




   

ISSN:- 2394-5567              (UGC No. 47011)             S.No. 16

  


  




 






Mob.  no. 09410478973





dabeerpersian@rediffmail.com





   


 
 
 


 

 


 

  
 
 

 
 

   

   










   



  
   
   
   












   
   
   
   

   
   













English Articles:

1.        Introduction of Tazkira-i-Ilahi
                                                    Abdul Rahman Ansari                      3
2.        Problems of evil in muslim philosophy

                                                    Sadaf Fatima                                     9
3.         A brief survey of Tarikh-i-Farah Bakhsh
                                                     Dr. Md. Irshad Alam                       21





   


   









  


  



 




  






 






















 



















   



 



  / 














 






 





 


 
 
 





   







 









 


 




 





 















   











 


 

 






 










 
 
 





 
 
 
 
 






   



 
  




 
 





 
 
 
  









 











 






   



 Hypocondria 







 



 




 

 







 
 


 -  
 -   -  
 -   -  
 -   -  
 -   -  
 -   -  
 -   -  



   














 









 








 
 
 


 




   















 
 
 
 














 
 
 




 
    






   










 
 


 

 





 
 
 
 
 


 

  
 
   














 
 
 
 
 





   






 
 
 









History for freedom struglle in kashmir- P.N. Bazaz- P17 




 
 





   









 









 
























   
















  






















 






   












 















 


 






 


 





  





   






 



 





 





  










 

 







 
 
 
 



   



 









 




 





















 
 
 







 
 

 
 



   




 
 
 
 


 







 




 
 
 
 




  

 
 
 
















   































 
  
 


  

 
 
 
 

  
 
 



   



















 














 



   








 
 
   



 















 





 
  
 







 


 





   




















  
 





























   












 













   










 












  




















   































 

 









   



 






































   







 
 

  


 






 
 







 



 



 


 


 











   



 


 


 














  




 





 



















   








































 
 
 


  
 












   




















 










 
 




 



   










  








There have been in the history of the world but few instance of  scholar or

a poet acquiring a popularity and a fame like those of Khusrau.We may

think,perhaps,of Byron and Shakespeare in England,of Goethe in Germany,

and of Sa'di in Persia.But it was the personality of Khusrau,his ready wit ,his

flowing humour,his verstile genius and his amiable disposition,rather than his

poetry,that rendred him known all over India.Centuries have elapsed since the

'Parrot of India' sang his last long and the voice that had charmed princes

and peasants  was hushed for ever, yet the memory of his name is as fresh

today as ever(1)
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Pir.Ghulam Hassan Completed his early education at the feet

of his father and later on acqured knowledge of TIB(Greek medicine)

this amply equiped him for his ancertral professers of a religios

preceptor and physician. He had a great Veneration for the family saint

Mohammad Sheikh Humza who first intiated the family in the fold of

Islam as the himself says in 
 
 



(Printed in Mataba-i-Mujaddaddi Amritsar,1911-P-97)


















   













 










 










 






   














 
















 

 
 









   











 



 

 



 














 

 
 








   







 



















 

 





 









 



   




 
  

 


 



















   





























jauhar says, "I was at all time and in all station in constant attendance

on the royal persion......i shoukd write a narrative of all the events to which i

had been an eye-witness that it may remain as arecord of the part intresting

occurences"1

: 



 
HISTORY OF PERSIAN LANGUAGE ANDLITERATURE AT THE 

 MUGHAL COURT 



   



"He entered Humayun service as an ewer-bearer at a very young age and

attended him faithfully during his service and flight fron hundustan."3






"When Humayun recovered Lohar, he immediately divided the

appointment of the province among his adherents,and Jauhar was appointed

collector of the village of Haibtpur."4




  


























   













 
 
 
 


  
 
 

  










 




 


  




  






   





















 
















The History of india,Elliot and Dowson,vol,v,p,136,37 




 

History of persian language and literature at the Mughal court, by Muhammad 
Abdul Ghani part 2, p.100,Allahabad,1930 A.D

The History of india,Elliot and Dowson vol,v, p, 138 
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Abdul Rahman Ansari 
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Introduction of Tazkira-i-ilahi (V: 1, the only manuscript of 
Jaunpur) 

 
Mir IlahiHamdani, a reputed poet of sixteenth century whose persona is 
marked by anonymity, was born in Asadabadof Hamdan, there he 
received traditional and primary education and traveled to Shiraz 
afterwards for further educationwhere he stayed in Madrasa of Shah 
Daee’s shrine. In 10th century Shiraz used to be a hub of intellectuals and 
a perfect place to nurture scholarship. Numerous collection of poets, 
innumerable treatises and chronic were available from which he enriched 
knowledge of language and literature. Mir Ilahi utilized the opportunity 
tremendously and gained command over Arabic and Persian literature 
which caused to develop poetic taste and attracted him towards 
historiography.  
Mir IlahiHamdani hadyearlong vision to author an anthology of Indo-
Persian poets. During his stay in Shiraz he admits to have collected 
treasury of renowned Persian poets and it can be regarded as his first 
attempt to jotting down biographies and literary achievements of poets. 
Unfortunately that collection was lost and Ilahi expresses his regret on it1.  

He mustered courage again to write long dreamt anthology and preferred 
Lobabul-Albab and Arafat-ul-Aashiqin to be his primary consult and 
chose to follow the method of Arafat-ul-Aashiqin that comprises three 
part. First part deals with classical poets, and second revolves around the 
medieval poets and third depends on contemporaries. Ilahi could not 
accomplish this voluminous work and second volume of Tazkira-i-ilahi 
which was predetermined to be dedicated to poets of medieval age, 
unfortunately remained incomplete. 

