of 
the world. She advised that one should keep aside the jealousy envoy from his 
heart and live a simple life.   

Aey shudeh shifteh giti ve du Danish 

Dehar darya ast benadeesh ze tufanash 
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Aankas ki chu see murg be neshanast 

Az rehzan ayaam dar amanst 

       In short, during her short life span she played a marvelous role in 
revolutionizing the Persian poetry which other poets could not do. Definitely her 
poetry is a precious addition to the Persian poetry. If the life had been faithful to 
her she would have added the new chapters to the Persian poetry. 
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Hidden Treasures of Tagore’s Land: Collection of Arabic, 

Persian and Urdu Manuscript of Visva-Bahrati 
 

Abstarct:  
This article brings about the hidden treasure of Tagore’s land, which is a 
collection of Arabic, Persian and Urdu Manuscript of Visva-Bharati. Under a 
huge golden bunch of manuscript lies the collection of some oriental manuscript 
which opens the door of many research avenues not only in the concerned 
subject but about the interest of Tagore’s and his fore fathers towards the 
Language and rendering services for its upliftment. This article also reveals the 
growing interest of Rabindranath Tagore and travelling across India and Globe 
for the Poet of the concerned subject, meeting with them and inviting some to his 
asrama for better understanding of the subject.  

Introduction: 
Visva-Bharati University is one of India's major public Central University  and 
institution of national importance located in Santiniketan, West Bengal, India. It 
was founded by Noble Laureate  Rabindranath Tagore who called it Visva 
Bharati, which means the communion of the world with India. In its initial years 
Tagore expressed his dissatisfaction with the word 'university', since university 
translates to Vishva-Vidyalaya, which is smaller in scope than Visva Bharati. 
Until independence it was a college. Soon after independence, in 1951, the 
institution was given the status of a university and was renamed Visva Bharati 
University. 

Rabindranth’s grand father was known as Prince Dwarkanath Tagore because of 
his lavish in expenditure. His extravagances brought him the title of Prince .He 
had the proud privilege of being called “Prince Dwarkanath” by the people of 
Bengal and outside. 

Maharishi Devendranath Tagore was thrity years old only when his father Prince 
Dwarkanath Tagore passed away. He faced a lot of financial crisis and state 
management affairs. But his strong belief on unseen supreme power made him 
cross every difficulty. His management of States and paying off to creditors is 
still remarkable to entrepreneurs of today and indeed a matter of further research. 

[He did not like to see the God in the darkness of belief rather in the light of 
knowledge, and for that aim of his he had put every endeavour. He felt that with 
the knowledge of the outward things we can reach the inner core of our ownself.] 
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He visited numerous places in Bengal, Amritsar, Lahore, Multan and Rangoon 
are worth mentioning. He travelled to preaching , proclaiming and establishing 
Brahmo Samaj where practicable. 

In 1863 Maharishi Brought a land at Bolpur in Birbhum district where he made 
an abode of peace called Santiniketan.He dedicated Santiniketan with all its 
grounds and belongings to the public for the purpose of worship by a trust-deed. 

On 19th January 1905 when Devendranath left for the eternal abode of peace, 
Shri Anand Mohan Bose  addressed to Satyendrantah Tagore in one of his letters 
that “he might have been a maharaja long before this .but he choose for him the 
better part, maharajas  die  but Maharshis live in the greatful hearts of the unborn 
generations”. 

Rabindranath Tagore writes “Fortunately for me I had a place ready to my hand 
where I could begin my work. My father, in one of his numerous travels, had 
selected his lonely spot as one suitable for his life of communion with God. This 
place, with permanent endowment, he dedicated to those who seek peace and 
seclusion for their meditation and prayers. I had about ten boys with me when I 
came here and started my new life with no previous experience whatever. My 
resources were extremely small, with the burden of a heavy debt upon them. But 
this poverty itself give me the strength of freedom, making me rely upon truth 
rather than upon materials”. I found my message in the sunlight that touched my 
inner mind and felt a fullness in the sky that spoke to me in the word of our 
ancient rishi_ “who could ever move and strive and live in this world if the sky 
were not filled with love?” 

Visva-Bharati in making:  
The origins of the university date back to 1863 when Maharshi Debendranath 
Tagore, the zamindar (land lord) of Silaidaha in East Bengal, was given a tract of 
land from Babu Sitikanta Sinha, the Zamindar of Raipur, which is a neighboring 
village not far from Bolpur and present-day Santiniketan and set up an ashram at 
the spot that has now come to be called Chatim Tala at the heart of the town. The 
ashram was initially called Brahmacharya Ashram, which was later renamed 
Brahmacharya Vidyalaya. It was established with a view to encourage people 
from all walks of life to come to the spot and meditate. In 1901 his youngest son 
Rabindranath Tagore established a co-educational school inside the premises of 
the ashram. 

From 1901 onwards, Tagore used the ashram to organize the Hindu Mela, which 
soon became a centre of nationalist activity. Through the early twentieth century 
the zamindars of Surul (Sarkar Family), another neighboring village, a few 
minutes by cycle from the Uttarayan Complex, and the zamindars of Taltore, a 
village just north of the university town, continued to sell their lands and other 
properties to the ashram and the college that was being built on this spot.[2] 

On 23 December 1921 Tagore formally started the college with proceeds from 
the prize money of the Nobel Prize he received in 1913 for the publication of his 
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book of poems Gitanjali. The college also became a centre of Brahmo learning 
in this period. It was granted full university status in May 1951 by the 
government of independent India. The poet's youngest son, Rathindranath 
Tagore, became the first upacharya (vice chancellor) of the new university. 
Another member of the Tagore family who performed the role of upacharya 
was Indira Devi Chaudhurani, a niece of the poet. 

Rabindranath Tagore believed in open air education and had reservations about 
any teaching done within four walls. This was due to his belief that walls 
represent conditioning of mind. Tagore did not have a good opinion about the 
western method of education introduced by British in India, on this subject 
Tagore and Gandhiji's opinion matched. Tagore once said "I do not remember 
what I was taught; I only remember what I learnt". Tagore's idea on education 
was that every person is genius and that all students may not bloom at the same 
time. So he devised a new system of learning in Visva-Bharati. He allowed 
students to continue their course till the student and his teacher both are satisfied. 

The formal inauguration of the Visva-Bharati took place on 22 December, 1921 
at a meting held at Santiniketan which marked the anniversary of dedication of 
the Asram Temple by his father thirty years ago.  The constitiution was 
registered in May 1922 and a trust deed was also drawn up at the same time. 

At every step Rabindranath tried to associate Santinketan with the World at 
large. He wrote to his son Rathindranath in 1916: 

“The Santiniketan School must me made the thread linking India with the World 
.we must establish there a center for humanistic research Concerned with all the 
World’s peoples. The age of narrow Chuvanisim is coming to an end   for the 
sake of the future; the first step towards this great meeting of the world humanity 
will be taken in these very fields of Bolpur. The task of my last years is to free 
the world from the coils of national Chauvinism”. 

Visva-Bharati represents “Indian where she has her wealth of mind which is 
for all. Visva-Bharati acknowledges India’s obligation to offer others the 
hospitality of her best culture and India’s right to accept from others their 
best” (Rabindranath Tagore).  

Gurudev Rabindranath Tagore had a broad vision of the cultural unity of the 
Asian countries which he expressed at several occasions during his visit to Iraq 
and Iran. The idea of giving shape and form of such centre of learning of Arabic, 
Persian, Urdu and Islamic Studies was conceived and materialized by Tagore 
himself in the year 1927 with generous donation of Rs one lakh by the then 
Nizam of Hyderabad.  Julius Germanus, Ex –Prof of Islamic Studies, Oriental 
Institute of the Royal Hungarian University, was the first Nizam Professor of 
Islamic Studies and L. Bagaanov was the first Persian Teacher. 

In 1932, Rabindranath received an invitation he could not refuse. The King of 
Iran, Reza Shah Pehalvi, had invited to host him in Iran. The inveterate traveler 
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started his journey along with his daughter in law, Pratima Debi and his literary 
secretary, Amiya Chakravorty. 

On May 6, 1932 Tagore’s birthday was celebrated by many Persian admirers in 
Iran.                                                                                                               
Acknowledging a medallion and a scroll of honour sent by the government, he 
wrote in his diary, In my country... only my relations were there to rejoice and 
receive me. Today on the anniversary of my birth date, the recognition that you 
have given me in a foreign land has made me a truly universal man. 

Rabindranath Tagore’s father Maharishi Debendranath Tagore knew Persian 
Language and collection of Persian Poet Hafiz was always found by his bedside,  
hence he was also keen towards the language. On his visit to Ajmer he listend to 
translation of Josh mallihabadi’s Poem “The Dawn” from Sarojini Naidu and the 
next day it happened to  met Josh Malihabadi and praised a lot, Tagore gave him 
a title “The son of Dawn”. Tagore  wanted to know in details about Poetry of 
Hafiz so he invited Josh Malihabadi to Santiniketan. Josh has explained in his 
autobiography “Yadon ki Barat”about his stay in Santiniketan and meeting with 
Rabindranath Taogre. 

There are other examples also where famous Urdu Novelist Munshi PremChand 
Novels finds similarities from that of rabindranath Tagore. There are evidences 
where the Premchand confesses to be inspired by short stories of RabindraNtah 
Taogre.The common interst of both the authors has invited the meeting of 
them.Once Munshi PremChand was invited to Santiniketan, at those time 
travelling was not a very easy and comfortable phenomena,hence due to ill 
health Munshi Prem Chand Could not make it to Santiniketan.Though he 
admired Rabindranath Tagore many a times for his creativity in short stoties, 
novels and paintings. 

