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" Old I may be , but given the chance ,I will learn ". 




 
















 




























 
 



 








 













Adam leave behind objections and denial

Come ! take a look

The eve of eighty

Rivals girls of twenty.
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IMPACT OF RUMI'S MIRACLE & SUFISM ON M.F.

GULEN'S THOUGHT AND PRACTICE

Sufism is the way followed by the Sufis to attain truth; God. While

this term conveys the theoretical or philosophical aspect of this pursuit,

physical or practical aspect is usually referred to as "being a dervish". (1)

Sufism has been defined in many ways. Some take it as God's destroying the

individual's ego, will and self-centeredness and then reviving him or her

spirituality with the lights of His being. Such a transformation culminates in

God's directing the individual's will in accordance with his will. Other think it

as a continuous attempt to cleanse one's self of all that is bad or evil in order to

attain virtue.

Junayd al-Baghdadi, a famous Sufi, interprets Sufism as a method of

recollecting "Self - annihilation in God" and "permanence or subsistence with

God". (2) Shibli summarizes it as always being together with God or in his

presence, so that no worldly or other aim will even be cherished. Abu

Mahammad Jarir explains it as resisting the attraction of the carnal self and

bad qualities, and acquiring laudable moralities.

        Sufism is also described as seeing behind the "outer" or  surface

appearance of things and wants and explaining whatever happens in the world

in relation to God. It means that people regard every act of God as a window

through which they can "perceive" Him lead their lives as a continuous effort

to view or "See" Him with a profound spiritual "Seeing" that is indescribable

in physical terms and with a profound sense of being observed by Him
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continually. All these definitions can be compressed into the following terms.

Sufism is the path followed by individuals who, having been able to free

themselves from human vices and weaknesses with an aim to acquire angelic

qualities and conduct pleasing to God, live according to the requirements of

God's knowledge and love and experience the resulting spiritual delight that

follows: (3)

         Sufism depends on observing even the most petty affairs of the Sharia in

order to enter their inner meaning. A newcomer on the path (Salik) never

separates the outer observance of the sharia from its inner dimension and

therefore fulfills all of the requirements of both the outer and the inner aspects

of Islam. After fulfilling all these, this person proceeds toward the goal in

utmost humility and submission.

         Sufism is such a way that leads to knowledge of God, has nothing to

neglect or discard. Those who embrace such a way of life have to strive

continuously, like a honeybee flying from the hive to flowers and from flowers

to the hive to attain such skill. They should purify their heart from all other

attachments; check all carnal inclinations, desires and appetites; and live in a

manner revealing the knowledge with which God has revived and illuminated

the heart, always ready to welcome divine blessing and inspiration, as well as

in strict observance of the Prophet Muhammad's way of life. Being sure that

attachment and adherence to God is the greatest merit and honor, the Sufis

should renounce his or her own desires for the sake of God, the Truth.                                                                                                                                         

         A Sufi must observe all religious obligations, an austere lifestyle and

reject the carnal desires. In this way of spiritual self-discipline, his heart is

purified and his or her senses and faculties are employed in the way of God

which means that the Sufi has mastered the art of living on a spiritual level.

As per the history of the Islamic religious sciences, the religious decrees were

not written down in the early days of Islam, the practice and oral circulation of

decrees related to belief, worship and daily life led the people to store all these

to their memory.
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          Easily all these were written down in later times. Moreover, other

religious instructions were also compiled as books of Islamic law and its rules

and regulations covering all aspects of life. Traditionists confirmed the

Prophetic traditions (Hadiths) and way of life (Sunna), and stored them in

written manuscripts. Theologians discussed issues concerning Muslim belief.

Interpreters of the Quran devoted themselves to elucidate meaning and also

the issues which gave birth to the Quranic sciences, such as naskh (abrogation

of a law), inzal (God's sending down the entire Quran at one time), tazil (God's

sending down the Quran in parts on differrnt occasions), qirat (quranic

recitation), tawil (exegesis), and many others. (4)

         Thanks to those scholars whose efforts were universally appreciated in

the Muslim world, the canons of Islam were established in such a way that its

authenticity is not in doubt. While some scholars were engaged in these

"outer" activities, Sufi masters were mainly engaged, on the pure spiritual

domain of the Muhammedan Truth. They liked to unveil the essence of

humanity's being, the real nature of existence, and the inner dynamics

ofhumanity and the universe by calling attention to the reality of that which

remains beneath and beyond their outer dimension. Besides the Quranic

Commentaries, narrations of Tradition's and deductions of legal scholars, sufi

saints invented their ways through asceticism, spirituality and self-purification

-in brief, their way of life.

        The spiritual life of Islam based on asceticism, regular  worship,

abstention from all wrongdoings, sincerity and purity of thought, love and

yearning, and the individual's admission of his or her weakness and destitution

became the main theme of Sufism, a new art possessing its own method,

principles, rules and terminology, even though various contradictions

gradually emerged  among the ranks that were established later, it can be said

that the core of this  art has always been the life blood of Islam. The two faces

of the same truth - the decree of sharia and Sufism have sometimes been

presented as mutually incompatible. This is painful, as Sufism  is nothing
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more than the spirit of the  sharia, which is formed of austerity, self control

and criticism, and the continuous struggle to resist the allure of Satan and the

evil commanding self in order to fulfill religious duties. While clinging to the

former has been regarded as exotericism (self-restriction to Islam's outer

dimension), following them latter has been seen as pure esotericism. This

discrimination comes partly from the declaration that the decrees of sharia are

exhibited by legal scholars or muftis and the other by Sufis; it should be taken

more as the outcome of the natural, human tendency of attaching priority to

that way which is most suitable for an individual way of life.

         The legal scholars, traditionists and translators of the Holy Quran

produced important book dealing with the diverse themes of Quran and

Sunna. The Sufis also compiled books based on the austerity and spiritual

struggle against carnal desires and temptations, as well as states and stations

of the spirit following methods dating back to the time of the Prophet and his

companions. They also noted their own spiritual experiences, love, order and

rapture. The aim of such compilation was to draw the attention of those

people whom the Sufis thought as having restricted their practice and

reflection to the superficial dimension of religion and to lead their attention to

the profound dimension of religious life. (5) The Sufis and the scholars alike

tried to attain God by obeying the Divine obligation and prohibitions. Yet,

some fanatic attitudes occasionally followed on both sides caused

disagreements. But there was no genuine disagreement and such discords

should not have been considered as disagreements, for they only engaged

dealing with different aspects and elements of religion under different names.

The scholars liked to concern themselves with the rules of worship and daily

life and how to regulate and discipline individual and social life, while the

Sufis liked to provide a direction to live at  a level of spirituality through

self-purification and spiritual achievement, cannot be regarded a dissension.