However, first volume of Tazkira-i-ilahi is complete and renders detailed 
account of around 642 literary personalities including monarchs, patrons, 
poets, mystics, scholars, theologians, calligraphers and Juris consults etc. 
There is no primary or secondary evidence which could indicate when 

                                                             
1Tazkira-e-Ilahi (Berlin) P: 120 
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Ilahi started this anthology. He admits it that during his stay in Agra 
(1034 A.H) he drank wine in India for the first time at the age of thirty 
and mentioned the incident in second volume. On this basis it can 
speculated that the first volume was completed before 1034 A.H, and the 
second volume was under its way.  
Mir Ilahi was privileged to have lived during the golden age of Mughals, 
received royal patronage and pursued a well-recognized place in his 
poetic endowment, apart from Diwan, Tazkira-i-ilahi is considered as 
most distinguished work of IlahiHamdani and he proudly regards himself 
as an anthologist but tragically the anthology remains unknown. None of 
his contemporaries wrote about the anthology and even TaqiAwhadi who 
was confidant of Ilahi, did not mention a single word about his Tazkira. 
Ahmad GulchinMa’ani also wonders how the anthology of a well-known 
poet relegated to literary hoardings2.Sprenger has answered it very wisely 
that “The book has not preface and has never been completed and it is 
therefore perfectly unknown3”. 

Apart from colophon, amid the biography of poets Mir Ilahi frequently 
states the name of his anthology as “Tazkira-i-ilahi” or “Khazina-i-ganje-
ilahi”. Due to lack of substantial evidence the place of its completion 
remains clueless but the colophon justifies that it was scribed in 1065 AH, 
one or two year after Ilahi’s demise.  
In medieval period, authors used to present copies of their books to 
Emperors, nobles and others for a wide circulation of their work. These 
manuscripts used to be preserved and accessible in royal and public 
libraries. Manuscript of Tazkira-i-ilahi may have been scribed in Kashmir 
and anonymously survived for centuries. Finally in 1972, eminent face of 
Iqbaliyaat professor Abdul Haq discovered it with broken spine and 
confounded pages in the library of Khanqah-i-Rashidiya,Jaunpur, which 
had already produced a rare manuscript of Diwan-i-Hafiz and Al-
Musannaf.Professor Abdul Haq published facsimile of the manuscript 
with his own preface dealing with life and works of Mir Ilahi.  

The manuscript has 700 page, 15 lines on each, size is 1/9X4 and the 
manuscript is quite challenging in terms of reading the text. It has been a 
prey of moth infestation and hugely affected by environment that has 
resulted imprints and broken margins. This manuscript is now being 
preserved in personal collection of Professor Abdul Haq. 

                                                             
۵١٨: ۔ تاریخ تذکره ھای فارسی، ص 2 

3A catalogue of the Arabic, Persian and Hindutany manuscripts of the King of Audh, P:67 
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Professor Abdul Haq asserts that this manuscript has been scribed by Mir 
Ilahi himself. In medieval age scribes were used to be hired for making 
copies of manuscripts and rates of fascinated inscriptions of famous 
calligraphers were expensive. It can be apparently noticed that the scribe 
of this anthology was a seasoned and professional calligrapher who 
scribed it in Nastaliq from end to end. All over the book, style of 
calligraphy isthesame whereas margins have been scribed in “Shikasta”. 
Scribing in the same form first page to its end is a challenging task for 
non-professionals. Several pages of its second volume have been scribed 
by non-professional scribe possibly it can be handwriting of Mir Ilahi.   

To highlight the names of new biography (Tazkira) the scribe has used 
red pen and matter have been written in black. On few pages in the 
beginning, couplets and quatrains have been covered with red signs that 
lacks on subsequent pages. After its completion mistakes of scribe have 
rectified either by his master or himself e.g some names like Abu Nasr 
Jannati or list of books of Ibn-i-Sina were scribed by black pen, later 
underlined by red one.  
Well-known scribes used to attest their signature or name on colophons or 
in case if it is holograph, author used to write )بید مولف /نسخہ بدست مولف
)کتابت شده or would attach the sign of “١٤” over the name which certifies 

manuscript to be holograph. Such statement elevates the value of 
manuscript but sadly neither the name of scribe nor a line is there which 
could provide clue about the scribe.  
Tazkira-i-ilahi is alphabetically arranged but paratext and first leaf are 
obsolete. As per the list provided by Professor Abdul Haq, the anthology 
starts with the records of Abu Ali Sina which lies on 11th page 
whilesecond page starts with the quatrains of Sheikh Abu Saeed 
AbulKhair,which concludes his biography and have been mentioned as an 
example of his quatrains. Moreover alphabetically Abu Saeed is prior to 
Abu Ali Sina. On the basis of these two speculations it can be ascertained 
that the biography of Sheik Abu Saeed AbulKhair was recorded on first 
flyleafand it was first entry. Name of Abu NasrJannati has been scribed 
with black pen on the same page that is underlined with red one.Last entry 
in the anthology is of Yusuf Bin Sheikh Ahmad Jaami after that the scribe 
has provided a colophon which states announces conclusion of classical 
poets and date of completion.  

Chronologically it starts from Sassanid dynasty and biography of only 
two monarchs from this period comprising Sherwan Sassanid and 
BahramGur has been dealt with. Poets from Tahirid and Saffarid dynasty 
have been superficially focused,whereasGhaznavid and Seljuq Empire 
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seemingly have been area of Mir Ilahi’s interest and considerable 
biographies of poets, mystics, theologians have been lucidly discussed. 
More or less one hundred and fifty writers, chronicles and poets belongs 
to the era of great Seljuqs.  