Abuzar hashmi Says that Tagore was awre of Iqbal and his poetry.Quoting 
Prabhat Kumar Mukhopadhyay ,Santiranjan Bhatatacharya,Tagore visited 
Lahore in 1934 and went to Iqba’s House but the latter was away from Lahore 
.Tagore praised the Poetry of  Iqbal and latter wrote a poem on Iqbal when he 
died in1936.Both of them have similarities in poem for their common interest ie: 
love for nature, patriotism . 

The Journey of Manuscript: 
Thus we can say that the ties between Tagore and his dream behind development 
of the Department dedicated to the studies of Arabic, Persian, Urdu and Islamic 
Studies was inherited from his Father Maharishi Debendranath Tagore. It is 
needless to state the role of manuscript in Arabic, Persian and Urdu played a 
significant role for the enhancement of the study of the above mentioned 
subjects. It was the Department of Arabic, Persian, Urdu and Islamic Studies 
which donated all the manuscripts to the Central library ,Visva-Bharati by Late 
Prof Tahir Ali of the Deapartment for better preservation and use by the 
Scholars, latter on when the separate Manuscriptorium of Visva-Bharati was set 
up  which is called Lipika Manuscriptorium, these manuscript were transferred 
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to the Lipika manuscriptorium. It is an integral Part of the Visva-Bharati 
dedicated to the preservation, Conservation , restoration  and  rendering services 
to research scholar. 

Manuscript Details: 

Sl 
N
o 

Title Auth
or 

Subjec
t Date Langu

age 

No 
of 
Foli
os 

Con
ditio
n 

Begin
ning 
Portio
n 

End 
Por
tion 

1. 
    
    

Unkn
own NF Astron

omy NF Persian 70 Bad Missi
ng 

Mis
sing 

2. 
    
    

Unkn
own NF Poetry NF Persian 83 Bad Missi

ng 
Mis
sing 

3. 
    
    

Busta
n Sadi Poetry NF Persian 64 Bad Missi

ng 
Mis
sing 

4. 
    
    

Busta
n Sadi Poetry NF Persian 93 Bad Missi

ng 
Mis
sing 

5. 
    
    

Unkn
own NF Religio

n NF Persian 109 
Wor
m 
Eaten 

Missi
ng 

Mis
sing 

6. 
    
    

Unkn
own NF Rhetori

c NF Persian 28 Bad Missi
ng 

Mis
sing 

7. 
    
    

Khula
sae 

Niza
mi 
Gnaj
avi 

Poetry 1855 Persian 12 Good 
Not 
Missi
ng 

Not 
Mis
sing 

Kham
sae 
Nizam
i 
Gnaja
vi 

8. 
    
    

Dastur
ul 
Insha 

Md 
Qala
ndar 

Insha NF Persian 32 
Wor
m 
Eaten 

Missi
ng 

Mis
sing 

9. 
    
    

Roqát
-e 
Abul 
Fazal 

Abul 
Fazl Insha 1786 Persian 19 

Wor
m 
Eaten 

Missi
ng 

Not 
miss
ing 

10
.    

Diwan
-e 
Asifi 

Asifi Poetry NF Persian 15 
Wor
m 
Eaten 

Not 
Missi
ng 

Mis
sing 
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11
.   
  

Diwan
e-
Asifi 

Asifi Poetry NF Persian 16 
Wor
m 
Eaten 

Not 
Missi
ng 

Mis
sing 

12
.   
  

Dastur
ul 
Insha 

Yar 
Md 
Qala
ndar 

Prose NF Persian 65 
Wor
m 
Eaten 

Not 
Missi
ng 

Mis
sing 

13
.   
  

Unkn
own 

Unkn
own 

Religio
n NF Persian 141 

Wor
m 
Eaten 

Missi
ng 

Mis
sing 

14
.   
  

Tuti 
Nama
h 

Ziya 
Nakh
shabi 

Prose 
Literat
ure 

NF Persian 102 Bad Missi
ng 

Mis
sing 

15
.   
  

Inkthk
hab-e 
Diwan
e 
Nasir 
Ali 

Nasir 
Ali Poetry NF Persian 59 

Wor
m 
Eaten 

Not 
Missi
ng 

Not 
Mis
sing 

16
.   
  

Kafiy
a 

Ibne 
Hajib 

Arabic 
Gramm
ar 

NF Arabic 138 
Wor
m 
Eaten 

Missi
ng 

Mis
sing 

17
.   
  

Part of 
Quran -- Religio

n NF Arabic 61 Bad Missi
ng 

Mis
sing 

18 

Insha-
e 
Mukta 
Sarul 
Ebarat 

Md 
Shari
f 
&Am
anull
ah 
Huss
aini 

Literat
ure   Persian 39 Bad 

Not 
Missi
ng 

Not 
Mis
sing 

19 Unkn
own NF 

Miscell
aneous 
Literat
ure 

NF Persian 73 Bad Missi
ng 

Mis
sing 

20 
Gulist
an-e 
Sadi 

SK 
Sadi 

Literat
ure NF Persian 79 Bad Missi

ng 
Mis
sing 

21 Unkn
own 

Unkn
own 

Gramm
ar NF Persian 107 Bad Missi

ng 
Mis
sing 
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22 
Majm
uae 
Khani 

Kam
al 
Kari
m 
Nago
ri 

Religio
n 

1195
AH Persian 218 

Wor
m 
Eaten 

Missi
ng 

Mis
sing 

23 

Mada
nul 
Jawah
ar 

Maul
vi 
Tarzi 

Literat
ure NF Persian 156 

Bad
& 
Wor
m 
Eaten 

Missi
ng 

Mis
sing 

24 Unkn
own 

Unkn
own 

Miscell
aneous NF Persian 48 Bad Missi

ng 

 
Mis
sing 

25 
Diwan
-e 
Hafiz 

Hafiz 
Shira
zi 

Poetry NF Persian 16 
Wor
m 
Eaten 

Missi
ng 

Mis
sing 

26 
Ibtale- 
zarura
t 

Muns
hi 
Tek 
Chan
d 
Baha
r 

Lriterat
ure 1886 Persian 66 good 

Not 
Missi
ng 

Not 
miss
ing 

27 

Sharh
e 
gulista
n-e 
Sadi 

  Literat
ure 

1184
AH Persian 164 Bad Missi

ng 
Mis
sing 

28 
Busta
n-e 
Sadi 

Sk 
Sadi Poetry NF Persian 140 Bad Missi

ng 
Mis
sing 

29 

Tuhfat
us 
Sultan
iya 

Hasa
n 
Ibne 
Gul 
Moh
amm
ad 

    Persian 13 Bad 
Not 
Missi
ng 

Mis
sing 

30     Religio
n   Arabic 11 

Wor
m 
Eaten 

Not 
Missi
ng 

Not 
Mis
sing 

31 Quran   Religio
n   Arabic 53 

Wor
m 
Eaten 

Missi
ng 

Mis
sing 
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32 Unkn
own   Literat

ure   Persian 114 
Wor
m 
Eaten 

Missi
ng 

Mis
sing 

33 Madh
amalat 

Manj
han 

Literat
ure   Persian 30 Good 

Not 
Missi
ng 

Not 
Mis
sing 

34 
Ms 
not 
avlble 

  Rhetori
c   Persian 28 Bad Missi

ng 
Mis
sing 

35 
Afzal
ul 
Mubin 

Shah 
Wali
Allah 
Moh
addis 
Dehl
awi 

Religio
n   Arabic 21 Bad 

Not 
Missi
ng 

Not 
Mis
sing 

36 Unkn
own   Poetry   Urdu 6 Bad 

Not 
Missi
ng 

Not 
Mis
sing 

37 
Baghi
stan 
Wa 

  Literat
ure   Persian 140 Good Missi

ng 

Not 
miss
ing 

38 Unkn
own   Poetry   Persian 42 Good 

 
Missi
ng 

Not 
Mis
sing 

39 Unkn
own   Poetry   Urdu 18 

Wor
m 
Eaten 

Missi
ng 

Mis
sing 

40 Panjg
anj   Gramm

ar   Persian 10 
Wor
m 
Eaten 

Missi
ng 

Mis
sing 

41 
Mufid
ultalib
in 

Fazle 
Ahm
ed 

Religio
n   Persian 34 

Wor
m 
Eaten 

Not 
Missi
ng 

Not 
Mis
sing 

42 

Makta
bate 
Abul 
fazl 
Allam
i 

Abul 
Fazl 

Corres
pondan
ce 

  Persian 57 
Wor
m 
Eaten 

Not 
Missi
ng 

Not 
Mis
sing 

43 
Inshae 
Matlu
b 

Shaik
h 
Mub
arak 

Corres
pondan
ce 

  Persian 6 
Wor
m 
Eaten 

Not 
Missi
ng 

Not 
Mis
sing 
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44 Unkn
own   

Corres
pondan
ce 

  Persian 8 
Wor
m 
Eaten 

Missi
ng 

Mis
sing 

45 
Roqat
e Abul 
Fazl 

Abul 
Fazal 

Corres
pondan
ce 

  Persian 8 Bad Missi
ng 

Mis
sing 

46 Unkn
own   

Corres
pondan
ce 

  Persian 12 Bad Missi
ng 

Mis
sing 

47 Unkn
own   Religio

n   Urdu 14 

Bad 
& 
Wor
m 
Eaten 

Missi
ng 

Mis
sing 

48 Unkn
own   Jurispr

udence   Persian 8 Good 
Not 
missin
g 

Mis
sing 

49 
Shams
ula 
‘Qaed 

Ishaq 
bin 
Sadr
uddin 

Religio
n   Persian 55 Bad 

Not 
missin
g 

Mis
sing 

50 Unkn
own   Miscell

aneous   Persian 30 Bad 
Not 
missin
g 

Mis
sing 

                    

