




   

ISSN:- 2394-5567              (UGC No. 47011)             S.No. 15

  


  




 






Mob.  no. 09410478973





dabeerpersian@rediffmail.com





   


 
 
 

   
 

 


 

  
 
 

 
 

   

   










   


  
   
   
   
   
   
   
   
  




 
   
   
   
    
 

 


 

English Articles:

1.        Contribution of eminent arabic & persian culture institutions in Bengal

                                                                     Miss Nazmun Nahar                        3

2.        Persian Literature and its affection to Non-Muslims during Mughal Period

                                                                     Dr. Rozina Khatun                           14

3.         Dr. Hira Lal Chopra- An Erudite scholar of persian

                                                                     Sk Md Hafizur                                  23

4.         Sultan Shamsuddin Iltutamish-A Secular and farsighted sovereign

                                                                     Shama Rahmani                               31

5.        Dara - From defeat to death

                                                                    Mohammad Ibrahim Wani               40 





   



   
  

   
   

    

  



 

    
    

 
 


 




 

























 
 








 

















   






















 





















   





















































   

























 









 

 











   


















   














 






 












 







   


















 

 
  


 







  



 







   




 




 

































   






 











 







 















   












 


































   















 


  


 












 











   









 





  












 



 

 







   










"If Persia is proud of its Firdousi, its Hafiz, its Rumi and its Nizami. Kashmir

is equally proud of its Shaiq its Ghani, its Sarfi, and its Akmil"5
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Contribution of Eminent Arabic and Persian Cultural 

Institutions in Bengal 

 

Abstract:  
India and Iran have had close contacts in the realm of 

language, literature and culture. Since the 13th century Bengal has 
been a seat of Arabic and Persian learning and has played vital role 
in promoting and preserving Indo-Persian cultural heritage. The 
Nawabs, officials of the British Raj, the great orientalists and the 
Indian scholars collected Arabic and Persian manuscripts, 
documents, miniatures and other artifacts which are now in the 
treasure trove of the Asiatic Society, Indian Museum, Victoria 
Memorial Hall, Hazarduari Palace Library at Murshidabad and the 
National Library to name but a few in West Bengal. The 
establishment of the Calcutta Madrasah, Asiatic Society, Indian 
Museum, Fort William College, Hazarduari Palace, National Library 
and Victoria Memorial Hall in the last two centuries have contributed 
a great deal to Arabic and Persian studies and are reckoned as the 
pioneer institutions in India or in feet the repository of Indo-Persian 
cultural heritage in West Bengal. 
Key words:  
Arabic and Persian manuscripts, Indo-Persian cultural heritage, 
Calcutta Madrasah, Asiatic Society, Fort William College, 
Hazarduari Palace, National Library. 

 

Introduction: 

he Mughal Empire was founded by Emperor Babur in 1526 A.D. 
began to lose its strength after the death of last great Mughal emperor T
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Aurangzeb in 1707 A.D. Arabic and Persian languages and literatures 
flourished during this period to great extent. Bengal always stood at the 
forefront for the promotion of Arabic and Persian studies in eastern India 
in particular. The transfer of authority from Bengal Nawabs to the East 
India Company after the Battle of Plassey (1757 A.D.) opened a new 
chapter in the Arabic and Persian studies. The establishment of Calcutta 
(1) Madrasah (1781 A.D.), Asiatic Society (1784 A.D.), Fort William 
College (1800 A.D.) etc. and the Indian and European scholars putting 
their intellectual effort widened the Arabic research field as well as the 
Persian research field. Hundreds and thousands of Arabic and Persian 
manuscripts were collected; researches were made and printed versions of 
the master pieces were brought out. The association of orientalists and 
Indian scholars in gathering the hand written Arabic and Persian works, 
which look upon as the Indo-Persian composite culture and the National 
Heritage of our country as well, not only paved the way for the posterity 
but cared, preserved, and promoted the Arabic and Persian languages and 
literatures in the eastern region of India. 

Eminent Arabic and Persian Cultural Institutions in preserving and 
cultivating the Arabic and Persian Heritage in Bengal: 

THE CALCUTTA MADRASAH 

Ultimately after a long struggle the Calcutta Madrasah was 
declared the “Aliah University” on 5th April 2008 A.D. (2) The 225 years 
old institution lost its traditional identity as Madrasah but a number of 
technical, professional and job oriented courses have been included in its 
curriculum to upgrade its status. 

Warren Hastings founded the Calcutta Madrasah (Mohammadan 
College of Calcutta as named by its founder) in October 1780 A.D.; the 
first institution for the Arabic, Persian and Islamic studies in India with its 
entire expense borne by him, which was later reimbursed, the Bengal 
Government took it over in April 1782 A.D. It was originally situated at 
Baithakkhana near Sealdah in Calcutta and was shifted to its present site 
at Haji Muhammad Mohsin Square/ Wellesley Square in 1827 A.D. In 
1837 A.D. the government abolished Persian to make room for English as 
official language and established Anglo-Persian Department under direct 
control of the principal of Calcutta Madrasah College and this school still 
continues. 

Main objective for establishing the Calcutta Madrasah was to 
produce men of adequate trained in Arabic, Persian and Muslim Law 
(Fiqh) for appointment in various lower posts in the administration, 
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particularly as interpreter of Muslim law, with a view to qualify the sons 
of Muhammadan gentlemen for responsible and lucrative offices and to 
train offices for running the revenue administration and judiciary. Its first 
head preceptor (Modarris i- Awwat) was Mulla Majduddin, an erudite in 
Islamic learning; Muhammad Ismail replaced him in 1791 A.D. 

The first direct bureaucratic intervention in the Madrasah’s affairs 
came in 1790 A.D. when the collector of Twenty Four Parganas took the 
charge of the Madrasah amidst widespread allegations of mismanagement 
and indiscipline of students. After investigation, the head teacher, 
Majduddin was removed in 1791 A.D. and the management of the 
institution was handed over to a three-member committee with the 
Chairman of the Board of Revenue heading it to gear up the 
administration of the Madrasah, Capt Ayron, a retired British army officer 
was appointed in 1819 A.D. as the first secretary of the Madrasah 
management committee, which became defunct in 1842 A.D. To rescue 
the Madrasah from a current of continuing deterioration a European, Dr. 
Aloys Sprenger, was appointed Principal for the first time in 1850 A.D. 
Few other European Principals followed him, the last in the series being 
A.H. Harley, who held office during 1910-1911 A.D. (3) 

It would not be unfair to say that Arabic and Persian poets and 
scholars produced during 19th & 20th centuries were either the students of 
Calcutta Madrasah, the custodian of Islamic culture in Bengal or 
associated with it as a teacher. It is interesting to know that most of the 
scholars and students associated with the Calcutta Madrasah were also 
members of the Asiatic Society, which acted as the fountain institution of 
Arabic and Persian studies in the city. A host of Arabic and Persian 
scholars and poets assembled here to teach the Arabic and Persian 
classics. Considerable number of classical texts likes Chahar Durvesh, 
Ayari Danish, Tutunamah, Gulistan o Bustan i Sa’di, etc. were translated 
into Urdu. The important scholars who contributed to the development of 
Arabic, Persian and Urdu were Mir Amman Dehlavi, Sher Ali Afsus, 
Haider Bakhsh Haidari, Kazim Ali Jawan, Maulavi Ikram Ali, Mir 
Bakhshish Ali to name but a few deserve special mention. 