         Sufism and jurisprudence are like the two faculties of the same college

or university that aims to teach its students the two aspects of the sharia,
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providing them with the know-how to mould their life style. One faculty

cannot achieve perfection without the other; one teaches how to pray, achieve

purity, fast, give charity, and how to balance all aspects of daily life, the other

devotes on what these and other actions really suggest, how to promote each

individual to the rank of a universal, perfect being '(al-insan al-Kamil)' - a true

human being. So none of the disciplines can be discarded.

         Though some Sufis have branded religious scholars as "scholars of

ceremonies" and "exoterists", real Sufis have always depended on the

fundamentals of the sharia and have developed their thoughts and ideas on the

Quran and the sunna. They have drawn their methods from these basic sources

of Islam. Al-wasaya wa al-Riaya (the Advices and observation of Rules) by

al-Muhasibi, Al-Ta arruf li-Madh hab Ahl al-sufi (A description of the way of

the people of Sufism ) by Kalabazi, Al- luma (The gleams) by al-tusi, qut

al-qulub ( The food of Hearts) by Abu Talib Al-Makki and Al-Rasala al-

qushayri (The Treatise) by al-qushayri are among the primary sources that

discus Sufism following the Quran and the summa. Some of these sources

focus on self - control and self-purification, while other concentrate upon

various topics of Sufism. (6)

         Hujjat al-Islam al-Ghazali author of Ihya Al-Ulum al-Din (Reviving the

Religious sciences), then appeared on the scene. He analysed all of Sufi's

turms, principles and rules and establishing those supported by all sufi masters

and criticizing others, combined the outer (sharia and jurisprudence) and inner

(Sufi) dimensions of Islam. Sufi scholars who came after Ghazzali presented

Sufism as one of the religious sciences or a dimension there of, establishing

unity or agreement among themselves and the so called "Scholars of

Ceremonies". (7)                                      

         Though Sufism devoted mostly on the individual's inner self and deals

with the meaning and effect of the religious orders on one's spirit and heart, so

it may be termed as abstract, but it does not oppose any of the Islamic

practices derived from Quran and Sunna. Though Sufism is described as the
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"Science of esoteric truths or mysteries", or the "Science of humanity's

spiritual states and stations" or the "Science of initiation" does not mean it is

something different from other religious sciences. It is a distortion to show the

viewpoints of Sufis and the thoughts and conclusions of sharia intellectuals as

essentially different from each other. Of course, some Sufis were fanatic

followers of their own ways, and some religious scholars (i.e. legal scholars,

traditionists, and interpreters of Quran) confined themselves to  the outer

dimension of religion, those who follow and support the middle, straight path

always form the majority. So, it is a fallacy to reach to the conclusion that

there is a serious disagreement (which probably began with some baseless

thoughts and words uttered by some legal scholars and Sufis against each

other ) between the two factions. (8)

         The fundamentals of Sufism is not different from that of jurisprudence.

Both branches emphasize the Importance of belief and of dedicating in good

deeds and good conduct. The only dissimilarity is that Sufis put more

importance on self-purification, deepening the meaning of good deeds and

spreading them and achieving higher moral standards so that one's conscience

can awaken to the knowledge of God and thus embark upon a new route that

leads the required sincerity to follow Islam and earn God's pleasure. The

above mentioned virtues help men and women to acquire another nature,

"another heart" (a spiritual intellect within the heart), a profound knowledge of

God, and another "tongue" with which to invoke God. All these will assist

them to observe the sharia directions based on a deeper awareness of and with

a mentality for devotion to God. An individual practitioner of Sufism may

utilize the above mentioned system to strengthem  his or her spirituality.

Through the sincere efforts of one's self, solitude or retreat, invocation,

self-control and self-criticism, the curtain covering the inner dimension of

existence are removed and the individual aquire a strong faith regarding the

truth of all Islam as major and minor fundamentals.  (9)

Rumi's life span may be divided into three phases: The first begins
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with his  birth in 1207 and ends at the death of his teacher, Burhan-ud-Din

Muhaqqiq in 1240. The second phase begins with the appearance of Shams

and ends at the death of his disciple , Salah-ud-Din Zarkob, in 1261. The third

and final phase starts in 1261 when he begins the writing of Mathnavi and it

comes to an end at his death in 1273. Rumi has no fixed religion but the

religion of love which surpasses all barriers of country, creed and colour. He is

not the poet of Persia or Rum - he is the bard who chants for the universe -

defining that which lies dormant in it, without recognition, without use, and

without aim.

What is to be done, O Moslems? For

I do not recognize myself.

I am neither Christian, nor Jew, nor

Gabr, nor Moslem.

I am not of the East, not of the West,

Nor of the land, nor of the sea;

I am not of natures mint, nor of 

The circling heavens.

I am not of India, nor of china, nor 

Of Bulgaria, nor of Saqsin;

I am not of the Kingdom of Iraqain,

Nor of the country of Khurasan.

My place is the placeless, my trace is the traceless;

This neither body nor soul, for I belong to the soul of the Beloved.

I have put duality, I have seen that the 

Two worlds are one;

One I seek, one I know, one I see,

One I call. (10)

From the above verses of Rumi, we realize it that Rumi is for all the

human being. He is not obsessed with any particular creed of culture. He

searches for the everlasting truth and preaches the message of love. Gulen has

9
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similarity with both ghazzali and Rumi. Ghazzali emerged in the eleventh

century when the commonwealth of Islam faced the onslaught of the crusade.

Rumi emerged in the thirteenth century when Islam faced the attack of the

Mongols. Gulen emerged in the twentieth century when Islam had to face the

social, economic and political encroachment of both the capitalists and the

communists. It is strange enough that while people prefer to take arms against

any attack, Ghazzali, Rumi and Gulen - all the three preached the message of

love. They are all successful in their mission. He has put special emphsis on

education. He believes that education will enable one individual to realize his

own rights and duties. It will help him to become a perfect human being.

Gulen does not promote any sufi order, then what should be the denomination

of his followers? What keeps his follower together? Normally they are termed

as Gulen community. (11)

 The ties that bind the people of Gulen's community are books,

cassettes, journals and educational institution. Nursi's interpretations of the

Quran and Gulen's writings and video cassettes form the main sources of the

community's trainings. These trainings and the Quran are the main connective

links between individuals of this community, but Gulen's spiritual influence

on those who meet with him also make a very important tie that keeps them

together.                                                                                                       

The people of the Gulen community like to become active participants

in their society and to do public services by establishing schools and hospitals.

The community's interest for establishing secular schools for both the

Muslims and the non-Muslims, specifically schools serving people of all faiths

and nationalities, is rare among the Sufis. Instead of being isolated from the

society,  they try to adjust their spiritual life with their worldly one, following

Gulen's advice.