This anthology is very inclusive and it also covers biographies from other 
minor dynasties of Persia like Zyarid, Dailamite, Khwarezmian, Kurts and 
Afrasiab. Invasion of Gingiz Khan and his successors and biographies of 
their patronized poets and chronicles covers major part of this anthology. 
The latest poet from Persian dynasties is JamaliSimkash, who belongs to 
Amir Timor’s period.  

From Indian subcontinent biography of Sultans like AlauddinJahansoz 
has been discussed. Chain of mystics from Chisti order like 
KhwajaMoinuddinChishti, QutubuddinBakhtyar Kaki, Sheikh 
NizamuddinAuliyaetc, who have been transcendental mentor of Sultans 
and poets, has been vividly focused and biographies of Indian-Persian 
poets like Tajuddin Reza, ShahabMehmara, HasanDehlavi have been 
recorded.  
BadruddinShaasti is the latest poet from Indian subcontinent who lived 
during the reign of Mohammed Bin Tughlaq (725 to 752 A.H) 
From leading female poets, biography of RabiabintKa’bKhuzdari has 
been written. MutribaSamarqandi and BibiMasti are other female poets 
whose biography have been covered in this anthology. 

During the medieval period Sabk-i-Hindi was widespread among Indo-
Persian poets, chronicles and anthologists. Sabk-i-Hindi is all about 
beautifying and ornamenting language with selected allusion and similes. 
Around all poetschronicles and anthologists had adopted this genre but 
Mir Ilahi seems to isolate himself from the trend and uses very simple and 
versatile language. Usage of Arabic words, plenty of fabricated lines have 
been avoided in Tazikra-i-ilahi.   
 Mir Ilahi was a poet turned anthologist, at some places his poetic spirit 
overcomes and writings looks to be inspired by poetic expression. Ilahi 
often uses rhyming tunes which impartially sheds light upon his elevated 
poetic skills. He introduces every individual with rhyming words and 
immense reverence. Throughout the anthology poetic terms such as 
allusion, simile, insinuation, and articulation can be evidently noticed that 
has been resulted by his poetic tendency.  

Despite all privileges and preferences,persona of Mir Ilahi has been 
sufficed on few lines therefore one finds out differences in his parentage 
and birth place. Journey of Ilahi from Hamdan to Shiraz and India via 
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Isfahan is has been murkily narrated and often reader confronts 
vagueness. Tazkira-i-ilahi can be a useful mean to attain detail of his 
personal life. Ilahi recalls his three and half years stay in Shiraz in 1010 
A.H. and first attempt to accumulate information pertaining to Persian 
poets. Also he notes down the incident of drinking wine at the age of 
thirty in India4. Amid the biography of Farrukhi,he acknowledges to have 
authored a explanatory treatise on Diwan of Farrukhi5 and time by time 
also attaches his own couplets or quatrains related to the topic.  

Mir Ilahi was an honest anthologist who always gives reference of his 
source to validate provided information of accounts. He often quotes the 
name of sources and has used around 25 books including History, 
Anthology and Treatise. Due to lack of resources he relied onLobabul-
Albab and Arafat-ul-Ashiqin and excessively gives their reference which 
meekly reveals lack of research. Reliance on others has also refrained him 
from rendering unique or rare information therefore it is weak in terms of 
substance.  

There are many aspects which indicates lack of resource and research as 
well. Accounts of many prominent poets from different periods are 
obsolete. Biography of towering writers such as Al Biruni, famous 
Indologist andleading historian Mohammed JarirTabri have not been 
discussed.As mentioned earlier that apart from Iranian poets, records of 
Inod-Persian also have been included in it butAmir Khusraw, disciple of 
HazratNizamuddinAwliya and companion of HasanDehlavi, who stands 
unequalled among all contemporaries, is not recorded.  

In case of confusion or contradiction, Mir Ilahi compares sources, brings 
both statement together and leaves the judgment on readers. He seldom 
gives his own verdictfor example TaqiAwhadi introduces a poet named 
Moizzi who lived during Ghaznavid Period, Ilahi rejects his opinion with 
evidences and points out misunderstanding ofAwhadi6.   
There are signs which indicate that even first volume was not entirely 
complete or probably scribe skipped few lines. Only name ShaqeeqBalkhi 
without any word about his persona, is written by red pen and from next 
row another biography starts, Name of Sheikh Junaid Baghdadi which is 
amid the couplets and has not records, is written with red pen instead of 
black. Couplets of BehramGur was later added in margins in Shikashta 
font.  

                                                             
4Tazkira-i-ilahi (Berlin) P:120 
5Tazkira-i-ilahi (Jaunpur) P:519 
6Also P: 641 
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After going through Tazkira-i-ilahiit becomes evident that Mir Ilahi has 
quoted biographies of Sassanids, Tahirids, Safarids, and Samanid 
monarchs and poets from Tazkira-i-Daulat Shah. Records of Ghaznavid 
period have been wholly sourced upon only four books such are Lobabul-
Albab, Tarikh-i-Yamini, Tarikh-i-Gozida and Tazkira-i-Daulat Shah. Due 
to relying on numerable resources leading poets of this period such as 
Asadi, Asjadi, AwhadiMuraghi and Ghazayerietc have been sufficed on 
few lines.   