Apart from the European scholars, there was large number of 
Indian scholars whose contribution for the development of the Arabic, 
Persian and Islamic Studies are inevitable. A host of poets who were 
attached to the institution, mention may be made of Mullah Muinuddin, 
Maulana Muhammad Wahjih, Maulavi Ishaque Burdwani, Maulana 
Wilayat Husain, Maulavi Hidayat Husain, Allama Abdur Rahman 
Kashghari, Maulana Zafar Ahmad Uthmani, etc. (4) 
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There is a printed catalogue of Arabic and Persian manuscripts 
one in the collection of the Calcutta Madrasah College (present “Aliah 
University”). The catalogue was prepared by Maulavi Abul Makaram 
Fazlul Wahab under the supervision of Maulavi Hedayat Hussain. Bengal 
Government Press published it in 1928 A.D. It is said that during the 
partition (1947 A.D.) the entire collection of manuscripts along with other 
documents and books shifted to present Dhaka University. There are more 
than 200 Persian manuscripts on various subjects. The collection included 
Akbamamah, Tarikh i Alamgiri, Twarikh i Kashmir, Khamsa i Nizami, 
Gulistan, Bustan, Nal Daman, Kulliyat i Mir Dard, Kulliyat i Khaqani to 
name a few. (5) 

THE ASIATIC SOCIETY 
On 15th January 1784 A.D. a group of British scholars and 

enthusiasts in Calcutta founded the Asiatic Society of Bengal, the premier 
Orientalist institution of its time with the object of prosecuting an 
“enquiry into the History and antiquities, arts, science and literature of 
Asia” (6) The idea of founding an association for pursuing systematic 
research on Asia in general and South Asia in particular first came from 
Sir William Jones (1746-1794 A.D.) who joined the Calcutta Supreme 
Court as a Judge in 1783 A.D. Already a group of Company servants 
including Halhed, Nathaniel Brassey (1751-1830 A.D.), Sir Charles 
Wilkins (1749/50-1836 A.D.), H.T. Colebrooke was quite actively 
involved in oriental studies. Warren Hastings (1732-1818 A.D.), the 
Governor General, himself was deeply interested in Indian classical 
languages and literatures. 

On 15th January 1784 A.D. thirty Europeans gathered in the Grand 
Jury Room of the Supreme Court at Calcutta and adopted the proposal of 
Jones for establishing the institution, which was named as “The Asiatick 
Society”. William Jones had the honour to become its first President and 
continued in this position until his death. Warren Hastings became the 
first Governor General of British India. Hastings strongly supported 
collecting knowledge of Indians and their customs, laws, and languages. 
He became proficient in Bengali, Urdu, and Persian and encouraged a 
generation of Orientalists in their research. Thus, he served as the Patron 
of the Society. Since then the position of the Patron was held by the 
Governor General and lately by the Bengal Governor till 1947 A.D. 
George Hillarow Barlow (1762-1847 A.D.) was elected the first Secretary 
of the Society. A large numbers of Europeans having interest in 
cultivating and promoting knowledge could seek membership of the 
Society. The membership of the Asiatic Society was thrown open to 
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learned natives in 1829 A.D. when five of them i.e. Prasanna Kumar 
Thakur, Dwarkanath Tagore, Shibchandra Das, Rasamoy Datta and Ram 
Kamal Sen were elected members. Now it was open for all nationalities 
irrespective of religion, race and caste to apply for its membership. 

The Asiatic Society consisted of British administrative officials 
who devoted their free time for studying India. Virtually none stood to 
receive monetary gains from their work, and most met the research 
expenses out of their own pockets. Rama Sundari Mantena notes that 
throughout the annals of the Madras Public Proceedings, “there are 
numerous entries of British officials requesting compensation for 
expenses incurred in their research endeavours.” (7) The adjective 
‘Asiatick’ was means definitive then that of ‘Oriental’. The antique ‘K’ in 
Asiatick was dropped in 1825 A.D. The geographical denomination of 
Bengal was introduced by James Princep in 1832 A.D. and continued till 
1934 A.D. In 1935 A.D. ‘Royal’ was prefixed to the title (with the 
permission of his Imperial Majesty in 1936 A.D.). The epithet ‘Royal’ 
being a chronic in independent India (since 1947 A.D.), the society 
resumed its paternal name “The Asiatic Society” (without antique ‘K’) 
from 1st July 1951 A.D. (8) 

From 1832 A.D. the Journal of the Asiatic Society of Bengal 
began to be published under the editorship of James Prinsep (1799-1840 
A.D.) as a private concern, though it mainly published the research 
reports of the Asiatic Society. An attempt was made in 1899 A.D. to 
change the name of the Society to “Asiatic Society of Bengal” but the 
proposal was voted down by the general assembly. A Royal charter was 
obtained in 1936 A.D. and the Society was then renamed “The Royal 
Asiatic Society of Bengal.” At a general meeting held on 2nd January 1950 
A.D. the organisation was again named “Asiatic Society.” Confusion 
exists about the title of the Society’s journal as well. Its unofficial organ 
Asiatick Researches continued from 1788 to 1849 A.D. The Journal of the 
Asiatic Society of Bengal continued from 1832 to 1934 A.D. From 1935 
to 1952 A.D. it was called the Journal of the Royal Asiatic Society of 
Bengal. From 1953 A.D. the Journal came to be known as the Journal of 
the Asiatic Society(9). The Asiatic Society of Calcutta fostered the Asiatic 
Societies in Great Britain, France, Germany and other countries in turn. 
These societies have been the most zealous promoters of Persian language 
and studies. Europeans who mastered Persian in Calcutta are the founders 
of these flourishing institutions specializing in the study of Iranian 
language and culture all over the world(10). 
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When the East India Company established its college at Hertherd 
in 1806 A.D. Persian was made the compulsory subject on its syllabus for 
probationers in the Company’s service; the college of Fort William also 
prescribed Persian for its student Chairs of the Persian were instituted at 
both. Public disputation was part of the graduating ceremony at Calcutta. 
Finally, Asiatic Society was springing up all over the civilized world. In 
1829 A.D. was established the Royal Asiatic Society of Great Britain and 
Ireland with its chapter at Bombay, called Bombay Royal Asiatic Society. 
Asiatic Societies were also established in Sri Lanka, Malaysia, Tokyo, 
and America (with a different name Oriental Academy), and lately in 
Pakistan (today’s Asiatic Society of Bangladesh). These institutions acted 
as the further stimulus to Persian studies in the empire’s capitals and 
provided funds for the printing of numerous learned researches into 
Persian studies(11). 

The Asiatic Society, presently located at 1, Park Street, Calcutta, 
has played very important and most crucial role in the promotion of 
Arabic and Persian studies in India in general and Calcutta in particular. 
The Asiatic Society has reconstructed and preserved the Indo-Persian 
cultural heritage through its edition, translation and publication of Persian 
manuscripts. The great scholars and Orientalists like William Jones, 
Charles Wilkins, H.T. Colebrook, Francis Gladwin, B.H. Hudson, H.H. 
Wilson, James Prinsep, Hairy Ferdinand Blochmann, Alexander 
Cunningham, Henry Beveridge, Edward Denison have contributed their 
intellectual inputs to the Society in the promotion of the Persian studies, 
which gave them a forum for their investigation through its publication 
facilities and Journals, Asiatick Researches, Gleanings in Science, Journal 
of the Asiatic Society of Bengal and various Memoirs. 

FORT WILLIAM 
Fort William College or College of Fort William is an academic 

centre for Oriental studies established by Lord Wellesley then Governor 
General of British India in 1800 A.D. within the Fort William complex. 
Its purpose was to impart language training to the writers recruited by the 
Company for civil service in their establishment in south and South-east 
Asia(12). Wellesley felt that both academic and moral training were 
necessary to make the young civilian capable of facing the challenge of 
colonial administration. These new civilians were posted to the various 
districts of Bengal. Fort William College aimed at training British 
officials in India languages and in the process it fostered the development 
of languages such as Bengali and Hindi(13). 
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It is considered by many historians to be starting point of the 
Bengal Renaissance(14). The establishment of The Calcutta Madrasah in 
1780 A.D. the Asiatic Society in 1784 A.D. and the Fort William College 
in 1800 A.D. completed the first phase of Kolkata’s emergence as an 
intellectual centre(15). A Department was established for each major 
language and culture of India. The Professors, Munshis and Assistant 
teachers were appointed for each Department. Incentives were given to 
the writers, besides assistance of Munshis and Professors. Its expenses 
were designed to have been met by a contribution from all the civilians in 
India and an uncertain allocation that was to come from the operation of 
the Government Printing Press. The director’s simultaneously ordered 
Fort William College, which had proven quite expensive, reduced in size 
and cost, with most of its language training shifted to Britain. In 1830 
A.D. Fort William College was largely closed except for use as an 
examination centre(16). The Court informed Wellesley that an institute 
like the College of Fort William would be soon established in England. 
Thus, it followed the establishment of the East India College, commonly 
known as Haileybury College (located at Haileybury) in 1805 A.D. 