Gulen's way of Sufism cannot be confined within the framework of a

specific sufi order. However he advises his followers to take part in

community welfare. He has strong presence in the heart of millions of people.
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Their strong support, dedication and obligation exhibit the potency of his

spiritual presence. Posterity will realize his greatness. Strictly speaking, Gulen

is not a Sufi in the true sense of the term. But, he is a Sufi in practice. The

companions of the Prophet (PBUH) and their successors were also real Sufis,

although they were not entitled as Sufis. Gulen is an optimist. He always

hopes for the revival of mankind. This revival is one that will protect the

purity of religion and fulfill the needs of all classes of people and embrace all

that is perfect in life in every time and in every place. 

It is suggested that the concept of humanity, life and the Universe

should be built up from a humanitarian point of view and it is the obligation

of every human being who have pushed aside all moral codes should renew it

in full strength. Those who embark on this mission and  help to, implement a

universal change should be a new type of people. They are termed as "the

inheritors of the Earth", and they are such people who reflect the spirit of true

guidance. Gulen believes that the process of renewal has already begun. It can

be realized when an entire nation or a group of people or a particular

community return to the spirit of true guidance. The malady that saps our

society is passion, laziness, self-conceit, selfishness, covetousness and

narrow-mindedness etc. Its remedy will be self-satisfaction, vigour, humility,

philanthropy, wisdom and modesty. Easily, we may reach to the conclusion

that we should achieve perfection in our moral attitude. 

This renaissance or resurrection can be achieved by those people who

share the same moral attitude and reviving spirit. In this way, human being

will take hold of its long - lost trust again and transform the whole world into

an abode of peace and happiness. Gulen is an optimist who feels that human

being will bear fire of a revival deep inside and he himself likes to be

connected with them. It is noticed that the central theme of Gulen's writings is

an encouragement for self - improvement of his followers and also for the

whole of mankind. Gulen believes that the Muslims must be aware of the

promise made to them. He repeatedly quotes the promise made by God to
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them. "and verily we have written in the scripture, after the Reminder : My

righteous slaves will inherit the earth";   XXI - 105  (12) 

Gulen follows the great poet Rumi by urging us not to ignore the

doctrine of causes, not to spend time aimlessly waiting for God's favour, but

rather we should press into service our utmost potentialities to transform this

turbulent world into the abode of peace and justice, in accordance with the

'Divine Decree'. Like Rumi Gulen also feels that our willing submission to the

will of God may ensure true freedom for us and this submission can free us

from slavery to meaningless and ultimately destructive whim, fancy, folly and

enticement. He suggests the path to freedom and eternal life, by informing us

the sermons which can be applied in our daily lives and he urges us frequently,

that we should follow the straight path in our own free will. 

Gulen's work is a ceaseless encouragement 'to greater effort, greater

knowledge, greater self control and restraint'.   He believes that these qualities

will help us to attain reward from God. He tells us of the value of patience and

the significance the Holy Quran attaches on patience and endurance. He never

supports the use of force to attain political gain. "The days of getting things

done by brute force are over, …… ……. In todays enlightened world the only

way to get others to accept your ideas is by persuasion and convincing

argument. Those who use brute force to reach their goals are intellectually

bankrupt". (13)

During the last half-century, the Gulen movement has been the

powerful driving force in the social, economic and political scenarios of

Turkey. It has built up by some estimates over five hundred schools, a

university, publishing and television outlets and a growing network of

institutions throughout the world devoted to interfaith dialogue and the

promotion of peace. The movement gets impetus from the life-styles and,

writings of M. Fethullah Gulen. Gulen's interpretation of Islam defies easy

categorization and he takes step to integrate the indigenous Sufism of Turkey

and specially the teaching of Rumi, with a strong emphasis on puritan Islamic
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belief and practice. 

Gulen is actually a scholar who had not the intention to establish a

Sufi order; rather, he liked to revive and combine the teachings of Prophet

Muhammad(PBUH) and his Companions, the asceticism of the early Sufis

and the essentials of the Sufi order and the premeditation of the later

generation Sufis. In a critical juncture of time when the gap between Sufis and

their opponent, the salafis is widening, Gulen likes to re-establish Sufism on

the, basis of the Quran and Sunna. Gulen's main contribution to Sufism is his

emphasis on the practical approach of Islam. In Gulen's sufi terminology, the

passivism, asceticism and private focus on the spiritual world under the

instruction of the spiritual guide of the early Sufi order are replaced with

righteousness of an individual through continuous struggle and activity within

the framework of society according to the guidelines of Quran and Sunnah.

This particular method offers a new equilibrium within the Muslim

community and develops a peaceful and liberal understanding of Muslims to

live in peace with other communities. 

In his writings regarding Sufism, Gulen does not like to create a new

order of Sufism, nor does he formulate a new definition to concepts already

confirmed by earlier Sufi scholars. He only highlights the activities of certain

scholars to exhibit a reasonable and practical approach of Sufism to human

being. Gulen attaches special significance on following the Quran and Sunnah

to realize and practice Sufism. In all of his writings he quotes from Quran and

Hadith to corroborate his view point. He insists on taking the Quran and

Sunnah as the only criteria for determining the validity of any decree.

According to Gulen, a clear idea of the Quran and Sunnah is essential for any

achievement on the Sufi path. He considers the Quran as the ultimate guide of

the wayfarer in the spiritual domain.

Another characteristic of Gulen's attitude towards Sufism is his

tolerance on issues heavily criticized by other groups of Muslims. In

particular, salafis and wahhabis blame Sufism for its apparent deviations from
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the main tenets of Islam. The incorrect utterances of Sufis in ecstatic level are

intolerable for such Muslims. AL - Jawziyya, a famous exponent of Sufism,

Severely criticized the supporters of "unity of Being"  and even branded  them

as infidel. AL - Jawziyya was a disciple of Ibn Taymiyya who is called the

father of salafiyya, and he did not show any toleration for any alteration of the

Quranic principles. But Gulen showed lenience towards such errors when

those were "Consequences of mystical ecstasy". (14) 

Gulen's most valuable contribution to Sufism is his emphasis on

activism (action). For Gulen activism (action) is as essential as belief and

belief may be fulfilled when it will be supported with action. Action is an

integral aspect of Sufism, and people who are willing to lead their lives as per

the tenets of Sufism should be actively associated with the community, feel

the Sentiments of others, work hard to help others and establish peace in the

society. In his writing on "cile" (suffering), Gulen gives the details of the

activities of earlier Sufi scholars, that is the dervish's time of retirement and

abstention of all worldly affairs, and starving which lasts forty days. Gulen

gives a fine detail of his realization. For those who come after the Prophets,

Suffering is, instead of preoccupation with worship and repetition of God's

Names in isolation, and deserting the easy life-style for the sake of anguish,

seeking only God's good pleasure and consent, always in the sense of God's

company at the time of his or her presence among people, stimulating in

hearts enthusiasm for praying to God with sincere devotion, feelings and

thoughts exhibiting Islam in daily life in its perfection, arousing righteousness

in others and by kindling in others the desire to believe. It is the mode of life

exhibited by 'the companions of the Prophet'.(15) 

In one of his recent writings, Gulen says regarding qabd and bast

(strain or spiritual pressure and spiritual expansion or relief) and he closes the

chapter by saying.  "Today there is need for people who are sensitive enough

to be burnt with the fire that falls anywhere in the world. There is need for

people  who will feel fire in their hearts about an oppressed child in some
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forgotten part of the world". (16) Thus, Gulen does not mean Sufism as the

way of life of an ascetic living in a lonely place. An ideal Sufi, according to

Gulen, should live in human society and lead a virtuous life; they should try to

achieve salvation by performing the tenets of Islam in its perfection. 