 Biography of mystics such as Baba Tahir, Attaar, Khwaja Abdullah 
Ansari, Sheikh Najmuddin Kubra etc, have been discussed 
considerably.In this regard Nafhatul-Uns, of Maulan Jami and Tazkiratul-
Awliyaof Attaarhave been chiefly sourced upon.Biographies from late 
sixth century have been sourced on Tarikh-i-Jahangusha, Habibus-Siyar, 
Rauzatus-Safa.Tabqat-i-Nasiri and Tarikh-i-Alfi are the two major 
sources for history of Indian subcontinent. Since they only deals with 
history this is why Mir Ilahi seems to be unable to introduce Indo-Persian 
poets. Other sources of Tazkira-i-ilahi are Tazkira-i-Dawlat Shah, 
Resalatul-Abrar, Mirsadul-Ebad, Tarikh-i-Yamini, Tarikh-i-Homayuni, 
Fihe-Ma-Fihe, CheharMaqala, NuzhatulQulub, Shiraz Nama, Tarikh-i-
Baiheqi, Tarikh-i-Shah Rukhi, Tarikh-i-Yafei, Tarikh-i-Banakati and 
Nizamut-twarikh. 
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PROBLEM OF EVIL IN MUSLIM PHILOSOPHY 
(With Special Reference to Mohammad Iqbal and Al- Ghazali) 

                                                                                          

ABSTRACT 
This paper sheds light on the treatment of the ‘problem of evil’ and 
human suffering from an Islamic perspective. 

                  Throughout the ages the problem of evil has been discussed by 
philosophers and religious teachers of both the East and the West. The 
opposing forces, evil and good, are at war each other. We find this 
conflict everywhere in the universe, within us and outside us. 

                   Problem of evil refers to the question of how to reconcile the 
existence of evil in the world with the existence of an omniscient (all-
knowing), omnipotent (all-powerful), and perfectly good God. We believe 
that God created the world and He sustains it. God knows all things; God 
is perfectly good and wants only the best for his creation. If each of these 
claims is true though, then it is difficult to see why God allows evil in the 
world to persist. The evil in the world thus appears to be at least strong 
and perhaps even conclusive evidence that at least one of these central 
claims is false. An argument from evil attempts to show that the co-
existence of evil and such that God is unlikely or impossible. Attempts to 
show the contrary have traditionally been discussed under the heading of 
theodicy. Besides philosophy of religion, the problem of evil is also 
important to the field of theology and ethics. Islam is a major world- 
religion which has swayed the minds and hearts of a large section of 
mankind. The fascinating elements of Islam are: (i) the passionate belief 
in one God without a second and one who is the Creator of the Universe, 
full of power, mercy and goodness, and (ii) the utter subservience of the 
human will to the Divine Will. 

                  Prophet Muhammad never claimed to be more than a man. He 
felt an urge to lift up people from the quagmires of idol worship of one 
God. He exhorted the people that they must give up the worship of their 
numerous gods and follow the Will of God. He exhorted the people that 
they must give up the worship of their numerous gods and follow the will 
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of God. He preached simple but firm moral codes of kindness towards the 
poor and needy and loyalty to friends. He urged that they should devote 
their time in prayer and be sincere and faithful in their devotion to God. 
                 The problem of evil acutely applies to monotheistic religions 
such as Christianity, Islam and Judaism that believe in a monotheistic 
God who is omnipotent, omniscient and omnibenevolent; but it has also 
non- theistic or polytheistic such as Buddhism, Hinduism and Jainism. 
                   The conclusion of the paper will attempt to bring about a new 
understanding of how the so- called “problem of evil” is not presented in 
Islam as a problem but rather as an instruement in the actualization of 
God’s plan, which is intertwined with human experiences in this world- 
an experience that is necessary for man’s spiritual development. 

                   Now we will discuss the problem of evil in Muslim 
Philosophy especially with Al- Ghazzali and Mohammad Iqbal. 

Key Words: Mohammad Iqbal, Al- Ghazzali, Islam, Evil, Good, Qur’an, 
Suffering, God. 

INTRODUCTION: 
The existence of Evil is one of the oldest problems which has caused 
perplexity to the philosophers through all centuries from the earliest 
times. We find the question being asked over and over again, ‘what is 
good and what is evil’. The another and most important difficulty is, if 
God created the world, or if he sustains, manages, or supervises, and if 
God is infinitely good, how shall we explain all the pain and evil, all the 
sin and sorrow and suffering, and the thwarted plans and disappointed 
hopes which are evident everywhere? If He could not prevent them, He is 
not God, if He could and does not, He is not good. 

                    The abstract notion of good and evil began to be reflected 
upon since the time when man began to reflect upon himself. We find the 
discussion on this problem in the scriptures such as Rigveda, the bible and 
the Quran and as well as in the discourses of noted eastern and western 
philosophers. Even today it is the most burning problem. Thus we find 
that the problem of evil has been a most important and persistent one 
between the theologians and philosophers, especially among theistic 
philosophers. (Dagohert De Runes, 1942, 102). 

MOHAMMAD IQBAL: Muhammad Iqbal was born at Sialkot (then in 
India and now Pakistan) in February, 1873. His English education began 
in his own town Sialkot where he got Syed Meer Hasan, a complete 
teacher who had his own culture and intellectual interest which had a 
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great impact upon Iqbal. He was educated at the Government College, 
Lahore after that where he received his M.A degree in Philosophy in 
1899. At this early age, he demonstrated the qualities of a fine poet. In 
1905 He went to Cambridge (England) and studied there Philosophy and 
Persian. In Germany, he obtained the PhD degree in 1908 on his thesis 
“The Development of Metaphysics in Persia.” He came back to England 
where he became Bar- at- Law. He taught in Commerce College, London. 
In 1908, he returned to Lahore where he taught in Government College, 
Lahore for two years. Later on he started practicing law. Muhammad 
Iqbal died on April 21, 1938.  (Khan Shareef, 1994, 119). Let us now 
discuss the conception of evil according to Mohammad Iqbal. 
CONCEPT OF EVIL: The problem of suffering has also been referred 
to as the problem of evil in the history of human thought. Ever since man 
began reflect over God, soul and universe, this problem has agitated the 
minds of both the philosopher and the religious man alike. Some thinkers 
have reckoned the fact of positive presence of suffering in the universe. 
Others have tended to regard it as simply superficial, all the world being 
the pulsation of one divine delight. Still others have regarded this world 
and all it contains as unreal and illusory. Similarly, the solutions which 
have been suggested are also varied. Some thinkers stand for the struggle 
with the evil forces and believe in man’s capacity to conquer these forces 
in the long run. These thinkers may be termed as meliorists or 
pragmatists. Others think that a right knowledge about God, man and 
universe will solve this problem automatically. They may be termed as 
optimists. Still other seeks the solution of the problem in the cessation of 
desires and the escape from the world. They may be termed as pessimists. 