The Persian establishment attached to the College of Fort William 
from 1800 to 1830 A.D. was the biggest as compared to any other 
language. P. T. Nair informs: “Persian was continued to enjoy as the court 
language of India, had a Department headed by Neile B. Edmonstone, 
then a Persian translator to the Government his Assistant teacher was John 
H. Harington, a Judge of Sadar Diwani Adalat and Francis Gladwin, a 
soldier diplomat. Francis Gladwin, William Kirkpatrick, John Harington 
and others were Professors in Persian in 1801-1809 A.D. Mathew 
Lumsden who started as a Teacher of Persian in 1801 A.D. became 
Professor of that language in the College in 1807 A.D. and continued in 
that office for 16 years. James Atkinson (1816-1818 A.D.), Samuel 
Coulthard, J.W.J. Ouseley and John Weston were also in the faculty of 
Arabic and Persian during 1800-1830 A.D.(17)” 

For Arabic studies, Wellesley engaged Lt John Baillie, who was 
considered to be the best Arabist after William Jones. The Hindustani 
Language Department was entrusted to John B Gilchrist, an Indologist of 
great repute. H.T. Colebrook, the famous orientalist, was selected to head 
the Sanskrit Department William Cary, a non-civilian missionary and a 
specialist in many Indian languages including Bengali, was selected to 
head the Department of Vernacular Languages. All the Departments had a 
number of Pundits and Munshis who made up the native element of the 
College staff. Among the most celebrated Bengali staff members of the 
College were Ramram Basu, Tarinicharan Mitra and Mrittunjoy 
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Bidyalankar, Madan Mohan Tarkalankar (1817-1858 A.D.)(18). With the 
help of these Pundits the Professors of the College successfully 
experimented with standardizing Bengali language and fashioning its 
prose (19). 

College of Fort William had good number of native Munshis in 
Persian. Civilian trainees were given Munshis for learning Persian from 
them directly. Professors always paid personal attention to their trainee. 
The Munshis who served in the Fort William College some of them were 
Abdul Khud (1813 A.D.), Abdul Rahman (1812 A.D.), Allah Dad (1801 
A.D.), Asadullah (1801 A.D.), Badar Ali (1801 A.D.), Ganga Bishan 
(1801 A.D.), Gholam Ahmad (1805 A.D.), Gholam Bhik (1801 A.D.) etc. 
At least ten Persian Munshis were appointed in 1801 A.D. Mir Abdur was 
sent from Fort William College to Haileybury College in 1807 A.D. to 
teach Persian when the East India Company opened that administrative 
training establishment Maulvi Mir Abdul Ali of Varanasi, had already 
worked at Fort William College as a Munshis in the Persian Department 
since about 1801 A.D. but he was qualified to teach Hindustani as well 
(20). Maulvi Mirza Khalil of Lucknow was qualified to teach those two 
languages as well as Arabic. These two men came separately to England 
in 1807 A.D. and 1808 A.D. respectively, each attended by a Muslim 
personal servant(21). 

The Fort William also encouraged translations of Classics in 
Arabic, Persian and Sanskrit into English and Indian languages and 
compilation of bilingual or multilingual lexicons. Availability of the press 
greatly facilitated the publication programme of the College, which in the 
works of Gilchrist had become “an asylum for Oriental literature.(22)” 

The Arabic and Persian works issued by Fort William College some 
of them are: 

 Persian Guide, 1802 A.D. Francis Gladwin- Elementary Grammar 
for the students at the College.  

 Persian Munshis, 1802 A.D. Francis Gladwin, Elementary Persian 
Syntax and Arabic Grammar. 

 A Grammar of the Persian Language, 1810 A.D. by M. Lumsden. 
 Hidaya I & H, 1807 A.D. HI & IV, 1808. Translated from Arabic: 

A Compendium of Islamic Law, edited by Maulavi Muhammad 
Rashid. 

 Mujmooue Shumsee, 1807 A.D. Translated from Arabic. A 
concise view of the Copemican system of Astronomy. Maulvi 
Abul Khair under the superintendence of W. Hunter. 
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 Sirajeeyu, 1811 A.D. translated from Arabic. Law of succession 
and inheritance, translated by Mufti Muhammad Rashid etc. 

HAZARDUARI PALACE LIBRARY (MURSHIDABAD) 
Murshid Quli Khan (d. 1727 A.D.), the first of the Nawabs, came 

to Murshidabad (name after him) in 1700 A.D. as Subedar and the 
founder of an independent provincial dynasty (23). He became the 
Subedar of Bengal in 1717 A.D.; he reigned over Bengal, Bihar and 
Orissa from his capital Murshidabad with only a nominal allegiance to the 
Mughal Emperor. He opened a mint and introduced the “Zurb i 
Murshidabad” (24) coin. Murshid Quli Khan had built the magnificent 
Katra Masjid (mosque) in 1723 A.D. He lies buried under the stairs 
leading up to the terrace of the mosque, as marks of humility (25). 
Murshidabad has played an important role in the promotion of Persian 
studies. Persian being the official language of India enjoyed the patronage 
of the Kings and Nawabs of the time. A large number sufis, poets and 
writers adorned the courts of Bengal Subedars. The East India Company 
reigned from here for many years after the Battle of Plassey. 

The Hazarduari Palace, (the palace with a thousand doors) also 
known as “Barra Kothee” is a large and imposing pile of building in the 
Italian style at Murshidabad was designed by Duncan McLeod for the 
Nawab Nazim Humaun Jah, descendent of Mir Ja’far in 1837 A.D. This 
three-story palace was once used to hold Durbar and later became the 
residence of the high-ranking British Officials. The stone slabs imbedded 
in the walls of the pedestals from triple lamp posts, one bearing an 
inscription in Persian and the other in English. 

It is now a museum and its library has huge collection of Arabic, 
Persian and Urdu manuscripts, and documents. The gallery has beautiful 
collection on armoury, splendid paintings, and exhaustive portraits of the 
Nawabs, various works of art including beautiful works of ivory of China 
(European) and many other valuable artefacts on display for the visitors. 
The library contains very huge and varied collection of books and most 
rare and valuable oriental manuscripts. Graphical embellishments of 
various kinds, brilliantly coloured into, gold, enamel, highly finished 
ornamental and floral designs, of every conceivable fanciful and elegant 
description, make the Holy Qur’an and other manuscripts gorgeous and 
artistically beautiful. Some are mere perfection of the calligrapher’s art. 
The collection of Holy Qur’an is unique in India. The total number of 
Arabic and Persian manuscripts in the collection of Hazarduari Library is 
considerable. 
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THE NATIONAL LIBRARY 
The Imperial Library was formed in 1891 A.D. by combining a 

number of Secretariat libraries. This was opened to the public on 30th June 
1903 A.D. at Metcalf Hall, Calcutta, renamed in 1947 A.D. as the 
National Library. John Macfarlane, the Asst. Librarian of the British 
Museum, London, was appointed as the first Librarian of the Imperial 
Library (26). It contains the consider number of Arabic and Persian 
manuscripts donated by Maulavi Sayyed Sadruddin al-Musavi, a landlord 
of Buhar, Burdwan, West Bengal and Sir Jadunath Sarkar, a well-known 
historian of the medieval India. 

Conclusion: 
In the 13th century, Bengal came in contact with Arabic and 

Persian, the two languages of the Islamic world. Arabic was used as the 
language of religion in the region while Persian became the vehicle of 
cultural expression in Bengal. The Hindus and Muslims both had accepted 
the role of Persian language as a vehicle of cultural expression in the 18th 
and 19th century. Islamic cultures which eventually became the dominant 
culture in Bengal gave birth to a new society known as Persianate Society 
in Bengal. There are numerous calligraphic and lavishly illuminated, 
gilded and illustrated texts and some of the copies of manuscripts which 
are unique and rare in Bengal. They are fruitful for studying cultural 
interactions of Persianate society with Bengal in the past and in present 
times they reject the views of “clash of civilizations”. Besides above 
mentioned institutions there are a small but good number of Arabic, 
Persian and Urdu manuscripts preserved in the Indian Museum, Iran 
Society, Maulana Azad College, Visva-Bharati University etc. to name 
but a few.  
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PERSIAN LITERATURE AND ITS AFFECTION TO 
NON-MUSLIMS DURING MUGHAL PERIOD 

 

 India has ever been a land of interest to foreigners. Many invaders 
travelers and expeditioners came here with certain motives. They brought 
along with themselves their cultural heritage lingual and philosophical 
riches but over a period of time they got assimilated in the vast ocean of 
Indian culture and social ethos. 
 Like many invaders the Turks also came here in search of fortune. 
The Sultanat period brought India very close to West-Asian nations. The 
Mughals not only won India but also enriched Indian art, culture, 
architecture, literature, music, good governance and a hoard of human 
intellectual pursuits were brought along given royal patronage and given 
impetus to flourish and get accomplishment. The Mughal period is an era 
of human accomplishment.  

