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Dara Shikoh who ddicated his entire life to Hindu-Muslim unity,

translated the Upanishads into persian under the title of Sirre Akbar. Dars

Shikoh believed that the essence of islam and hinduism is one, the dfifference

being only in formal ceremonies and outwards customs. As a matter of fact,

Dara Shikoh carried on the great policy of "Human Unity and Universal

Peace" propounded by his great grand father Akbar, the great, with the

difference that Akbar had assambled a board of eminent hindu and muslim

intellectuals for this purpose, while Dara shikoh struggled for this noble cause

with his on pen leaving aside the laxurious princely life that he could enjoy to

full.5

 
  

Place of Dara Shikoh in India's  . 
 Cultural History

The age of Dara, Dara's mental make up, Dara's spiritual quest, Hindu



 



ascetics and assosiates, creative literary output, spiritual contribution and from

Dara to  Raja Ram Mohan Roy.6




Dara shikoh is an unperalleted symbol of our national integration,

while his Sirr-e-Akbar the Persian translation of fifty Upanishads, is a mile

stone in the history of Indo Persian literature.7


 


Dara made laudable contribution in the field of Indology by

highlighting the escence of Hinduism explaining the philosophy and making

the persian knowing people aware of Indian Wisdom through his persian

works. Dara wrote, compiled and translated a number of books but his most

important work was Sirr-e-Akbar, a persian translation of fifty chapters of the

Upanishad which he completed within six months.......... This valuable and

precious treasure of indian wisdom would have not been known to the

scholarly world if Dara Shikoh had not translated into Persian.8


 




"This cultured and gentle timuri prince preferred not to wager wars for

political gains, rather, he sat out to understand and Interperate the mystical

dimention  of the religious experience, discarding hatred and conflict there by.

The auther of the cultural heritage of India writes that the Indian tradition



 



remebers Dara Shikoh as a great Mystic Philosphor and the great dream of his

life was the brotherhood of all mankind after him the mission of the Unity was

lost in the admosphere of hatred and remedy.9







 




 
 


  
 
 
 


5. ProfS.N Ansari, Contribution of Persian to Indian culture, Idara-e

Adabiyat-e-Delhi, 2007

6. Prof. Jagdish Narain Sarkar,Place of Dara Shikoh in India's Cultural

History(Article),Indo-Iranica,Iran Society,Calcutta.

7. A. H. Abidi, India's Composite Culture (Article), Contribution of

Persian language and literature to the composite culture of India, ed.

ADSafavi, Dept of Persian, AMU, Aligarh, 2004.



 



8. Hz. Md. Tahir Ali, Persian Literature-A treasure house of Indology

(Article), Indology and Persian Literature, ed. ADSafavi, Dept of

Persian, AMU, Aligarh, 2007.

9. Prof.A.D.Safavi,Contribution of Prince Dara Shikoh to the Persio-

Indian Sufistic Tradition (Article),Contribution of Persian language

and literature to the composite culture of India, ed. ADSafavi, Dept

of Persian, AMU, Aligarh, 2004
 





 




 
























 




   
   
  



 



  
   

   
   
  
  




 /    
 /    

  
   

   





 / 









 
 / 





 










 
 





 

 






 




 





 
 





 












   
   
   
   
   





 
 
















 






















 






 

 

 












 











 
 

 








 
 












 





 







 

 















 










 




 





 
 
  


 

 
 

 



 



 
 

 


 







 









 















 








 





 



















 






















 



 













































 



 

 



 

 






















 


 



 






 







 

 

 

 






 

 







 



 



 

 






 

 




























 







 


























  
 












 




















 
 
 

 


 
 

 
 
 








 






 
 

 


















 














 






 
 


 



















 


 















 













 



 

























 

























 
 
   
 
 
 
 
 
 
 



 




















 





 








 
 








 













 





 




 




















 




 








































 




 












 




 

 

 
 


 


 


 





 

 
 








 



 .......... 







 
 

 
 









  
 
  
 
  

 
  









 



 
 
 
 
 

 



  
 
  

  






 
 
 
 

 
 
 


 

 



 



  

 


 

 

 


 

 


 

 

 

 

 

 

 




 

   



 

















 




 HL-94 




    



 
 

 






 






  
    















 
 



 



    

  
 






 



  
  


 







  

HL. NO -

94


 

      

HL. NO -

1761


 

    

HL. NO -

4080     


  

   

HL. NO -

329 


 

   

HL. NO -

2908  


 

   

 






   

 







   








    



 



 





 

   

 





   






 

   







   

 



 

   

 



 

   

 



 

   

 





   

 





   

 





   

  





   

  





   



 









  






 








 

  





 



 




 

 



 




 


 x   
 x  
 x  
 x  

 x  
 x  
 x   

 x  
 x  
 x  



 














 











 / 


 


  


 / 
  


  






 
 
 
 
 


 



 



 






 
 

 



 

 






  





 





 x  /  
 x  /  





 






 







 
 



 

  




  



 

  





 




 x  
 x  
 x  
 x  

 
  (Indra Gandhi National Centre for The Arts(New Delhi)  




  (Jammu and Kashmir Academy of Art, Culture and Languages)

 
  


  
 


 









(page.6.7- A discriptive catalogue of the persian manuscripts 

(History) Vol.1. Arabic and persian research institute Rajasthan, Tonk,

1989.)



 










 (page.659-  Concise descriptive catalogue of the persian manuscripts.

Asiatic society of Bengal, Calcutta. Published in sept. 1924.)

(See page.194,195. Catalogue of the persian manuscripts, Vol.9. 
Khuda Bakhsh oriental public library, Patna, Bihar.)













(source,Website-http/www.Indra Gandhi Centre for Arts/online 
catalogue/manusripts)

(Source.Website-http/www.jammu and kashmir academy of 
Art,culture and languages/online catalogue/manusripts)
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AN INTRODUCTION OF PERSIAN FESTIVALS
Ms. Berna Karagözglu (Dr.)
Assistant Professor of Persian

Agri Ibrahim Çeçen University,Turkey

ABSTRACT:
The study of ancient Iranian culture and customs in which we find all

Iranians celebrate several Zorastrian festivals throughout the year at the
different occassion despite of being an Islamic country and community but we
are only familiar with their most famous Zorastrian festival 'Navrooz' while
others are not known to us like 'Shabe-e-Yalda, Chaharshambe Sur i,
Jashn-e-Mehregan etc.but they are also having a very important role in Iranian
society, culture as well as in Persian literature also. So, the aim of the article is
to have an brief introduction of the festivals remaining since the Zorastrian
Iran till today's Islamic Iran. 
Key Words:  Iranian festivals, Traditions of Iranians, Festivals, Zorastrian
festivals.
Article: 

Due to its multi-cultural status, Iran has many religious festivals
throughout the year. Many of the festivals manage to combine various
influences from each of the diverse cultures. 

Cultural celebrations are common to the people of all over the world.
Festivals are mostly celebrated to propagate the cultural heritage of nations.
Festivals at national level help to promote solidarity and patriotic spirit in the
society. Religious festivals all around the world bring convergence and
propagate acceptance of all kinds of religions in different geographical
segments.

Zoroastrians believe they must fight evil through good deeds, words,
and thoughts, including charity and service. Fire plays a central role in their
worship as a symbol of truth and the spirit of God. Prayer is often performed
in front of a fire which is called the 'holy fire(1). Here we take a look to the
festivals which are remaining since the Zorastrian era till today's Islamic Iran.
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 SHAB-E-YALDÃ:
The Syriac Aramaic word 'yaldaa' literally means re-birth and has been

used to denote the longest night of the year for the sun's rebirth.  It's the
longest night of the year.  

While Christians around the world are preparing to celebrate
Christmas on 25th December, the Persians are getting ready to tribute one of
their most festive celebrations on 21th December.  21 December, (equivalent
to the 30th day of the Azar month) the eve of winter solstice, the longest night
and shortest day of the year. Mehr or Mithra, meaning love and sun, and has
been celebrated by the followers of Mithraism as early as 5000 B.C(2)

Ancient Zoroastrians used to believe that "AHURA MAZDA" (the
good God) created light, days and sunshine as representations of order. The
day is a time of work, harvest and productivity. They also used to believe that
"AHRIMAN" (an equally powerful, but evil God) created "the night', a time of
darkness, cold, hidden secrets and wild predators.

