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"A Negative Mind Will Never Give You a Positive Life."
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MUGHAL LADIES AND THEIR CONTRIBUTION TO
PERSIAN LANGUAGE, LITERATURE AND CULTURE

Dr. Qaiser Ahmad 
Asst. Professor, Department of Persian, MANUU, Hyderabad

India is a country which is loved not only by its indigenous people but
also loved by the foreigners, migrants, rulers and invaders. Many of them
made India as their home-country and got influenced by the culture, tradition,
food, dress and languages of the people of India. Many of them also
influenced the people of India by their own culture, language and traditions
and hence contributed to the composite culture of India.   

The Mughals were also one of them. The Mughal period in India is
famous for its rule, administration, agrarian system, economic policies, art,
architecture and culture. Not only the emperors but the ladies of Mughal
Harem were also among the front runners, who have contributed in many
ways. These ladies apart from establishing monuments and schools (madarsas)
also nurtured the society and promoted art and culture in the country. Most of
the princesses were educated and true patrons of art, culture and literature.
Although there were many ladies of the Royal Harem who have contributed in
Persian literature but the focus had always been only on three ladies who have
their works in Persian Language.

Babur's daughter, Humayun's sister and Akbar's aunt, Gulbadan
Begum was the first princess of the Mughal Empire. She was born in 1523
AD in Kabul. She got her education in Kabul and at the age of sixteen she was
married to Khizra Khan. After performing the Hajj pilgrimage she spent her
last days in Agra and died in 1653 AD at the age of eighty. Akbar used to
consult her on many political and administrative issues.She acquired
education and had command over Persian and Arabic languages. She was a
patron of knowledge and used to encourage poets and writers. She was
witness to the rise and fall of Babur and Humayun. She was a poet too and
had a Diwan to her credit but it is lost now. 
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Gulbadan Begum started writing the events occurred during the period
of Babur and Humayun on the request of Akbar. Her book "Humayun Nama"
is based upon historical events. Most of the events mentioned in Humayun
Nama were witnessed by her. This book, apart from having literary
importance is also a great source of history and is considered as the only
source of history about Humayun's five years wanderings after the defeat at
the hands of Sher Shah. 

The second famous princess was Jahan Ara, who was the eldest child
of Shah Jahan and Mumtaz Begum. She was born in 1614 AD in Ajmer. She
learnt Quran and had command over the languages of Persian and Arabic.
After the death of her mother in 1631 AD she had to execute a lot of
responsibilities. 

When Aurangzeb revolted against his father, Shah Jahan, and put him
under house arrest she chose to remain with her father to serve him in his
older days. Like many Mughal ladies she too had influence in politics. She
used to patronize poets, writers and historians. She built some monuments and
gardens. In 1948 she built a mosque in Agra at the expenditure of five lacs
rupees. She built a Madarsa, a Buddhist monastery in Agra and also built
some night shelters in different cities. She built a water reservoir in Delhi and
a separate guest house was built for foreigners, which was known as Begum
Sarais. Unfortunately this Sarai was damaged in the 1857 revolution. 

Jahan Ara shifted to Delhi after the death of her father. She died
fourteen years after the death of Shah Jahan. As per her wish she was buried
near the tomb of Nizamuddin Aulia in Delhi. She had a close attachment with
Sufism and wrote a book on the sufis and saints of India named as
"Monis-ul-Arwah" at the early age of twenty six in 1640 AD. The book is on
the lives and teachings of the Sufis like Moinuddin Chishti, Nizamuddin
Aulia, Shiekh Hamiduddin Nagori, Qutbuddin Kaki, Ganj Shekar etc. Like
her brother, Dara Shikoh, she was influenced with the philosophy of Sufism.
Apart from being a prose writer she was also a poetess. She has recited some
couplets in Monis-ul-Arwah and has praised the Almighty in her couplets
(Hamd) and has also written Marsia on the death of her father. 
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Last but not the least to be mentioned here is Zebunnisa, who was the
eldest daughter of Aurangzeb. She was born in 1639 AD at Daulatabad,
Deccan. She learnt Quran and became Hafiz at the early age of seven. She had
keen interest in Persian, Arabic, Mathematics, astrology and music. She
started writing Persian poetry at an early age and persuaded her father
Aurangzeb to allow her to visit the whole country and Iran to select and invite
poets and scholars to form an Academy in Delhi. In her personal court there
was an academy where writers, poets and scholars were engaged in academic
and literary activities. Many books got translated in this academy. The name
of every book used to be started with "Zeb". Aurangzeb played an important
role in establishing this academy. It was an exception since he stopped
patronizing the poets. 

In the court of Zebunnisa, there was sometimes conduction of
Mushairas in which many renowned poets of the period used to participate.
She used to get four lacs rupees annually from her father, which she mostly
used on the patronage of art, language and culture. She built a library where
apart from collecting books calligraphers were employed to write the
important and precious books.  She died in 1701 AD in Delhi and was buried
in Tees Hazari, Delhi. Although there is a controversy over the book
Diwan-e-Makhfi, twenty three years after her death her book was introduced.
Few scholars claimed that it was the book of a poet who came from Khurasan
during Shah Jahan's period (1). The first fifty Ghazals of this book were
translated into English by Jessie Duncan Westbrook and Magan Lal and was
published in the Wisdom of the East Series named as Diwan-e-Zebunnisa. The
introduction in the book by Jessie Duncan Westbrook throws light on the life
and works of Zebunnisa. There are almost Five Thousand couplets in
Diwan-e-Makhfi, which consists of Ghazals, Qasidas, Rubais, Hamd and
Naat. 

Highlights of Their Works: In her book Gulbadan Begum has written
the lives of the emperors and the situation in which they ruled. She focused on
the people's lives, society and culture and also gives valuable information
about women. Like, their upbringing and education and their participation in
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day to day's life. According to Gulbadan Begum, women were expert in
archery, polo and music. She says that women used to ride horses for travel
and used to hunt and participate in the wars and also dressed like men (2). 

From the ancient times India is famous for handicrafts. The people of
India were fond of decorating their houses. Gulbadan Begum informs that
during the Mughal period people used handicrafts material, silk and
embroidery to decorate their houses. She says that the cities of Agra, Gwalior,
Sikri, Lahore and Benaras were very famous and the prices in the markets
were cheaper. The ladies of Harem also used to visit these cities (3). 

When Humayun was defeated by Sher Shah, he along with his family
members took shelter in Iran and Shah Tahmasap helped them. Gulbadan
Begum points out that on many occasions Humayun, in conversation with
Shah Tahmasap, referred India as bigger and better than Iran (4). He stressed
that the Indian goods were better than those of the Iranians.  She informs that
the decoration of the market and houses started in India during Humayun's
period. She, however, informs that it was not only Indian art that was
prevalent in India, the European art also made significant presence. 

On some other instances Gulbadan Begum mentions about the Indian
rivers and the bridges over them. She says during that period there were many
wells in India and many of them were very close to each other. But on many
places it was hard to find a well to drink water even after the journey of many
hours. It was difficult for the people to live there.  She also highlighted the
people's belief in astronomy. Before starting any work the people used to
know the auspicious and appropriate time for that by knowing the situation of
the stars.   

Like many of their male counterparts the ladies of Mughal Harem also
had deep faith in Sufism.  Jahan Ara not only had faith but also wrote a book
on the lives and teachings of the famous Sufis of India, named as
Monis-ul-Arwah. In fact this book reveals her faith in Sufism. Introducing the
city of Ajmer Jahan Ara says that "Aja" was the name of a king who had his
territory till Ghaznin and it also means the "Sun" and the meaning for "Mer" is
mountain in Hindi language. She says that the first wall on any mountain in
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India was built on the mountains of Ajmer and the first water reservoir was
built in Pushkar near Ajmer. 