 With the coming of the Mughals, a new era in Persian literature 
started. The Persian Literature flourished during Mughal period and it was 
period of growth literature in India. The Indian literature witnessed the 
Golden age  during the Mughal Rule. 

Since the Timurids rule was confined to Persia, but the 
descendants of Timur ruled over India under the title of Mughal Empire 
for three centuries. The Mughal Empire that had been established in India 
by Zaheeruddin Babar, defeating Ibrahim Lodi in the battle of Panipath in 
1526 A.D. After the establishment of the Mughal in India, hosts of poets 
and writers left Persia and folked to the court of the Mughal Emperars. 
Almost all the emperor (Babar, Akbar, Jahangir, Shahjahan, Aurangzeb) 
were great patrons of learning and entertaining the men of letters and 
scholars at their courts. The munificence and benevolence in respect of 
poets and scholars made India another Persia. 

 The founder of the Mughal Empire Babar brought with him poets 
and scholars like Abul Wahid Farighi, Nadir Samarqandi and Tahir 
Khawandi from central Asia. Though Babar  himself wrote in Turkish, his 
court provided forum to both persian and Turkish writers. Babar himself 
was a poet and great historian. According to T. Lanepool, “In Persian, the 
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language of culture-the Latin of central Asia-he was an accomplished 
poet; and his native Turkey, he was master of a pure and unaffected style  
alike in prose and verse.” Babar was a great patron, for example he wrote 
in his memoirs about Jami “The all surpassing head of the poet band was 
Maulana Abdur Rahman Jami. He was unrivalled in his day for esoteric 
and exoteric knowledge. Famous indeed are his poems, The Mulla’s 
dignity it is out of my power to describe : It has occurred to me merely to 
mention his name and one atom of his excellence as a benediction and 
good omen for this part of my humble book.” 1a  
 Suleiman Shah, a cousin of Babar, also wrote verses both in 
Turkish and Persian. The other prominent literary figures of Babar’s time 
were Shaikh Zainuddin, Mulla Shihab and Khwandamir. Gulbadan 
Begam, the daughter of Babar was also a great scholar and she wrote 
Humayun Nama on the specific request of Akbar. Shaikh Zainuddin who 
was the secretary of Babar, was an accomplished scholar of Turki, Arabic 
and Persian. 

 According to Badauni, “He was one of the greatest scholars of the 
age and was the first to translate into Persian the Turki memoires of 
Babar. He also commented on Mabayyan, a work which Babar had 
written on Hanafi Jurisprudence. He was known as Zainuddin Khawafi, 
although he wrote as ‘Wafai’. The important work which he wrote covers 
the whole history of the conquest of India by Babar.” M.A. Ghani said- 
“Among Babar’s contemporaries there were many who came to India, and 
wrote their works here under the Indian patronage. No parallel instance is 
to be found in history of a period prior to his in which poets and scholars 
of Persian language migrated to India in such large numbers. It is mostly 
from his regime or the advent of the Mughal rule that the Persian 
language in India has acquired its own significance.” 

 Humayun, the son of Babar was also a great patron of poetry as 
well as prose. Like Babar he was also adept at writing poetry and wrote 
Masnavi, rubai, diwan as well as ghazal. According to Ghani, “From his 
own verses which include almost all principal kinds of poetry except 
qasida and qita, his position as a poet of the Persian language is clearly 
established.In his ‘rubai’ and ‘ghazal’ while behind no one, he stands 
ahead of many of his contemporaries. The chief feature of his style is the 
clearness of expression which pervades all his writings, and his words are 
always few, simple and compact.” 1b 
 Humayun encouraged other scholars, poets and historians. A large 
number of them adorned his court. Shaikh Amanullah Panipati wrote 
qasida, Shaikh Abdul Wahid Bilgrami and Shaikh Gadai were two 
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prominent Hindi-Persian Poet at the court of Humayun Mohammad Ibn-i-
Ashraf al Hussaini or Dustamdari wrote Jawahir nama-i-Humayuni in 22 
Chapters. 
 Another important work of history produced during his time was ‘Nafais 
ul Maasir by Mir Alauddaula Kazwini. Maulana Qasim Kahi compiled a diwan 
in which he included a number of qasida, masnavi, and ghazal. Shah Tahir 
Dakhani also wrote qasida and masnavi in praise of Humayun. Another 
prominent literary figure of Humayun’s time was yusuf bin-i-Muhammad Hirwal 
who is credited with important works like Riyar ul Insha, Jamiul Faicaid Qasida 
Fihifz-i-Sihat, Badaiul Insha. Badaiul Insha, it dealt with the art of literary 
composition. Jauhar wrote Tazkirat-ul waqiat. Khawaja Hussain Mervi apart 
from compilling a diwan also translated the famous Hindi work Singhasan 
Battisi into persian. 

 The Persian literature made a wonderful progress during the times of 
Akbar. A number of outstanding works of literary and historical importance 
were produced during his time. Some of the prominent works of his time include 
Tarikh-i-Alfi of Mollah Daud, the Ain-i-Akbari and Akhamama by Abul Fazal, 
the Muntakhab-ut-Twarikh the Tabakat-i-Akbari of Nizamuddin Ahmed, Masir-
i-Rahimi of Abdul Baqi. 

 Abul Fazal apart from being a great scholar was a personal  friend and 
counselor of Akbar for almost 35 years. The quantum and quality of his work 
has been greatly admired by the scholars. For example, V.A. Smith says, “Abul 
Fazal alone among the historians aimed at producing a work worthy to be ranked 
as literature, but can hardly be said to have succeeded.”  1c 

 Abul Qadir Badauni wrote Muntakhab-ul-Tawarikh which is also known 
as Tarikh-i-Badauni, a general history from the times of Ghaznavids to the 
fortieth year of Akbar. This work is specially useful in correcting fulsome 
eulogium of the Akbarnama. It also helps informing correct impression of the 
character of the great Mughal ruler. 

 The Persian literature produced in India abounds in Masnavis, Diwans, 
Kulliyats, Biographics, Histories, Commentaries, Laxicons, Metaphyoics, 
Medicine, Logic, Philosophy and from amongst a host of literary men who 
flourished in India, such as Amir Khusraw, Abul Faiz Faizi and Jamaluddin Urfi. 

 Amir Khusraw: 
          Every brunch of Persian literature was presented in India, with a 
remarkable proclivity for new experiments and innovations in new literary 
genres producing original contributions, both in content and form. The profusion 
of traditions and beliefs in India provided a fertile ground for poets and writers 
who used the protentials of Persian and its range and malleability to the full in 
exploiting these initially discordant features. The Persian work of one of the first 
masters, Amir Khusraw born of Patiyali (1253-1325) in the district of Etah in 
Uttar Pradesh, covers almost all the literary genres with a stamp of ingenuity and 
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originality with few equals in all Persian literature. According to Shibli Nomani, 
Khusraw, like Saadi had brought his language closer to the colloquial thus 
making his poetry all the more sweet and appealing. The chief characteristics of 
his ghazals are purity and simple fluency, delicacy and fire, tenderness and 
elegance, love and life, softness and refinement, music and melody. The 
following lyrical verses may be cited in its example. 

“Man tu shudam tu man shudi, man tan shudam tu jaan shudi 

Ta kas na guyad baad azin , man diagram tu digari” 2  
i.e.,     “I became you(I lost in your heart soul) you became me, I became 
body you became soul, For people not to say that we are apart from now 
on.”        

          Dr. M. Waheed Mirza, an authority on Khusraw stated : “There 
have been in the history of the world but few instances of a scholar or a 
poet acquiring a popularity and a fame like those of Khusraw centuries 
have elapsed since the ‘Parrot of India’ sang his last song and the voice 
that had charmed princes and peasants was hushed for ever, yet the 
memory of his name is as fresh today as ever.” 3 

Abul Faiz Faizi : 
Among the Indian poets who have been accorded recognition equally by 
Iranian and Indian crities and memoir-writers, the name of Abul Faiz 
Faizi is the most prominent. Actually speaking the Personality of Faizi, 
next only to Amir Khusraw tops the list of the Indo-Persian poets. In the 
words of Shibli Nomani, Persian poetry in its long chequered career of six 
hundred years in the Subcontinent has produced only two poets of 
outstanding merit – Amir Khusraw and Abul Faiz Faizi.  