At the end, we may say, Gulen's way of Sufism attaches much

importance on the central role of Quran and Sunnah, that envisages a tolerant

and non-rigid style and religious activism. This particular approach may

influence other Muslims to revise their conception regarding Sufism.

Simultaneously, Gulen's new style of Sufism revitalizes dialogue between

Muslims and non- Muslims. The Sufi realization that Gulen develops, help

individuals to be influenced by spirituality while he continues to remain an

active member of modern social life. Thus Gulen leads the life of an ascetic,

guides his community to the way of the Prophet and his companions, and

builds up the framework of a superstructure of spirituality. Gulen never calls

himself a Sufi, one is not a Sufi in name, but in heart and spirit. As Rumi says,

"what makes the Sufi? Purity of heart, not the patched mantle and the perverse

lust of those - earth - bound men who steal his name. He in all things. discerns

the pure essence". (17) Gulen realizes that one may be annihilated in the rays

of the existence of the Truth by knowing one's own incompetence in presence

of 'The supreme Being'. 
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Ethics and Sheikh Abdul Qadir Gilani

Ethics concerns with matters relating to human behavior and good

conduct of a man. Ethics is very essential to build up an atmosphere of amity

and fraternity among people and peace and tranquility in the society. The

world of today is facing challenges of disintegrate and enmity among people

and crying for peace and amity in the society. So, this article under caption

'Ethics and Sheikh Abdul Qadir Gilani' deserves justification and pertinence.

'Ethics is the science of character and conduct. It evaluates the

voluntary actions and habitual actions of persons and considers their rightness

and wrongness. It also evaluates the character of persons and considers it

virtuousness and viciousness. Thus ethics is the science of rightness and

wrongness of conduct. Conduct is purposive action which involves choice and

will. It is the expression of character which is a settled habit of will. The will

is the self in action. So, ethics is the science of human character as expressed

in right or wrong conduct'.  Ethics deals with those standards that prescribe

what man ought to do. It also addresses virtues, duties and attitudes of the

individual and the society. In additions ethics is related to customs, traditions

as well as beliefs and world views.

The Arabic term 'Akhlaq' is the plural form of 'khuluq' and is translated

in to English as 'ethics' and as such 'Akhlaq -e- Islamia' means Islamic ethics.  '

Akhlaq-e-Islamia' or Islamic ethics has been conceived and shaped eventually

as a successful assimilation and amalgamation of the Quranic teaching, the

teachings of Sunnah of Mohammed,(PBOH) the precedents of Islamic jurists,
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the pre-Islamic Arabian traditions and non-Arabic elements embedded in or

integrated with a generally Islamic structure. Although Prophet Mohammed's

(PBOH) preaching has produced a radical change in moral values based on

sanctions of the new religion, the prevalent religion and the fear in God, the

last Judgment, but the tribal practice of Arab has not been die out completely.

Later the Muslim scholars have expanded the religious ethics of the Quran and

Hadith in immense detail.

    The connotation of the English term 'ethics' is as same as that of the

term 'akhlaq' in Arabic and 'ethics' literally denotes character, custom, habit, 

behavior, human conducts or attitude, while on the other hand, the Latin word

mores is the root of morality and is almost synonymous to it.  The holy Quran

and the holy traditions of Prophet are the principal sources of Islamic ethics

and the holy Quran declares about the prophet's standard of character saying,

'Surely you are on the highest moral or ethical standard'.  The word 'khuluq'

comes two times in the holy Quran. According to the Muslim exegetes the

word 'khuluqul Awwalin' as mentioned in the holy Quran means 'their ancient

customs and it includes religion, character, ideology or doctrines'.  Another

Arabic word which is prevalent widely and employed as a literally

interchangeable to 'akhlaq' is 'Adab'. Adab means 'manner, attitude behavior'

and the etiquette of putting things in their proper place. Ethics denotes what

'akhlaq' expresses through its implication in the life of a person in respect of

his conducts knowing the rightness or wrongness of a particular idea of

action.

 'Akhlaq-e- Islami or Islamic ethics is assumed as a disposition which

develops in man internally as well as externally; ethics is not just a private or

personal affair but it is also interpersonal as well as social matter. One hand,

Islamic ethics enjoins 'tajkiya al nafs' that is self purification which is , no

doubt, a continuous process of intellectual and spiritual enhancement of

human psyche while on the other hand, Islamic ethics requires the individual

to improve his or her relation with other members of the community of human
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society and the other creatures of Allah in general. In this respect the

personality of a Muslim should make and uphold him a well-liked and

respected person. A person is only well-liked and respected if he behaves well,

and is polite and gracious, respectful of all and considerate to others. Thus a

Muslim is to be advised among others to be friendly, forgiving, affectionate,

compassionate, and generous and helpful and also to be inclined towards

chivalry and gallantry, to give rather than to take, to sacrifice rather than to

grab, to make way for others, need to say kind motivating words,  to be

humane to one and the all. 

In religious view of Islam, the Quran as a principal source lays the

foundation of ethical concepts and standards and the Sunnah, the way of the

life of the prophet with his narrations and actions, contains the actual practices

of such concept. For example, in chapter 68 of the holy Quran, verse no 4, the

holy Quran states that 'Surely, You (Prophet Mohammed) are on the highest

moral or ethical standard', that means He (prophet) was really granted a nature

and character far above the shafts of grief or suffering, slander or persecution.

When Aiyesha (r, a), the spouse of the prophet was asked about the

personality and character of the prophet, she replied, 'it was a reflection of the

noble Quran',  that means the moral code of conducts which the holy Quran

proclaims are in to found in the life of the prophet. As the Islamic ethical

concepts which are taught by the holy Quran are embodied in the way of life

of the prophet and demonstrated by prophet himself and both the Quran and

Sunnah are the source of the Islamic ethics, so, various Quranic verses and

numbers of Prophetic narrations provide a code of ethics and morality which

covers the dimensions of human behavior, a few of which are discussed as

follows.