Zebunnisa too had inclination towards Sufism. She was very much
influenced by her uncle, Dara Shikoh, who was a great scholar, writer and a
secular prince. He has translated many Hindu religious books into Persian
with the help of pundits. He wrote a book "Majma-ul-Bahrain", in which he
tried to synthesize the philosophies of Hinduism and Islam. One can find the
same philosophy prevalent in the poetry of Zebunnisa. She dreamt of a society
where everybody lived in peace and harmony. She used the pen name as
"Makhfi" the hidden one. She was in the opinion that people should not fight
against each other on the religious issues and had a deep faith in composite
culture. She did not see any difference among the religions. Though she was
the daughter of an emperor but she was very simple because of her faith in
Sufism.

In spite of the fact that they lived in Harem but the voices of the
Mughal ladies were not restricted to the walls of the fort. They were in veil
but their services to the society were not hidden. They played important role in
many fields and contributed to the formation of society where everyone was
equal and united with each other. The ladies of Mughal Harem through their
writings urge the people not to fight each other on petty religious issues and to
live in peace and harmony.

References:
1. Zebunnisa Aur Diwan-e-Makhfi(article): Mahfuz-al-Haque, Maarif,
Vol. 1, May'1923.
2. Humayun Nama: Gulbadan Begum; Page-32.
3. History of Humayun Nama: Gulbadan Begum; Translated by Annette
S. Beveridge, Low Price publication, Delhi-1902, Page-30.
4. Ibid, Page-69.
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A Brief survey of socio-cultural condition of modern Iran
Sk. Kutubuddin (Researh Scholar)Deptt.of Arabic, Persian, Urdu & 

Islamic Studies,Visva-Bharati University, West-Bengal,
              

The terms Iran as the designation for the civilization, and Iranian as
the name for the inhabitants occupying the large plateau located between the
Caspian sea and the Persian Gulf have been in succeeding gradually use for
more than twenty-five hundred years. They are related to the term Aryan and it
is supposed that the plateau was occupied in prehistoric times b y
indo-European peoples from central Asia through many invasions and changes
of empire, this essential designation has remained a strong identifying marker
for all populations living in this region and the many neighbouring territories
that fell under its influence due to conquest and expansion.
            Ancient Greek geographers designated the territory as Persia after the
territory of Fars where the ancient Archamenian Empire had its seat.
Today as a result of Migration and conquest, people of Indo-European,
Turkic, Arab, and Caucasian origin have some claim to Iranian culture
identity. Many of these peoples reside within the Territory of Modern Iran.
Outside of Iran, those identifying with the larger civilization often prefer the
distinction Persian to indicate their rapport with the culture rather than with
the modern political state. This is also true of some members of modern
Iranian émigré populations in the United States, Europe, and elsewhere who
do not wish to be identified with the current Islamic Republic of Iran,
established in 1979.
        Iran and ancient Persia have a long, creative and  glorious history. Unlike
many other Middle East countries, Iran managed to remain independent
throughout much of its history. Today,  Iran has a population of about 70
million persons. Principle ethnic groups are Persian 51%, Azeri 24%, Gilaki
and Mazandarani 8%, Kurd 7% and Arab 3%. Iran is a Muslim country, with
89% Shi'a and 10% Sunni Muslims. The remaining 1% belong to Jewish,
Bahai and Zoroastrian faiths. The Bahai and Zoroastrian faiths originated in
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Iran. Major Languages of Iran are Persian (Fars) and Persian dialects 58%,
Turkic and Turkic dialects 26%, Kurdish 9%, Luri 2%, Baluchi 1%, Arabic
1%, Turkish 1%. Since 1979, Iran is an Islamic Republic. 
         Persianate society is a society is a society that is either based on, or
strongly influenced by the Persian language, culture, literature, art and
identity. The term Persianate is a neologism credited to Marshall Hodgson. In
this 1974 book, the venture of Islam: The expansion of Islam in the middle
periods, he defined it in these words.
            "The rise of Persian had more than purely literary consequence: It
served to carry a new overall cultural orientation within Islam dom…. Most of
the more local languages of high culture that later emerged among
Muslims…Depended upon Persian wholly or in part for their prime literary
inspiration. We may call all these cultural Traditions, carried in Persian or
reflecting Persian inspiration, 'Persianate' by extension."[1]
         The term, consequently, does not solely designate ethnic Persians, but
has been ethnically Persian or Iranian, but whose linguistic, material or artistic
cultural activities were influenced by or based on Persianate culture. Example
of pre-19th century Persianate societies were the Seljuq, Timurid, Otttoman
dynasties, as well as the Qarmations who entertained Persianate notions of
cyclical time even though they did not invoke the Iranian genealogies in which
these precepts had converged. Persianate is a multiracial cultural category, but
it appears at times to be a religious category of a racial origin.[2]

Persianate culture, particularly among the elite classes, spread across
the territories of western, central, and south Asia, although populations across
this vast region had conflicting allegiances (sectarian, local, tribal, and ethnic
affiliation) and spoke many different languages. It was spread by poets, artists,
architects, artisans, jurists, and scholars, who maintained relations among their
peers in the far-flung cities of the Persianate world, from Anatolia to India.[3]
       Persianate culture involved modes of consciousness, ethos, and religious
practices that have persisted in the Iranian world against hegemonic Arab
Muslim (Sunni) cultural constructs. This formed a calcified Persianate
structure of thought and experience of the sacred, entrenched for generations,
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which later informed history, historical memory, and identity among Alid
loyalists and heterodox groups labeled by sharia-minded authority as ghul?t. In
a way, along with investing the notion of heteroglossia, Persianate culture
continuities and disjunction with the Iranian past and ways in which this past
blended with the Islamic present or became transmuted. The historical change
was largely on the basis of a binary model: a dualist struggle between the
religious landscapes of late Iranian antiquity and a monotheist paradigm
provided by the new religion, Islam. 
        Following the interregnum and anarchy of the eighteenth century, Iran
was politically re-united under the Qajar dynasty (1794-1925). The Qajar
period marked Iran's long and at times bloody transition from a traditional
kingdom - where the existence of semi-independent magnates limited political
unity - to a socially and politically integrated nation-state. The centralization
of power during the Qajar period was the major impetus for the modernization
of the military, the administration, education, and medicine. 
      Here one should distinguish between Modrnity and modernization.
Modernity is the long and deep process of profound change in culture and
values; a "traditional" society`s progress on the path troden by the Europeans
in the five centuries since the Renaissance. Modernity implies a new world
view based on rationalism, secularism, and humanism. By modernization we
mean a new way of organising life and society; the process of bringing the
institutions and infrastroctures that have been mainly devoloped in the West,
through the process of Modernity, to a traditional and, by definition, backward
society.

The Iranian modernizers in their search for applicapable models
looked to Turkey and later Japan. What was happening in the Arab world
seemed irrelevent to their conditions. The Arabs were not indepent - as Iran
had at least nominally remained even in its darkest hours. Japan would seem a
perfect model but for the fact that it was far away and nobody knew much
about it. Turkey proved a more practical example.

Iran's wildlife is composed of several animal species including bears,
gazelles, wild pigs, wolves, jackals, panthers, Eurasian Lynx, and foxes.
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Domestic animals include, sheep, goats, cattle, horses, water buffalo, donkeys,
and camels. The pheasant, partridge, stork, eagles and falcon are also native to
Iran.