Iranians celebrate 'yaldaa' like many rituals. This celebration is one of
the biggest original  Persian festivities and after the discovery of fire, the
celebrations became more colourful and celebrating with the grooming lights.
Fires and lights, symbols of 'Ahura Mazda', warmth and lasting life have
always been associated with the winter festival.  To remain safe from
Ahr?man's harms, in the evening of 'Shab-e-yaldaa'  bonfires are lit outside,
while inside family and friends gather in a nightlong vigil around the Korsee,
a low, square table covered with a thick quilt overhanging on all sides.
 Festivities and rituals at the occassion of Yalda are symbolized by the
evergreen tree. Young girls wrapped their wishes in silk cloth and hung them
on the tree. All foods have symbolic aspects of Yalda night as a sign of
blessing, Iranians believed that eating fruits like pomegranate and watermelon
seed filling mean to increase the powers of fertility of their fields.

The oldest member of the family says prayers, asks sun "yazat" to
bless them, thanks to God for the previous year's crops, and prays for the
prosperity of next year's harvest. Then with a sharp knife, he or she cuts
through a thick yogurt or watermelon, giving everyone a share. The cutting

5
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symbolizes the removal of sickness and pain from the family(3).
Eating watermelon because it was customary in all parts of Iran,

Because they believed that eating watermelon at night keeps them warm in
winter, cold and disease does not overcome and in summer they do not feel
thirsty(4). 

Mixture of nuts literally means night-grazing; eating nuts is said to
lead to prosperity in days to come. More substantial fare for the night's feast
include eggplant stew with plain saffron-flavored rice, rice with chicken, thick
yogurt, and halva (saffron and carrot brownies).
 SÃDEH:

Jashn-e-Sadeh is a mid-winter celebration, commemorated since
antiquity in Iran, then Persia to non-Iranians, that falls twenty days after
Shab-e-Yalda, the winter solstice.  The figure Sad-eh i.e. one hundred,
actually coincides with 100 days before the arrival of Navrooz, i.e., the vernal
equinox(5).  

According to religious belief, Jashn-e-Sadeh recalls the importance of
light, fire and positive energy; light which comes from God is found in the
hearts of God's creatures.

In Sassanid Dynasty era (7th century C.E.),huge bonfires were set up
at Sadeh. For Zoroastrians the chief preparation for Sadeh was and still in
some parts is the gathering of wood the day before the festiva(6)l. 

During ancient times, the fires were always set near water and the
temples. The fire originally meant to assist the revival of sun and bring back
the warmth and light of summer. It was also meant to drive off the demons of
frost and cold, which turned water to ice, and thus could kill the roots of
plants.
 CHAHÃR SHANBE SÛRI: 

In the evening of the Wednesday before Navrooz (last Wednesday of
the year), the Iranians celebrate Chahar Shanbeh Suri. T h e  w o r d  C h a h a r
Shanbeh means the Wednesday and Suri means the red. The festivities and
celebration start since the early evening(7).  It serves as a cultural festival for
all Iranian Jews, Muslims, Armenians, Turks and Zoroastrians alike.

6
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During the night of Chahar Shanbe Suri people traditionally gather
and light small bonfires in the streets and jump over the flames shouting:
"Zardie man az to, sorkhie to az man" in Persian, which means,"Give me your
beautiful red color and take back my sickly pallor!"  With the help of fire and
light symbols of good, people hope to see their way through the unlucky night
- the end of the year- to the arrival of springs longer days.

Traditionally, it is believed that the spirits of  their ancestors roam
around and visit home at this last Wednesday of the year. Many people
specially children, wrap themselves in shrouds symbolically re enacting  the
visits. 

By the light of the bonfire, they run through the streets banging on
pots and pans with spoons (Gashog-Zani) to beat out the last unlucky
Wednesday of the year, while they knock on doors to ask for treats.  In order
to make wishes come true, it is customary to prepare special foods and
distribute them on this night. Noodle Soup a filled Persian delight, and
mixture of seven dried nuts and fruits, pistachios, roasted chic peas, almond,
hazelnuts, figs, apricots, and raisins(8) or seven well-known crops, familiar to
the Persians prior to the advent of Islam and the Arab domination.

Families return home after the event of 'Chahar Shanbe Suri' and wait
together eagerly for coming the 'Navrooz' i.e. now the countdown of 'Navrooz'
starts after the celebration of 'Chaharshambe Suri'.
 NAVROOZ:

Navrooz literary mean 'the new day' is celebrated by the Iranian people
and the related cultural continent and has spread in many other parts of the
world, including parts of Central Asia, Caucasus, South Asia, Northwestern
China, the Crimea and some groups in the Balkans.  This occasion, celebrated
on 21st March, Navrooz marks the first day of the spring and the beginning of
the new and fresh year in the Iranian calendar. There exists many legends and
myths behind this most important Persian festvial. It is also known as Newruz,
Nu Roz ceremonies are symbolic representations of the ancient concept of the
"End and the Rebirth."

According to Persian mythology, God created the world, man and the
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sun on this day. Kiyumers, the legendary Persian king , declared this day to be
a festival when he ascends the throne. Jamshid, the symbol of magnificence in
Persia , also ascended the throne on this day. In addition, Jem, the seventh
grandson of the Prophet Adam, came to Azerbaijan on 21st March and
declared it to be a day of celebration(9).  

Navrooz as being a Zoroastrian holiday and having significance
amongst the Zoroastrian ancestors of modern Iranians, it is celebrated in some
parts of the South Asian sub-continent as the new year at the same time.

Navrooz means for an Iranian is free of any official or religious rituals,
although as the official New Year and time for family and friends together and
celebrate the end of running year and the beginning of the forthcoming year. 

Children  have holiday leaves for fourteen-days from schools, and
most adults do not work during the Navrooz festivities and youngers go to the
elders home to greet and then elders come to youngers home to re greet them.

Preparation to celebrate Navrooz starts a few weeks before it reaches
with a traditional spring cleaning and re-arranging the home. Every member of
an Iranian family buys new clothes, Iranians bake pastries and germinate seeds
as sign of renewal. The ceremonial cloth is set up in each household. Just like
other cultural celebrations, many special foods are prepared during Navrooz.
One of these dishes, "Aash-e Resteh" or noodle soup, is typically served on
the first day of Navrooz. This soup is special because the knots of noodles
symbolize the many possibilities in one's life, and it is thought that untangling
the noodles will bring good fortune. 

Another Navrooz special dish is called "Sabzi-Pulo-Mahi" (in this fish
is served with a special rice mixed with green herbs). The rice is made with
many green herbs and spices, which represents the greenness of nature at
spring. Special sweets are also served during Navrooz. 

Vital traditional celebrating items include "Naan-e-Berenji" (cookies
made from rice flour), "Baqlava" (flaky pastry sweetened with rosewater,
"Samanu" (sprouted wheat pudding); and "Noghl" (sugar-coated almonds).

Some Navrooz celebrants believe that whatever a person does on
Navrooz will affect the rest of the year. So, if a person is warm and kind to
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their relatives, friends and neighbors on Navrooz, the new year will be a good
one. On the other hand, if there are fights and disagreements, the year will be
a bad one. As an extended tradition to the holiday, men may or may not
choose to shave their faces until the night of the "New Day" as a sign of
removal of old habits and tendencies and the rebirth of their faith and being.
 HÃJI FIROOZ & AMOO NAVROOZ:

'Haji Firooz' is symbol of happiness, he has a red dress and red hat and
black face, he dances and sings in the streets and do funny things to amuse.
'Amoo Norooz', a distant relative of 'Haji Firooz' is responsible for giving gifts
to children and very much like to be Santa Claus at the ocassion of Christmas.
'Haji firooz' tells stories to childeren and ensures that they are happy and
healthy for many years to come(10).
 HAFT SEEN:

The most important activity in the celebration of 'Navrooz' is the
making the 'Haft Seen' table. 'Haft' is the Persian word for the number 'seven'
and 'Seen' is as well the Persian word for the letter 'S'. Literally, the 'Haft Seen'
table means a "table of seven things that start with the letter S". Creating the
'Haft Seen' table is a family activity that begins by spreading a special family
cloth on the table. Next the table is set with the seven 'S'  items. Here are some
of the items and what they symbolize(11).
* Sumac (crushed spice of berries): for the sunrise and the spice of
life.
* Senjed (sweet dry fruit of the lotus tree): for love and affection.
* Serkeh (vinegar):  for patience and age.
* Seeb (apples):  for health and beauty.
* Sir (garlic): for good health.
* Samanu (wheat pudding): for fertility and the sweetness of life.
* Sabzeh (sprouted wheat grass): for rebirth and renewal of nature.