      It is to be stated at the beginning that according to the holy Quran,

belief in Allah the exalted, humility, better communications and continuation

of good deeds are the foundations of good moral character. The holy Quran

states that the best person as a true believer is the person who upholds these
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moral foundations in faith and action and invites others to practice these

values. The holy Quran says;

    'Who can be better in religion than one who submits his whole self to

Allah, does well, and follows the way of Abraham, the true in faith? For Allah

did take Abraham for a friend'. (The Quran, 4:125)

'Who is better in speech than one calls (men) to Allah, works righteousness

and says 'I am of those who bows in Islam'. (The Quran, 41:33)

Moreover , the holy Quran associates good morality with amicable ,

compassionate, clean and fair behavior towards fellow individuals who are

day-to-day companion like parents, kinsfolk, orphans, those who are in need,

neighbors, while there is no place for arrogance and vainglory in the Islamic

moral society.

 'Serve Allah, and join not any partner with Him, and do good to

parents, kinfolk, orphan, those in need, neighbor who are near, neighbors who

are stranger, the companion by your side, the wayfarer and what your right

hands posses; For Allah loves not the arrogant, the vainglorious'. (The Quran,

4:36)

Similarly truthful behavior of a person in his speech and actions is the

prescription of the holy Quran. Because truthful actions and sincerity of a

person in his behavior improves his condition and illuminates his heart.

'O ye who believe, fear Allah and (always) say a word directed to the right,

that he may make your  conduct whole and sound and forgive you your sins.

He, that obeys Allah and His Messenger, has already attained the highest

achievement'. (The Quran; 33:70-71)

In another chapter, it is prescribed in the holy Quran that the moral

duty of a person is to authenticate the received reports, information and

narrations least he should not be blamed or evoked for any wrong information.

The intellectual attitude of classification, verification, investigation and

scrutiny of given information is a part of the moral duty of every man and

woman in their every walk of life. 
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'O ye, who believe!  If a wicked person comes to you with any news, ascertain

the truth, lest ye harm people unwittingly and afterwards become full of

repentance for what ye have done'. (The holy Quran; 49:6)

  Our Prophet Mohammed (PBOH) was sent as the messenger having

the highest moral standard of character as shown earlier in the holy Quran

declared it. He also proclaims and mentions in one of his narration that the

aim of his mission is to complete the good ethical standard and good morals.

For the prophet was sent in this world to upgrade and inculcate better moral

values taught by all  preceding prophets, religion of Islam aims to uphold the

perfect good universal values of human conducts. As such the entire sanctions

of the laws of religion of Islam aims to serve good morality. The Prophet said,

'I have been sent only for the purpose of upholding perfect good morals.

Moreover, at a time of the elegant Prophet was asked by one of his followers

as who are those whom Allah loves the most.' The Prophet (PBOH) replied,

"those who posses good morals."  On another occasion at a time the elegant

Prophet taught his companions to avoid indecency and immoral conducts and

stated that,' the best amongst you are those who are the owners of the best

morality'. 

There are some lucky people whom Almighty Allah grants acceptance

and seats them on the station of sainthood.  As it is mentioned in the Holy

Quran:

'Allah chooses whom He pleases (for exclusive nearness) in His

presence, and shows the path to (come) towards Himself to everyone who

turns (towards Allah) heartily.' 

One and the greatest among those people whom Almighty Allah has

honored with His grace is Ghaus-ul-Azam Sheikh 'Abdul Qadir Gilani (May

Allah be well pleased with him), who was born in Naif in the district of Gilan

in Northern Iran which is near Baghdad (Iraq) south of the Caspian Sea on

29th Sha'aban 470 Hijri or 1077 A.D.  and died on 19th  of Rab'i uth Thani in

561 A.H. or 1166 A.D. and was entombed in a shrine within his Madrassa in
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Baghdad, Iraq. It is also said that he is the tenth descendent of Hazrat Hasan

ibn Ali. The Sheikh was a sayyed by birth. His father was a Hasani and

mother was a Husaini by clan. 

 Sheikh Gilani had more than 99 titles, the chief and the best known

are - 'Pir-e-Piran' (chief of the Saints), Pir-e-Dastgir (Saint of helper),

Ghaus-ul-Azam (Great Refuge), Mahbub-e-Subhani (Beloved of God) and

Muhi-ud Din (River of the Religion), Al-Hassani-wal-Hussaini."  

Sheikh Abdul Qadir Gilani spent his early life in his native village

with his mother and a brother as his father died earlier, so he was an orphan at

that time. Then he was cared after by his maternal grandfather Sayyed

Abdullah Suma'i, who was a pious and saintly person.  He was a boy of quite

nature and never engaged himself in playing with his partners because his

nature was always declined to any kind of playing and other funs. 'From his

boyhood, Sheikh Abdul Qadir Gilani was very calm, quiet, thoughtful and a

keen seeker of knowledge. In his childhood he studied Arabic and Persian in

the local madrasa. When he was 18, he went to Baghd?d and studied the

Quran, Hadith, fiqh, theology, logic, history and philosophy.' 

At Baghdad soon he showed his genius as an excellent student by dint

of his sharp memory and deep understanding. But he was more attracted to the

spiritual side of learning, and Sufism made its full impact on him. In this way

he got very closely acquainted with the famous Sufi of Baghd?d, Ab? Khair

Hamad al-Dabbas [d.1131]. From him he received his basic training and with

his help he set out on the spiritual journey.  Later on, 'according to the Will of

Almighty Allah, he became the mureed of Sheikh Abu Sayyed Makhzoomi

who showed much love and attention to this unique disciple and blessed him

with gems of spiritualism and mysticism.

He dedicated himself to attaining the depths of Sufism by his constant

devotion and association with the Sufis. After his studies were over, he

eschewed the life of a legal professor and instead and preferred to live in

loneliness away from the public, and to meditate on his Lord. He took on a
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strict and rigorous life of abstinence and austerity and used to spend his nights

in prayer and meditation. He would complete one reading of the Qur'an,

almost every night, by keeping himself awake; and it is said that with one

wuzu' (ablution) he used to say the Isha' (night) and Fajar (morning) prayers.

Then he left Baghdad and went to a lonely desert where he spent 25 years in

meditation and self-purification as a wanderer or as a recluse. At that time he

had the look of an ascetic, unworldly man. The goal of this long course of Sufi

self-purification was to know his Lord and he was successful in his quest.

He was over fifty years old by the time he returned to Baghdad, in

A.H. 521/1127 A.D., and began to preach in public the message of Islam.  His

hearers were profoundly affected by the style and content of his lectures and

his reputation grew and spread through all sections of society.  He moved into

the school [madrasa] belonging to his old teacher al-Mukhzoomi, but the

premises eventually proved inadequate.

In A.H. 528, pious donations were applied to the construction of a

residence and guesthouse [ribaat], capable of housing the Sheikh and his large

family, as well as providing accommodation for his pupils and space for those

who came from far and wide to attend his regular sessions [majalis]. 