One of the most famous members of Iranian wildlife is the critically
endangered Asiatic cheetah, also known as the Iranian Cheetah, whose
numbers were greatly reduced after the Iranian Revolution. Today there are
ongoing efforts to increase its population and introduce it back in India. Iran
had lost all its Asiatic Lion and the now extinct Caspian Tigers by the earlier
part of the 20th century. 
          The culture of Iran is a mix of ancient pre-Islamic culture and Islamic
culture. Iranian culture has long been a predominant culture of the region,
with Persian considered the language of intellectuals during much of the 2nd
millennium, and the language of religion and the populace before that.

Iranian culture is Class based, traditional and patriarchal. Tradition for
most is rooted in religion and class and patriarchy have been constant features
of Iranian society since ancient times. Class in its simplest form is mainly
based on income and financial status or family genealogy, though modernity
and traditionalism might also be used to distinguish classes. In Iran different
classes are bounded together through different processes and have different
cultures. For example kinship is a primary source of security and financial
support for low-income families. While with the affluent kinship is a source of
emotional and psychological support and welfare. Division of labor could be a
relatively simple division between the public (men's work) and domestic
(women's work) for the poor and/or uneducated, or a technical division in
sophisticated work environments for highly trained and educated professional
males and females. Generally the lower and uneducated classes may regard
females as inferior or different who are entitled to a lesser position in the
society. On the other hand the modern classes normally strive to guarantee the
equality of sexes and eliminate gender discrimination. 

Tradition is mostly based on religion particularly Islam and its '
prescribed codes of behavior, however it contains elements that are much
older. For example the prominent position allocated to family as reflected in
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the Islamic sources and legal codes is a continuation of universal practices
adopted by most Eastern societies since ancient times. What makes a
difference with respect to Islam is the belief held by many Muslims that "Islam
is a body of values, ideas and beliefs that should encompass all spheres of life,
including personal and social relationships, economics and polit ics".
Consequently for the traditional practicing Muslim the only accepted
relationship between the sexes may be through marriage or concubines. The
two are the only forms legitimized by Shiite Islam. For such families there
may be no question of males and females openly dating or socializing with
such intentions before they are legally bounded through the prescribed unions
(e.g. arranged marriages). In such cases what is usually classified as group
behavior could also be identified with religious behavior. Separating the two
might become a daunting task for outsiders not familiar with the intricacies of
the traditional and or Muslim culture. 

Iranian culture is adult oriented with parents being involved in making
major decisions for their children such as, whom they should marry and what
profession they should have. Nevertheless children are very loved and are the
priority with most families. Education is highly praised amongst all Iranians
and quite often children are pressured to succeed academically. Mothers and
recently fathers spent lots of time with their children and if they can afford it
they will financially support them all the way till they have finished all their
education and beyond. It is quite expected with the rich to buy property and
expensive cars for their children and provide them with a good life style from
an early age. Children on the other hand are expected to trust and respect their
parents and follow the guidelines designed for them. Family traditionally
comes before the individual and family members are brought up and expected
to understand and respect such notions. 

Iranian culture is patriarchal, legally and culturally males have more
rights and privileges than females. Centuries of gender discrimination and
segregation of sexes has created distinct roles and codes of behavior for both
the sexes and many are still practiced today. Many women particularly the
older generation feel more comfortable being with other women rather than in
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mixed company even though most do not practice segregation of sexes.
Parents normally have double standards concerning their children. Usually,
there are more restrictions for girls compared to boys with respect to
individual freedoms, dress codes and association with the opposite sex. Virgin
brides are still in demand by many Iranian males and their families, while
there is little stigma attached to males having girl friends and sexual
relationships while single. 

The Sassanid era was an important and influential historical period in
Iran as Iranian culture influenced China, India and Roman civilization
considerably, and so influenced as far as Western Europe and Africa.  This
influence played a prominent role in the formation of both Asiatic and
European medieval art. This influence carried forward to the Islamic world.
Much of what later became known as Islamic learning, such as philology,
literature, jurisprudence, philosophy, medicine, architecture and the sciences
were based on some of the practises taken from the Sassanid Persians to the
broader Muslim world. 

Since the Islamization of Iran, Islamic rituals have penetrated the
Iranian culture. The most noticeable of them is the commemoration of Husayn
ibn Ali: every year on the Day of Ashura, most Iranians, including Armenians
and Zoroastrians, participate in mourning for the martyrs of the battle of
Karbala. Daily life in modern Iran is closely interwoven with Shia Islam and
the country's art, literature, and architecture are an ever-present reminder of its
deep national tradition and of a broader literary culture. 

Parsi or Persian was the language of the Parsa people who ruled Iran
between 550 - 330 BCE. It belongs to what scholars call the Indo-Iranian
group of languages. It became the language of the Persian Empire and was
widely spoken in the ancient days ranging from the borders of India in the
east, Russian in the north, the southern shores of the Persian Gulf to Egypt
and the Mediterranean in the west.

Over the centuries Parsi has changed to its modern form and today
Persian is spoken primarily in Iran, Afghanistan, Tajikistan and parts of
Uzbekistan. It was the language of the court of many of the Indian kings till

14

October to December 2015DABEER



the British banned its use, after occupying India in the 18 century. The Mogul
kings of India had made Persian their court language. Engraved and filled with
gold on walls of Delhi's Red Fort is the sentence "Agar Ferdows dar jahan ast
hamin ast o hamin ast o hamin ast"; - 'If there is a paradise on earth it is here it
is here it is here.'

About half of the people of Iran live in small farm villages. Most of
these villages nestle in the mountains, particularly in western and northern
Iran. Most of the farmers live in country villages.These villages usually
consists of a single wide steet and many narrow, twisting, unpaved lanes lined
with gray-walled houses. Small mosques usually stand on the village square.
Few of them have schools or stores. Dr. Md. Faique says about village system:

"The village groups formed an important element in traditional Persian
society.In early times, prior to the Arab invasion, Persian settlements generally
consisted of small scattered agricultural hamlets which formed a part of a
large feudal estate.With each new conquest of iran, the rulers paid their
military and eivilian officials with large grants of land. The new landholders
dominated but did not remove the existing landowing class. A hierarchy of
landowners emerged and the peasants generally became the losers. One village
had so little contact with another that two neighbouring communities
frequently spoke different dialects. Strangers aroused suspicion and threatened
their security, what little they had. A strong wall around the village afforded
some means of protection from outsiders but it also kept out news of the
world at large. Muharram, the period of religios mourning, kindled group
emotions, the high point came with performance of the Taziyeh, a kind of
passion play. The occasion gave the villagers an opportunity to project their
own feelings of sorrow and suppression into the personages of the martyred
Saints."[4]

Most of the cities lie in the western part of the country, near
mountains. Fewer than 20 Iranian Cities have more than 100,000 persons. The
mud-brick houses and mosques with their tall minarets (Tower) make the
cities look much different from those in North America. The gray walls of
houses give the cities a drab, dull appearance. But new schools, hospitals,
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apartment buildings and government buildings stand along wide, tree-lined
boulevards in the few modern sections. Most of the cities originally were
resting places for Camel Caravans, or served as trading or religious Centres.

Merchants sell their goods in little shops along the narrow streets of
the crowded Bazars ( Market places). Dorned brick roofs over some of the
streets of the bazars protect the merchants and customers from sun and rain.
The modern sections have stores similar to those in North America. 

Iranian  philosophy or Persian philosophy  can be traced back as far as
to Old Iranian philosophical traditions and thoughts which originated in
ancient Indo-Iranian roots and were considerably influenced by Zarathustra's
teachings. According to the Oxford Dictionary of Philosophy, the chronology
of the subject and science of philosophy starts with the Indo-Iranians, dating
this event to 1500 BC. The Oxford dictionary also states, "Zarathushtra's
philosophy entered to influence Western tradition through Judaism, and
therefore on Middle Platonism."