Al-Biruni said: "Haft Seen came from Jamshid because he destroyed
the evil that made Pars lands weak, so in the first day of Iranian calendar
people called it "Navruz" (starting of a new day) and they put 7 different beans
on their table as a sign of thanking nature for giving humans all what they

9
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need. Since then every year Iranians put 'Haft Seen' on their tables, but
nowadays they put 7 things that start with letter []. Some people also believe
that Sasanian had a very beautiful plate that was given to them from China
and they called it "Chini plate", and after some years the word "Chini"
changed into "Sini" (a beautiful plate); so people would put 7 things in a
"Sini"(12). 

In addition to these 'S' items, there are other symbolic items that go on
the 'Haft-Seen' table, depending on the tradition of each family. It is customary
to place a mirror on the table to symbolize reflection on the past year, an
orange in a bowl of water to symbolize the Earth, a bowl of real goldfish to
symbolize new life, colorfull eggs to represent fertility, coins for prosperity in
the New Year, special flowers called 'hyacinths' to symbolize spring and
candles to radiate light and happiness. Each family places other items on the
table that are special, for example the 'Qur'an', the holy book of Islam, or the
'Shahnameh',  the national epic of Iran narrating the colourful stories of
Persian kings and Zorastrian Iran written around the year 1000 CE by the
great 'Firdousi'(13).

Another important item to place on the 'Haft-Seen' table is
'Divan-e-Hafez' ,a collection of the poems of the great and famous poet 'Shams
ud-Din Hafez'.  Hafez lived in Persian lands during the 14th Century CE and
wrote around great poems in ghazal form. Many Persians consider 'Hafez' to
be Iran's national poet for his historical status. The 'Haft-Seen' table remains in
the family home for thirteen days after the beginning of 'Navrooz'.
 SIZDEH BE DAR:

The thirteenth day since starting the 'Navrooz'  is called 'Sizdeh Be
Dar', which literally means in Persian "getting rid of the thirteenth." 'Al-Biruni'
also called this day: tir ruz: blissed day(14). The celebrations that take
place on 'Sizdeh Be Dar' are just as festive as those on the first day of
'Navrooz'. On this day, families pack a special picnic and go to the park to
enjoy food, singing and dancing. It is customary to bring new sprouts, or
sabzeh, grown especially for this occasion. At the park, the green blades of the
sabzeh are thrown on the ground or in a nearby river or lake to symbolize the
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return of the plant to nature. 
'Sizdeh Be dar' marks the end of the 'Navrooz' celebrations, and the

next day children begin to go school and adults to their jobs after a long,
celebrating and fresh vacation.
 MEHREGÃN:

In the Zorastrian Religious Calendar, the 'Mehregan' festival is
celebrated on the 16th day of the 7th  month (Mehr) at the time when the
harvest is ready and the time is to start winter. 

Mehregan, Mihregan or Mehrigan is the second most significant
Persian (Iranian) festival after 'Navrooz' dating back over 3000 years(15).
Iranian - Zoroastrians all over Iran, particularly, in Yazd and Kerman
provinces have continued to celebrate Mehregan in an elaborate fashion, very
similar to 'Navrooz' for centuries.There are many accounts,legends & myths
associated with the beginning of the festival 'Mehrgan'. Avestan texts divide
the Iranian year into two equal parts or seasons. The first season being the
summer and the second one winter. The coming of the two seasons would be
celebrated through, 'Navrooz' (spring equinox) and 'Mehregan' (autumn
equinox)(16). 

The ancient Iranians considered 'Mehr' was responsible for love and
friendship, contracts and covenants, and a representation for light. Later, Mehr
was also began to be considered as a symbol of the sun. There again, Mehr
was considered to be a god of heroism and warfare(17). At this occassion
seven types of fruits are seen at the table of the 'Mehregan' celebrating family
which are usually Pomegranate, Apple, Grapes, Pear, Senjed (fruit of the lotus
tree), Quince and Citron. There is also a mixture of special nuts at this table.
There are some grains such as: peas, beans, lentils and chickling vetch to
symbolize last year's harvest and next year's plan. During 'Mehregan' all
families join together for observance and pray.

Roasted mutton is this day's special dish. Some times this meal is
distributed freely to all local people including the non-Zorastrians. Other kinds
of food and delicacies are also prepared to be shared by all (including dogs,
which are venerated amongst Zoroastrians). There are special cookies which
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are prepared for this day and distributed in feast.
At the sunlight of first day of the festival people  gather near the

biggest spring of the village and prayers for dearly departed are performed.
Then people go to village houses singing and dancing. The host of each house
opens the house door for them and gives some Mehregan's nuts. The collected
nuts are taken to the temple in each village and given to the person who keeps
the fire burning in the temple, asking him to continue the fire until next
year(18).  

The greatest observance is the lighting of a huge bonfire outside of a
temple just after the sunset(19).  There are many references to Navrooz, Sadeh
and Mehregan in Persian poetry.
 SEPANDARMEZARGÃN:

Sepandarmazgan is the love day and women cherish in Iranian culture.
This festival is celebrated on the 29th day of the Bahman month of the Iranian
calendar, which coincides with the month of mid-February of the Christian
calendar(20). 

Sepandarmaz is the national title for the earth that means the spread,
holy and humble. Earth is a symbol of love, because it gives love to all with
humbleness.
The custom dates back to the Zoroastrian tradition. According to the ancient
Zorastration tradition, 'Sepandarmazgan' was observed in the Great Persian
Empire in 20th century BC. It is also the national title of Earth, which is the
symbol of love and modesty. Persians have a rich culture with many great
feasts that are associated with happiness and joy. In the feast of
'Sepandarmazgan', the earth was worshiped and women were venerated. On
this day, women and girls sat on a throne and men and boys had to obey them
and present gifts. This custom reminded men to honor and respect
women(21). 
. Conclusion:

Iran is of great interest to a wide range of scientific disciplines
because of the rich ethnic and cultural diversity of population living there.

The religious system founded by Zoroaster, believed to be a prophet
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living in Persian lands in the sixth century BCE. It is recorded in the Avesta
the ancient scriptures of Zorastrians,which teach the worship of a deity called
'Ahura Mazda'. One of the main principles of the religion is the universal
struggle between the forces of light and darkness or good and evil. Many
festivals are celebrated at the occassion when the harvest is ready to cut and
this commemorate great historical figures and events, while many express
devotion to the deities of different religions.
The real purpose of these celebrations and gatherings is to bring the mass
close together and in touch. In Iran today despite of the advent of Islam and
Muslim r itua ls ,  Shab-e-Yalda ,  Navrooz ,  Chahar  Shanbe  Sur i,
Sepandarmazgan, Mehregan,Sadeh, Sizdeh Be Dar are still celebrated widely.
By studying the ancient Iranian customs and rituals the point can be realized
that these festivals and the holidays during these festivals bring the family and
the community together and the culture, rituals as well as traditional food,
dance, music and handicrafts are introduced to the young generation by the
veteran senior generations. The national and religious celebrations are
important parts in Iranians lives. That is also the part of the Iranian spiritual
heritage through research and study should be preserved.
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CRITIQUE OF MARXISM - ALI SHARIATI
Sarim Abbas (Dr.)
P.hd., Philosophy,

Aligarh Muslim University, Aligarh

Abstract
In this paper I deal with the Marxism as an unsuccessful experimenter

which would be unable to liberate Iranian society. He advocated for an
overhauled version of revolutionary Islam to be an ideological successor to
Marxism. A retooled version of Islam was needed to succeed where Marxism
appeared to have failed. His interpretation of Islam would be a post-Marxist
revolutionary philosophy that was more authentic, and also had a greater
chance of mobilizing class consciousness among working-class Muslims.
Ali Shariati (1933-77) was a dynamic Iranian thinker and a trained sociologist,
having had his university education in France. He was an ideologue of the
Iranian revolution under the leadership of Imam Khomeini during the 60s and
70s of the twentieth century.