 Shaikh Abul Faiz Ibn Mubarak, popularly known by his pen-
name, Faizi (20th September- 1547-15th October-1595) was a poet and 
scholar of late medieval India. In 1588, he became the Malik-us-Shaura 
(Poet Laureat) of Akbar’s Court. Akbar highly recognized the genius in 
him and appointed him tutor for his sons and gave place to him among his 
decorative ‘Navaratnas’.  

Faizi’s style is chaste, pure, and free from all kinds of vulgarism, 
and in all his works we find the noblest sentiments expressed in a most 
beautiful language. “Faizi is known as the  king of poets. Badauni also 
says, “He excelled in the arts of  Versification, enigmatic lines and 
rhyming. In history, in Philology, in medicine, in letter writing, and in 
composition, he was without a rival.” 
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 Faizi is also remarkable for introducing historical events in the 
ghazal and thus widened its scope. The ghazal which he composed on the 
occasion of Akbar’s reception at Fatehpur after the conquest of Gujrat in 
1572 A.D. is – 

                            “Nasim khushdil az Fatehpur miayad, 

Keh Badshah-e man az rahe dur miayad” 4 
i.e.,        “ The soothing blow of Zyphire comes from Fatepur. 

               That my Lord the king comes from a long distance.” 
 Badauni and few others have credited Faizi as the author of 101 
works of which very few have come down to us. Abul Fazal has furnished 
us the names of few works only. Faizi had planned to write Khamsha but 
he was not fortunate enough to complete it. Khamsa was to be written as 
follows. 

1) Markaz-e-Adwar  2) Soleiman wa Billquis.  3) Nal-O- Daman. 
His Diwan (collection of Poems), was entitled Tabashir-al-Subh. It 
comprises qasidas, ghazals, rubais and elegies. And – Latifa-i-
fayyazi, Lilawati, Mawaridul Kalam and Sawatiul-Ilaham are the 
prose works of Faizi.  

Urfi Shirazi: 
            Urfi was born at Shiraz and this is acknowledged by all the 
memoir writers and historians. (The exact date of his birth is not known, 
he died in 15920 A.D.). 
 When Urfi came to India in 1585 A.D. he reached Fatepur Sikri, 
where he was welcomed by Faizi, the poet laureate of Akbar. Faizi 
received him cordially and treated him with all possible kindness and 
favour. For some time Urfi lived under his patronage, but he could not 
stay these for a long time and soon after was attached to Hakim Abul Fath 
Gilani. Urfi soon excelled all the prominent poets living of Gilani’s court. 
After the death of Gilani, he joined the court of Khan Khanan    who 
rewarded him lavishly and later on introduced him to Emperor Akbar. But 
unfortunately after two years of his joining the court of Akbar he died in 
1592 (999 A.H). He buried at Lahore. 

 It seems that all his poems composed in the beginning of his 
career were lost along with his Diwan. He complied another Diwan 
consisting of 8000 couplets, 26 Qasidas, 270 ghazals and 700 Couplets of 
Qitas, Rubais and Musammats.  
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 He wrote Majmaul Akbar consisting of about 1400 Couplets and 
Farhad wa Shirin of about 400 Couplets.  

 His (Urfi) prose work-Risala-i-Nafsia consisting of about ten 
pages. If Urfi had not died in the prime of his youth, he might have 
become the greatest poet in the Persian literature. 
 Urfi though born and brought up in Iran, he is more appreciated in 
India. “His poetry is saturated with the courage of his convictions, 
independence of Spirit and love of freedom and high ideals- qualities 
which are not often seen in the Persian Poets in general.” 

“Kasideh kar-e hawas pishegan bood Urfi 

Tu az kabileh Ishqi wazifehat azal ast” 5 
i.e.,        “Writing Qasida was the profession of greedy people, O Urfi, 

              You belong to the group of these pursuing love and so it is your   
               obligation to write ghazal.” 

           Akbar had set up a special department for translation with a view 
to bring about fusion in Hindu and Muslim cultures and to provide a 
common literature to the people of this country. A lot of notable works of 
Sanskrit, Arabic, Turkish and Greek were translated into Persian. Thus 
Abul Fazal Joshi, lated many Sanskrit works like Kisan Joshi, the 
Gangadhar, the Mahesh Mahananda into Persian. 

 Malialharat was translated into Persian by Naqib Khan. Ramayana 
was translated into Persian by Abul Qadir Badauni and Shaikh Sultan of 
Thaneshwar. Atharvaveda was translated into Persian by Haji Ibrahim 
Sanhindi. Lilawati, a Sanskrit treatise on mathematics was translated into 
Persian by Faizi. Rajtarangini, a famous historical work written in 
Sanskrit about the history of Kashmir was translated by Maulana Sheri, 
while Abul Fazal translated Panch Tantra. 
 In short, we can say that Akbar made valuable contribution in the 
direction of providing a common culture to the people of India. 
 The next Mughal ruler Jahangir, the son of Akbar, was not only an 
intellectual like his father but he had a taste for literature. He accorded 
patronage to men of learning and his court was adorned with many 
literary figures such as Nasiri of Nishapur, Ghiyas Beg, Naqib Khan, 
Niyamat-Ullah and Abdul Haq Dehlvi. 

 He wrote his own abtobiography entitled Tuzuk-i-Jahangiri in 
which herevealed his daily life with freshness and candor. Another 
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historical work produced during his time was Iqbal-namah-i-Jahangiri by 
Myamid Khan, which is considered to be a primary source for the history 
of his reign. The other important historical works produced curing his 
time were Maasir-i-Jahangiri and Zubd-ut-Tawarikh. 

 His reign also witnessed the production of outstanding poetry as 
well as commentaries on Quran. One thing which strikes most that the 
Department of Translation which had been very busy under Akbar seems 
to have been disbanded by Jahangir. 
 Shah Jahan, the next ruler also continued to patronize men of learning. 
Banarsi Prasad Saksena observed that the Persian literature produced during his 
period was not purely Persian. He says, “The Persian language had come to stay 
in India, and it could not for long keep itself aloof from its new and powerful 
environments. It observed Indian ideas and Indian thoughts, and it was used for 
Indian subjects. Necessarily, it developed a distinct character.” 

 The prominent scholars who were patronized by Shahjahan were Abu 
Zalih, Haji Mohammad Jan, Chandra Bhan Brahman, Abdul Hamid Lahauri, 
Qazwini, Inayat Khan. Abul Hamid Lahauri was the court historian of Shah 
Jahan and wrote Padshah-Nama. During his time a large number of scholars 
came from Persia. 

 Dara Shikwah, one of the Princes of Shah Jahan, who was also a great 
Patron of learning. A number of scholarly works were produced under his 
patronage. He not only got the Hindi scriptures like Gita, Upanishads and Yoga 
Vashistha translated into Persian but also wrote a treaties on the technical terms 
of Hindu Pantheism. 

 The most outstanding work of Dara Shikwa was Majm-ul-Bahrain 
(Mingling of the Oceans) in which he tried to show how Hinduism and Islam 
were two paths leading to the same goal. 

 Aurangzeb, was a critical scholar of Islamic theology and Jurisprudence. 
A number of histories were written about his time but they were not the outcome 
of his patronage. These works were produced by the scholars independently. 
Thus Khafi Khan wrote Muntakhab ul-Lubab, Mirza Mohammad Qasim wrote 
Alamgir-Nama, Iswar Das Nagar wrote Maasir-i-Alamgiri, Bhim Sen wrote 
Nuskha-i-Dil Kasha and Sujan Rai wrote Khulasa-ut-Tawarikh. 

 Under the successors of Aurangzeb Persian literature continued to be 
patronized. It was only during the times of Mohammad Shah (1713-1748) that  
Persian was neglected and attention began to be paid to Urdu. However, even 
during the later Mughal Period a number of works both on Sufism and history 
were produced in Persian by both Hindu and Muslim Scholars. 