Throughout Iranian history and due to remarkable political and social
changes such as the Arab and Mongol invasions of Persia, a wide spectrum of
schools of thoughts showed a variety of views on philosophical questions
extending from Old Iranian and mainly Zoroastrianism-related traditions, to
schools appearing in the late pre-Islamic era such as Manicheism and
Mazdakism as well as various post-Islamic schools. Iranian philosophy after
Arab invasion of Persia, is characterized by different interactions with the Old
Iranian philosophy, the Greek philosophy and with the development of Islamic
philosophy. The Illumination School and theTranscendent Philosophy are
regarded as two of the main philosophical traditions of that era in Persia.

Philosophy was and still is a popular subject of study in Iran. Previous
to Western style universities, philosophy was a major field of study in
religious seminaries. Comparing the number of philosophy books currently
published in Iran with that in other countries, Iran possibly ranks first in this
field but it is definitely on top in terms of publishing philosophy books.  

On the diversity and expansion of philosophy in Iran, Khosrow
Bagheri has stated "One part of philosophical endeavor in Iran today, and
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perhaps the main one, is concerned with the local philosophy which is
dominated by the school of Mulla Sadra. He has provided a philosophy in line
with the old metaphysical inclination but in the feature of a combination of
mysticism, philosophy, and the Islamic religious views. On the other hand, a
relatively strong translation movement has been shaped in which the Iranian
readers are provided by some of the important sources of contemporary
philosophy in Persian including both the analytic and continental traditions. In
the former, Wittgenstein, Searle, and Kripke, and in the latter, Nietzsche,
Heidegger, and Foucault can be mentioned. There have also been
concentrations on a local polar contrast between Popper and Heidegger, and,
due to the religious atmosphere, on philosophy of religion." [5]

Among journals being published in Iran on philosophy there are
FALSAFEH-The Iranian Journal of Philosophy  published by the department
of philosophy of the University of Tehran since 1972 and Hikmat va Falsafeh
published by Allamah Tabataba'i University in Tehran, Ma'rifat-e Falsafeh
published by the Imam Khomeini Education and Research Institute in Qom,
and many others. Also worthy of mention is the journal, Naqd o Nazar
published by Daftar Tablighat in Qom, which often includes articles on
philosophical topics and other issues of interest to religious thinkers and
intellectuals. It is important to note that Sufism has had a great amount of
influence on Iranian/Persian philosophy.

Iranian philosophy after the acceptance of Islam in Persia, is
characterized by different interactions with the Ancient Iranian Philosophy,
the Ancient Greek philosophy and with the development of Islamic
philosophy. Illuminationism and transcendent theosophy are regarded as two
of the main philosophical traditions of that era in Persia. Among important
contributors to philosophy in Iran are Zoroaster, Jamasp, Mardan-Farrux
Ohrmazddadan, Adurfarnbag Farroxzadan, Adurbad Emedan, Iranshahri,
Farabi, Avicenna, Ali ibn Sahl Rabban al-Tabari, Suhrawardi, Nasir Khusraw,
Biruni, Muhammad ibn Zakariya al-Razi, Abu Yaqub al-Sijistani, Nasir al-Din
Tusi, Qutb al-Din Shirazi, Mir Damad, Mulla Sadra, Mir Fendereski and Hadi
Sabzevari.

17

October to December 2015DABEER



According to the Iranian government, around 90% of Iranians
associate themselves with the Shi'a branch of Islam, the official state religion,
and about 9% with the Sunni and Sufi branches of Islam. The remaining 0.9%
associate themselves with non-Islamic religious minorities, including Bahá'ís,
Mandeans, Yarsanis, Zoroastrians, Jews, and Christians. The latter three
minority religions are officially recognized and protected, and have reserved
seats in the Iran parliament. Zoroastrianism was once the majority religion,
though today Zoroastrians number only in the tens of thousands. Iran is home
to the second largest Jewish community in the Muslim World. TheBahá'í
Faith, Iran's largest non-Muslim religious minority, is not officially
recognized, and has been persecuted during its existence in Iran.The Iranian
government does not officially recognise the existence of non-religious
Iranians. This leaves the true representation of the religious split in Iran
unknown as all non-religious, spiritual, atheist, agnostic and converts away
from Islam are likely to be included within the government statistic of the
99% Muslim majority. Sunnism was the predominant form theology before
the devastating Mongol conquest, but subsequently Shi'ism became dominant.

Iran is an Islamic republic. Its constitution mandates that the official
religion is Islam (see: Islam in Iran), specifically the Twelver Ja'fari school of
Islam, with other Islamic schools being accorded full respect. Followers of all
Islamic schools are free to act in accordance with their own jurisprudence in
performing their religious rites. The constitution recognizesZoroastrian,
Jewish, and Christian Iranians as religious minorities.

Complaints about religious freedom in Iran revolve around the
persecution of the Bahá'í Faith, unequal rights of non-Muslim religions, and
the forbidding of conversion from Islam to other religions. The Bahá'í Faith is
not recognized and is claimed by some to be persecuted. There have been
reports of imprisonment, harassment, intimidation, discrimination, and murder
based on religious beliefs.[6]

Hudud statutes grant different punishments to Muslims and
non-Muslims for the same crime. In the case of adultery, for example, a
Muslim man who is convicted of committing adultery with a Muslim woman
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receives 100 lashes; the sentence for a non-Muslim man convicted of adultery
with a Muslim woman is death. In 2004, inequality of "blood money" (diyeh)
was eliminated, and the amount paid by a perpetrator for the death or
wounding a Christian, Jew, or Zoroastrian man, was made the same as that for
a Muslim. However, the International Religious Freedom Report reports that
Baha'is were not included in the provision and their blood is considered
Mobah, (i.e. it can be spilled with impunity).
          Most of the farms lie in the northern, southern and western parts of the
country, where there is enough water to irrigate the crops.Many Iranian farmer
own their own land. During the 1950, the Shah sold muh of his land at low
cost to the farmers. During the 1960, as part of a land reform program, the
government bought huge blocks of land from wealthy landowners. The
government then sold small plots of this land to peasant farmers.

Most Iranian farmers use primitive methods to raise their crops. For
example, many cultivate their land with wooden plows pulled by oxen.
However, the government has introduced agricultural schools. A water
shortage is Iran's greatest farming problem. Because of this lack of water, only
about 15 percent of the country can be used to grow crops. The government
has built few irrigation projects, because it lacks money. Most of the farmland
is watered by the ancient Kanat system. This system consists of deep wells in
the hills or mountain slopes, and long tunnels that carry the well water to the
farmland. The wells and tunnels are dug by special workmen who come from
families that have specialized in the construction of Kanat system for
hundreds of years. These irrigation systems require much work to build and
maintain.

In Traditional Islamic Persia, the 'Maktab', Madrasah and religious
colleges, played an important role in education. Religious and moral Training
were stressed. Even before entering school the child learned to pray and
observe the family Tradition of performing the Ramzan fast and the
Muharram mourning practices.
            Having the world's youngest population, the Islamic Republic of Iran
bears the responsibility of education more that 18 million students at
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segregated schools. General education is free and parents are obliged to enroll
their six years old children at schools. It comprises 5 years of primary, 3 years
of lower secondary, 3 years of upper secondary and one year of pre-university
of education. The language of instruction in Farsi.The first day of school year
is 22 September (1st Mehr), which is annually celebrated joyfully.
           "The most prevalent kind of elementary education in Traditional Iran
was the system of Maktab-religious schools supported by private contributions
and religious foundations and often associated with a mosque. The Maktab
system was very limited in many ways. Its syllabus included such subjects as
reading, writing and familiarity with the Qyran and classical Persian Texts
like Saadi's Gulistan and Bustan and the poems of Hafiz."[7]

Persian wedding traditions, despite their local and regional variations,
like many other rituals in Iran go back to the ancient Zoroastrian tradition.
Though the concepts and theory of the marriage have been changed drastically
by Islamic traditions, the actual ceremonies have remained more or less the
same as they were originally in the ancient Zoroastrian culture. The Persian
wedding traditions are observed by the majority of ethnic groups in Iran.