Ali Shariati was one of the most important Muslim intellectuals. It is
impossible to discuss left-wing formulations of Islam without him as well as
revolutionary Islamism more broadly. As a sociologist of religion, Shariati
grappled with many important issues facing social transformation in the
Muslims' world. He was insightful enough about Islam's role in related
movements that he is considered to be a major ideologue of the Islamic
revolution.

As an Islamic scholar and thinker Ali Shariati was deeply committed
to the establishment, institutionalization and implementation of the cultural,
civilizational, socio-political, religious-ethical value and standards of Islam.
His interpretation of Islam is totalistic or completionistic. His contention is
that Islam can provide guidance in all spheres of human operations i.e. social,
political, cultural, economic and educational and so on. His works stood for a
theocratic socio-political order and deemed Islam to be a complete code of
conduct.

15

APRIL TO JUNE 2015DABEER



The Iranian revolution has been, among other things, an implicit
repudiation of Marxism as a revolutionary ideology and as a doctrine relevant
to the problems of Iranian society or valid for humanity at large. In the West
much was heard, during the course of the Iranian revolution, about "an
unnatural alliance between Marxists and Muslims," which was bound to end
with the Marxists' swallowing up the Muslims after the overthrow of the Shah.
Events since the revolution itself have proven, however, how weak and
ineffective the Iranian left really is. This situation is partly the results of the
errors and even crimes committed over the years by various Marxist groups in
Iran. But it is also the result of an ideological debate and confrontation that
was carried on both in Iran and in the Iranian revolutionary Diasporas during
the last decade or so of the Pahlavi dictatorship. The opposition of Muslim
and Marxist is by no means over, either in Iran or elsewhere, but the Iranian
revolution certainly shows the debate to be going in favor of the Muslims. A
number of important and influential refutations of Marxism have helped to
achieve this result. We should mention "lessons on Marxism" by Jalal ud-Din
Farisi, "A Critical introduction to the theory of Dialectic Contraction" by
Abdul-Karim Sarush, and the various writing by Ali Shariati, especially the
present collection.

What distinguishes all of these books and sets them apart from most
critiques of Marxism attempted elsewhere in the Islamic world, are (1) an
intimate knowledge of Marxism, and its philosophical foundations and (2) the
attempt to point out the logical contradictions within Marxism, instead of
adducing scriptural arguments to underline the well-known differences
between Islam and Marxism. Shariati is aided in his task of refutation by a
thorough acquaintance with the predecessors of Marxism in European
thoughts and the circumstances of intellectual history that have left an
indelible Western stamp on the doctrine, despite its having been exported to
the third world as a supposed means for combating the West. His critique of
Marxism is situated, moreover, in the context of a coherent vision and
statement of Islam as an ideology; it is plain that his strictures on Marxism are
not motivated by mere negative animus. The combination of these factors
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permits an analysis and refutation that are serene and self-assured as well as
radical and uncompromising.

As a trained sociologist with a firm belief in the validity of the Islamic
world-view and value-system shariati tried to respond to Marxian assumption
so dominantly and pervading the French intellectual circles after Second
World-War.

Sha r ia t i de em s and  de fines  Mar x' s  to  b e  a  p rod uc t  to
post-Enlightenment European rationalistic and scientific world-view. In view
of the same Marx defines his variant of socialism to be scientific socialism.
However, Shariati tries to challenge the validity of the very assumption of
post-Enlightenment European thought. He does not deny it methodologically
necessary to accept either the supremacy of reason or of experimental method.
For Shariati sociopolitical and ethical imperatives demand to postulate a
metaphysical vision which can be structured only on faith.

For Shariati, Marxism is not a coherent explanation for the doctrines
of dialectical materialism, historical materialism, alienation at are not based on
sound historical or sociological data. Marxism did not arise out of an
empirical study of economic processes in modern society. Marxism, according
to Shariati, grew basically out of a transformation of Hegelian Dialectical
philosophy. Marxism may be seen as Hegelianism inverted. Marxism is not a
positive science as claimed by Marx. Marxism actually has its deep origins in
the myths of communism, classless society, stateless society, delineation,
dictatorship of the proletariat etc. the utopias that are impossible of realization
in the ongoing human historical march. However, these mythical and utopian
ideals gave Marxism a full-fledged religious orientation and inspired millions
across the globe to follow the so-called tenets of Marx. The materialistic
conception of history as offered by Marx is itself a mythic vision not
substantiated by any pressing sociological data or methodological evidence.

Ali Shariati contends that Marx's prescription for delineation is also
faulty. His doctrine of class-war is also a mythical dramatization between
labor and capital. The dehumanization and alienation cannot be ended through
the establishment of the dictatorship of the proletariat, but through the
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establishment of institutional mechanisms leading to the discovery and
stability of man's inalienable commitment to God through the appropriation of
values and principles enshrined in the Quran.
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A Glance at:-Ahmad Gulchin-i Maani's Life and Works(1)
S. Naqi Abbas (Kaify)

Research Scholar, CPCAS, JNU, New Delhi.
 

Ahmad Gulchin-i Ma'ani was a contemporary Iranian researcher,
critic, bibliographer and poet. He was born on 18th Dey 1295 Hijri Shamsi /
8th January 1917 in Tehran(1). He started his literary journey with poetry at
the age 13 and two years later succeed to publish his first poem that was
written in the vilification of opium at the instance of his brother and a
manager of a company of hosiery where scores of workers were addicted to
opium(2).

After completing his primary and intermediate education he got into
job. He held different administrative and judicial posts in the Ministry of
Justice. Meanwhile, he also sustained his education. He also worked for
sometimes in the Majlis and Malik libraries and catalogued some of the
majmuas (miscellanea manuscripts) of the Majlis Library(3). He sought
voluntary retirement in March 1964(4) and engaged himself completely in
academic activities. 

In August 1964, on invitation of the Astan-i Qods-i Radavi(5)  library,
Gulchin-i Ma'ani shifted to Mashhad. There he indulged in preparing
catalogues of Persian manuscripts. He worked in the Astan-i Qods-i Radavi 
library for about 12 years and according to him, he spent about 25 years of his
life in the libraries of Majlis, Malik and Astan-i Qods and besides other
research works he prepared five significant catalogues of Persian
manuscript(6). 

Gulchin-i Ma'ani was very active throughout his life and in addition to
his academic engagements he zealously used to partake in literary gatherings
that provided him with the opportunity to meet other poets and scholars of his
time. Gulchin-i Ma'ani has also wrote satirical verses under different
pseudonyms like Ashaar al-Mamalik, Bacha Maktabi, Gul Agha, Lajbaz,
Nowcha, Sejaf-i Daftar, Sariq-i Diwan and Simorg(7).

Ahmad Gulchin-i Ma'ani passed away on 16th Ordibehisht 1379
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AH(8)  / 5th May 2000 AD in Mashhad and is buried in the graveyard of the
mausoleum of Ferdowsi at Tos. 

He was a prolific writer and poet and has penned a large number
articles and books on diverse topics. He was one of the earliest and foremost
Iranian scholars who passionately paid attention towards Indo-Persian
literature and wrote several research papers and books on Persian literature
produced during medieval India. His works exhibit his profound interest in
poetry and pre-eminent talent of editing classical Persian texts, compilation,
research and criticism.