 Some of the important chronicles produced during the later Mughal 
period were Sair-ul-Mutakherin by Gholam Hussain, Tarikh-i-Muzaffari by 
Mohammad Ali Ansari, Tawarikh-i-Chahar-i-Gulzar-i-Shujai by Hari Charan 
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Das, Imad-us-Saadat by Gholam Ali Naqvi, and Haqiqat-ul-Aqalim by Murtaza 
Hussain Bilgrami. 

 In the south side of India also the Persian literature continued to flourish 
and some of the outstanding works in Persian were produced. In 1611 Farishta 
wrote the monumental work Gulshan-i-Ibrahimi which is regarded as the most 
compendious of Chronicles produced during Medieval India. 

 The Non-Muslims have played a vital role  in the propagation and 
promotion of Persian language and literature throughout the India. They were 
very much affectionate and influenced by the Persian language and literature. 
During the Mughal period many Hindu poet’s writing in Persian earned great 
fame such as Raja Monahar Das and Bhupat Raki (Gorekar P- 76-77). A Hindu 
author, Laxmi Narayan Safiq (d-1745), composed to important biographical 
anthologies of poets : Gole-e-rana, dealing with the poets of Indian origin 
writing in Persian and Sam-e-gariban, about poets of Persian origin who had 
settled in  India.  

 Bengal did not lack behind it, besides their Muslim counter parts they 
also took interest in Persian. During the Medieval period of  India Persian was 
the court language and with having the knowledge of this language, it was 
difficult to obtain any government service. The Sufi-Savants who visited many 
parts of India they also played vital role in the promotion of Islamic studies, 
Persian and the Arabic language and literature. Persian which left deep impact 
on Bengali literature enriched the Bengali language also. It attracted many hindu 
Bengalis poets towards Persian. They enriched the Persian language and 
literature.with their genious and intellect. 

 In the day of Socio-religious revivals in Bengal under the 
leadership of Raja Rammohan Ray, Sufi culture specially of the Sufi 
poets of Persia was a thing of pride among the upper class Bengali Hindus 
of 18th to 19th century. Raja Rammohan Ray published the first Persian 
newspaper named Mirat-ul-Akhbar from Bengal itself. When it is 
published during that time any news paper was not published even in Iran 
and Afghanistan. Like this, the Hindu Bengalis, poets helped in 
popularing Persian language in Bengal. 

 Besides the Muslims and European scholars, the Bengali Hindus 
also took immense interest in Persian studies and contributed immensely 
to the Persian literature. Girish Chandra Sen, Harinath Dey, Bharat 
Chandra Ray, Raja Krishnadeve, Tarani Chanran Mitra, Dwarkanath 
Tagore, devendranath Tagore, Gopimohan Tagore are the Bengali 
scholars of Persian, under the patronage of Dwarkanath Tagore some 
prominent Persian news papers were published such as- ‘Bangadoot’, 
‘Haft Rozah’, ‘Bengal Herald’ from Bengal. Later Maharshi 
Devendranath, the father of Tagore with his remarkable knowledge of 
Persian literature was deeply influenced by the writings of many Iranian 
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poets specially of Hafiz Shirazi and it went a long way in moulding and 
shaping his pshychical framework. He used to listen ghazals of Hafiz 
regularly and continued listening to ghazals even in his death-bed. 
 Rabindranath also very much influenced by the Persian literature. 
He was first time introduced to this language from his father. If we try to 
watch at close, the poetic heart of Tagore and that of the Sufis, we will 
find it the same. Tagore says : 
                                           “  Dao he ridoy vore dao, 

Sudharose matoara kore dao, 
Sei sudharos paane tribhuban mate taha more dao.” 7 

i.e.,                      “Fill, fill up to the brim this heart,  
                          Make me inebricated with that 

               Give me the wine that intoxicates the universe” 
      The same delight when expressed by Hafiz comes to us as: 

                      “Saqi benur-e badeh bar afroz jame ma 
                    Mutrib bego ke kar-e jahan shud bekam-e ma” 8 

i.e.,       “O Saqi, fill up my cup with the glittering wine and make it shine 
           O singer sin a song my desire is fulfilled now.”  

 So, it is not possible to give a list of all the poets, prose writers and 
other literary figures who enriched the Persian language during Mughal 
Period in India. But it is really noteworthy that the Persian learning 
attracted both Hindus and Muslims all over the country.  

Reference: 
1.abc  Persian literature under the Mughal period. Searched at www.historydiscussion.net 

2. Agarwala, R.S.- Asthetic consciousness of Tagore-( First Ed. 1996), p- 163. 

3. Ahmad, Tanwir- A Short History of Persian Literature, Published by- Md. Irfan, Naaz 
Publishing Center, p- 190. 

4. Ibid, p- 227. 

5. Ibid, p- 231. 

6. Tagore, Rabindranath,- Gitabitan, p- 838. 

7. Agarwala, R.S.- Asthetic consciousness of Tagore-( First Ed. 1996), p- 135.  
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Dr. Hira Lall Chopra: An Erudite Scholar of Persian 

 

Dr. Hira Lall Chopra was not very much familiarized in the 
metropolis of Calcutta but was gradually emerging as a star-attraction of 
literacy, social and cultural gatherings because of his superb oratory and 
commendable knowledge of English, Persian, Urdu, Hindi and Punjabi. 
He was at ease in any of the mentioned languages when addressing a meet 
of quality.  

His mother tongue was Punjabi. He learnt other languages, and 
achieved proficiency in Persian to such an extent that he could speak it 
forcefully, impressively, without least fumbling. Equally forceful was his 
pen in Persian. Once when the Shahenshah Aryamehr Mohammad Reza 
Shah Pahlavi of Iran visited New Delhi, Dr. Chopra recited at the airport 
in a loud voice his specially composed verse in Persian in praise of the 
monarch which attracted the Shahenshah’s attention and His Imperial 
Majesty halted for a while with a smile. The Imperial Government of Iran 
Decorated Dr. Chopra with a medal in recognition of his services to the 
cause of the Indo-Iranian relations. 

Dr. Hira Lall Chopra’s association with the Iran Society began 
from January 14, 1949. He rather impressed the architect of the Society, 
Dr.M. Ishaque, himself an eminent Iranologist, by his knowledge of 
Persian language and literature as well as the history of Persia. Seldom 
any big Literary Meet of the Iran Society was missed by this scholar; he 
was a permanent figure of merit to participate and deliberate. Right from 
1949 till 1993 he was the most familiar figure in the family of the Iran 
Society. He bade adieu to the Society with his lecture on Iran in the 
Twentieth Century 1900-1992 on September 25, 1993. Never again he set 
his feet within the precinct of this institution due to declining health, and 
ultimately succumbed to death on January 21, 1994 when the members 
were busy making last-minute preparation for the Plenary Session of the 
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Golden Jubilee Celebration of the Iran Society. Thus snapped once for all 
the Society’s 42- year long association with a versatile personality.1 

Professor Hira Lall Chopra was a towering and dynamic 
personality, both literally and figuratively.  He was tall, well-built, strong 
and a true representative of the sons of Punjab. His very presence would 
choose to attend. Similarly he had a high intellectual stature. He was 
fluent in many languages, English, Hindi, Urdu, Persian and Punjabi, and 
the talks he would deliver were full of profound thought sometimes 
interspersed with recitation of poems. He had incisive intellect and clean 
perception. He could always impress the members of the audience.  

Professor Chopra was an ardent nationalist; often he would tell me 
about the taste of his youth when he worked with top national leaders of 
the country. He was a true follower of Lala Lajpat Rai, the Lion of the 
Punjab, who laid down his life after he was beaten hard by the police. 
Professor Chopra used to organize meetings of leaders like Sarojini Nidu 
in the city of Lahore. His reminiscences of thoughts and taste of national 
struggle had always impressed me.2  
 After the partition of the country Professor Hira Lall Chopra came 
to Calcutta with his family and soon started playing important roles in the 
social, intellectual and cultural life of the city. He was connected with the 
University of Calcutta where he was dear to his students. He became 
associated with many prominent intellectual societies in Calcutta and the 
Iran Society was one of them. The Professor used to attend a number of 
meetings of the Iran Society.  He had been Vice-President of the Society. 
His talks with constructive suggestions always went for the furtherance of 
the objects and affairs of the Society.    