After completing his all kind of education at the age of 51 years,

Sheikh Abdul Qadir Gilani married. In the book "Bahezatul Asrar", Sheikh

Shahab Uddin Saharwardi (May Allah showers His mercy on him) says: Some

virtuous people asked Hazrat Ghaus-ul-Azam (May Allah showers His mercy

on him) as to why did he marry?  He said: I had not married until the Holy

Prophet (Sallallahu Alaihi wa Sallam) had not ordered me to marry. Like other

rewards, Allah, the Most High has also rewarded Hazrat Ghous-ul-A'zam

(May Allah be well pleased with him) with abundance of progeny.  His son

Hazrat 'Abdur Razzaq (May Allah showers His mercy on him) says: My father

had 27 sons and 22 daughters.  

Khwaja Abdul Qadir Gilani was the founder of the Silsila-e-Qadiriyya.

So, it was named as the Silsila-e-Qadiriyya. His teaching and instruction were
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carried by his disciples all over Iraq. He strongly condemned a materialistic

life on his contemporaries and urged them to develop a balanced personality

by adhering to both their material and spiritual life. He believed that a Jihad

fought against self is far superior to that waged with the foe. For the Sheikh, a

perfect sufi is he who sincerely observes the Law of Religion ( Sharia't) and

follows the Traditions of our holy Prophet (Hadith). The Sheikh summarizes

the mystical qualities to be acquired by the saints: "Three things are essential

for every believer in God. First, to submit to God's decree, second, to

safeguard from that which is forbidden (in Law) and third, to remain satisfied

with Fate."  The Sheikh 'had highly persuasive way of encouraging people to

distance themselves from obsessions with material things and to turn instead

to matters of the spirit. Having awakened the spiritual side of their nature, he

dedicated himself to instilling in them a profound reverence for moral and

spiritual values'.  The Qadiriyya order found followers in the numerous parts

of Islam and its influence is widespread in the present day.

According to the Sheikh, 'Fiqh' and 'Tasawwuf' are complementary to

each other and while dealing with both the subject he brought Islamic mystics

and jurists of Islamic jurisprudence together in the same platform. He was

always careful to keep in his view the legality of Islamic jurisprudence as and

when he used to discuss elaborately on mysticism and when he used to explain

principles of Islamic law he emphasized on their spiritual implications. Mystic

striving of the Sheikh were 'designed to meet the challenges of the era in

which he lived; the decline in both Muslim political power and Muslim morals

vitiated social structures, while spiritual life was eclipsed by material

obsessions'. 

Though a total of twenty four numbers of manuscripts as ascribed to

Sheikh Abdul Qadir Gilani, have been enlisted by different  writers who made

research on him, but there are very important three works of worth mentioning

handed down to us easily. It is very essential to study these treatises as left

behind by the Sheikh if real interpretations of his teachings by the later
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generations are to be taken in consideration and put in the correct perspective.

The most important works left by the Sheikh is 'Al-Ghuniah-al-talibi

lil-tariq-ila-al-Haqq' which contains his sole views on ethics and religious

rituals of Islam. This work contains exhaustive views on Islamic ethics of the

Sheikh as prescribed by Islam to be followed by its followers in their every

walk of life. 'Al-Ghuniah' a great accomplishment of the Sheikh is a source to

get familiar with the detail account of his opinion in regards of his spiritual

understandings and his ethical and moral views. 

The Sheikh had personal deep ideology of a sincere devotee towards

Islamic ethical science and he had vividly expressed what he had an ideal

notion about the same as per the request of his followers and students. His

mystical and religious ethical idea are presented in his world famous works

like 'Al-Ghuniah'.

This book is an encyclopedia of Islamic faith, mode of life and

etiquettes. Many topics like Shariah rulings for personal and social life, the

reality of faith, the explanation of soul (Ruh) and heart (Qalb), the exhortation

to avoid major and minor sins, the 12 months of the year and the special acts

of worship of them, then topics like poverty (Faqr), striving against the lower

self (Mujahada), trust in Allah Most High (Tawakkal), thankfulness to Allah

Most High (Shukr), patience (Sabr), etc. are covered in detail. Sheikh Abdul

Qadir Gilani wrote this book on detailed account of his religious views, at the

request of his followers and friends. 'It is a comprehensive work on both

Islamic Law and mystical thought. This book was translated into Persian

Abd-al Hakim Sialkoti (d. 108A.H.)'.   'For the guidance of those people who

desired to lead a pios life, the Sheikh laid down ten principles in this book,

these are-(1) Refrain from ill speaking of those who are not present. (2)

Refrain from unduly suspicious of others. (3) Avoid gossip and malicious

asides. (4) Abstain from looking towards prohibited matters. (5) Tell the truth

always. (6) Always be grateful to Allah. (7) Spend money for those who are

needy. (8) Abstain from running after worldly power and position. (9)  Be
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regular in performing the five time daily prayers. (10)  to be adhere to 'Sunnah'

and be co-operative to every Muslims'. 

A person to be a pious should follow the spiritual discipline as well as

the worldly ethical and moral obligations as laid down by Islam. The

deliberations of the Sheikh in this book on faith, prayer, charity, fasting and

hajj pilgrimage everything of the obligatory rituals of Islam are discussed

elaborately which followed by an analysis of moral and ethical behavior of a

person to be observed in daily life. It was in the context of the faith and

devotion to Allah as well as interaction with his fellow persons that the Sheikh

set forth his ideas on religious and Islamic ethics.

Different aspects of Islamic ethics and Islamic moral teachings have

been found consulted and inserted in the book named 'Al-Ghuniah'

accomplished by Sheikh Abdul Qadir Gilani. The following are the matters

relating to Islamic ethics as referred to by the Sheikh in his works and are

discussed under some captions.

(a)'Command for good and forbid from evil' : 

The basis of all Islamic ethical performances is founded on the notion

that every human being is called 'to command for good and to forbid from

evils' in every sphere of life as proclaimed by the Quran. The Sheikh initiated

his discussion on this subject expressing his views quoting a verse from the

Quran, 'you are the best of peoples evolved from mankind enjoining what is

right and forbidding what is wrong and believing in Allah'.  That means you

have been created for the benefit of the people of the world that you would

command for good those which are as per the Shariah and forbid from the

activities which are against the Shariah and then your belief is in Allah is

justified. By 'command for good' the Sheikh referrers to those actions behind

which there is sanction in the Holy Quran to follow and in the holy traditions

of the Prophet to perform and those which are considered as good as per our

wisdom under the shadow of both Hadith and the Quran and by 'forbid from

evil' the Sheikh referrers to those actions which are against laws of the Quran
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and the Hadith and in common sense of human beings as evil. This ethical

teaching has two dimensions of activities- one is 'to command for good' and it

is to be done by those who have the moral capacity to do so because without

having own practice for the act there will be no influence for such command.