Persian drama has a unique place not only in the development of
Persian literature but also in bringing about a revolutionary change in the
socio-cultural history of Iran. Drama was successfully used as a vehicle to
highlight socio-cultural and political trends of Iran.  
          The word 'drama' is derived from Greek word which means 'action' or
'thing done'. Drama is a performance of composition in prose or verse
presening in dialogue or pantomime a story involving conflict or contrast of
character. Drama is written for the Theatre, and the Theatre is a place where
people come to see the actions as well as to hear the words. Drama plays an
important role in making social and political history of the people. It is no
exaggeration to say that ' nation is known by its Theatre'. As Donatus, a
prominent critic expresses that " drama is a copy of life, mirror of custom, a
reflection of truth".[8]

Historically, the single most important religious institution in Iran has
been the mosque. In towns, congregational prayers, as well as prayers and rites
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associated with religious observances and important phases in the lives of
Muslims, took place in mosques. Iranian Shias before the Revolution did not
generally attach great significance to institutionalization, however, and there
was little emphasis on mosque attendance, even for the Friday congregational
prayers. Mosques were primarily an urban phenomenon, and in most of the
thousands of small villages there were no mosques. Mosques in the larger
cities began to assume more important social roles during the 1970s; during
the Revolution they played a prominent role in organizing people for the large
demonstrations that took place in 1978 and 1979. Since that time their role has
continued to expand, so that in 1987 mosques played important political and
social roles as well as religious ones.

Nowruz:now means new and the word ruz means day, so nowruz
means starting a new day and it is the Celebration of the start of spring
("Rejuvenation"). It starts on the first day of spring (also the first day of the
Iranian Calendar year), 21 March, in that 12 days as a sign of the past 12
months, all Iranian families gather around and visit each other. It is also the
best time to re-experience the feeling of mehr. In nowruz all families talk
about their best experiences of the last year and the things they are looking
forward in the next year and they all become bonded again in peace.
        The musical culture of Persia, while distinct, is closely related to other
musical systems of the West and Central Asia. It has also affinities to the
music cultures of the Indian subcontinent, to a certain degree even to those of
Africa, and, in the period after 1850 particularly, to that of Europe. Its history
can be traced to some extent through these relationships. Like that of most of
the world's cultures, the music of Persia has depended on oral/aural
transmission and learning. 
        Iran throughout its history has been a melting pot for other cultures.
Repeated introductions of new cultures through conquerors and traders from
Aryan civilization until today have developed a kind of social subconscious
filtration system which absorbs only the useful aspects of the frequently
imposed, ever newer external cultures. This factor made it easier for Iran to
adopt the western-originated cinema, in spite of Moslem religious beliefs that
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opposed it. Yet, although superficially adaptable, deep down a majority of
Iranians remain Persian, i.e. self-reliant individualists. 

Persian art and architecture, works of art and structures produced in
the region of Asia traditionally known as Persia and now called Iran. Bounded
by fierce mountains and deserts, the high plateau of Iran has seen the flow of
many migrations and the development of many cultures, all of which have
added distinctive features to the many styles of Persian art and architecture.
There are excellent collections of Persian art in Tehran; the Metropolitan
Museum; the Museum of Fine Arts, Boston; and the Victoria and Albert
Museum.
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Hamidullah Kashmiri (Hamid) A Great Poet of Kashmir
Waseem Raja Butt, Research Scholar,

Centre of Persian and west Asian Studies, JNU, New Delhi 

The eighteenth and nineteenth century of Kashmir has seen the
oppressive and ruthless reign of Afghans (1753-1819) and Sikhs (1819-1846)
in the valley. The people of Kashmir have experienced great sufferings and
hardships during these periods. There was a great loss to the patronage of
Persian language and literature. The governors of these periods, except a few,
were not interested in Persian. The Sikh governors totally didn't show their
concern towards the Persian language and literature. Though the official
language was Persian, they didn't pay any attention towards the development
of Persian language and literature in Kashmir.

Due to the lack of patronage the Persian Language and literature lost
its dignity and was on its way towards the decline. However the people of
Kashmir didn't leave their talent unexpressed. A number of great poets and
writers arose and served the Persian language and literature in such a way that
they earned their name and fame for ever. Among these great poets and
writers are Pt. Tika Ram Aakhun, Abdul Wahab Shayiq Khoyhami, Mulla
Mohammad toufiq, Mulla Ashraf Dery Bulbul, Mulla Baha-ud-Din Mattu, Pt.
Birbal Kachru warasteh, Baba Kamal-ud-Din and Mulla Hamidullah
Shahabadi etc.

Hamidullah is one of the greatest poets and writers of nineteenth
century whose fame has reached to Afghanistan. He has criticized the political
situations of Sikh period in Kashmir in his book Napursan Nama (bibujnama).
Name and birth:

The full name of Hamidullah Kashmiri was Mohammad Hamidullah
and he used Hamid as his pen name in his works. But in the public he is
popularly known as Mulla Hamidullah Shahabdi. There is no detailed
information regarding his Lineage except that he was born in the family of
Moulavi Himayatullah at village Shahabad of block Brang, district Anantnag,
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in Kashmir.  Himayatullah was one of the scholars of Persian and Arabic
language of his time and was engaged in teaching profession. 

Date and year of birth of Hamidullah has not been mentioned in any
biography (   ) however the historian Hasan has mentiond the year of his
death as 1264 AH.  Moreover Tikku also writes his year of birth as 1846
which is equal to 1246 AD.  In none of the available sources has the duration
of life lived by Hamid been mentioned. However when Hamid completed his
Akbarnama in 1844 (equal to 1260 AD), he was very old and has expressed in
Akbarnama as follows:

 5  
Thus from the above discussion it can be said that Hamidullah

Kashmiri was born in the second half of the eighteenth century.
Education and profession:

During the eighteenth century, the period when Hamid was born,
Persian language had been the official language of the Kashmir and people
from each community, Hindus and Muslims, used to learn it. Therefore the
scholars, the poets and the writers held a great place in the society. As Hamid's
father, Himayatullah, himself was a great scholar of his time specially in
Persian and Arabic, and used to teach these languages, so Hamid learnt his
basic education from his father at home. We don't have any source to find
whether he has learnt from other people also. After his education he opted the
same profession of his father, as teacher. The historian Hasan writes about
him as follows;

6 
As Hamidullah spent the most part of his life in Shahabad so

Shahabadi was associated with his name. During the past centuries the title
Mulla or Molvi was given to the teachers of madrassas and the theologians
and we find that Hamid was also given the title Mulla. So it can be said that
he was a teacher and a theologian. He didn't cease to be the teacher only rather
he learnt Jurisprudence and Hadith also.  However it was because of his
poetry not his teaching profession that Hamid achieved a ceaseless fame. His
fame reached every part of Kashmir and extended to India and Afghanistan.
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He wrote poetry and a few treatises in Persian language. Hasan states about
him as;

8 
Hamid spent the most of his time at his bith place, Shahabad, but the

people of this village didn't treated him well and finally he moved to
Islamabad  in his old age. He was unhappy with the behavior of the people of
Shahabad and has criticized them in his book Napursan Nama as follows:

 
  
  


 

  
10  

Hamid died in 1264 AH (equal to 1848), and According to Hasan he
himself has told his date (year) of death.