The robust-youthful-like Chopra, then only 46, thundered 
extempore on the various aspects of the savant in the presence of a 
distinguished gathering which included Dr. Harendra Coomar 
Mookherjee, the erudite Governor of West Bengal; Sir Jadunath Sarkar, 
the doyen of Indian historians; Prof. Suniti Kumar Chatterji, the reputed 
philologist; and Dr. Kalidas Nag, the well-known historian. His glamour, 
rhetoric and razor-sharp expression took the hall-packed audience spell-
bound. 3 

In 1931, he started teaching Persian and Urdu just after compiling 
his M.A. to graduate and post-graduate classes in the S.D. College, 
Lahore, and the Punjab University from 1931. As a young lecturer, he was 
very successful. It is said that because of extempore scholarly presentation 
and erudition, his lectures were attended not only by his regular students 
but also by non-Urdu and non-Persian students. His lectures were 
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extremely popular and enabled him to build-up a good rapport with his 
students and other listeners. In 1932, he was elected as a Member of the 
Punjab University Board of Studies in Arabic, Persian, Pashto and Urdu 
and as a non-Muslim he was the first person to be a Member of this Board 
which had eminent personages like Sir Mohammad Iqbal and Sir Abdul 
Qadir as its members. He edited and published the Diwan-i-Zauq and the 
Diwan-i-Hali which were prescribed as text books for the Intermediate 
classes from 1934 onwards.  

He reached Srinagar via Jammu in early June 1947. Contrary to 
what was expected, matters got worse. India was partitioned into Bharat 
and Pakistan on the 15th August, 1947 and his native place Hafizabad, 
Lahore where he taught, and Multan where he had his business all was 
delineated in the territory of Pakistan. The biggest migration of 
populations of Hindus, Sikhs and Muslims, on communal basis, in the 
history of mankind had already commenced in the East and West Punjab. 
The swiftness of events had taken everyone by great surprise. He had on 
where to fall back upon. Because of Qabaili invasion of Kashmir 
supported by Pakistan, all land routes to and from Kashmir were blocked 
and Kashmir was practically cut off from the rest of the country. The 
Maharaja of Kashmir signed the instrument of accession of Kashmir to 
India and thereafter the Government of India sent its troops and materials 
by Air Force planes to Srinagar to fight the invading Qabailis and on their 
return flights, the aircrafts used to evacuate stranded people in Kashmir. 
Hira Lall and his family were evacuated from Srinagar in one such flight 
in October 1947 and came to Delhi never again to return to his native 
place.4  

Like all men of means who were uprooted from their native place 
in the aftermath of partition of the country, he was penniless and sad that 
property worth lakes was left behind and nothing could be done about it.  
His sadness was further multiplied and he was heartbroken when he came 
to know that his personal library, which contained many manuscripts and 
invaluable books and which he had built up carefully over the last many 
years, was put to torch by the senseless rioters at Multan.  He remained 
inconsolable for this loss, for days together. Such was his intense love for 
learning. 

After initial harrowing experiences and short stay with relatives at 
Farrukhabad in U.P. he came over to Calcutta in 1948 in order to pick up 
threads of his lucrative business which he had left at Multan. Gradually 
business in Dyes and Chemicals was picked up in Calcutta and he did 
well till 1955. From the year 1949 he had come in contact with the great 
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literatures of Calcutta, such as Dr. Mohammad Ishaque, Dr. Kalidas Nag, 
Dr. Suniti Kumar Chatterjee, Dr. Makhanlal Roychowdhury, Dr. Zubayr 
Siddiqui and others, and his interest in literature and intellectual activities 
which lay dormant was rekindled. In due course of time, his interest in 
business gradually waned, and his interest in literary activities increased. 
He was often jokingly advised by Dr. Suniti Kumar Chatterjee. National 
Professor, to forsake the pursuit of Lakshmi and come back into the fold 
of Saraswati. Dr. Chatterjee’s words proved prophetic. On the insistence 
of Dr. M.L. Roychowdhury, Hira Lall joined the Department of Islamic 
History and Culture in the University of Calcutta in 1955. He practically 
wound up his business in 1956 and thereafter devoted his whole time to 
teaching and writing.  

 In 1958, through the good offices of Dr. Ali Asghar Hekmat, 
Iranian Ambassador to India, who and developed a great friendship and 
had come to like Hira Lall for his poetic talent in Persian and his 
unbounded love for things Iranian, he was invited by the Imperial 
Government to visit Iran and deliver lectures in the University of Tehran. 
He went to Teheran towards the end of 1958. He delivered lectures on 
Indo-Iranian relatiosn and cultural ties. He recited his poetic compositions 
in Persian to the delight of his listeners. With his arresting personality, 
tall, well-built frame and traditional Indian attire of Achkan and Chiridar, 
so completely did he capture the imagination of the people of Teheran 
that wherever he went he was greeted and accepted as the embodiment of 
India and he became a roving ambassador of India in Teheran. He learnt 
to speak fluently in modern Persian. He used to converse like an Iranian 
and, therefore, was much sought after by the Iranian intellectuals, 
University teachers and students. He was also given assignments in the 
Indian Embassy by the then Indian Ambassador to Iran, Mr. T.N. Kaul.  

He returned to India soon after Diwali in 1959 and took up his 
assignment in the Department of Islamic History & Culture in the 
University of Calcutta. He retired from this Department after rendering 
more than 25 years of meritorious service.  

 Now that he was armed with a D. Lit. In Persian from the Tehran 
University, he was appointed Chairman of the Board of Studies in Arabic, 
Persian and Urdu of the Calcutta University. He adorned this position for 
a number of years.  

 He was also instrumental in introducing Punjabi in Gurumukhi 
scripts in the curriculum of the Calcutta University up to B.A. and B. 
Com. Standards and was an Examiner in this language of the University 
of Calcutta and for Gurumukhi in I.A.S. Examination. Because of his 
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efforts, the Calcutta University was perhaps then the first and the only 
University in India outside Punjab to have introduced Punjabi in 
Gurumukhi script up to B.A. and B. Com. Standards.  
 He had come in contact with many freedom – fighters of this 
century including, Lala Lajpat Rai, Shaheed Bhagat Singh, Mahatma 
Gandhi, Netaji Subhas Bose, Jawaharlal Nehru, Sarojini Naidu, Dr. 
Rajendra Prasad, Dr. S. Radhakrishnan and Dr. K.M. Munshi, all of 
whom exercised profound influence on him and he espoused the cause of 
independence of the country through his inspiring speeches, writings and 
poetical compositions.  

 During his long stay in Calcutta from 1948 till he breathed his last 
on the 21st January, 1994, there was perhaps hardly any cultural, social 
and educational organization with whom he did not come in contact. He 
was closely associated with the Theosophical Society of India, 
Mahabodhi Society, Jain Organization, The Sikh Cultural Centre, Arya 
Samaj, Arzoo Majlis, Parsi Association, Armenian Society, Hanuman 
Mandir Trust and innumerable other cultural, social and educational 
organizations. He arranged and conducted Urdu Mushairas in Calcutta in 
which top-most Urdu poets such as Josh Malihabadi, Firaq Gorakhpuri, 
Jagannath Azad, Saghar Nizami and many others participated. He had 
been the President of the Punjab seva Samity, Calcutta, from 1981 to 
1986. He was the Patron of the Punjabee Bradree of Calcutta and the 
monthly The Sikh Review, an organ of the Sikh Cultural Centre. He had 
been connected with the west Bengal Urdu Academy from its very 
inception. He was a Member of the Panel of the Bureau of Urdu 
Promotion, New Delhi. He was on the Managing Bodies of a number of 
schools in Calcutta. Besides, many other institutions and societies always 
sought his advice and guidance.  

 In the course of his long eventful life, Dr. Hira Lall Chopra won 
many awards and recognitions. Besides winning Gold Medal from the 
Punjab University, Lahore, for getting a First Class First in M.A. Persian 
for the first time, he was awarded the Imperial Government of Iran’s 
Educational and Cultural Medal for promoting the Indo-Iranian cultural 
relations through his articles in English and Persian which appeared in 
literary Journals of Iran and India.  He was also awarded in 1964, the 
Shahanshah of Iran’s Coronation Gold Medal for services rendered to 
further strengthen the cultural ties of India and Iran. The President of 
India decorated him in 1984 with the Robe of Honour and Certificate of 
Merit for his Persian erudition which carried a life-long honorarium. In 
1989, for literary services rendered, he was bestowed the Ghalib Award 



DABEER – 15                                                                              JULY-SEPTEMBER 2018 

28 
 

and Bhai Vir Singh International Award.  Many other academic 
institutions and religious organizations also decorated him with Awards, 
Recognitions and Abhinandan Patras.5  

He started as an Urdu poet in early life and contributed Urdu 
poems and articles on social, cultural, religious and educational topics in 
various Urdu Journals and newspapers of Lahore from 1923 onwards. He 
wrote many Ghazals but his forte was Nazms which were topical and 
always carried a message. His language wa always forceful and 
meaningful. Among many poems he wrote, his Nazms on Holi (1946), 
Jashn-i-Milad-un-Nabi (1951), Imam Husain (1952), Urdu (1952), 
Kalkutta Ki Club Mein Ek Sham (1954), Diwali (1959) and an Ode to 
Meher Baba (1966), all in Urdu are worth mentioning.  