51 
Misc 
Letter
s 

  letter   Persian 36 Bad Missi
ng 

Mis
sing 

52 

Trikh-
e- 
Muzaf
fari 
etc 

  History   Persian 92 Bad 
Not 
Missi
ng 

Mis
sing 

53 Unkn
own       Arabic 8 Good 

Not 
Missi
ng 

Not 
Mis
sing 

54 Unkn
own   Judicia

ry   Persian 22 Bad Missi
ng 

Mis
sing 

55 
Musn
awi 
Rumi 

Maul
ana 
Jalall
udin 
Rumi 

Poetry   Persian 197 
Wor
m 
Eaten 

Missi
ng 

Mis
sing 
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56 Unkn
own   Prose   Persian 138 

Wor
m 
Eaten 
& 
water 
dama
ged 

Missi
ng 

Not 
Mis
sing 

57 
Dastur
ul 
Insha 

Yar 
Md 
qalan
dhar 

Prose   Persian 144 
water 
dama
ged 

Not 
Missi
ng 

Not 
Mis
sing 

58 Letter
s   Letters   Persian 18 

Wor
m 
Eaten 

Not 
Missi
ng 

Not 
Mis
sing 

59 Letter
s   Letters   Persian 17 Bad Missi

ng 
Mis
sing 

60 

Arabi
c 
Gram
mar 

  
Arabic 
Gramm
ar 

  Persian 39 Bad 
Not 
Missi
ng 

Not 
Mis
sing 

61 Unkn
own   Religio

n   
Arabic 
Persian 
Etc 

  Bad Missi
ng 

Mis
sing 

62 Unkn
own   Letters   Persian 7 Bad Missi

ng 
Mis
sing 

63 
Busta
n-e 
Sadi 

Sk 
Sadi Poetry   Persian 23 Bad 

Not 
missin
g 

misi
sing 

64 
Gulist
an-e 
Sadi 

Sk 
Sadi 

Literar
y Text   Persian 35 Bad Missi

ng 
Mis
sing 

65 

Sharh-
e 
Mana
vi 
VOl 
iv 

  Comm
entary 

H61
AD Persian 65 Bad Missi

ng 

Not 
miss
ing 

66 

Insha-
e 
Khalif
a 

  Prose   Persian 17 Bad Missi
ng 

Not 
miss
ing 

67 Unkn
own       Persian   Bad Missi

ng 

Not 
miss
ing 
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68 
Qadet
ariqqa
t 

Alibi
n 
Hass
amud
din 

Religio
n   Arabic 55 

Wor
m 
eaten 

Not 
missin
g 

Not 
miss
ing 

69 

Atbaq
uzzah
ab & 
Musa
bba’Q
asida-
e 
burda
h 

Sharf
uddin 
abdul 
mom
in 

    Arabic   Good 
Not 
missin
g 

Not 
miss
ing 

70 Unkn
own   Religio

n   Arabic 277 Bad Missi
ng 

Mis
sing 

71 

Fathur 
Rahm
an 

Zaka
riya 
Ansa
ri 

    Arabic 48 Good     

Abdur
ul 
Mutta
qat 

Hsan 
As-
sagha
ni 

    Arabic 22 Good     

Al 
masla
kul 
wasat 

Abdu
llah 
Ibrah
im 

    Arabic 24 Bad     

Al 
aman       Arabic 57 Good     

Janah
ma 
Najah 

      Arabic 16 

Wate
r 
dama
ged 

    

72 
Puthi 
Hazrat 
Shah 

Ghul
am 
Asgh
ar 
Huss
aini 

Poetry   Urdu 10 

Bad 
& 
wor
m 
eaten 

Not 
missin
g 

Not 
miss
ing 

73 
Mazh
ab-e 
Ishq 

Lal 
Neha
l  
Chan
d  

    Urdu 43 
wor
m 
eaten 

Missi
ng 

Mis
sing 
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Laho
ri 

74 Unkn
own   Religio

n   Urdu 154 

Bad 
& 
wor
m 
eaten 

Missi
ng 

Mis
sing 

75 
Burha
ne 
Quani 

Abdu
r 
Rahi
m 
Sulta
n 
Husa
in 

Religio
n   Urdu 38 Good 

Not 
missin
g 

Not 
miss
ing 

76 Unkn
own   Religio

n   Urdu 19 
wor
m 
eaten 

Missi
ng 

Mis
sing 

77 
Majm
aul 
Azkar 

Maje
ed 
Baks
h 

Religio
n   Urdu 106 

wor
m 
eaten 

Missi
ng 

Mis
sing 

78 Not 
avlble                 

79 

Qased
e 
Zahee
r 
Farya
bi 

Zahe
er 
Farya
bi 

Poetry   Persian 31 
wor
m 
eaten 

Not 
missin
g 

Not 
miss
ing 

80 Badiul 
Insha 

Yusu
fi 

Insha 
(Letter 
writing
) 

  Persian 8 
wor
m 
eaten 

Missi
ng 

Mis
sing 

 

There are about eighty number of Oriental manuscript among a huge collection 
of Lipika Manuscriptorium of Visva-Bharati. Research oriented work has not yet 
been doen on these manuscript since people deciphering this language are very 
few in this field.These collection manily has manuscript of Arabic,Persian and 
Urdu language. Some are very valuable and some of them are copies of the 
famous wok .There are fifteen manuscript in Arabic Language, fifty nine 
manuscript in Persian Language and nine manuscript in Urdu language. Most of 
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them are worm eaten but they have been beautifully restored and preserved by 
the Staff of Lipika Manuscriptorium, mainly tissue paper laminated. For each 
bundle number of folios are mentioned but language has not been deciphered 
hence content is not known. Therefore it is the duty of research scholar to find 
out content analysis and develop a descriptive catalogue so that all over world 
can come to know about the Collection of Rabindranath Tagore and get 
benefitted. One such bundle contains Five different collection of Arabic  
Manuscript together .  Among the Persian Manuscript Collection of Siekh Sadi 
such as Gulistan-e Sadi, Busatn-e Sadi are worth mentioning.Masnawi-e Rumi 
by Md Jallaludin Rumi finds a good place.Correspondences of Abul Fazl are 
praiseworthy.Diwan-e Hafiz by Hafiz Shirazi is a classical piece.Tuti nama by 
Zia Nakhsahabi is admirable. 

Conclusion:  

A descriptive catalogue and content analysis of the whole collection is under 
process by the author and to be surfaced very shortly which is a comprehensive 
and detailed study for the subject and open new avenues of Research for the 
generations to come. It was the need of time to bring the collection on surface 
for research purposes and further progress for the availability upon the 
completion of the Descriptive catalogue will help for the online publication of 
these manuscript .So that the whole world can access these manuscript at the 
ease of the reader for further development and research on te subject. 
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HISTORY OF ALIGARH HERITAGE-1 
HABIB MANZIL 

 

ABSTRACT  

        “Heritage” in the broadest sense is that which is inherited. Everything 
which the ancestors bequeath may be called heritage: landscapes, structures, 
objects, traditions. Humans have understood the concept of heritage ever 
since they developed artefacts and language. 

On my most recent visit to Habib Manzil Aligarh, I realized that these pre-
Partition houses were gradually disappearing. I met with Lutf Ur Rahman 
Sherwani (Ayaz Sherwani)1 and his family, who wanted to talk about the rich 
history of their homes, the culture and ways of life they embodied, and the 
measures they were currently taking to secure a future for their homes and 
themselves.  

INTRODUCTION 

  The history, traditions, qualities that a country and society had for many years 
& that are considered an important part of culture, whatever we inherit from 
our past can be called as heritage. 

Heritage means whatever we inherit from our past or many things to different 
people .It may be tangible, intangible, natural, cultural, moveable and 
immoveable. 

 The World Heritage Convention aims to promote cooperation among nations 
to protect heritage from around the world that is of such outstanding universal 
value that its conservation is important for current and future generations. 

The present district of Aligarh, year 2001 (in the state of Uttar Pradesh) is 
situated in the middle portion of Doab, or the land between the Ganga and 
Yamuna rivers2. The principle town in the Aligarh district for the last many 
centuries has been its headquarters, Aligarh, 126 KM south east of Delhi. It is 
known till the 18th century by the earlier name of Kol. After the British 
occupation of Aligarh in September 1803, the present Aligarh district was 
                                                             
1                Landlord of Habib Manzil 
2SIDDIQI, JAMAL MUHAMMAD. Aligarh district a historical survey (from ancient to 
1803) New Delhi, Munshiram Manoharlal 1981. 
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formed in 1804.  Like other parts of Doab, Aligarh has a hot and dry climate. 
The mean temperature for December and January, the coldest months is 59F 
and 54 F, and for May and June, the extreme hot months, 90F and 93F in the 
shade. Both Akbar and Jahangir visited Kol on hunting expeditions; Jahangir 
clearly mentions the forest of Kol, where he killed wolves. From the study of the 
place-names of the district, it appears that the district was once fairly well 
covered by forest, thickets and grooves1.  