11   

 
Thus it can be said that Hamid has lived during the painful periods of

Afghan and Sikh rule in Kashmir and finally died in 1848 at Islamabad
Kashmir during the Dogra Period.

Works of Hamidullah Kashmiri:
Hamid was a man of high competence and talent and has played an

essential role in the development of Persian language and literature in
Kashmir which is unique in the history of Persian literature of Kashmir.
Although his mother tongue was Kashmiri, he never went for this language
for expressing his poetic talents but opted Persian for this art. After reading
his works we find that on one side he had mastery over Persian language and
on the hand he had a good hold on Arabic language also and has used so many
Arabic words and sentences in his prose and poetry. The best example of his
mastery over Arabic language and religious matters is his Radd-i Shia.

Hamidullah has compoded four books namely Akabrnama, Shakristan,
Chaainama and Radd-i Shia in poetry and three books namely Dastur-ul Amal,
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Napursaan Naama (or Bibujnama) and Gulzar-i Etibar in prose. It is pertinent
to mention that none of his books except Akbarnama has got published. The
manuscripts of all his books are available in the library of Department of
Research and Publication Jammu and Kashmir, Srinager.

Hamid never praised of the kings and the rulers for his personal
benefits. According to him Panegyric writing is a work of Satan because the
panegyrist, for his personal benefits, eulogizes of the kings in such a manner
that makes the kings arrogant and by this way he leads his patron astray.
Moreover Hamid expresses that eulogizing the unworthy person has been
prohibited by the Prophet.






 
  

12  
But it doesn't mean that Hamid was unable in this fun. In his works we

find that he has praised the Prophet of Islam, his companians and Abdul
Quaidir Jilani, the founder of  the Qadri order of the Sufism. Actually he never
praised for the Greed of property.  In Akbarnama he has praised of the
Ghulam Mahiyuddin, the ruler of Kashmir, for during his time the situation in
Kashmir was peaceful. To express about his talent he writes;

 







 




 
1 3  




 


In the above verses Hamid expresses that he has mastery over any
form of the poetry but he didn't spoiled his talent for the greed of wealth
otherwise he could mute the great poets of his time by his poetic talents in all
forms.

Hamid has opted masnavi for his poetic expression and Akbarnama is
the best example of his mastery over masnavi and epic writing. Akbarnama
describes the outstanding works of the prince Akbar Khan son of Dost
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Mohammad Khan the governor of Kabul and a detail of the wars of Afghan
with Sikhs and British during the first half of nineteenth century specially the
first Anglo-Afghan war (1839-1842), thus presenting prince Akbar Khan as
hero of the story. It is a book of history in an epic form composed on the
meter of Shahnama of Firdousi. Hamid has successfully followed Firdousi in
Akbarnama and therefore Sabir Afaqi has introduced him as Firdousi of
Kashmir. 

Shakristan is the second longest masnavi of Hamidullah, including
hamd, naat, munajat, manqabat and fifty six anecdotes in poetic form. In this
masnavi, composed in ramal meter (  ). Hamid has mixed the story of love
and beauty with philosophy and morality.

Chaninama is another masnavi by Hamid written in mutaqarib meter
(  ). Although Hamid has written so many verses in praise of Tea,
specially kashmiri tea, yet for a detailed description of the properties of tea
and comparing it with wine and tobacco he composed a separate poem (a
masnavi) chainama in 257 verses.

Rad-i Shia is a masnavi of 590 verses written by Hamid to describe
the Sunni differences with the Shia  sect of Islam following Sheikh Abdul
Aziz Dehlavi who also had composed the same theme in prose form.

Napursan Nama or Bebujnama is one of the best works of Hamid. It
consists of prose and poetry, describing the oppression and coercion of the
rulers and miseries of Kashmiri subjects during Sikh rule.

Dasturu-ul Amal is a prose work of Hamid consisting eight or nine
short and informative anecdotes of exhortation in a rhythmic prose. In this
treatise Hamid has addressed to his son, and indirectly to the young
generation, and through the anecdotes he advised him the way to live a
successful life. It also contains beautiful verses that add to the meaning
anecdotes. 

Gulzar-i Etibar  is composed on the pattern of Gulistan of Saadi in
which hamid provides anecdotes consist of moral and philosophical lessons
and after each anecdote he brings few verses in poetic form.
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'death's door' and it contains his death of death.
    Mulla Hamidullah Shahabadi, Shakristan, Manuscript, Department of
Research and Publication Jammu and Kashmir, Srinagar, No. 1916,  p 14 b.
   Mulla Hamidullah Shahabadi, Shakristan, Manuscript, Department of
Research and Publication Jammu and Kashmir, Srinagar, No. 1916,  p
14b-15a.
   Sabir Afaqi, Firdousi-i Kashmir, Magazine Waheed - 1349 HS, no 86, p
405-6.
   In the book " Hamidullah Shahabadi- Hayat aur Karname", published in
1995- 96,  Dr. zubaida Jaan has mentioned about this book. After that in a
book "Mullah Hamidullah Shahabadi- Kashmir Ka Ek Farsi Masnavi Nigaar"
the author of the book has mentioned that  Gulzar-i Etibar was available in the
Library of Research and Publication Jammu and Kashmir, Srinagar. But the
author of this article searched the book in the library during his research in
M.Phil in 2013-14 but could not find it. Even this treatise has not found in the
catalogue of manuscripts in Department of Research and Publication Jammu
an Kashmir, Srinagar. It is possible the manuscript has been lost or has been
saved wrongly under a different name in the said library. The author of
Tadkira Akabir-i Kashmir ( p 169) has also mentioned that this book was
available in the Asiatic Society Bengal, but it has not been found in  the
catalogue of the Asiatic Society of Bengal.

Manuscripts: .
1.  Hamidullah Kashmiri, Dastur-ul Amal, Liberary of  Department of
Research And Publication Jammu And Kashmir, Srinanr, Acc no979.
2.  Hamidullah Shahabadi, Majmooa Beboojnama, AkbarNama,Shakristan,
Chai Nama, Liberary of  Department of Research And Publication Jammu
And Kashmir, Srinanr, Acc no. 1916. 
3.  Hamidullah Kashmiri, Radd-i Shia, Liberary of  Department of Research
And Publication Jammu And Kashmir, Srinanr, Acc no. 2548.
Books:
1.  Fauq, Mohammad Din, Mukammal Tarikh-i Kashmir, Tehqiq o Takhrij
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Mohammad Babar Javed, Farid Book Depot (pvt) Ltd. New Delhi 2011.
2.  Hamid, Hamid Kashmiri, Akbarrnama, ba Ehtimami-i Mohammad Shafi
Rehguzar, Anjuman-i Tarikh , Kabul, 1330 HS.
3.  Jaan, Dr Zubaida, Mulla Hamidullah Shahabadi- Hayat Aur Karnameh,
Department of Persian, University Of Kashmir, Srinagar, 1995-1996.
4.  Khoyhami, Pir Ghulam Hasan, Tarikh-i Hasan, , vol 2, Department of
Research And Publication Jammu And Kasjmir, Srinagar, 1960.
5.  Lone, Dr, Mohammad Yusuf, Mulla Hamidullah Shahabadi- Kashmir Ka
Aik Farsi Masnavi Nigar, Department of  Persian University Of Kashmir,
Srinagar, 2002.
6.  Sarvari Prof. Abdul Qadir, Kashmir Mein Farsi Adab Ki Tarikh, Sheikh
Mohammad Usman And Sons, Srinagar, 2012.
7.  Tikku, G.L, Persian Poetry in Kashmir 1339-1976  An Introduction,
University of California Press Barkeley, Los Angeles, London 1971.
8,  Sabir Afaqi, Firdousi-i Kashmir, Magazine Waheed - 1349 HS, no 86, 
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TARIKH-I-AZMI - 'A Book of History and Tazkira'
MUNISH KUMAR, Research Scholar
Department of Persian, A.M.U., Aligarh

Tarikh-i-Azmi is a history of Kashmir written by Khwaja Muhammad
Azam Didamari in A.H 1160(1747 A.D.). Khwaja Muhammad Azam Kaul
Didamari was a Sufi Kashmiri writer in the Persian language. Khwaja means
'master', Kaul is the surname meaning pundit, Didamari means from the
Didamar quarter of Srinagar. Muhammad Azam Didamari, Khwaja belonged
to Kashmir and was known for his Sufistic way of living. He was born in A.H.
1103. His father was an official in the government of Aurangzeb whom the
emperor honoured with the title of 'Khair uz-zaman Khan.He passed away in
A.H.1179(1765A.D.).His son Khwaja Muhammad Aslam,is the author of
Gauhar-i-Alam and history of Kashmir in which he has made considerable
addition to his father's work. 