Ahmad Gulchin-i Ma'ani's works are as follows: 
Edited Works:
1. Tadhkira-i Yakhchaliye: Mirza Mohammad 'Ali Bahar Isfahani,
Shirkat-e Tadamini-i Haidari, 1331 AH
2.  Lata'ef ut-Tawa'ef: Fakhr ud-Din 'Ali Safi, Intesharat-i Iqbal, Tehran,
1336 AH
3. Tarikh-i Mulla Zadeh Dar Dhikr-i Mazarat-i Bokhara: Ahmed bin
Mohammad al-Mad'u be M'oin al-Foqara, Intesharat-i Ibn-i Sina, Tehran 1339
AH
4. Tadhkira-i Maykhaneh: Mulla 'Abd un-Nabi Fakhr uz-Zamani 
Qazwini,  Intesharat-i Iqbal, Tehran, 1340 AH
5. Tadhkira-i Manzum-i Rushheh: Mohammad Baqar Rushheh Isfahani,
Intesharat-i Amir Kabir, Tehran, 1344 AH
6. Al-Izah 'An Unul Sana'at al-Massah: Abu Mansur 'Abd al-Qahir bin
Tahir bin Mohammad bin 'Abd al-Lah Tamimi, Translated by: Abu al-Fath 
Muntakhab al-Din As'ad bin Mahmud Isfahani, Bonyad-i Farhang-i Iran,
Tehran, 1347 AH
Research Works:
7. Shahr Ashob dar Sh'er-i Farsi, Intesharat-i Amir Kabir, Tehran, 1346
AH
8. Maktab-i Wuqu' dar Sh'er-i Farsi, Bonyad-i Farhang-i Iran, Tehran,
1348 AH
9. Tarikh-i Tadhkira-hay Farsi, Vol. I, Intesherat-i Danishgah-i Tehran,
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Tehran, 1349 AH
10. Tarikh-i Tadhkira-hay Farsi, Vol. II, Intesharat-i Danishgah-i Tehran,
Tehran, 1350 AH
11. Golzar-i Ma'ani (Compilation of the writings of eminent Iranian
personalities during the World War II), Tehran, 1352 AH
12. Tadhkira-i Paymaneh, Danishgah-i Ferdowsi, Mashhad, 1359 AH
13. Farhang-i Ash'ar-i Sa'eb, Vol. I, Moassasa-i Mohall'at wa Tahqiqat-i
Farhangi, Tehran, 1364 AH
14. Farhang-i Ash'ar-i Sa'eb, (2 Volumes), Intesharat-i Amir Kabir,
Tehran, 1373 AH (2nd Ed.)
15. Mazamin-i Mushtarak dar Sh'er-i Farsi: Intesherat-i Shirkat-i Pazhang,
Tehran, 1369 AH
16. Karwan-i Hind, (2 Volumes), Intesharat-i Astan-i Qods-i Radavi,
Mashhad, 1369 AH
17. Takmela-i Amthal wa Hekam, Intesharat-i Tasugha, Mashhad, 1378
AH
Catalogues:
18. Fehrist-i Chand Majma'a-i Ketabkhana-i Majlis Shura-i Melli, (Vth
Volume), Intesharat-i Danishgah-i Tehran, Tehran, 1346 AH
19. Fehrist-i Kutub-i Khatti-i Ketabkhana-i Astan-i Qods-i Radavi, (VIIth
Volume, in two parts), Intesharat-i Idara-i Ketabkhaneh, Mashhad, 1346 AH
20. Rahnuma-i Ganjina-i Quran, Intesharat-i Astan-i Qods-i Radavi,
Mashhad, 1347 AH 
21. Fehrist-i Qismati az Kutub-i Khatti-i Ketabkhana-i 'Abd al-Husain
Bayat, (VIth Volume), Intesharat-i Danishgah-i Tehran, Tehran, 1348 AH
22. Fehrist-i Kutub-i Khatti-i Ketabkhana-i Astan-i Qods-i Radavi, (VIIIth
Volume), Intesharat-i Idara-i Ketabkhaneh, Mashhad, 1350 AH

Besides the above mentioned works of Ahmad Gulchin-i Ma'ani's
anthology of poetry was published as Diwan-i Gulchin, in Tehran in 1362 AH.
Moreover, Gulchin-i Ma'ani edited and published 18 small treatises on various
topics and wrote over 100 articles that are published in different literary
magazines and journals. 

21

APRIL TO JUNE 2015DABEER



References:

(1)        


(2) Ibid, p.32
(3) Ahmad Gulchin-i Ma'ani, Iraj Afshar, Encyclopædia Iranica, Vol. XI,
Fasc. 1, pp 67-68
(4) Ibid
(5) The library of Astan-i Qods-i Radavi is a large library in Mashhad,
Iran, established before 1457, it holds over 1.1 million volumes. It is an
international center for Islamic research, containing numerous manuscripts
and rare works of antiquity of Islamic history.
(6) 

  
(7) Ahmad Gulchin-i Ma'ani, Iraj Afshar, Encyclopædia Iranica, Vol. XI,
Fasc. 1, pp 67-68
(8) 

 



22

APRIL TO JUNE 2015DABEER



 The story of Nal-Damyanti in Persian literature
Rajesh Sarkar

 Ph D. (Senior Research Fellow)
 Department of Sanskrit, Faculty of Arts,

 Banaras Hindu University 

Introduction:
 India is a country with the specialty of unity in diversity. In India

there is image of multi culture, multi religion and people of India speaks
different language. All these features makes India a nation which lots of
nations are living. Even now days people speaks more than five hundred
languages and dialects. Translation is only genre by which we can understand
the ideas, the philosophy ,the thinking of other stream. As we know that a
writer writes his work for the nation but a translator makes universal work. In
the period of Mughal Empire during the reign of the great king of India
history Akbar, is the golden era as period for the growth of the literature and
culture. In spite of Akbar being illiterate. He can't even recognise the script,
but his view towards literature and culture is incredible. He was more
interested for the literature to be translated. A lot of work is done in the field
of  translation during his period. For this reason he established  a translation
beauro. During that period Sanskrit was main language of studies and that's
because these kings were more concentrated to Sanskrit language.

As we see in the history the work of translation is done when Muslim
came to India. We find the fact that translation work was done during the
period of Firozshah Toghlaq. But as we have earlier said that the period of
Akbar was golden era in Indian history. So work of translation was flourishing
and to its last extend. Mughal's were of Turkish ethnic group but due to their
leanent view they made Persian  as their official language.During his period
the great epics and books of Indian society Ramayana, Mahabharata ,
Bhagvadgita ,stories of  Panchtantra Yogvashishth, Kathasaritsagar ,
Simhasanbattisi etc were translated from Sanskrit to Persian. Due to  effect of
these translation the knowledge of that period of which was previously these
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knowledge and science  were known to the aristocratic class and common
masses knowing Persian. During  this period translation work was done in the
field of literature, philosophy, religion, astrology etc.

The translation of the story of Nal-Damyanti from the Mahabharat by
Faizi ,was among the prestigious scholar of the Akbar's court. This love story
was translated entitled MATHNAVI E NAL O  DAMAN.

I tried to through the light on these topics in my research paper
entitled The story of Nal-Damyanti in Persian literature.

Translation is one of the most significant means through which the
western world is acquainted with the wisdom of ancient India. In the modern
era if the world is aware of different branches of knowledge in India, then it
has been only possible due to the large amount of translations that have been
done consistently over the centuries. Through translation a person can able to
understand the intricacies of other streams in their mother tongue. From
ancient era many foreign travelers came to India in order to acquaint them
with the rich tradition of Indian culture and especially showed a great interest
in learning Sanskrit which was at that time the source of all knowledge and
learning. As a result of this a large number of Sanskrit texts had been
translated by the foreign scholars in their indigenous languages. 

Arabian, Iranian, Chinese and Tibetan were engaged in the process of
translation of Sanskrit texts during the ancient period while in the modern era
it were the Europeans who translated most Sanskrit texts. Great scholar
Kautilya, who was the prime minister of Emperor Chandragupta Maurya
(323B.C. to 298 B.C.) once remarked.
GIRVANIISUVISALBUDDHISTATHNAYABHASARASLOLUPAHAM.
YATHASUDHAYAMAMRESUSATYAMSVARGANGANANAMDHARASAVERUCHIH 

"Though I am the prominent scholar of Sanskrit but at the same time I
am also eager to taste the essence of inherent in other languages, in the same
way as in heaven the gods even after consumption of heavenly nectar remain
always desirous to taste the nectar embedded in the lips of apsaras (virgin of
paradise)(1).
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Though it is true that the process of translation is not free of
loopholes, but it must also be recognized that the only hope to obtain the
knowledge of various fields and languages is only possible through
translations. So there is no need of any testimony to proof the importance of
translation.