Another is 'to forbid from evil' and the Sheikh under support of this

views refers to a Hadith  of the holy Propter (PBUH) as  saying, 'one who sees

a person doing a wrong, he should forbid him by his hand (by applying force

possible), if he is unable to do so, he should forbid him by tongue, if he cannot

do so he should keep a state  of disgust in his mind and that is an example of

the weakest belief (Iman).  As per this Hadith there are three type of people

who have gained the capacity to do this type of moral and ethical activities-

one are those rulers or kings who have the capacity to apply force to forbid

from the evil- the second who can forbid people from evil are the Ulemas, the

Islamic scholars though their advise and sermons and the third are the

common people who can maintain a state of disgust towards evildoers.

The Sheikh laid down some conditions for the act of 'command for

good and forbid from evil' which he elaborately narrated in his work

'Al-Ghuniah' and these as follows:

(i) The person who forbids from evil should be aware of the fact that the

matter from which he is going to prevent should be forbidden as per the

Shariah and social norms.

(ii) The intention behind his work of forbid from evil should be sincere,

pure, to secure the pleasure of Allah, to strengthen the foundation of Islam and

to preach Islamic values and should be devoid of any personal gain or fame.

(iii) The act of forbid from evil should be sincere with mildness, softness

and with leniency without using any kind of rude language or haughtiness

because in the holy Quran and the holy Hadith in several occasion it is

encouraged to use softness and leniency while giving sermons to others.

(iv)      While going to command for good and forbid from evil, the person

should be personally tolerate, patient, and humble having soft disposition and
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lenient nature towards others. Therefore he may be made guide and leader by

other people and he will be listened to by others.

(v)       While going to command for good or advice for an action of piety to

others    the person should be a man of piety having good nature and the

practice of the person who forbids others from evils should be of beyond

question according the norms of the Shariat about which he is going to forbid

from prohibited deeds. 

(b) 'Ethics of inter-person behavior in Islam':

The Sheikh in his famous work 'Al-Ghuniah' narrates some moral and

ethical teaching of Islam which is to be observed by every individual Muslims

in their inter-personal behavior in the society. A Muslim should follow some

rituals which are though not so essential obligatory as prayer and fasting etc,

but these are considered as standard of a Muslim society. Following is a

discussion on some moral and ethical ritual of Islam to be observed as

inter-personal behavior of a Muslim in the society.

  i)'Salam' : 

It is an Islamic ritual of bowing acquaintance to greet a person at the

time of first meet with him. 'Salam', the Islamic greeting, is nothing but a

prayer seeking piece among the individuals of a society in form of 'As-salamu

Alaikum' and like so, means 'piece be on you'. It is an action of prophetic

tradition called 'Sunnat' a non-obligatory ritual of Islam to be observed by

every individual of a Muslim society at any circumstances other than stated

prohibited. Every individual of Muslim society should pay 'Salam' to others as

sanctioned in the Shariah as per system irrespective of their status, age and

knowledge and irrespective of their gender. Of course, a male individual

cannot pay 'Salam' to unknown and to young female.

But a reply to that 'Salam' is must and obligatory as per the Shariah.

The Sheikh forwarded various quotations from the traditions of holy Prophet

in support of his views about 'Salam' and its virtues.

The ritual of 'Salam' is to be performed through a certain system, - a
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coming person should pay 'Salam' to a person or persons sitting and a person

in conveyance should pay 'Salam' to persons in sitting or standing positions, -

a person of junior status in age and knowledge should pay 'Salam' to senior

and learned persons- an individual or little group of person should pay 'Salam'

to a group or a bigger group of persons. 

On the eve of leaving a meeting a person should pay 'Salam' to other

members. Persons involved in anti-religious activities like wine-drinking,

gambling etc. should not be paid 'Salam'. A Muslim can remain no longer than

three days away from paying 'Salam' to his known friend, relative and

neighbor because it is taken seriously as anti-Islamic among Muslims as per

the Shariat. 

   (ii)'Musafaha' : 

It means to shake hand and is a ritual of Islamic ethics and morality of

inter-person behavior. It is a prevalent convention among Muslim to shake

hand after paying 'Salam' which is considered as a special virtue. According to

the Sheikh, a person should not take off his hand until the other person does

not leave it.

  iii)'Ta'azeem'  : 

It is an ethics of inter-person behavior among Muslims in the society

to show a standing obeisance to a great person at the time of his arrival  which

is called 'Ta'azim' and considered as deed of virtue. The Sheikh narrates here a

Hadith from the traditions of the Prophet (PBOH) where it is reported from

him as saying that you are to show respect to any great person coming to you

by standing obeisance. This action will create love and affections in the heart

of the person coming to you and is considered it as a presentation to him. The

Sheikh is of the opinion that standing obeisance may be shown for a just king,

for parents, for a great religious personality and a great man.

   (iv) 'Ethics in invitation and being host and guest':

The Sheikh narrates some ethical and moral obligations in invitation,

being host and guest in his famous work 'Al-Ghuniah' in relating to invitation,
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being host and guest which are to be observed by every Muslim individual in

the society. These are as follows;- 

-Any one if invited should response to the invitation,

-It is a virtuous deed to attend the invitation to an 'Olima'(post nuptial

ceremony) ,

-If the invitee is not in a position to take anything at least he is to attend the

function to bless the brides,

-The host should show respect to every guest he invited,

-The guest should be given special attention for one day and one night and not

compulsory after three days and three nights,

- The host should take along with his gust and in no case the guest be given

food separately,

  (c) 'Islamic ethics of household affairs and day-to-day activities':

In 'Al-Ghuniah' the Sheikh narrates some ethical activities of Islam

which a Muslim follows in his life which may lead a society to an extreme

bounding of social harmony and happiness. The Sheikh referred to the

traditions of the Prophet (PBOH) while expressing each and every point of his

views in this matter.

   (i)'Ethics in entering into the house of others at the time of necessity' :

If a person wants to enter into the house of others  for any occasion he

should at first starts with telling 'As-Salamu-Aalikum' and seek the permission

of the householder for entrance into his house. Then he should stand there in

front of the door in such a position that his face should be opposite of the door

until he is allowed to enter. If the householder does not response to his

attempt, he may do in this way for three times. If he is permitted he should

enter into the house otherwise he should return back. A Hadith has been

referred to her by the Sheikh in this regards. 

This rule is applicable to each and every individual's house

irrespective of their relation with the person seeking entrance and there is no

exception in respect of his close kiths and kin. It is necessary for seeker of
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permission to raise the sound of his shoes at first reach, so that the owner of

the house may know that someone has come.

The new comer should start his talking with 'Salam' to members of the

house he entered to and he should sit where the householder permits him to sit

and to eat whatever if he is given. In no case anyone should come at night to

the house of others without the prior information of the householder.

   (ii) 'Islamic ethics during the time of travelling' :

The sheikh narrated some sorts of ethical activities to be observed at

the outset and during undertaking travels. A traveler should start his journey

from his own house totally depending on reliance of Allah. His journey should

be initiated with prescribed prayer as per the traditions of our Prophet. As far

as possible travelling for a long distance without partner and alone be avoided.