Khwaja Muhammad Azam was the au thor of many tracts
demonstrating his range of mind. Khwaja Muhammad Azam besides being a
saintly person was also a poet and is the author of several works. The tradition
of history writing was continued by Khwaja Muhammad Didamari who
flourished in Kashmir under the rule of the later Mughals. His history entitled
Waqiat-i-Kashmir (The Story of Kashmir), also known after the writer's name
as Tarikh-i-Azmi (History by Azam). It is a detailed historical survey covering
the literary and cultural activities of Kashmir. It is a rich source of information
about the life and achievements of the Sayyids, Sufis, Ulama and poets. It also
reveals interesting information about the rulers, scholars, poets, prose writers
and pious men. In Tarikh-i-Azmi there is a little bit information as far as the
political conditions of Kashmir is concerned. Muhammad Azam Didamari is
an eye witness of the later Mughal period and on social structure of Kashmir
he had written about the 'begar' (forced labour) which was prevailed in the
Kashmir valley at that time.Tarikh-i-Azmi or Waqiat-i-Kashmir is very
beneficial for the students and scholars of Literature, History, Geography,
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Sociology, Linguistics, Political Science, Geology, Archaeology and
Genealogy.

Tarikh-i-Azmi almost covers  the entire period of present work i.e. up
to the 18th century. It provides information about the civilization and cultural
influence of Iran, Afghanistan and Central Asia upon Kashmir.It also gives a
very useful information about how Islam propagated and spread in Kashmir
and what role Sufis, Ulama, Sultans and others had played in the promotion
and establishment of education in Kashmir.In the initial, he deals with the
history of Kashmir and throws light up on the geographical conditions and the
flora and fauna of the state. 

The author states that his main crux of writing this book is to mention
the conditions of the Sufis right from the penetration of Islam in Kashmir upto
his own period i.e., up to A.D. 1747.The chronicle written in Persian has the
same way of history writing as it was in vogue in the history books of the
Asian content that along with the political conditions,the Ulama, Mashaikh
and the Sufis of the period also got their place and space. 
Beginning: 


Muhammad Azam Didamari tells us in the preface that several Muslim

writers, such as Mulla Husayn Qari, Haydar Malik and others, had translated
the original history of Kashmir, entitled   , and brought it down to their
own times; also that some Hindu had written an abridgement of it. As these
works did not contain full particulars of the saints, ulama and poets of
Kashmir, or deal with the events of more recent times, he determined to
supply these deficiencies by the present composition. 

The author commenced the work in A.H. 1148= A.D. 1735, which the
title forms a chronogram, but he did not complete it till A.H. 1159=A.D. 1746,
for which he gives the chronograms    and 

The book is divided into a Muqaddimah, three Qisms, and a
Khatimah, as follows:- 
Muqaddimah. Description of Kashmir. 
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Qism I. History of the origin of Kashmir and of the Hindu Rajahs who ruled
there.  

        
Qism II. History of the Muslim kings. 

 
Qism III. Kashmir under the Timurid kings. 

 
Khatimah. Curiosities of Kashmir, and description of its Subahs. 


At the end, the author tells us that owing to a serious illness he could

not proceed farther with the work, and concludes by enumerating the
following works on which he based the present compilation: Tarikh-i-
Sayyid'Ali; Tarikh-i-Rashidi, by Mirza Haydar; Muntakhab-ul-Tawarikh, by
Ahsan Beg; Tarikh-i- Haydar Malik Chadwarah; Rishi Namah, by Bala Nasib;
Darajat-us-Sadat, by Khwaja Ishaq; Asrar-ul-Abrar, by Baba Daud Mashkubi;
Tuhfat-ul-Fuqara and other treatises by the author's spiritual guide, Muradi;
Ma'asir-i-Alamgiri. 

Number of the Hindu kings in Tarikh-i-Azmi
Tarikh-i-Azmi contains 90 kings of the Hindu period and describes

their history with accuracy but still there are some such kings who suffer from
the paucity of their information. Few of them are mentioned below:-  
1) GONANDA I:- Gonanda I, the powerful ruler of Kashmir, being
called upon for help his relative Jarasamdha, king of Magadha, beseiged
Krishna, the divine hero of the epics, in his town of Mathura. After a
prolonged contest the Kashmir king was slain by Krishna's brothe r
Balabhadra.
2) SIDDHA:-Siddha, the son and successor of Nara, in obviously
intentional contrast to his father and in conformity with his name (meaning
'saint'), is described as a very pious prince and credited with a bodily ascent to
heaven. 
3) JALAUKAS:- Of Pratapaditya's I, his son and successor Jalaukas, the
author has otherwise nothing to tell us but they ruled justly and for exactly the
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same period, thirty two years each. 
4) SRESTHASENA:- Meghavahana's son and successor Sresthasena,
who is said to have borne also the names of Pravarasena and Tunjina, we are
told only that he built various sacred structures at Puranadhisthana, 'the old
capital', the site of which is marked by the modern Pandrethan. 
5) VIKRAMADITYA:- In his long reign of forty-one years nothing is
related but the foundation of some sacred buildings no longer traceable. 
6) PARVAGUPTA:- Parvagupta, who was descended from a humble
family of clerks, did not enjoy long the possession of the crown which he had
attained with so much treachery. After oppressing the land by his rapacity he
died of dropsy within a years and a half of his accession (A.D. 949-950). 
7) TARAPIDA:- Tarapida himself, after a cruel role of four years, is said
to have succumbed to magic used by the Brahmans whom he had oppressed.
The report as to the cause of his death and that of his elder brother may well
be derived from contemporary tradition; for superstitious belief in the
efficiency of magic rites, etc., forms an ancient feature of Kashmirian
character. 

A great part of the book is devoted to notices of eminent saints, poets
etc. grouped under each reign. Tarikh-i-Azmi was published in Persian in
A.D. 1747. Urdu translations were published by Munshi Ashraf Ali (Delhi,
1846), Khwaja Hamid Yazdani (Jammu, 1998) and Prof. (Dr.) Shamsuddin
Ahmad (Srinagar, 2001). After the death of Khwaja Muhammad Azam
Didamari his son Khwaja Muhammad Aslam added to the work with his
Gauhar-i-Alam (Jewels of the world).

The manuscr ipts o f Tarikh-i-Azmi are preserved in Raza
library,Rampur, Khuda Baksh Library,Patna, Allama Iqbal Library,University
of Kashmir, Maulana Azad Library,Aligarh Muslim University,Aligarh and
many other parts of India. This history is one of the famous histories which
have been written in Kashmir. 
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ROLE OF SYED ALI HAMEDANI TO PROPAGATE ISLAM
AND PERSIAN LANGUAGE AND LITERATURE IN
SUB-CONTINENT AND SPECIALY IN KASHMIR.