                    All the great religions of the world have got their own 
characteristic way of dealing with this problem of suffering. In this, we 
wish to present the Islamic point of view, particularly as represented by 
Mohammad Iqbal. 

                    At the very outset, let us see the meaning which the word 
‘suffering’ carries with it. It includes two types of suffering: 

(a) Physical suffering such as storm, earthquakes, floods, droughts, 
famines, diseases and death; 

(b) Suffering born of man’s own conduct, such as mental suffering, 
frustration, pangs of repentance, the sense of failure and the 
sufferings born of wars, strifes and discords. 

                    Next we have to see how the problem poses itself before 
man. The religious man who possesses a philosophical temperament, 
or a philosopher who possesses a religious bent of mind, naturally 
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finds the goodness and perfection of God as conflicting with the 
presence of evil in the world. He asks: Is the evil something alien and 
external to God? If so, being omnipotent, why does He not root out 
the evil which is just opposed to His essence and thus save man from 
much suffering? Or else, is He Himself the creator of the evil? If so, 
what can be the purpose of God in its creation? 

                  Let us now proceed to understand the problem in the 
framework of Islam. According to Islam, the world and all it contains 
is real and possesses positive existence. And so is the case with the 
presence of suffering in this world. Iqbal finds the fact of moral and 
physical evil standing out prominently in the life of Nature and he 
sees something terribly positive about it. 

                 Now, at this stage, two points figure out very prominently. 
First, according to the Qur’an, the world is not a cursed place where 
the elementally wicked humanity is imprisoned. On the contrary, the 
Qur’an regards the earth to be the ‘dwelling place’ of man and a 
‘source of profit’ to him for the possession of which he ought to be 
grateful to God. Thus the Qur’an says: 

                 And we have established you on the earth and given therein 
support of life. 

                 How little do ye give thanks? 
                  Secondly, whatever evil and suffering we find in the world 
is not the result of the original sin of Adam which may be infecting all 
the generations of man, past, present and future. The Qur’an is very 
clear on this point. It repeatedly emphasizes that every man will be 
held responsible for only that which he himself has done, and no man 
will share the burden of the sins of others. 
                    Man is in the real world, and there exists suffering 
actually in the world he lives in. Now the problem is how to explain 
this suffering. Here it may be interesting to note Iqbal’s interpretation 
of the legend of the fall of man referred to in the Old Testament as 
well as the Qur’an. For, he thinks, it will give some clue to the 
understanding of the problem of suffering. Iqbal has maintained that 
the legend of the fall of Adam from the paradise mentioned in the 
Qur’an has not been used to describe the first appearance of man on 
the surface of the earth. According to him, its “purpose is rather to 
indicate man’s rise from a primitive state of instinctive appetite to the 
conscious possession of free self, capable of doubt and disobedience.” 
Thus, Adam’s first disobedience of God marks the conscious 
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realization of the possession of freedom of will choose good or evil. 
Free personality is, according to the Qur’an, God’s trust with man. 
Now it is upon him to use this trust rightly or wrongly. The Qur’an 
makes its position clear regarding good and evil. It says: 

                     And for trial will we test you with evil and with good. 
                     Dealing with the legend in question, Iqbal further 
remarks that the word ‘Adam’ has not been used to describe a 
particular concrete individual but the whole human race. His view is 
that it is highly probable that this legend “arose out of the primitive 
man’s desire to explain to himself the infinite misery of his plight in 
an uncongenial environment, which abounded in disease and death 
and obstructed him on all sides in his endeavour to maintain himself.”  

                  According to Iqbal, the Qur’an has split the episode of the 
fall of Adam into two. The first episode relates simply to the ‘tree’ 
and the other relates to the ‘tree of eternity’ and the ‘Kingdom that 
faileth not’. The first episode is mentioned in the 7th and the second in 
the 20th sura of the Qur’an. Interpretating the first episode, Iqbal, 
quoting the testimony of H.P. Blavatski, author of the Secret Doctrine, 
says: 
                   With the ancients the tree was a cryptic symbol for occult 
knowledge Adam was 
                   forbidden to taste the fruit of this tree obviously because 
his finitude as a self, his 
                   sense equipment and his intellectual faculties, were, on the 
whole, attuned to a  
                   different type of knowledge which necessitates the toil of 
patient observation and 

                          admits only of slow accumulation.                     

                On the advice of Satan, Adam sought a short cut to knowledge 
by tasting the fruit. Iqbal thinks, therefore, that the only way to correct 
this tendency was to place him in an environment which, however painful, 
was better suited to the unfolding of his intellectual faculties. 
Consequently, Adam was sent to the painful physical environment so that 
man may have the joy of perpetual growth and expansion through 
enlarging the possibilities of his knowledge which enriches by the method 
of trial and error. 
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                  According to Iqbal, the purpose of the second episode is to 
describe man’s desire to attain immortality through sexual reproduction. It 
is of life says to death: “If you sweep away one generation of living 
things, I will produce another”. However, due to the emergence of 
multitudinous individualities, there issues forth an awful struggle for 
existence. Hence Iqbal holds the view that this “mutual conflict of 
opposing individualities, is the world pain which both illuminates and 
darkens the temporal career of life”. The sufferings and other evils are, 
accordingly to him, the necessary accompaniment of the finitude of our 
‘self’. Iqbal says that the Qur’an regards true manhood as consisting in 
‘patience under ills and hardships’. 
                      It has now become clear that there is the positive existence 
of suffering in the world. As to the reason of its presence, Iqbal says that 
at the present stage of human evolution, we cannot fully understand the 
purpose of the presence of suffering. However, he thinks that there can be 
no meaning behind it except that the driving power of suffering provides 
man with a discipline so that his self may become hardened and fortified 
against a possible dissolution. Iqbal’s conclusion is this: 