The early history of the district, indeed down the 12th century A.D. is shrouded 
in obscurity.  An explanation is, perhaps needed of the name of the District 
headquarters, Aligarh and its earlier name Kol (Koil). Kol, Muhammadgarh, 
Sabitgarh, Ramgarh and ‘Aligarh’ have been the different names assigned to 
Koil at different times2. Most of the heritage buildings in Aligarh city, but Habib 
manzil have own importance among all of them according to the contribution 
of Aligarh Muslim University also3. 

HABIB MANZIL 

   Habib Manzil was constructed in 1933, its construction began in 1922. It took 
11 year to wake it. It was constructed by MOLVI SADR YAR JUNG HABIBUR 
REHMAN KHAN SHERWANI. Be work was supervised by his son ALHAJ OBAIDUR 
REHMAN KHAN SHERWANI-ex treasurer and pro-chancellor of Aligarh Muslim 
University. In be absence of Sadr Yar Jung when he was in Hyderabad officiating 
as Minister of religious affairs and education of be Riya sat of Nizam of 
Hyderabad. The design of “HABIB MANZIL” is influenced by building of 
Hyderabad by virtue of Sadr Yar Jung’s story in Hyderabad. Habib Manzil is be 
one of first building constructed of cement in Aligarh along with Prof. Irfan 
Habib’s house and Allah Wali kothi in Dhodhpur by the Ford and Mc Donalds 
cement company. The first cement company of India4.  

                                                             
1 SIDDIQI, JAMAL MUHAMMAD. Aligarh district a historical survey (from ancient 
to 1803) New Delhi, Munshiram Manoharlal 1981. 
 
2JAI PRAKASH AGRWAL. Aligarh Parichy. 
3SIDDIQI, JAMAL MUHAMMAD. Aligarh district a historical survey (from ancient to 
1803) New Delhi, Munshiram Manoharlal 1981 
4 Field survey of Habib Manzil building 
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  The wood used for doors, windows is Bhutanese saal brought from Bhutan. 
The total area of the place is 25 bighas, the building area is waqf property who’s 
Mutawwali is Prof. Rizaur Rehman Sherwani and the first floor is co-owned by 
Ayaz Sherwani. 

                    Habib Manzil is situated at Marris Road in the vicinity of Nawab 
Chhatari‘s kothi and women’s college Aligarh Muslim University Aligarh. 

                    Habib Manzil was constructed for residential purpose in the city as 
first Mutawalli lived at his village Habibganj district. Aligarh, which was also his 
riyasat. 

                    Presently is used for residential and commercial use as marriage 
home in one of empty space of the buildings. 
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The building has played host to Qaid-e-Azam Mohammad Ali Jinnah, Liyaqat Ali 
Khan, President of Yugoslavia, Marshal Tito, President of Egypt, Jamal Abdul 
Nasser, President and vice-President of Indonesia Mr, Sukarno and Mohammed 
Hatta, President Tanku Abdur Rehman of Malaysia, Prince Abdur Rehman of 
Saudi Arabia, King of Oman, Zahir Shah of Afghanistan as mey were guests of 
Aligarh Muslim University and Vice- chancellor Mr Zakir Hussain stay at this 
building1.  

                 Habib Manzil as a officiating as unofficial guest house of Aligarh 
Muslim University as Aligarh Muslim University had no building to serve as 
guest house of these dignitaries.  

 

 

 

 

 

 

 

 

 
 
 
 
 
 
 
 
 
 
 
 

                                                             
1Field survey of Habib Manzil building 
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Mirat-ul-Akhbar: A Dynamic Persian Newspaper in 
Colonial India 

 

Abstract 

Raja Ram Mohan Roy is one of the makers of modern India. He is 
known as the pioneer of Indian language journalism. He published several 
periodicals in different languages named the Brahmanical Magazine, Samvad 
Kaumudi and Mirat-ul-Akhbar.This paper intends to discuss the significance of 
Mirat-ul-Akhbarin Indian journalism. Mirat-ul-Akhbar was one of the important 
newspapers of Raja Ram Mohan Roy. It was a weekly newspaper published in 
Persian language. Raja Ram Mohan Roy addressed many issues through his 
newspaper. He used his newspaper as an instrument to bring reform. 

Key words:Journalism, Mirat-ul-Akhbar, Newspaper, Persian, Raja Ram Mohan 
Roy. 

 

Raja Ram Mohan Roy is known as one of the builders of modern India. 
He published many newspapers and magazines in different languages in colonial 
India.This paper intends to highlight the importance of the Persian weekly 
Mirat-ul-Akhbar. It was a significant endeavour of Raja Ram Mohan Roy in the 
field of journalism in colonial India. 

Raja Ram Mohan Roy was a great social and religious reformer. 
Rabindranath Tagore eulogized him in the words that “Ram Mohan was the only 
person in his time, in the whole world of man, to realize the significance of the 
Modern Age. He knew that the ideal of human civilization does not lie in the 
isolation of independence, but in the brotherhood or interdependence of 
individuals as well as nations in all spheres of thought and activity.”1 

Raja Ram Mohan Roy was the most important forerunner of Indian 
journalism.2It is mention worthy that “Journalism was one of the pursuits that 
attracted Raja Ram Mohan Roy to propagate important causes- social, religious 

                                                             
1 Saumyendranath Tagore, Builders of Modern India:Raja Ram Mohan Roy, Publications 
Division, New Delhi, 1973,pp. 105-116. 
2 Raja Ram Mohan Roy is known as ‘the Father of Indian language journalism’.  
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and political.”1In order to propagate his ideas, he started in or around 1821 
several important periodicals in different languages named the Brahmanical 
Magazine, Samvad (Sambad) Kaumudi and Mirat-ul-Akhbar.2Saumyendranath 
Tagore rightly observed that “All the publications that Ram Mohan started 
espoused important causes- social, religious and political. It was he who 
endowed the press with a social purpose. The crusading tradition that he 
established grew into a mighty power during the freedom movement.”3 

The   Brahmanical Magazine was a weekly journal in English language. 
It was edited by Shiva Prasad Sharma.4 The Serampore Christian missionaries 
had started a criticism of the Vedanta Philosophy through newspaper Samachar 
Darpan.5 

Raja Ram Mohan Roy launched the Brahmanical Magazine as a 
rejoinder to the criticism of Samachar Darpan. The motto of the magazine was 
declared to be “the vindication of the Hindu Religion against Christian 
missionaries”.6 

The Samvad (Sambad) Kaumudi7 or the Moon of Intelligence was a 
weekly journal in Bengali language. In the columns of the journal, Raja Ram 

                                                             
1Selected Works of Raja Ram Mohan Roy, Publications Division, New Delhi, 1977, p. 
90. 
2Nadig Krishna Murthy, Indian Journalism,University of Mysore, Mysore, 1966. p. 40; 
See also, S. K. Aggarwal, Press at the Crossroads in India, UDH Publishing House, 
Delhi, 1988,pp. 15-16; J. Natarajan, A History of Indian Journalism,Publications 
Division, Delhi, 1955.pp.14-15; G. N. S. Raghavan, Press in India,Gyan, New Delhi, 
1994,p. 12; Sharad Karkhanis, Indian Politics and the Role of Press,Vikas Publishing 
House, 1981.p. 29; Sushila Agrawal, Press Public Opinion and Government in 
India,Asha Publishing House, Jaipur, 1970, p. 33 

3Saumyendranath Tagore, Builders of Modern India:Raja Ram Mohan Roy,op. cit., p. 
104. 
4 Shiva Prasad Sharma was a friend of Raja Ram Mohan Roy. 
5Nadig Krishna Murthy, Indian Journalism,op. cit., p. 40; See also, G. N. S. Raghavan, 
Press at the Crossroads in India, op.cit., pp.15-16; J. Natarajan, A History of Indian 
Journalism,op. cit., pp. 14-15; G. N. S. Raghavan, Press in India,op. cit., pp. 13-15; 
Sharad Karkhanis, Indian Politics and the Role of Press,op. cit., p. 29. 
6 S. K. Aggarwal, Press at the Crossroads in India, pp. 15-16; See also, Nadig Krishna 
Murthy, Indian Journalism, p. 40; J. Natarajan, A History of Indian Journalism, pp. 14-
15; G. N. S. Raghavan, Press in India, p. 15-16; Sharad Karkhanis, Indian Politics and 
the Role of Press, p. 29. 
7 In 1828, when Raja Ram Mohan Roy established the Brahmo Samaj, Samvad Kaumudi 
was its mouth piece. 
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Mohan Roy described the higher principle of Hinduism and denounced the Sati1 
system2 of India.3 

Mirat-ul-Akhbar or Mirror of News was a Persian weekly newspaper of 
Raja Ram Mohan Roy. At that time, Persian was the court language in 
Bengal.Persian possessed the same position in society as does English presently. 
It was on account of this that Raja Ram Mohan Roy undertook the publication of 
a weekly newspaper in Persian.4 

Mirat-ul-Akhbar was launched in 1822 from Calcutta (now Kolkata).5A. 
R. Desai observed that “Mirat-ul-Akhbar was mainly the organ of the 
propaganda of social reform, and a critical discussion of religious and 
philosophicalproblems.”6 