Mumtaz Ahmad
Research Scholar, Department of Persian, AMU, Aligarh

In the process of Islamisation of the Indian sub-continent the role of
Persian Sufi's and Muslim saints is of great importance. These Sufis and saints
were not just the preachers but they were scholars, professionals and giants of
literary genius as well. Besides preaching they also contributed to the
literature and culture of the people where ever they went.

In the undivided Indian sub-continent various Muslim conquerors
came who were also great Persian scholars. Many of them did return to their
native places after some time. Those who remained and ruled here cast a long
lasting political, social, cultural and literary influence. TheSufis and Muslim
saints who came here as the ambassadors of Islam left an inerasable
influence on the life of people here. Their piety and piousness acted like a
magnet for the people to come to Islam. They used Persian as a medium to
propagate their message-the message of Islam. Those sufis who were the
heralds of Islamic message in the sub-continent could not be listed without
Amir KabirSyedAliHamedani R.A.(1) 

Amir Kabir belonged to the Persian city of Hamdan where he was
born in 1314 AD (714 AH). His father was Sheikh Shahabuddinand his
mother's name was SyedaFatima. Shah Hamdan belongs to the lineage of
Imam HussainRahmatullah. In the valley of Kashmir he is known as Shah
Hamdanand Ali the second. (2)

He came to Kashmir in 1355 AD 774 AH for the first time in the reign
of Sultan Shahabuddin Shah Mir. He is credited with thepropagation and
promotion of Islamic message as well as the Persian language in Kashmir.
Sultan Qutbuddin succeeded Shahabuddin. He was very fond of Persian
literature.
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GMD Sufi  writes that " on the insistance of AmirKabirSultan Qutbuddin
(1373-89 AD) built a college in his headquarter in Qutbuddinpur in srinagar
and named it after himself. Peer Haji MohdQariwas the head of the institution
which continued its existence till the establishment of Sikh rule in the valley.
It had a long roll of well-known professors and scholars.  Mullah
Jauharnathwas the head of this institution during the reign of Jahangir. Mullah
Muhsinfani the eminent philosopher poet and Mullah Abdul SattarMufti
t a u g h t  t he i r  p u p i l s  h e r e .  M u l la h  T a h ir G ha n iA s ha i t he  p o e t
MohdZamanNafeAshaithe historian and younger brother of Ghani, and
KhwajaQasimTirmiziare some of its distinguished alumni. This seminary
became a great seat of learning besides promoting Persian language and
culture.Qutbuddin thus laid the foundation of a residential system of education
in Kashmir which provided for free association of teachers and pupils after
formal hours of instruction, and thus paved the way for Sultan Zainulabidin in
after years to establish his university of Nousheher near to modern Srinagar(3)

The first visit of Shah Hamdan to Kashmir spanned over four months.
This period is the basis of Persianisation of Kashmir. In order to propagate
Islam he established contacts with the sultan and other influential persons of
the time. He initiated a regular 'dawah'work, from a raised platform on the
bank of Jhelum which became thecenter of propagation of Islamic message.
This place later on came to be known as Khanqah-E-Moallah. Shah
Hamdanadvised those of his disciples who were ready to remain back in
Kashmir to construct Khanqahsas the centers of Islamic preaching and Islamic
seminaries to spread Islamic knowledge. This led to promotion of Islamic
centers at Muzaffrabad, Poonch, Rajouri, Jammu andMirpur. The medium of
Islamic propagation remained Persian. So the spreading of Islam in Kashmir
region of Indian subcontinent was only through the Persian. Shah Hamdanhad
ordered Shahabuddinto implement Islamic laws across his kingdom. On the
request of Shahabuddin he wrote his famous treatise ZakheeratulMalooq. It is
one of the most influential piecesof  literature produced by this towering
genius called Shah Hamdan.(4) 

Besides being a Sufi of highest orderShah Hamdan was a scholar and
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a poet at par excellence. He wrote profusely both in Persian and Arabic
languages.He was a prolific writer. On his 2nd visit to Kashmir in 781 AH
Shah Hamdan was accompanied by nearly 700 Saadats. This visit was a
hallmark of Islamic propagation, promotion of Persian language, culture and
literature of the finest order.(5) 

Though in the period of Qutbuddin Kashmiris were by and large
Muslims but they were unaware of Islamic laws. The king himself was
married to two sisters at the same time. People also were ignorant and rituals,
habits and culture was everything but Islamic. Shah Hamdan ordered the king
to divorce one of the two sisters and advised him to dress likeMuslim rulers
do. Nearly four thousand people pledged the oath of allegiance at the hand of
Shah Hamdan at Khanqah E Moallahand became Muslim. The monotheism
became the order of the day and Shah Hamdan continued his mission resulting
in the conversion of 37000 people to Islam.(6) 

In this regardrishinama has this to says.
 
 
  
 




The third and the last visit of Shah Hamdan to Kashmir in 785 AH
was a result of political chaos in the central Asia and Iran due to the invasion
of Timur.  Shah Hamdan continued his mission unabated through
propagationIslam and Islamic knowledge. His visit was more or less devoted
to the propagation and the spreading ofIslamic laws, and the sharia and advice
and advise to hold fast to Islamic laws and rules. This led to the spreading of
Islamic light and brightness in the darkness of ignorance. Shah Hamdan
visited Kashmir thrice and it seemed like coming and going of a beloved.
Kashmiris requested and longed for Shah Hamdan to permanently settle in
Kashmir. This is reflected in the folk lore of Kashmir as well. 

 
'Shah Hamdan has a towering personality but alas he is not ready for a

permanent stay'. Sheikh YaqoobSarfiwas a towering poet of Kashmir. He has
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written a masnawi(a genre of poetry in Persian of  two couplets) .
Maslaq-ul-Akhyaar in the praise of Shah Hamdan R.A. he says e.g.


The devotion continued unabated. A quartet of a 13th century hijri

Hindu poet is carved on the wall of Khanqah eMoallah. This speaks volumes
of devotional love Shah Hamdan enjoys across a wide cross section society. 

 
 

Shah Hamdan left many legacies which are now a part of Kashmiri
culture. Among these the most widely read literary treatise is the famous
(auraad e fatiya) which resonates in the mosque of Kashmir after the dawn
prayer. He had also brought a library of books from Khatlanwith him which
isregarded as a priceless treasure. (7)

Dr. SirMohdIqbalwas highly influenced by the towering personality of
Shah Hamdan. He has variously praised him in his work. e.g.

 
 
 
 

Shah Hamdan is regarded as the founder ofIslam in Kashmirhe is
known as Ali the second,Shah Hamdan, the embodiment of miracles etc. he
was an emperor of a kingdom of hearts. His rule continues even after his
death. He was a true Islamic Sufi whose glances turned the hearts and
transformed the minds. He was a man of unparalleledwisdom; a genius of his
own kind, his personality was a unique blend of the temporal and divine
knowledge. He decorated the brow of sub-continent in general and Kashmir in
particular with the forehead ornament of Persian. He is an extraordinary
religious figure whose love and devotion still provides ecstasy to millions of
Muslims in Kashmir. People still sung in his praise as a token of gratitude to
his various contributions to Kashmir culturally, religiously and industrially. It
is an unparallel contribution of Shah Hamdan that his visit to Kashmir proved
to be the beginning of renaissance in Kashmir. He has left a lasting work of
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Persianisation on Kashmir. So profound was the impact of Persian on
Kashmir that Kashmir came to be known as little Iran.
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