                  We cannot understand the full import of the great cosmic 
forces which work havoc,  

                  and at the same time sustain and amplify life. The teaching of 
the Qur’an, which  

                  believes in the possibility of improvement in the behavior of 
man and his control over  

                  natural forces, is neither optimism nor pessimism. It is 
meliorism, which recognize a  

                  growing universe and is animated by the hope of man’s 
eventual victory over evil. 

                                                                                                               
(Rafique, 1988, 16- 19). 

AL- GHAZALI: Al- Ghazali, the philosopher and the theologians, has 
been judged by many to be the greatest among Muslims after the Prophet. 
He is certainly one of the greatest minds in the history of Islamic 
philosophy and theology and undoubtedly ranks with the greatest thinkers 
of the world. Long before Descartes he enunciated the method of doubt as 
a fruitful process of philosophical enquiry and propounded a theory of 
causation quite similar to that of Hume. In this general attitude he 
approaches Kant and Schleimacher. Prof. D.B. Macdonald in his 
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“Development of Muslim Theology- Jurisprudence and Constitutional 
Theory” plays a glowing tribute to him in these words, “The greatest, 
certainly the most sympathetic figure in the history of Islam and the only 
teacher of the after generations ever put by a Muslim on a level with the 
four great Imams”.  
                    His life and thought had, in fact, played a cardinal role in 
determining the spiritual values of Islamic Society. In his own person he 
took up the life of his time with all its problems. He lived through them 
and draws his philosophical and theological thought or system from his 
experience “Everything that he thought and wrote came with weight and 
reality of personal experience”. (Macdonald, 1903, 215 & 216). 
                  Al- Ghazali was born at Tus in 450/ 1058 when he was young 
his father died. His father’s Sufi friend brought him up. He studied 
Theology, Cannon Law, Science, and Philosophy, Logic and the doctrines 
and practices of the Sufis. He lived in Sufi atmosphere and passed his 
after life as a follower of Imam- al- Herman. Through the Imam he stood 
in the Apostolic succession of Asharite teachers, being the fourth from the 
Ashari himself. There he remained till the death of Imam in 478. He was 
appointed as a teacher in 484 in Nizamia Academy at Baghdad, and there 
he was struck by a mysterious disease. His physicians said that his malady 
was mental and could only be mentally treated. He went to Mecca in 488. 
“This fight, for it was so in effect of Al- Ghazali, was unintelligible to the 
theologians of the time”. 
                  He was wandering in the labyrinth of his time. Since his youth 
he had been a skeptical and ambitious student playing with religious 
influences yet unaffected by them. But the hollowness of his life was ever 
present with him and pressing upon him. As a result of his skepticism his 
religious beliefs gave way and left him with the course of that time. At 
last, the strain became too great and he touched for two months the depths 
of absolute skepticism. He doubted the evidence of the senses; he could 
see plainly that they often deceived, for example, shadows move but 
man’s eyes cannot perceive the movement. He doubted the primarily idea 
of the mind, the evidence of the senses, he could plainly that they often 
deceived, for example, shadows move but man’s eyes cannot perceive the 
movement. He doubted the primary idea of the mind. Can a thing be or 
not be? “Perhaps he could not tell”. When senses can deceive us there is 
no proof of the validity of mind. May be there is something the mind and 
transcending it. He also doubted revelation ecstasy and life after death etc. 
Thus he, for two months, became sceptic and thought no reasoning could 
help him. He had nothing from which he could begin. But at last he got 
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mercy of God and His light that followed in, and there was no need of 
reason for it. In this way this grace of God saved Ghazali and he regained 
the power to think. (Ibid, 221). Let us now discuss the conception of evil 
according to Al- Ghazali. 

CONCEPT OF EVIL: Imam Al- Ghazali was a great theologian, a 
profound philosopher and a highly accomplished Sufi. As a theologian he 
did not deviate even as inch from the fundamental views of the 
recognized theologians of his age. He affirmed the arbitrariness of Divine 
action….God cannot be unjust in what He does, and cannot be wrong in 
thought what He decrees. “Fair seeming things are fair through His 
revelation and foul seeming things foul through His veiling, there are two 
attributes which persist in past eternity as they existed in pre- 
eternity”……..So that foul and fair are things whose nature, God has 
prescribed in pre- eternity. The clinging of heart to God and living a life 
of absorption in Him was the ideal before Al- Ghazali and also the 
supreme good for Him. Everything that seemed fair or foul was judged by 
this standard. (Umaruddin, 1964, 44) 
                     Now with the consideration of this conception of ideal or the 
highest or supreme good, we have to examine the conception of evil in 
Ghazali’s philosophical systems. 

                     Evil may be categorized into four kinds such as 
metaphysical, physical, natural and moral. But Imam Ghazali discusses 
mainly the moral evil which he calls as “Shar”. 
                    Al- Ghazali, in accordance with the teachings of the Qur’an, 
believe that God is omnipotent to Him is due the primal origin of 
everything. It is He, the Creator who began the process of creation and 
adds to creation as He pleases. 
                    On the question of Khair (good) and Shar (evil), Al- Ghazali 
finds himself on the horns of a dilemma. On the one hand God is 
represented as the disposer of everything. 