Once in Bagdad which is known as the centre of Islamic learning
when Caliph Haroon Al Rashid was suffering from some ailment then a team
of Indian Vaidays (Physicians) was called for treatment of the formal. At this
point of time Arabian scholars with joint collaboration of Hindu scholars
translated many Sanskrit medical texts in to Arabic. The process of translating
Sanskrit texts also took place in reign of Caliph Mansoor and Caliph Al
Mamoon. In these works the name of Manka Pandit is most prominent.(2).  

The texts translated during this time were not only related to the field
of medical science but also to other fields of knowledge like astronomy and
astrology were also included. In 665 A.D. Sanskrit astronomical book
Khandkhadya of Brahma Gupta was translated into Arabic which was entitled
Al Arkand. Albairuni once somewhere quoted that a Sanskrit book of
astronomy was translated into Arabic entitled Arzbah, which was very famous
in Arabia. Albairuni himself translated a book of astronomy entitled Sind
Hind in 10th century.

A French astronomer Jean, Sylvain Baily (1736-1793 A.D.) says :
"The motion of stars calculated by the Hindus before some 4500 years very
not even a single minute from the tables were using today(3). 

A famous Arab Muslim scientist of Cardova Spain Quid Sa'id
(1029-1070 A.D.) says very clearly-

"Among the all nations during the course of centuries and throughout
the passage of time, India was known as the mine of wisdom and fountain
bead of justice and good governence, and Indians were credited with excellent
intellect, exalted ideas, universal maxims, rare inventions, and wonderful
talents(4).                      

Such translations were not only done in Arabia but also rendered by
Chinese and Tibetan scholars. The most noted translators are Fa-Hien,
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Hiuen-Tsang, Itsing, Lama, Taranath, Deepankar Atisha. In this golden era of
Indian history Taxila, Nalanda,Vikramashila were most celebrated universities
at the world level. Many students came to these universities from the different
parts of Asia for the perusal of higher education. In these universities medical
science Sanskrit, Pali, Prakrit, Buddhist studies, Vedic studies, Astronomy,
Astrology, Philosophy, Rituals, scriptures, Religion, Music, Sclupture were
the most famous subjects. Translation plays a very important role in bridging
different culture and civilization. 

In Indian tradition the context of Sanskrit to Persian translation is very
ancient and rich. In this stream the first text of Sanskrit which was translated
into Persian was Panchtantra, composed by Vishnu Sharma. It is world
famous fable written, drawn as early as the second century B.C. This text had
been translated into Pahalvi language before 570 A.D. by Hakim Burzoia
(minister of Khushro Anusherva)  during the reign of Khusru Anusherva of
Sassanid dynasty(5) . But unfortunately now the book is not available. In 570
A.D. Abdollah Ibn Al Mokaffa translated the Panchtantra into Arabic entitled
Kalilah Dimnah. The version of Panchtantra of the western world is based
upon this translation. Molla Hussain Waiz Quasfi translated this text into
Persian entitled Anuware Suheli. First poet of Persian literature Roodki
Samarqandi is credited to translate Panchtantra in the poetic form. Another
translation of this book in Persian entitled Kalilah Dimnah is done by Abul
Ma'ali Nasrollah Munshiin 1121 A.D. A translation of Panchtantra was also
composed by Abul Fazal entitled Ayare Danish during Akbar's period. In the
Muslim period Persian was declared as the official and court language of
India. Persian had a great prestige in Mughal period. Mughals belonged to
Turkish ethnic group and they communicated with each other in Turkish.
King Zahiruddin Mohammad Babur, the founder of Mughal dynasty
composed his autobiography Tuzuk E Baburi in Turkish. He was also a good
poet of Turkish language. But Mughals declared Persian as the official
language of communication to be used in the court.

Mughal period was the golden age of Persian language and literature.
Sanskrit was also very prestigious language of Indian society at that period. So
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Mughals paid a lot of attention in translation of Sanskrit texts into Persian. So
many tesxts of various disciplines were translated into Persian, such as Vedas,
Purans, Ayurveda, Astrology, Astronomy, Philosophy, Kamasutra, Literature,
Scripture etc. Original copies of many texts were ruined due to blow of
destiny. But translated materials are still well protected in libraries of India,
Iran and other European countries.

The reign of Akbar embarked as a very glorious for the literary
movement. Works of translation were at climax. To fulfill the aim of
translation, Akbar established translation bureau in his capital city Fatehpur
Sikri near Agra. In this centre there were many scholars Abul Fazal, Faizi,
Naqeeb Khan Badayuni, Mulla Abdul Qadir Badayuni,Maulana Ibrahim
Sarhindi, Abdul Raheem Khankhana, Mulla Siri, Haji Sultan Thanesari, Raja
Todarmal, Krishnadas etc.

Akbar was tolerant and of secular temperament. He respected all
religions and treated them equally like his religion Islam. So the character of
Akbar emerges as the most tolerant and secular king in Indian history. Many
Indian historians attribute him with the title of Akbar the Great. Akbar's
finance minister Raja Todarmal translated Bhagvatpurana. Raja Todarmal was
a great supporter of Persian. He promoted the use of Persian in the court.
Prominent scholar Abul Fazal translated the Bible into Persian, which is the
sacred scripture of Christianity. Mulla Abdul Quadir Badayuni translated
Simhasan Battisi(collection of Sanskrit stories)in 1574 A.D. Translation of
great Indian epic, the Mahabharata was completed by a committee under the
chairmanship of Mulla Abdul Quadir Badayuni. In this committee Mulla Shiri,
Haji Sultan Thanesari and Naqeeb Khan Badayuni were the most notable
figures. The title of this epic is Razmnama. The translation of many Parvas of
Mahabharta is available in the manuscript section of our university (Banaras
Hindu University,Varanasi India). Translation of the Ramayana was
completed by Mulla Abdul Quadir Badayuni in 1591 A.D. A converted
Muslim Bahavan or Bhavan attempted to translate the Atharvveda at court of
Akbar in 1576 A.D.,but he was not able to succeeed. Later Haji Ibrahim
Sarhindi completed this unsuccessful task. There have been many translations
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of the Bhagvadgita. In the Akbar's period Abul Fazal translated this scripture
entitled Raze Maghfirat. Krisnadas during Akbar's period compiled a
Sanskrit-Persian lexicon entitled Parsik Prakashah. Not only in Mughal period
but these kinds of tasks were done in the whole muslim period.

In the court of Akbar, Faizi was the most famous personality. He was
a strong well known supporter of Akbar's diplomatic policies. Faizi was born
at Agra in 1574 A.D.and died in 1595 A.D. at Lahore (now in Pakistan). His
father was a domicile of Sivistan in Sindh province. His full name was Abul
Faiz Faizi Fayyazi, but popularly he was known as Faizi. He was one among
the nine gems (navratna) of Akbar's court. His elder brother Abul Fazal was a
very prominent personality composed the biography of the emperor Akbar,
entitled Akbarnama and Aine Akbari. Akbar established a centre for poets to
exhibit their poetic intellect. First chief court poet (Malekusshoara) of this
centre was Ghazali Mashhadi and after him Faizi was rewarded with this post
for his whole lifetime. In the entire Mughal period he was well known for his
intellectuality. In his personal library there were 4300 books. After his death
these books became the part of Akbar's library. Most felicitated personalities
of Persian literature in Indian subcontinent were Faizi and Ameer Khusro.

Abul Fazal and Faizi both were the supporters and assistants of
Akbar's tolerance and secular policies. Mulla Abdul Quadir Badayuni due to
his fanatical nature always remained envious to Faizi, but he is always
influenced by his intellect. He remarked in his famous historical book
Muntkhab Ut Tawarikh about intellect of Faizi-

"He was master in the knowledge of the history and there was no one
who could equal his mastery over Indian mythologies(6). 

He was appointed as a mathematics teacher of Prince Saleem
(Jahangeer), son of Akbar. Faizi being one of the favourites of the Emperor,
received his favour and was appointed as the governor of Agra, Kalpi and
Kalinjar area. Faizi obtained a very respected and powerful position in Akbar's
court. While in the journey of southern India Faizi died to tuberculosis. He
was a very kind hearted and tolerant person and a great respect for different
sects of Islam and non-Muslim. Below mentioned verse proves his nature.
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SHUKRE KHUDA KEH ISHQ BUTANAST RAHBARAM.  
DAR MILLAT E BARHAMAN O BAR DEEN AZRAM(7)
"Thanks to God that in the land of Brahman and in the religion of idol
worship, the love of the idols is the path bearer for me."