A believer individual should not part with seven matters as prescribed below

when starts for travelling as these things were always with our Prophet during

journey:

-He should keep himself pure and clean physically and mentally,

-use collyrium,

-keep a comb with him,

-Keep "Miswak' (toothbrush) with him,

-Keep a scissor with him,

-keep oil for personal use,

-keep perfume with him.

   (iii)  'To start each and every work from right side with right hand' ;-

 It is an Islamic ethics and moral obligation to start every work of

worth and value from the right side and from the right hand because 'Allah

loves right of everything' as narrated by the Shaikh from the tradition of the

Prophet.

All affairs of day-to-day life like eating, drinking, ablution, wearing of

cloths, putting on shoes, entering to a mosque and all kind of give and take

should be from right side and right hand except entering into toilet.
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    (iv) 'Islamic ethics at the time of eat and drink':

 According to 'Al-Ghuniah' the famous work of the Sheikh, there is

ethics in all kinds of eat and drink and a Muslim should follow it in his daily

affairs of his life in order to attain the desire and blessing from Allah as there

is great virtues. According to the traditions of the Prophet (PBOH) eating and

drinking should be done as per as follows :

-To make an investigation whether the food is from legitimate source (halal)

or illegitimate source (haram),

-to feel pleasure while taking food in own house or in invitation,

-eating and drinking should be started a with the name of Allah,

 -after completion thanks and gratitude be expressed to Allah,

-eating and drinking should be done by sitting and not by standing position,

-to sit giving pressure on left side while to take food,

-to take food with the help of three fingers of right hand, 

-eating should be started with salt and to be completed with salt,

-food is to be chewed heavily taking small morsels,

-One should take his morsel from his own side if more than one takes food

jointly from a single plate,

-One should not see at the face of others at the time of taking food,

-To chuck remaining of food residue after completion of taking food from

fingers,

-No utensil made of gold or silver should be used for eating or drinking

purpose, 

-Not to take food leaning to other materials,

(v)'Ethics at the time of urine and privy' : 

The Sheikh as per Islamic rule lays down some ethical deeds to be

observed at the time of urine and privy. The system of this human act of

natural call has been elaborately depicted by Islam since the very time of its

advent about which the Quran and the Hadith speak. The Sheikh in his work

'Al-Ghuniah' narrates as follows:
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-When a person wants to enter the toilet he should put off ring or any other

articles where the name of Allah written

-He should forward his left leg at first while entering the lavatory with under

tune pronunciation of the name of Allah and praying for safety from the Satan,

-His head should not be without cap or anything covering article and stressing

on left side while he sits in the lavatory. It is forbidden for him to speak with

others during his latrine period and no Salam, no sight towards others is

allowed. He should confirm that his sitting is not fronting or backing the

'Qiblah'.

-He should not make urine or privy under any tree having shadow or fruits and

not to seat where the soil is hard or upward from where drops of urine may

return towards him. He also should not make urine in any running water or

any bathing place or in any hole of reptiles or any other hole. He should not do

so facing towards the sun and the moon.

-After releasing urine or making privy the person should clean himself through

the process as prescribed by the Shariah. He should use either soil or toilet

paper at first to remove the dirty and then use water to wash the organ of urine

or privy. He should use his left hand always while doing the work of cleaning

after latrine or urine.

   (vi)'Ethics in respect of Mosque, a worshiping place of Muslims' :

The sheikh lays down some sorts of Islamic moral and ethical points

of obligation in his 'Al-Ghuniah' in the light of the Quran and Hadith in

respect of a mosque, the worshiping place of Muslims.

A mosque is a place where worship for Allah is done, any kind of

payer is undertaken, an act of mental perseverance is executed, recitation of

the holy Quran is performed and exercise of the matters relating to the Shariah

is accomplished where no impure activities like theft, adultery etc. is to be

done.

There should not be any kind of act regarding selling and buying of

goods and materials or stitching clothes and shoes etc. be done. Spitting in
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mosque is strictly prohibited and considered as great sin. None can draw any

picture of decoration against the Shariah within the mosque. None can make

the floor of a masque as a place of sleeping or eating except it is allowed for a

stranger and for a 'Mu'takif'. Recitation of poems of love affairs and praising

for any person other than Allah and his messenger is strictly forbidden in the

masque.

    (vii) 'Moral and ethical obligations towards own parent of a person' :

The sheikh narrates some ethical obligations of person towards his

own parents referring to the verse of the holy Quran where it proclaims, 'and

that you be kind with parents. Whether one or both attain old age in your life,

say not a word of contempt to them nor repel them, but address them in terms

of honor'.  The moral duty is to show kindness to parent which is individual

act of piety. The Sheikh refereed to a Hdith as narrated by Abdullah bin Abbas

where it is said that when a person dissatisfies his parents at night till the

morning two door of the Hell opened to him and if the dissatisfaction remains

until the evening other two doors of the Hell is opened for him and if he

dissatisfies any one of his parents then one door of the Hell remains opened

for him. A person becomes fortunate and receives rewards from Allah through

rendering true and sincere services towards his parents.

The fortune of a person lies in his true and sincere services towards

his parents which earns him favour of Allah in the world and in the hereafter.

These are as follows:

-To behave with parents like a child through good dealings with words of

love, affections and pleasing,

-To fulfill the desire of the parents without expressing any kind of annoyance,

dissatisfaction and hesitation,

-To pray for them to Allah sincerely after each and every prayers,

-To ensure where any kind of troubles are being given to them through your

wordings and dealings,

-To try to remove any kind of troubles reaches to them like ailment etc.,
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-Not to speak with high sound in front of them and not to reply them with

high voice and rough language,

-Not to disobey them in any kind of their order or advice,

-To bring to them whatever the desire and feed them whatever they want as

per your capacity,

-To take permission from them as when you want to go out for a journey or

for any purpose out of your house,

-To take care of them in every situation. 

If in any circumstances you feel angry with them, than you are to recollect in

your memory how they brought up you with many troubles. You should

recollect their love affections with you when were mere a child and how they

have undergone many troubles while bringing up you in such a position. 

As per the Quran and the traditions of the Prophet the heart of person is the

principal foundation all moral and ethical activity because 'certainly there is a

piece of flesh within the human body if it is pure the whole body will remain

pure and if it becomes polluted the whole body will remain dirty, verily it is

the 'heart'.  

Under the purview of Islamic ethics there are some concepts relating to heart

which belong to Islamic moral teachings. These are what Islam teaches its

followers to adopt in life as member of a moral society. The Holy Quran is the

source of all these conceptions which includes 'Tawakkul' means reliance,

'Rida' means consent or agreement, 'Tasleem' means submission, 'Zuhd' means

ascerticism, 'Taqwa' means abstinence, 'Sabr' means patience, 'Adal' means

justice and so on.

.

                                                     *************
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