                   He is the unmoved mover of the material world and the only 
efficient causes of all creation. Whatever happens in the heavens or on the 
earth happens according to a necessary system and predetermined plan. 
Not even a leaf can move without His decree. His law is Supreme 
everywhere. Whomsoever God wishes to guide, He expands His breast to 
Islam but whomsoever He wishes to lead astray He makes his breast light 
and straight. And on the other hand, man is shown to be responsible for 
his actions and for deserving place either in hell or in heaven. This 
implies complete moral freedom. (Sharif, 1959, 626). 
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                     Al- Ghazali seeks to reconcile both these tendencies on the 
basis of analysis of the human mind or human nature, freedom of will, 
ultimate end, knowledge, causation and grace etc. 
HUMAN NATURE: 

                  According to Al- Ghazali man has got two forms, “Khalq” 
(The physical form i.e. body) and Khulq (spiritual form). (Umaruddin, 
vol.I, part IV, 1962, 288). Khulq is the spiritual constitution of man. It is 
the essence of man which abides in his physical body and controls his 
organic and physical functioning. From this the actions proceed 
spontaneously and easily without much deliberation, hesitation and 
restraint on his part. It involves (1) a possession of action whether good or 
bad, (b) power over the action i.e. the actions are voluntary, (c) 
knowledge of the action, and (d) a state of the self which is equally 
inclined towards good or bad. (Ibid,Vol I, part II, 13). 

                  But the state, when the Divine element is continuously 
struggling with the human evil tendency, which is denoted by the 
Qur’anic expression as Nafs al Lawwama (the admonishing soul), it is the 
equilibrium between them all that produces results which conduce to the 
realization of the ideal. (Ibid, vol I, part II,139). 
                  We can say that things presented to the mind are of two types: 
(1) those our introspection or observation pronounces without deliberation 
as agreeable or disagreeable. No alternative is presented to the mind and 
(ii) those about which our reason hesitates to pronounce such a 
judgement. Here an alternative is presented to the mind and it has to make 
a selection. The example of the first is that of the movement of a needle 
towards our eyes. Here we know that the averting of the danger is 
advantageous and therefore we do not hesitate. On account of this 
knowledge our will is at once formed and our power is roused to act in 
order to avoid the needle and eye- lids are at once closed. Though this 
action is happened with intention, yet it was without hesitation and 
deliberation. Our actions where we have a choice are voluntary actions. In 
these cases reason hesitates and judgement is with old until we know 
whether the action which is to be executed is agreeable or not and we 
need to deliberate until the intellect decides in favour of acceptance or 
rejection. 
                      This, however, is complex process during which the satanic 
element in man tries to repel its influence. The inherent strength of the 
instincts of appetition and self assertion, and tendencies formed by 
previous acts are factors which often disturb the balance of this conflict 
but when the intellect decides finally, it is followed by the will to execute 
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the actions. And the action will be executed unless there are any external 
hindrances in the way, e.g. sometimes the source of this will is to shake 
off this inertia. (Ibid, vol I, part II, 160). 
                      In voluntary actions too will is produced by knowledge as it 
is produced in the first kind of action, therefore willing or not willing to 
do anything or knowledge of objects is must or essential.  

                     Knowledge is one of the corner stone of Al- Ghazali’s 
ethical system. Morality and good conduct are not possible without 
knowledge. 
                      Intellect is found in all men through differing in intensity 
and scope. Initially intellect is a potentiality for the development of 
knowledge under conditions of experience and intuition. This knowledge 
has two aspects, viz. formal knowledge and existential knowledge. The 
former is the knowledge of the form in which the various objects of 
experience and intuition are apprehended. It is the knowledge of self 
evident principles. 

                      Existential knowledge is the knowledge of the objects and 
events given in experience and intuition. It is of two kinds viz., 
phenomenal and spiritual. The knowledge of spiritual realities, e.g., God, 
soul etc is the highest form of knowledge. This knowledge depends upon 
intuition (Mukashafa) but it comes differently to different people. To 
some it comes through a good deal of self cultivation (Mujahida) while to 
few it is revealed directly. (Ibid, 143). 
                      Knowledge serves a two- fold purpose. It is, firstly, an 
apprehension of objects and their significance; and secondly, a guide to 
conduct. Accordingly, intellect or reason is considered to have two 
aspects viz., theoretical and practical. 
(i)Theoretical: It goes from the concrete to the abstract, from the 
particular to general, from the diversity to the unity, embracing wider and 
still wider fields under one principle as it advances. It too takes up 
towards the transcendental world and receives knowledge from it much as 
knowledge of God, His attributes, His actions, His angels, the mysteries 
of creation etc. Intuition is nothing but theoretical reason working at a 
higher plane. 

(ii) Practical: Practical reason is the hand made of theoretical reason. It 
receives from theoretical reason its ennobling influence. But its active 
function lies in the domain of human conduct. It gives direction to 
voluntary individual acts. An individual acts of a saint or a patriot or an 
artist is guided by ideals conceived by theoretical reason, which influence 
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the practical reason in most of its decision in individual acts. Moreover, in 
opposition to reason which works for construction there is in the self a 
satanic element which works for destruction. Therefore, it is essential that 
all human faculties should remain under the absolute away of practical 
reason, for when it loses its supremacy over them, there follows the work 
of human character. (Ibid, 148). 

CONCLUSION: 
One can conclude that evil is a problem, not because there is evil in the 
world or that there is so much of it in the world. The problem is not found 
in the lack of balance between good and evil in the world. The problem 
comes from the facts that if there is a deity that is all good, all knowing 
and powerful, how can evil exist? 