Faizi composed a lot of books in different styles, these books are in
the following:
1-Divane Faizi 2-Mathnavi Markaze Advar 3-Mathnavi Nalo Daman
4-Bhagvadgita 5-Leelavati 6-Sawat Ul Ilham 7-Mawaradul Qulum 8-Latayafe
Fayyazi 

His Mathnavie Nalo Daman is the translation of the story of King Nal
and his beloved Damyanti of the great Indian epic the Mahabharata. It's very
popular composition in Persian literature. Although the origin of this
composition is related to Vanparva of the Mahabharat but in the translated
text we also find few innovations incorporated by Faizi. The story is related to
Vanparva of the Mahabharat from chapter fifty eight to seventy eight.
Mathnavie Nalo Daman is composed in Masnavi or Mathnavi style of the
Persian literature. In this text there are fourty thousand beautiful verses. The
central idea of this composition is to retain patience in difficult circumstances.
In this text the love and marriage story of King Nal and his beloved Damyanti
(Daman) is very attractive. Language is very simple and charming. Well
known German Philosopher Arthur Schopenhauer quoted about the poetic
beauty of Nalo Daman- 

Here I want to so much say that according to my feeling of poem,
pathos and ethos and ravishing violence of passion like sovereignty and
tenderness of attribute can hardly become exceeded, it is made totally for that.
To speak for old and young high and low, expert of art and for whom have
their natural senses(8).

Faizi had a broad and deep knowledge about Hindu mythology and
history. He had command over Sanskrit, Persian and Arabic. He was mine of
wisdom and emblem of eloquence. 

About his erudition Faizi himself proudly says-
AEEN QASRE SUKHAN YAFT IMARAT AZ MAN.     
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DARYAFT Z AHBAB V ISHARAT AZ MAN.            
HAR NUQTH' MI REKHT Z NOK QULMAM.  
MAANI  Z KHUDA BOOD V IBAARAT AZ MAN(9) 

"This palace of poetry is created by me. The guests (lover of Art) who
come to this palace get directed by me. The words which emerge out of my
writings are embedded no doubt mine but the meanings in them are divine."
We can feel the poetic beauty of this Masnanavi Nalo Daman after reading
some translated verses -
HIND AST V HAZAR ALAME ISHQ.  
HIND AST V JAHAN,JAHANE GHAM ISHQ(10) 

In India, here exist thousand forms of love. India exists in the world.
And the grief of world is love.
AZ RAFT E N YAFT N NAQSHE PAI.

 WAZ KAS NA SUNEEDEH  MAJRAI(11)
God knows through which way he went away. I am not even capable

to bring back the foot prints of the bygone person.
AI ISHQ CHEH' DASHTI BE JANAM.
KAFIR O KHATTI ATISH NAHARAM.
BAS BOOD BEH SHOLEH SINEH AH
SAD BARQ ZADI TU HAM BINAGAH(12)

Oh my life what have I taken from you that you have poured fire on
me. My heart is burning with flames. Why have you suddenly thrashed
lighting on me?
BA ATISH O AH SOOZ NALEH  
UFTAD DAMAN BE PAI E KHALH(13)

Burning with the fire of separation and prone with grief; Damyanti fell
at the feet of her aunt (sister of mother).
DAR BUTKADAH TARANA E GUYAND  
JANGUMSHUDA TARANA JYUAND(14)

Sing songs at the temples and search for the footprints of Nal.
From the literary point of view, Masnavie Nalo Daman is very interesting and
impressive. In this composition the rules of meters follow in a systematic way.
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It is the reason for which Faizi used the word Daman instead of Damyanti.
Word arrangement is apt and syntax structure is very attractive. It is a treasure
of figure of speech. It is a very notable composition in Iranian Persian
literature. 
Conclusion :

 The story of Nal-Damyanti from the great epic of Indian society
Mahabharata is very popular from along time . The beauty of this love story
also attracted the foreign rulers. They have translated this interesting story in
many languages with beauty. Even in these days MATHNAVI E NAL O
DAMAN keeps very important place in Persian literature.
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India is one of the most ancient countries of the world that is still
having the oldest continuous culture and civilization. This country is having
the great diversity in itself. The Indian Subcontinent including present day
India and Pakistan with special geographical conditions has a deep root in
producing the civilization which is settled in Deccan plateau, Punjab, Sind
and Bengal. Everyone can see the traces of this civilization in the richness of
the museums of Calcutta, Lahore, Peshawar, Mumbai Hyderabad and other
cities of the world. It is said that the Dravidians created the Sind or Indus
civilization that in the following period with the combination of the ancient
civilization and cultural elements of the Aryan invaders from the North West,
and cultural exchange with the neighboring civilizations like Iran, the cultural
identity of India has been formed and evaluated. Despite the diversity of
elements, it has tried to protect the unity and identity of Indian culture and
civilization.1

Iran and Al-Hind wal Sindh (name given by muslim scholars to India)
had adjoining boarders. More than any other factor geographical proximity
brought them together. In the 8th and 9th centuries India contributed to the
highly advanced civilization of Iran and in the following centuries, Iran gave
to India elements that made this subcontinent the most desired piece of land in
the world.

The present article is an endeavor to highlight the transmission of
science and technology from Iran to India, following the establishment of the
Delhi Sultanate till the foundation of the Mughal Empire.

The transmission of Indian works on science found their way to
Baghdad long before the foundation of the Delhi Sultanate. Indian numerals,
mathematics, arithmetic, medicine, pharmacology, philosophy, toxicology,
astronomy and veterinary science and many other disciplines were transmitted
to the caliphate. The 9th century scholar Jahiz wrote, "we have found the
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Indians most advanced in astrology and mathematics. They have their own
script. They are also far ahead in medicine. They have special secrets (asrar) in
medicine. They have drugs for all the deadly diseases. Sculpture and painting
are their special arts. Chess which is a game of great skill and intelligence is
their invention. India is the fountainhead of thought and wisdom."2

With the establishment of the Delhi Sultanate the floodgates of
information and technology were opened and transformed the Indian Society
in several fields like textile production and use of items like paper, irrigation
devices, horseshoe, gunpowder and stirrups etc. The spinning wheel known as
Charkha came to India in the early period of the Delhi Sultanate from Iran.
This Iranian gift  is being used by the Indian weavers even now. Likewise, the
wooden cotton gin, known in India as Charkhi, Belna or Resta used for the
purpose of separating seeds from cotton, and to loosen and separate the cotton
fibers is also an Iranian gift to India. The use of Charkha and Charkhi brought
about massive increase in the quantity and quality of textile products.

In the field of agriculture the introduction of the Persian wheel which
had an oval chain of buckets to pull water from deep well increased the
production of food crops and other agricultural commodities. The Persian
wheel with a gearing device came into general operation in the Arab world
and was passed on to Europe through Spain and to India through Iran.3  As a
result of the application of this irrigational device we can witness a
remarkable agricultural expansion in early Medieval India.

Paper which is considered to be one of the important milestones of
human civilization was manufactured in China for the first time in the first
century A.D. It reached Baghdad in the 8th century. But in India it came into
regular use only in the 13th century. We can see the earliest surviving paper
manuscript in Persia are dated 718 A.D., while in India it is dated only
1223-24 A.D. With the establishment of the Delhi Sultanate, Delhi became
another Baghdad a seat of learning, and this finally resulted in the large, scale
manufacture of paper.4 The Turks wrested victory due to their political
tactics. The Turks defeated the Rajputs, protected their Indian territories from
the invading Mongols, since they could meet the enemy on an equal footing,
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equal military technology, the use of the iron stirrup and iron horseshoe,
technological innovations which came to India from Iran.

The iron stirrup reached Iran from china towards the end of the 7th
century. It came to India through the Turks. Because of the iron stirrup the
Turks used the bow from the saddle while moving on a speeding horse. They
could also use two weapons while holding the reins in the mouth and throw
the lance in a reverse direction. Another technique of increasing the striking
power as well as the stamina of the horses was the iron horse shoe, which
though reached Iran later was in full use when the Turks established their
empire in India. After some years the Rajputs also began the use of the above
two devices.