In the prospectus of the newspaper, Raja Ram Mohan Roy was very 
specific about his editorial duties of serving the dual purpose of educating the 
public opinion as well as making the rulers aware of the pitiable condition of 
Indian society. He declared: 

“My only object is that I may lay before the public such 
articles of intelligence as may increase their experience and tend 
to their social improvement; and that to extent of my abilities I 
may indicate to the rulers a knowledge of the real situation of 
their subjects and make the subjects acquainted with the 
established laws and customs of their rulers: that the rulers may 
more readily find an opportunity of granting relief to the people; 
and the people may be put in possession of the means of 
obtaining protection and redress from their rulers.”7 

Welcoming editorially the commencement of the Persian Weekly 
launched by Raja Ram Mohan, the Calcutta Journal of Mr. James Silk 
                                                             
1 Sati was the horrible custom of the burning of widows alive with the bodies of their 
dead husbands. It was prevalent among the Hindus. 
2Bhowani Charan Banerjee was an orthodox Hindu. He launched a rival weekly journal 
entitled Samachar Chandrika. Through the journal, he appreciated and defended the Sati 
system. He opposed all the social and religious reform measures supported by Raja Ram 
Mohan Roy. 
3Nadig Krishna Murthy,  Indian Journalism, p. 40; See also, S. K. Aggarwal, Press at 
the Crossroads in India, pp. 15-16; J. Natarajan, A History of Indian Journalism, pp. 14-
15; G. N. S. Raghavan, Press in India, p. 12; Sharad Karkhanis, Indian Politics and the 
Role of Press, p. 29; Sushila Agrawal, Press, Public Opinion and Government in India, 
p. 36. 
4Upendra Nath Ball, Ram Mohun Roy: A Study of His Life, Works and Thoughts,U. Ray 
& Sons, Calcutta, 1933, p. 181. 
5Mirat-ul-Akhbarnewspaper was to be published from Dharamtola on every Friday. 
6A. R. Desai, Social Background of Indian Nationalism,Popular Prakashan, Bombay, 
1976,p. 223.  

7Nadig Krishna Murthy, Indian Journalism, p. 45.  
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Buckingham remarked that “the Editor is a Brahmin of high rank, a man of 
liberal sentiments, and by no means deficient in loyalty, well versed in the 
Persian language, and possessing a competent knowledge of English; intelligent, 
with a considerable share of general information and an insatiable thirst after 
knowledge.”1 

Mirat-ul-Akhbar, being aimed at a more cultivated public, possessed 
somewhat higher intellectual gravity. The effective editorials, most of them 
composed by Raja Ram Mohan Roy himself, focused their attention on 
significant political, social, religious, and philosophical questions, and discussed 
them thoroughly and in a very serious vein.2Mirat-ul-Akhbarnewspaper drew the 
attention of the people as it dealt with all interesting topics and important issues. 
The nature of the newspaper gleaned from the contents of the first issue: 

1. The Editorial note in which the Editor informs the general public that 
though such a lot of newspapers a published in Calcutta, there was none 
in Persian for the benefit of those who did not know English or Bengali. 

2. Government regulation respecting the period of absence, that the 
servants of the Company could avail themselves of, on account of their 
health. 

3. Differences with China. 
4. Trial of John Hayes. 
5. Release of prisoners on the King’s Birthday 
6. Cause of resentment between Russia and the Sublime Porte. 
7. Exploits of Ranjit Singh. 
8. Shipping Intelligence. 
9. Report of crops in India 

10. Pair of elephants for sale. 
11. Price of Indigo and Opium. 
12. Proposal of an English school in Delhi.3 

 

In Mirat-ul-Akhbar much space was devoted to International affairs. The 
articles in this newspaper were primarily written by Raja Ram Mohan Roy. The 
editorials reflected his intense vision. These editorials translated into English 
were published in the Calcutta journal of James Silk Buckingham.4 

                                                             
1Amal Home (ed.), Rammohun Roy: the Man and His Work, Satish Chandra 
Chakravarty, Calcutta, 1933, p. 77. 
2Iqbal Singh, Rammohun Roy, Asia Publishing House, Bombay, 1958, p. 290-291. 
3Upendra Nath Ball, Ram Mohun Roy: A Study of His Life, Works and Thoughts,op. cit., 
pp. 181-182. 
4 G. N. S. Raghavan, Press in India, p. 15-16; See also, Nadig Krishna Murthy, Indian 
Journalism, pp. 41, 44-45; S. K. Aggarwal, Press at the Crossroads in India, pp. 15-16; 
J. Natarajan, A History of Indian Journalism, pp. 14-15; Sharad Karkhanis, Indian 
Politics and the Role of Press, p. 29; Sushila Agrawal, Press, Public Opinion and 
Government in India, p. 33. 
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The selected topics were very comprehensive, not merely to suit all 
tastes, but also to afford sufficient instruction. The newspaperMirat-ul-Akhbar 
dealt with politics and current themes and issues. It also published articles on 
historical, literary and scientific subjects. It is mention worthy that the attention 
of the public was not only drawn to the issues and problems of India, however, 
also to the issues and problems, engaging the attention of the people in different 
parts of the world, like the Irish question, the Chinese problems, the struggle in 
Greece, etc.1 

It was an extremely unusual phenomenon, Raja Ram Mohan Roy’s 
Mirat-ul-Akhbar, not confined to giving the news of the day, such as floods, 
storms, robberies, construction of buildings and bridges; nor to write about 
burning or popular subjects such as sati or elopements; but to discuss the merits 
of the English constitution. It was something totally unprecedented. No 
othernewspaper, before this weekly, had ever dealt with either the advantages or 
the disadvantages of the English or any other form of the government. It was not 
a popular topic, and failed to possess the potentiality of developing into one.2 

Raja Ram Mohan Roy vehemently opposed the British occupation of 
Ireland and in his Mirat-ul-Akhbar he wrote against this. Even, he also sent 
funds to help the famine-stricken people of Ireland.3 

The comments appeared in the Mirat-ul-Akhhar related to the death of 
Bishop Middleton touched the Christian susceptibilities. In a Minute drawn up 
by W. B. Bayley of the Supreme Council regarding the tendency of the native 
Press the attitude of the newspaper is referred as ‘exceedingly offensive’. A 
significant article on the Irish situation dealt with all the root causes of 
discontent, the Church question, the absent landlordism, the tithe, and other 
things. It exhibited the thorough grasp of the author of all the complexities that 
disturbed the British statesmen. The writer could strike all notes, from the 
serious to the satirical. He expressed his views and observations boldly and 
courageously.4 

The press in India was coming under many rigorous rules. The influence 
of Raja Ram Mohan Roy’s paper as well as critical writings of several other 
newspapers annoyed the rulers. William Butterworth Bailey, the Chief Secretary 
to the Government, made a catalogue of ‘objectionable passages’ in newspapers 
and submitted a lengthy minute on 10 October, 1822 in which he concentrated 
his main attack on Mirat-ul-Akhbar. About the press in India, Bailey frankly 
confessed, “The liberty of the press, however essential to natives of a free State, 

                                                             
1Upendra Nath Ball, Ram Mohun Roy: A Study of His Life, Works and Thoughts, p. 182. 
2Subarna Ghosh and Asoklal Ghosh, British India’s First Freedom Movement, 1820-
1830, Firma KLM Pvt Ltd., Calcutta, 1933, p. 86. 
3Saumyendranath Tagore, Raja Ram Mohan Roy, Sahitya Akademi, New Delhi, 1966, p. 
37. 
4Upendra Nath Ball, Ram Mohun Roy: A Study of His Life, Works and Thoughts, pp. 
182-183. 
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is not, in my judgment, consistent with the character of our institutions in this 
country and with the extraordinary nature of their interests.”1 

The immediate fallout of the report was the notorious ordinance which 
the acting Governor-General Adam promulgated. It is known as Adam’s Gag. 
The ordinance laid down: 

“Henceforth, no one should publish a newspaper or a 
periodical without having obtained a license from the 
Governor-General-in-Council, signed by the Chief 
Secretary. The application for license should give the name 
or names of printer and publisher, of the proprietors, their 
place of residence, the location of the press and the title of 
the newspaper, magazine, register, pamphlet or other 
printed books or paper.”2 

Raja Ram Mohan Roy stopped the publication of Mirat-ul-Akhbar as a 
protest against press regulation. In the last issue of the newspaper, he stated the 
reasons to discontinue the publication of the Mirat-ul-Akhbar in the prevailing 
conditions. He described three major difficulties to take this step: 

First- Although it is very easy for those European Gentlemen, who have the 
honour to be acquainted with the Chief Secretary to Government, to obtain a 
License according to the prescribed form; yet to a humble individual like myself, 
it is very hard to make his way through the porters and attendants of a great 
Personage, or to enter the doors of the Police Court, crowded with people of all 
classes, for the purpose of obtaining what is in fact, already in my own option. 
As it is written: 
 آبرو کھ بصد خون جگر دست دھد

خواجھ بھ دربان مفروش با مید کرم  
(The respect which is purchased with a hundred drops of heart’s blood,  

Do not thou, in the hope of a favour, commit to the mercy of a porter)3 

 
Secondly- To make Affidavit voluntarily in an open Court, in the presence of 
respectable Magistrates, is looked upon as very mean and censurable by those 
who watch the conduct of their neighbours. Besides the publication of a 
Newspaper is not incumbent upon every person, so that he must resort to the 

                                                             
1Sunit Ghosh, Modern History of Indian Press,Cosmo Publications, New Delhi, 1998, p. 
68. 