                  Human moral agents, not God, are the cause of evil. God is not 
responsible for the moral evil and in some sense created a world in which 
it is preferable that moral evil exists rather than it does not exist or even 
be a possibility. By looking at some area it is possible to form our own 
response to this problem of the existence of suffering and evil. 
                 The painful problem of evil that is really the crux of theism, as 
Iqbal says, has been the most notorious problem for all theologians, 
especially for the monotheistic ones. It has been a canker in the heart of 
theism. All religion and all great literature and art may be seen as attempts 
to respond to the existence of evil. 

                  Evil, antithesis of good. The philosophical problem of evil is 
most simply stated in the question, why does evil exist in the world? 
Death, disease, and sin are often included in the problem. “In the 
beginning, God created the heavens and the earth…..and God saw all that 
he had made, and behold, it was very good”. So why are things so messed 
up today? Well, sin entered into the world. But that doesn’t really the 
answer the question. If evil entered the world through Adam and Eve’s sin 
it doesn’t account the devil. 

                  Al- Ghazali basically discusses the moral evil. In according to 
Qur’an Ghazali said that God is omnipotent and He is the primal origin of 
everything. On the question of Khair (good) and Shar (evil), Al- Ghazali 
finds himself on the horns of a dilemma: If God is all powerful, why does 
He allow sin to hurt so many innocent people? Why does he allow sin to 
hurt so many people? Why does the drunk driver walk away from the 
accident that kills the innocent child? Why do bad things happen to good 
people? If God is good, why doesn’t he stop it? May be He can’t. But if 
God is not all powerful, how can He be God?  
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                To the present day, all theodicies have failed to explain why a 
good God would create evil, meaning that the existence of evil is simply 
incompatible with the existence of a good God. 
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A brief survey of Tarikh-i-Farah Bakhsh (Tarikh-i-Faiz 

Bakhsh) by Munshi Shiv Prashad. 

 

The Eighteen Century of India was very significant as far as the 

Persian language is concern as well as history of Indian Navvab’s. It is 

true that the culture of this language has to suffer an enormous change 

after death of Aurangzeb, yet in the light of quality and quantity of the 

prose works and notes produced by both Muslim and Hindu writers like 

Sujan Rai Bhandari, Mohammad Ameen Qazwaini, Rai Bindaraban Das, 

Bakhtiyawar Khan, Shiv Prashad and Isar Das Nagar hold an unique 

position in the history of Persian literature in India for their dynamic 

works. The period is particularly remarkable for its Epistolographical 

works. These people both Hindu and Muslim who excelled in the field of 

Historiography, Epistolography, Poetry, and Transliteration and so on, 

they have deep knowledge of Persian language and literature and they 

produced fine brand of literary works during that period which is still now 

found in the manuscripts available in India and abroad. They all are 

proficient in Persian and they had to negotiate as well as issue letters, 

orders and Firmans on behalf of their Navvab’s. The contribution made 

by Shiv Prashad in the history of Rohilla Afghan’s was remarkable as 
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well as Persian language and literature and the Indo- Persian language and 

literature is concerned. Most of these writers confined their works to the 

completion of general histories of the world in India like Khulsat-ut-

Tawarikh, Tawarikh-i-Dilkhusa, and Tawarikh-i-Shah Alam and so on. 

The Safar Nama which throws light on the socio- economic condition of 

the period. 

History remembers the Kings/Navvab’s but there are some name which 

will be remembered for their notable works during the particular period. 

Earlier in ancient times king’s and Navvab’s appoint a particular munshi 

to write history of his own period so that the coming generations will 

know about his works and glory. At the time of Afghan chiefs of kather or 

Rohilla there was a person name Shiv Prashad 

( راقم السطور اصنف العباد شیو  هید تصنیف این مزخرفات اینست کهتم۔ وصف تعریف کتاب

۔رستم الملک هادر پیش نواب امتیازالدولهپرشاد بموجب اجازت و ارشاد خداوند نعمت ب ) 

He was in the service of Rohilla Chief Navvab Faiz-Ullah or 

known as Faiz Baksh Fyzabadi who employed him as agent in his 

negotiations with Colonel in command of the British force at Bilgram. 

There Mr. Shiv became acquainted with Mr. Krik Patrick at whose 

request he wrote the situation of Afghans and the glory of their battles. He 

completed the work in the month of Muharram, in 1776 and dedicated his 

work to Navvab to whom it was submitted for correction. This work is 

known as Farah Baksh and also known as Faiz Bakhsh تاریخ فرح  هب  )     

 .(بخش مسمی ساخت
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There is another book Farah Bakhsh, A story of Fyzabad from 

1179H/1765-6 to 1233H/1817-8 (Persian Literature,A Bio-

Bibliographical survey by C.A.Storey,History,P.No.135 )  written by 

Mohammad Faiz Bakhsh with the same name.  According to Persian 

Manuscript Farah Baksh or Faiz Baksh it is also known as Tarikh-i-

Afaghana ( هذا مسمی به فرح بخش معروف به تواریخ افاغنه تصنیف منشی شیو پرشاد کتاب  

اض زمان نواب بخط بنده ارادت استمال شب لال در عهد ریاست نواب مستطاب معلی القاب فی

احمد علی خان صاحب بهادر بن نواب محمد علی صاحب مرحوم بن نواب فیض احمد خان 

 .(صاحب مغفور

It was completed in 1190 H/1776 and copied by Shib Lal. This 

particular work is known as the history of Rohilkand and it discusses the 

history of Afghans who came to India. A history of Rohilla Afghans, their 

rise, independence and dissolution from the first foundation of their power 

to their defeat by Shuja ud-daula and the East India Company at Lal Dang 

in 1188 H /1774. The manuscript of this work is available in Raza library, 

Rampur, Maulana Azad Library, Aligarh Muslim University, Aligarh, 

University of Punjab Lahor Pakistan and also available in The British 

Museum, England. 
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