Another important element of war technology was the use of
gunpowder, which also came to India during the Sultanate period from
western neighbors. Guns were fired on the western coast of India much before
Babur's guns thundered at Panipat in 1526A.D. The implications of the use of
gunpowder are obvious.6

In the field of physical sciences also there was a cross transmission
between India and Iran. In the growth of science and learning, India and
Greece contributed equally during the period of the Abbasids. Sanskrit and
Greek traditions thus absorbed at Baghdad came back to India and Europe as a
finished product.7

'Arrisalah fil Kimia' (1020A.D) was a short treatise alchemy by Bu Ali
Sina famous as Avicenna in west. The manuscript is available in the Khuda
Bakhsh Library, Patna. The book on chemistry was brought to India from Iran
and helped in dyeing and bleaching in textiles, cutting and polishing of stones
and manufacture of metallic stones.

In the field of physics & metaphysics seventeen of works of Avicenna
are available in India. His treatise namely "Arrisalah Fil Bayan-e- Asbabur
Ra'd wa'l - Barq" (on the causes of thunder and lightning) and "Ashshifa'ul-
IIahiyat" (on motion contact force vacuum, infinity, light heat and specific
gravity) are remarkable gift to Indian science.

In the field of mathematics also the works of Avicenna and other
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Arabic and Persian writers found their way to India. The work of Avicenna
namely "Danesh Nameh Ala'I (on geometry) was well accessed in India. The
book namely "Al-Fawaidul - Baha' iyyah" is a very useful work on arithmetic,
geometry, determination of areas, volumes and inheritance, authored by the
famous scholar ' Abdullah Al- Bag hadi Al- Khadami is also an Iranian
contribution to India.

Although there existed intellectual communications existed between
India and Iran, but it is a matter of surprise that works on agriculture,
horticulture and botany did not find their way to India from Iran. The famous
"Kitabush Shifa" dealing with logic, physics, mathematics, astronomy, plants,
metaphysics and animals, authored by Ibn Sina is again a remarkable Iranian
contribution to India.

The encyclopedic work namely "Danish Namhai Jahan" dealing with
natural philosophy, mineralogy, botany, psychology, anatomy, vapours, rain,
wind, thunder and meteors etc. written by Ghayasuddin Isfahani was made
available to the Indians during the Sultanate period, accelerated the Indian
minds in these fields.
In the field of medicine also number of Persian and Arabic works paved their
way to India and they were used by Indian physicians or teachers and are still
recommended books for the students of Tibbiya or Unani institutions in
Indian subcontinent including today's India, Pakistan & Bangladesh. Among
them the book of Abu Bakr Muhammad Bin Zakaria Razi named "Kitab
Burus  Sa'at" in Arabic, the Risalah Fi'l Tahaffuz Mina'n - Nazalah, a book on
the treatment of colds, in Arabic, the Risalah Dar Khawas-i- Haywanan" in
Persian on the curative properties of the flesh of different animals, the
"Hadayatul Muta" in Arabic meant for initiating students in the study of
medicine, the Risalah Fi't Tibb a treatise on medicine written in Arabic, the
Al- Adwiyatu -Qalbiyah by lbn Sina on cardiology etc. are remarkable.

There is hardly any doubt in the fact that Iranian influence on Indian
works especially on Unani medicine becomes very obvious during the
Sultanate period. Besides, there were also a fairly large number of physicians
who migrated to India where they had established themselves in the field of
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medicine.
From the above discussion it is evident that there exists deep and

profound influence of Iran on India in the esoteric and allied fields of science
and medicine. It can be concluded that the deep affinity between these two
countries sharing the same social root upgraded enormously in the field of
science & technology during the Sultanate period.   
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JAHAN-E-URDU
Munazir Haque badauni

Co-editor DABEER

We respect the worthy opinions of our teachers from the outside of
India. The quarterly journal Dabeer that is been publishing from Dabeer Hasan
memorial library kakori, Lucknow, India in the Urdu language. We are happy
to inform you that now the same journal will be published in two languages
(Urdu and English). In this column we will take a brief survey of the research
papers of Urdu language for our readers and scholars who are residing outside
of India and unable to understand the Urdu language.

In the preface, activities related to Persian language and literature of
all over India described briefly. Such as, the twenty one days workshop  of
manuscript logy and paleography was held successfully in Banaras Hindu
University and a report of some national and international seminars that were
held in Delhi University, Aligarh Muslim University, Lucknow University,
Mumbai University, Maulana Azad Arabic Persian Institute and Institute of
Indo-Persian Studies, Bombay is given in this section. 

Renowned & Eminent scholar and manuscriptolgist Dr. Arif Naushahi
highlighted the research related to Shahnama and indo- pak subcontinent in
his article entitled "Firdausi Tusi and his Shahnama". The second article is
entitled "Story of Script" by Dr. Mohd Aqueel, Assistant Professor Persian
Banaras Hindu University, Varanasi. In his research paper he gave detail
information of the script of Arabic, Persian and Urdu. He wrote about each
and every script that is prevalent today or before. The third article is entitled
''A brief survey of Tadkerah Nikat-u- Shora'' of Dr. Rana Khursheed,
department of Persian, Aligarh Muslim University, Aligarh (India). The fourth
article is written by Dr. Fakhre Alam azmi, Department of Urdu, Khwaja
Moinuddeen Chishti Urdu, Arbi, Farsi University, Lucknow (India) entitled ''
A Great Poet Rizwan Saeed''. The fourth article is entitled '' A Persian Poet of
Awadh-Muzaffar Ali Aseer'' written by Dr. Anjuman Bano Siddiqui, Lucknow
(India). In her research paper she discussed about the life as well as Persian
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poetry of Aseer. The sixth article is entitled Fawaid-ul- Fawaid written by Dr.
Shabeeb Anwar Alvi Kakorvi, Lucknow. In his research article he took a brief
survey of Fawaid-ul- Fawaid- Malfuzat of Hazrat Nizamuddin Aulia edited by
Hazrat Hasan Sijzi. The next article is on ''Dara Shikoh'' written by Mr. Mohd
Qamar Alam, Department of Persian, Aligarh Muslim University, Aligarh.
The next article is entitled ''Miraz Akmaluddin Badakhshi: Life & Works"
written by Mr. Sarfraz Ahmad, Research Scholar, Jamia Millia Islamia, New
Delhi (India). The ninth article is entitled ''Tasawwuf & Meer Wahid
Bilgirami'' written by Mohd Umar, Research Scholar, Department of Arabic
and Persian, Allahabad University, Allahabad (India).  The tenth article is
entitled '' Nasir Ali Sarhindi & his poetry'' written by Nazra Ishaq, Research
scholar, Department of Persian, Aligarh Muslim University, Aligarh (India).
The eleventh and last research article is entitled ''Hazrat Mohd Rasheed
Mustafa Usmani & his poetry'' written by Arman Ahmad, Research scholar,
Department of Arabic, Banaras Hindu University, Varanasi. In this research
paper he discussed about Persian poetry of famous sufi poet Mohd Rasheed
Mustafa Usmani Jaunpuri.

DAKANIYAAT
In this section of the Journal Dr. Sayyida Asmath Jahan, Assistant

Professor, Department of Persian, Maulana Azad National Urdu University,
Hyderabad (India) discussed in her research paper entitled ''Went But Not Our
Heart''about the life & contribution of three Hyderabadi Professors of Persian
Language and literature who are died recently. 

MEERAAS-e-KHATTI
In this section, there is a description of some important manuscripts

that are preserved in different libraries of India. Mohd Irshad Alam, Research
Scholar, Department of Persian, Aligarh Muslim University, Aligarh, wrote on
the ''Manuscripts of Khulasatul Twareekh''. And  Riyaz Ahmad, Research
Scholar, Department of Persian, Aligarh Muslim University, Aligarh give the
detail of ''Some Important Manuscripts of Zakheeratul Muluk in India''.
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AINA-e-TAHQEEQ
In this column, there is a list of thesis that have been submitted in the

Department of Persian, Allahabad University, Allahabad (India) prepared by
Abida Khatoon, research scholar, department of Arabic and Persian,
Allahabad University, Allahabad.

CASHME BEENASH
In this column, there is review by the editor on the book

''Sharah-e-Qasaid-e-Khaqani'' written by Prof. Shameem Akhtar.
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