2Sunit Ghosh, Modern History of Indian Press,op. cit., 1998, p. 69. 
3Sophia Dobson Collet, The Life and Letters of Raja Ram Mohan Roy,Sadharan Brahmo 
Samaj, Calcutta, 1962, p. 455. 
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evasion of establishing fictitious Proprietors, which is contrary to the Law, and 
repugnant to Conscience.1 
Thirdly- After incurring the disrepute of solicitation and suffering the dishonour 
of making Affidavit, the constant apprehension of the License being recalled by 
the Government, which would disgrace the person in the eyes of the world, must 
create such anxiety as entirely to destroy his peace of mind. Because a man by 
nature liable to err, in telling the real truth cannot help sometimes making use of 
words and selecting phrases that might be unpleasant to Government. Here, 
however, I prefer silence to speaking out: 

 گدای گوشھ نشینی تو حافظا مخروش

 رموز مصلحت خویش خسروان دانند
(Thou, O Hafiz, art a poor retired man, be silent 

Princes know the secrets of their own Policy)2 

Raja Ram Mohan Roy and five other distinguished citizens of Calcutta 
submitted a memorial to the Supreme Court for hearing objections against it. The 
petition came to be known as ‘Areopagitica of the Indian history’. The petition 
was rejected. Having failed to get any redress, Ram Mohan Roy made an ‘appeal 
to the King-in-Council’. However the Privy Council rejected the appeal.3The 
activities of Ram Mohan and the five leading citizens of Calcutta in connection 
with the Press Ordinance of 1823 constitute a landmark in the history of India’s 
struggle for freedom.4 

In fact the daring act of Ram Mohan and his five associates inaugurates 
a new trend of political activity which was destined exercise special identity in 
India for nearly a century. As R. C. Dutt has justly observed that “it was the start 
of that system of constitutional agitation for political rights which their 
countrymen have learned to value so much in the present day.”5 

Raja Ram Mohan Roy not only used his newspaper as a platform 
forpolitical or polemical discussion. He looked upon them as a means of popular 
education, and through them he always tried to transmit useful knowledge to 
Indians. So, it was for this reason that he fought so hard to save his newspaper 
from the threatened extinction.6 

                                                             
1Sophia Dobson Collet, The Life and Letters of Raja Ram Mohan Roy,op. cit., p. 456. 
2ibid.  
3 R. C. Majumdar, The British Paramountcy and Indian Renaissance, 
Part,II,BharatiyaVidya Bhawan, Bombay, 1961, p. 232. 
4 L. S. S. O’Malley (ed.), Modern India and the West, Oxford University Press, London, 
1941, pp. 198-199, See also, R. C. Majumdar, British Paramountcy and Indian 
Renaissance, Part, II, op. cit., p. 233. 
5 L. S. S. O’Malley (ed.), Modern India and the West, op. cit., pp. 198-199; See also, R. 
C. Majumdar, British Paramountcy and Indian Renaissance, Part, II, pp. 233-234. 
6Amal Home (ed.), Rammohun Roy: the Man and His Work,op. cit., p. 25. 
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To conclude, one has to acknowledge that the contribution of Raja Ram 
Mohan Roy’s Mirat-ul-Akhbar is especially outstanding. Mirat-ul-Akhbar 
exhibited effective journalism in Vernacular language. It heralded a new era in 
journalism in India.  
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Conditions of women in medieval India: In context of Sufism 
 

No study of any civilization could be complete without studying the status and 
conditions of women in that particular civilization. The tools to examine the 
greatness of any civilization is:- To study the status of women and their rights in 
historical context,and it is in this context, it is pertinent to study and examine the 
status of women and their rights during medieval period. I have tried my best to 
throw some lights on these issues. And an attempt has been made to underline 
the status and conditions of women in medieval India through Sufism. 

 Sufism played an important role to enrich the culture of India. Sufis played an 
important role to promote the composite culture of India too. This composite 
culture is one of the greatest contribution of medieval India. Sufi saints has 
promoted spirituality through love and affection in contrast of fundamentalism 
and superstition. They have opened their doors irrespective of gender, caste, 
creed or religion.Fromthe very beginningRabia al-Adaviyya1played an important 
role to promote Sufismand established herself as a Sufi saint.2 As a matter of fact, 
from the very early stage of Sufism women played an important role to promote 
Sufism in India. 

Pre-medieval India the condition of women is noticeable, for example Parda 
system, Sati system, Jauhar and child marriage etc have weakened the condition 
of women. It is another matter rulers like Muhammad bin Tughlaq and Akbar 
have tried their best to stop these customs,and in that period, Sufi saints have 
tried to bring equality betweenmen and women on the ground through 
spirituality. In the light of these things, the quote of the great Shaikh Nizam ud-
Din Auliya is very important to condemn the discrimination between men and 
women. 

           “When a Lion comes out of den or forest then no one ask the about the 
sex of lion. And like this ancestors of human beings should show love and 
affection to almighty and obey his command irrespective of gender.”3 

                                                             
1Rabia was born in 739 A.D in Basra. Rabia is known for her selflessly and unconditional 
love to God. Rabia has given a theory of complete devotion to God.; S.A.A. Rizvi, A 
History of Sufism in India, vol-1, Delhi 1978, p-30 
2Ibid. 
3Shaikh Abdul HaqMuhaddisDehalvi, Akhbar ul- Akhyar, urdu trans. By Maulana Subhan 
Mahmood and Maulana Muhammad Fazil, Akbar Book Sellers, Lahore, 2004, p.565 
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       In medieval period, there were many female saints who were fame. Bibi 
Sarah was known as a female saint who was the mother of Shaikh Nizam ud-Din 
Abul Moid.1According to Shaikh Abdul HaqMuhaddisDehalvi (d.1642 AD), 
there was a time when there wasdrought in Delhi, then Nizam ud- din took a 
thread from the cloth of his mother (Bibi Sarah) and then prayed and then it 
started raining in Delhi.2 The mother of Baba Farid ud-Din Ganj i- Shakar 
(d.1271) was a devout female Sufi saint. It is told about her spiritual power that 
once she was offering Namaz in the night and while she was praying, a thief 
came into her house and see her, then thief became blind. The thief apologized to 
her and she forgave him and cured his eyes. The thief was very much impressed 
by her spiritual power and noble act. Next day he came to her house with his all 
family members and accept Islam.3 

        Baba Farid have described about another women Bibi Fatima Saam, who 
was resident of Delhi, as a highly spiritual woman. Bibi Fatima used to call Baba 
Farid and his brother Nazeebud-Din as her brothers. According to Akhbar ul-
Akhyar, to fed the hungry and to drink the thirsty is better than offering Namaz 
in thousand nights and fasting.4 After the death of Bibi Saam, Shaikh Nizam ud-
Din Auliya used to go to her Mazar for prayer and his spiritual peace.5 Mother of 
Shaikh Nizam ud-Din Auliya, Bibi Zulekha, is a lady of great spirituality. The 
caring and nurturing of Shaikh Nizam ud-Din Auliya and his education and 
spiritual training was under her guidance. Shaikh Nizam ud-Din himself used to 
go to her Mazar regularly and for spiritual guidance, he used to be there.6 

      Shaikh Naseer ud-Din Chirag i-Dehalvi (d. 1356AD) described about one 
sufi women Bibi Fatima,had one maid who used to offer two Roti and one glass 
of water to her in the evening by her acquired wealth through labour, and that 
stuff is sufficient for Bibi Fatima for whole day. She devoted every minute of her 
life to God. According to Shaikh Naseer ud-Din, the life of Bibi Fatima is the 
best example of true saint.7 

     According to Shaikh Abdul HaqMuhaddis, Bibi Auliya was famous Sufi saint 
for her devotion to God during the time of Muhammad bin-Tughlaq. Son and 
husband of Bibi Auliya were too Sufi saints. Sultan Muhammad bin-Tughlaq 
had immense respect and belief for her.8 

                                                             
1Ibid 
2ibid 
3A History of Sufism in India, vol-1, p.139 
4Akhbar ul-Akhyar, urdu trans., pp.565-66 
5Ibid, p.565; Bibi Fatima’s cottage was in old Indraprastha. From the 14th-16th century, it 
was famous as a sacred site, but in the 17th century, it lost his glow and glory.; see, 
Akhbar ul-Akhyariurdu trans., pp.565-568 
6K.A. Nizami, The life and times of Shaikh Nizamuddin Auliya, Idara I Adbiyat, delhi, 
1991,p.23; Akhbar ul Akhyarurdu trans., pp.568-70 
7A History of Sufism in India, vol-1, p.403 
8Akhbar ul-Akhyarurdu trans., p.570 
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Female Sufi in the form of Khalifa1 
In the Silsila of Sufis, there is a description of women Khalifa too. Although to 
become a Khalifafor a women what kind of difficulties had to been faced, is 
described by Shaikh Abdul QuddusGangohi (d.1537 AD).2 Even though what 
we found is that from the very beginning of Sufism in India, women has been 
appointed as Khalifa. 
Early Chishti Sufi saint Khwaja Moinuddin Sizzi Chishti (d.1235 AD) daughter 
Bibi Hafiz Jamal has been described as one of the forty Khalifa.3According to 
Bazmi-Sufiya, Bibi Jamal used to teach women folk about different Shariyat and 
also used to give them spiritual education. According to some experts, she had 
right to teach disciple of the sect.4TheKhalifat of Bibi Hafiz Jamal is confirmed 
by Mirat ul-Asrar (written by Shaikh Abdurrahman Chishti) and Khazinat ul-
Ashfiya (Shaikh Ghulam Sarwar Lahori). 
      And like this, we found another female Sufi saint HazratSyyadaJanab 
Khatoon (d.1342 AD) who is popular as Roshan Bibi. She was called Pirani who 
may be the female version of Pir. In West Bengal, in her tomb Urs (anniversary) 
is celebrated in the month of chaithin every year.5 
     According to Mirat ul-qaunen, Bibi Maimuna is described one of those six 
Sufis who memorized the whole Quran.6In addition to that we found female Sufi 
order (Silsila). Baan Bibi of Bengal who is Sufi and in whose name Bibi 
community had been developed which was confined to female only.7 
    In 15th-16th century, famous Sabiri Chishti saint Abdul QuddusGangohi 
appointed his own disciple Babu Islam Khatoon to teach the disciple.8 Like this, 
we found another female Khalifa Musammat Bibi Nusrat in the biography of 
saint Shahbaz Mohammad Devri written by Abdul Gaffar Ansari.9 
      There are two examples of female Khalifa in 18th century too. The famous 
Naqshbandi Saint Mirza Mazhar Jane Janan (d.1781AD) had described it. First 

                                                             
1The meaning of the word Khalifa is representative. In Sufism the meaning of Khalifa is 
to appoint his own disciple as spiritual representative and gave him the right to teach 
the other disciples. 
2Sayyad Hasan Askari, HazratAbdul QuddusGangohi, Patna University Journal, vol-
11,1957, p.16 
3P.M. Currie, The Shrine and Cult of Mu’ In Al-Din Chishti of Ajmer, Oxford University 
Press,1989, pp.22-24 
4J.A. Subhan, Sufism its Saints and Shrines, New York, 1970, p.206; V.R. Jones and L. 
Bevan Jones, women inIslam, Lucknow, 1941, pp.307-309 
5 Amit day, Sufism in India, CalcuttaRatnaPrakashan, no dated, pp.8-10 
6Maulvi Ghulam Nabi Firdausi, Mirat ul-Qaunain, pp.235-236 
7Jane Smith, Women in contemporary Muslim, Associated University presses, 
Cranbury,1975, p.198 
8Sayyad Hasan Askari, p.16 
9Musammat Bibi is also mentioned in Tazkirai-Sadiqa. It was the 31st successor of 

Shahbaziya Khanqah located in Bhagalpur. See, Abdul Gaffar Ansari, Hazrat 
Maulana Shahbaz, p.17 
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was his wife and second was his close’s KhalifaSanaullahPanipati’s wife. These 
two women had the right to teach the disciples.1 
     It is cleared from the above-mentioned examples that women were appointed 
as Khalifa. Although these kind of sources where women is appointed as Khalifa 
is limited. For example,Ruth Roded has said in his study of women that many 
women had been given the title of Shaikh but these women were not engaged 
inPiri- disciple traditions, though they were taking care of Khanqah and used to 
teach the disciples or resident who were residing there.2 Baba Farid had told that 
if women will be made Khalifa in Sufi order then his daughter Bibi Sarifa was 
the perfect choice.3 In medieval period, Sufism provided solace to many burning 
questions related to women. And through its liberal teaching and philosophy, it 
became possible to break many barriers and could achieve some equality in 
public places. 
Sama Mahfil and Women 
       Usually, women were prohibited to enter into these kinds of mehfil and their 
participation were not encouraged. Even though we have found some examples 
of Sufi female singer. Claudia Liebeskind have mentioned in his study of Chishti 
order that a branch of Chishti order, KarimiaNaiemia Dargah Salon, UP, only 
female Sufi singer were singing for female only.4Like this we have the example 
where women were allowed as audiences although their presence in Sufi Sama 
was limited.5 
       In short, it can be said about Sama that as a rule, women were prohibited to 
enter into these kinds of programmes and during medieval period this was the 
exclusive domain of men. 
Women’s role in Khanqah 
In medieval period, we found the different role of women in managing the 
Khanqahs in Sufism. According to Amir Khusro, disciple of saint Nizam ud-Din 
Auliya, different kinds of system were established to participate the women in 
Khanqah.6 Bibi Rani is the leading example who was the disciple of Shaikh 
Nizam ud-Din Auliya and used to take care of his disciples.7 
Sufism and Women Education 
   There are many glaring examples of women education and it was encouraged 
during Sufi order. For example, mother of Shaikh Nizam ud-Din Auliya has 

                                                             
1Muhammad Umar, Islam in Northern India during eighteenth century, 
MunshiramManoharlal, New Delhi, 1993, pp.80-83 
2Ruth Roded, Women in Islamic Biographical Collection: From Ibn Sa’adto Who’s Who, 
Lyne Rienner Publishers, London, 1994, p.106 
3A History of Sufism in India, vol-1, p.150 
4Claudia Liebeskind, Piety on its Knees: Three Sufi Traditions in South Asia in Modern 
Times, Oxford University, Delhi Press, 1998, p.151 
5Amir Hasan Sizzi, Fawaid al-Fawad, English trans. Spirituality and literary discourses of 
Shaikh Nizamuddin Auliya by Ziaul Hasan Farooqi, New Delhi, 1996, p.435 
6A. Rashid, Society and Culture in Medieval India 1206-1556, Calcutta, 1969, p.140  
7ibid 
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attended higher spiritual education. She herself educated her son and brought 
him to Delhi. Like this, Hafiz Bibi Jamal had memorized the whole Quran. Bibi 
Hafiza Jamal or Bibi Fatima mother of Shaikh Sar fud-Din bu Ali Qalandar 
Panipati was a famous Sufi saint. She had memorized the whole Quran that’s 
why she is popularly known as Bibi Hafiza. Her Dargah which is in Panipat is 
famous as a ‘maiejiki Dargah’.1 
Khanqah of Shaikh Sarfud-Din Yahya Muneri who was from Firdausi Order in 
Bihar was famous for the centre of education.2Father-in-law of Shaikh Muneri, 
PirJagjot who was saint of Suhrawardi Order, encouraged his four daughters for 
education. Later these four women became fame as Sufi Saint.3In present time 
too, people acknowledge the early Sufi Saint of Firdausi Order as their role 
model. 
Conclusion 
It is crystal clear by studying the Sufi literature that women were given equal 
rights and space in spiritual field and great Sufi Saints has strengthen the 
position of women in the society. In ZamatKhana (Khanqah) of Baba Farid 
everyone was equal irrespective of gender. Like this, Shaikh Nizam ud-Din 
Auliya equally done Ba’it (submission) to men and women. Two female disciple 
of Nizam ud-Din Auliya is mentioned in his early disciples. 
    In Malfuzliterature, we found that Sufi Saints were liberal and treated men and 
women equally. In fact, Sufi Saints and in their Khanqah while women and men 
were treated equally in spiritual field, and on the otherhand, attempts were made 
to create an environment where women can be trained to claim the equality in 
their behaviour in public places. 
    Like this, it can be said that it is the impact of Sufism which could be noticed 
in the Mughal family. 
       In medieval period, Sufism played an important role to make and provide 
women their due respect and rights in the society. It is due to Sufism, our society 
became more open, inclusive, liberal and reformative. Same kind of work has 
been done by bhakti Saints. In short, it can be said that during medieval period, 
the seeds of women-men equality, liberal, society, inclusive growth has been 
sown by Sufi- bhakti Saints. 
 
 
 
 
 
 
                                                             
1Aziz ud-din Hussain Hamdani, SarfuddinShaikh Bu Ali Qalanderpanipati his life and 
teaching, IdaraiAdbiya, Delhi, 2010. P.11 
2Syyad Shameem Munammi, Hazrat Makhdoom Jahan Shaikh Sarfud-Din yahyaMuneri: 
Jeevan aur Sandesh, Baikas Shareef Khanqah i- Muazzam, 1998, p.4 
3Kelly  Pemberton, Women Mystics and Sufi Shrines in India, Ph.D. Dissertation, 
Columbia University, 2000, p.176 
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Bhakti Movement in Awadh:  
A Historical Study of Jagjivan and Satnami Tradition 

 

In the scenario of India, during medieval period emerged bhakti 
movement which was an idea of worship of one God those who is incorporeal 
and insentience. This is very difficult to put here an exact definition of 
bhakti.Srimadabhagwatgeeta remarked some characteristic of a bhakt. In this 
text Krishna counted many qualities of devotee viz. devotion to a God, worship a 
sagun deity, fully dedication, good behaviour along with other people etc.1 It 
may also be said that the definition of bhakti as ‘personal devotion to personal 
God’.2 The word bhakti came from root word bhajmean to cherish or to 
surrender. It was an emotional devotion and affection towards to universal God 
which became in the form of arbitrary and attribute. Yusuf Husain also divided 
into two category the period of bhakti on the basis of chronological way i.e. from 
early medieval to twelfth century and after till sixteenth century.3 At the time of 
thirteenth century, the scenario of India became changed because of Islam 
entered in India with the idea of ‘universal brotherhood’. Therefore, the lower 
caste of people intensely leans towards Islam. It may be also said that, the branch 
of nirgunbhakti was the resolution of Islam. The practice nature of universal 
brotherhood was followed by Sufi saint of India. The emergence of bhakti 
movement may be traced in earlier times of Upanishad. In the Vedic text named 
Rig-Veda also remarked some mantras into the devotion of lord Vishnu and 
make a prayer for the happiness, health and wealth.4  But contemporary scholar 
argues that the birth of bhakti movement emerged in the area of south India with 
the spearhead of Shankracharya’s (8th c.)  Advaitvada.5 The bhakti saint of south 
India were divided into two branches viz. Alvara, the follower of Vishnu, and 

                                                             
1Shivanand (ed. & tr.) GeetaDivyamrit,SarvaSevaSamghaPrakashan, Varanasi, 2007, pp. 
190-198. The Geeta also describe about karma and wisdom philosophy. The aim of all 
philosophy of karma, wisdom and bhakti are moksha.   

;srqlokZf.kdekZf.kef; laU;L; erijk% A vuU;suSo ;ksxsueka /;kk;Urmiklrs 
2Tara Chand, Influence of Islam on Indian culture, The Indian Press (Publication) Pvt. 
Ltd., Allahabad, 1936, p. 19. 
3Yusuf Husain, Glimpses of Medieval Indian Culture, Asia Publishing House, Bombay, 
1957, pp. 06-07. 
4N. N. Bhattacharya (ed.), Medieval Bhakti Movement in India, MunshiramManoharlal, 
Publishers Pvt. Ltd., Delhi, 1989, p. 58.   
5Krishna Sharma, Bhakti and the Bhakti Movement a New Study in the in the History of 
Ideas, Munshiram Manohar Lal Publishers Pvt. Ltd., New Delhi, 1984, p. 07.   
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Nayanara who were the devotee of Shiva.1 After that, Ramanuja became the 
most important saint who carried to bhakti in north India and introduced it as 
Vishistadvetavad.2  In the twelve and thirteenth century, Madhvacharya, 
Nimbarkacharya, and Vallabhacharya established their philosophical ideology 
and demarcated the path of love along with Brahm. 3  The bhakti movement 
became in two streams i.e. nirgun and sagun (attribute) and each branch also 
divided into two categories viz. in nirgun were gyanasraiand premasari, while in 
the sagun stream there were Ramabhakti and Krishnabhakti. The partisan of 
nirgun tradition were believed into the characteristics of unseen God (brhama), 
which is unlimited, unshaped, and could not caught by any immunization and 
who is immortal.4 

Jagjivan was born in 1672 A.D. in a Chhatriya family at house of 
Chandel Thakur by caste, in the village Sarhada(Kotwa) in Barabanki 
district.5He was a follower of Satnami tradition and their disciplesalso became a 
part of that tradition after his spiritual teacher. Jagjivan’s followers say they were 
actually disciples of a VisvesvaraPuri; based on their principles, they established 
their Satnami community and were residents of Mahatma Puri called Kashi. But 
there is no trace of this VishveshvarPuri. Jagjivan had spent a household life. 
Because of the envy of some people, he had to leave the Sarhada and settled in 
Kotwa, where he stayed till the end. Jagjivan died in 1761 A.D. They died in 
Kotwa, the samadhi of Jagjivan is also present in Kotwa village itself.  

Jagjivan penned even books named ‘Shabdsagar’, ‘Gyanprakash’, 
‘Prathamgrantha’, ‘Agampaddhati’, ‘Mahapralay’, ‘Premgrantha’ and 
Aghvinash. Of these, only ‘Shabdsagar’ is published in two parts in the name of 
Jagjivan’s Bani from the Belvedere press, Prayag. This volume is a collection of 
various verses of Jagjivan, giving a beautiful introduction to his simple heart and 
strong Godliness. In this volume, they have given the name of God mostly ‘sat’.  
He has also revealed his anguish to him as nirgun, eternal, doer, and supreme 
indulgent, supernatural man. They depend on themselves in all respects and for 
all things as the same one. Say that whatever we do is by the same. That is why 
they consider the free stage to be suspended for the same grace and insinuation, 
and pray to him again and again for this purpose. They consider the most 
important means of attracting him to his memory of ‘Satnam’.  Based on its in 
sound, we also see the views of the Gagan Mandal. They also describe the 
tamasa that I have seen myself, just as I will look, I will not hide.6They advise 
seekers that it is not advisable to distinguish themselves by doing Satnam and 

                                                             
1N. N. Bhattacharya, op. cit., p. 174. 
2Tara Chand, op. cit., pp. 80-84. 
3Tara Chand, op. cit., p. 67.  
4BabuLahana Singh, Kabir Kasauti,Lakshmivenketeshwar Steam Press, Mumbai, 
Samvat 1982, p. 10. In this text, Kabir also remarked some features of the Para-Brahma.  
5William Crooke, The Tribes and Castes of the North Western Provinces and Oudh, 
Government Printing Press, Calcutta, 1896, vol.4, p.299 
6Jagjivan Bani, p.99-100 
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Bhajans. By saying everything in manifest form, all his happiness is lost and all 
knowledge of Sant mat is destroyed. They drink the nectar of the satnam juice 
and give more emphasis on the mind being merry. They say that the uniqueness 
of that experience should not be even in the state of our daily life,1 but also in the 
world, it should be considered a new one from the world.2 He considered it 
preferable to follow moral ideals for mutual behaviour within society. He has 
considered the truth, non-violence, benevolence and life as the best, and has 
mostly given many sermons by aiming towards these things. In one place in his 
book called ‘Mahapralay’, he said, ‘the pure great man is also the most isolated 
among all, he has no attachment to anything. He knows what he can know. No 
investigation is required, he does not come, neither learns nor teaches, cries, 
sighs, he argues himself. He has no happiness, nor does it hurt, he does not 
anger, nor provides forgiveness. There is no foolish monk for him. Jagjivan says 
whether there is anyone who is so devoid of weakness and does not fall into vain 
promises even living in human society.3 

 There were many disciples of Jagjivan, at least two of whom 
are also told to be Muslims. His great Hindu disciples are Gosai Das, Dulandas, 
Devidas, Khemdas, one Upadhyay and a chamar more famous. There are also 
some versed letters of Jagjivan written in the name of Dulandas and Devidas, 
five of them have been ranked in the second part of the Bani published by 
belvedere press, Prayag. Gosaidas is said to be the first disciple of Jagjivan.4The 
four great disciples of Jagjivan,Gosaidas,Dulandas, Devidas and Khemdas are 
known as Charpava. There are separate sects of these four and their disciple 
traditions have also been distinguished.  

 Jagjivan describes the glory of guru and says who can sing the 
glory of all scriptures and evidences. The Vedas and Purana all say, all the views 
may be different, but proof can only be the word of the guru. So, there is welfare 
in the steps of that guru.5 

Sant Jagjivan said that devotion cannot happen without guru’s grace. All 
external pageantry like Yagya, Vrat, Tirtha, Veda Gyan, Pranayama etc. are all 
futile.   

Jagjivan was very impressed with Kabir. Like Sant Kabir, Jagjivan also fiercely 
opposed religious pageantry. He has portrayed social anomalies through 
religious sentiments. Jagjivan has described the social inconsistences prevailing 
in his era. Under the ‘Chetavni’ title, they say themselves through the mindset of 
the egoistic people who consider themselves to be the greatest: ‘There is a way 
in the world that no one believes in the world like himself, there is a plethora of 
things here, they constantly earn by committing a lot of sin. They have been 

                                                             
1Jagjivan Bani, p.53 
2Jagjivan Bani, p.101 
3H.H. Wilson: Religious Sects of Hindus, p.358 
4Sant Parchai 
5Guru and Shabd Mahima, Shabd 2 
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saying, who is like us, and because of a little wealth, the have wandered away. 
At the end of the time, they are compelled to leave everything and regret why 
Ram was not remembered. Jagjivan says, o earthly arrogant man! You 
understand fully walk on the path of truth. This whole world is false, so you can 
take your mind and Bhajan Ram.1 

 Thus, it can be said that Jagjivan stakes social anomalies 
and religious superstitions. According to him. Whoever follows the words of the 
Guru in inner terms and in mind is the true worldly man. His own conduct is the 
interest of the society. 

Beerbhan, the founder of the Satnami sect, was a contemporary 
ofsantDaduDayal. Satnamis also call themselves “Sadh”. Beerbhan preached 
monotheism. The name given by him to God was Satnam, i.e., he whose name is 
truth. The Satnamis are against the caste-system and untouchability. They inter-
dine and inter-marry amongst themselves. Divorce is permitted among them. 
The Satnamis are against idol-worship and lay stress on meditation, moral 
character and the equality of all human beings. They established 12 
commandments, which was take of from other religions like Hindu and Muslim, 
and follower of Satnamidevotees, that commandments noted in Adi Updesh, the 
Bible of the Satnamis.2 

Similarly, the term Satnami was used for those who emphasised on the recitation 
of satnam (true name). Almost all thenirgunabhakti sects emphasised on the 
importance of the recitation of the name satnam.3 Thus the word satnami also 
had wider acceptability. 

 

 
 

                                                             
1Jagjivan Bani, Part-1, Shabd-33, p.44-45 
2Pandit Sunderlal, How India Lost Her Freedom, Sage Publication, Delhi,2018, p.  
3Muhsin Fani, Dabistan-i-Mazahib, Lithographed, Munshi Nawal Kishore, p.200 