 After acquiring taste for Persian in graduate and post-graduate 
studies he wrote many poems in the classical moulds of Persian master-
poets which became extremely popular. His visit to Iran acquainted him 
with modern Persian poetry in which he acquired proficiency. His satires 
in Persian poetry were penetrating and full of critique whereas his Odes, 
Qasidas and Istaqbalias were always laudable, praiseworthy and much 
appreciated. A special mention may be made of his Persian Ode to Dr. M. 
Ishaque (1950), Salam-i-Hind ba Iran (1952), Ba Yd-i-Bu Ali Sina (1952), 
Qata-i-Naoroz (1957), Salam to Imam, Qasidas in honour of His Majesty 
Shah Saud of Saudi Arabia and His Majesty the Shahahshah of Iran 
(1957) and Istaqbalias in honour of Agha-i-Yakta (1952)m Sayendna 
Taher Saifuddin of Daudi Bohras, Dr. Ali Asghar Hekmat, Ambassador of 
Iran in India (1957) and Agha-i-Daktur Jalal Abduh, Ambassador of Iran 
in India.  

 It was indeed a Divine gift to him that he could compose poetry in 
Urdu and Persian spontaneously and effortlessly. His compositions 
exhibited an amazing catholicity of outlook and a profound understanding 
of human nature. His deep feelings for fellowmen, his gentle love of 
peace, his command of rhythm, his nobility of diction and appropriate use 
of similes and metaphors are the outstanding merits of his poetical 
achievements in Urdu and Persian.  
 He was an erudite scholar and a prolific writer. He wrote an article 
on Sufism in Cultural Heritage of India, Vol. IV. He wrote the first Hindi 
book on Iqbal’s poetry in 1954 for which the U.P. Government awarded 
him a prize. He wrote a learned book on Persian Literature in Hindi which 
was highly appreciated by the Imperial Government of Iran. He also 
wrote an article on Bhai Vir Singh for the Abhinandan Granth which was 
presented to Bhaiji in Bombay. 



DABEER – 15                                                                              JULY-SEPTEMBER 2018 

29 
 

 Because of his superb proficiency in Urdu, Persian, Hindi, Punjabi 
and English, he wrote innumerable essays, pamphlets and prefaces in 
those languages. His writings were simple, clear and eminently readable; 
they brought knowledge, reflection, vigor and acuteness. Because of his 
in-depth study of principal tenets of all religious beliefs of his in-depth 
study of principal tenets of all religious beliefs and remarkable memory, 
his writings were usually embellished with gems from the Holy 
Scriptures.  His style abounded with elegance, ease and sweetness. He 
was a fervent admirer of Sufis, Vedantists, Theosophists and other 
thinkers who had universal appeal.  He devoted the whole of his life in 
inculcating true love for culture and literature so as to strengthen 
communal harmony and national integration in which he had unshakable 
faith. In his vast number of historical and philosophical works, he gave 
constant and abundant proof of his versatility, his penetrating mind, his 
true mastery over languages and his perfect craftsmanship. His learning 
was undoubtedly greater than his writing while his fecundity of thought 
and ready-wit was greater than both.  
 Now a few words about Dr. Chopra’s gift as a public speaker by 
dint of long practice, he had come to develop great oratorical powers. He 
regaled his audiences with the outpourings of his heart. Sincerity stamped 
his syllables, and his courage of conviction threw vigor into his words. He 
did not pause for a suitable word nor did he lack ideas. His stentorian 
voice, remarkable memory and exhaustive study enabled him to 
eminently make his presence felt and acquit himself with perfect ease in 
any gathering. That is why his speeches used to be heard with rapt 
attention. His services as an orator were requisitioned by the Hindu, 
Muslim, Sikh, Zoroastrian, Jain, Buddhist, Theosophist and Christian 
organizations from where he preached ‘Mutual Love and service’ as the 
religion of man.  

Dr. Hira Lall Chopra was very much social as far as his nature and 
principle are concerned and thus his popularity and fame spread across the 
country. Both by nature and by principle he was a very sociable man 
which was another of the elements in his permanent popularity. He 
stimulated the feeling for social reform but more than anything, he 
remained a life-long worker in the cause of communal harmony and 
national unity. He was a man of perseverance and when he took nap a 
cause and felt its righteousness, with unflinching zeal and assiduity, he 
pursued his path till he attained his object. Till his end he remained an 
unassuming figure of extraordinary simplicity and renunciation. Spartan, 
almost ascetic in his habits, he scrupulously avoided extravagance in 
public as well a private life. His concern for human welfare was genuine. 
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He had overcome the vicissitudes of life by sheer grit, courage and 
determination.  

 He was secular in religious thoughts of the world he never crashed 
anyone’s feelings.  His love for religious studies and devotion remained 
unabated and he passed a lot of his time in meditation. He was greatly 
influenced by Sufism, Vedanta and Theosophical philosophy and wrote 
many articles on these subjects. Through his speeches and writings, he 
always sought the youth to make them strong, intelligent, virtuous, brave, 
fearless, patriotic, austere and fit in every way to serve the mankind. He 
was endowed with a clear sight and a strong will.  

 Dr. Hira Lall Chopra was a renowned and erudite scholar but his 
scholarship and fame has not faded away after his death.  Whenever 
occasions arise, in the many organizations with whom he was closely 
associated, for spontaneous fecundity of thought, readiness, scholarly 
rendition, literary vigor and wit, all those who knew him remember him 
and miss his absence even today with affection, respect and admiration.  
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SULTAN SHAMS-UD-DIN ILTUTMISH:  
A SECULAR AND FARSIGHTED SOVEREIGN 

  

 ABSTRACT: 
 The present paper seeks to highlight the protective steps which were 
taken by Iltutmish for saving the infant state of Delhi Sultanate. He 
took such crucial decisions which tended his farsightedness to provide 
strengthen to the Sultanate. He was determined to employ such steps 
which were not easy to exercise.  It occurred when Iltutmish with 
Junaid Burlas politely and tactfully diffused the pressure of the Ulema. 
However the Ulema gathered at his court and pressed him for 
implementing the Shariat law, mentioned by Barani in his, “Fatwa-i-
Jahandari”. Another significant resolution was the nomination of 
Raziah, his daughter, on the throne of the Sultanate. He ignored his 
incompetent sons completely. Sultan declared Raziah the heir of the 
kingdom. This really was a bold step during 13th century to choose a 
woman to adorn the sovereign in place of male brothers.   

Key words:  
Sultan Shams-ud-Din Iltutmish, Delhi Sultanate, Secularism, 
farsightedness, Shariat Law, Ulema, Sovereignty, Turkish Nobility, 
Raziah,  Maliks and Nobles.   

  

 The present paper seeks to emphasize the precautionary measures taken 
by Iltutmish to save the infant Sultanate of Delhi. It so happened that 
when Iltutmish after Qutb-ud-din Aibek became Sultan of Delhi in 607 A. 
H. /1210 A. D (1). Some of the prominent Ulema approached at his court 
and pleaded to implement the Shariat law regarding non-muslims living 
in the kingdom. The Ulema argued that Delhi Sultanate had already come 
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in existence and Sultan got himself established himself unopposed and 
therefore Shariat law ought to be implemented without delay.  

Iltutmish knew that Ulema were correct but he felt that the Ulema were an 
aware about the political climate and intention of non-muslims and 
around Delhi in particular and chaotic situation, lawless ness and 
insecurity through the length and breadth of the Sultanate in general. The 
newly born Sultanate too was yet to gather actual power. So while 
arguing with Ulema he did not answer them directly himself but asked 
Junaid Burlas, the prime minister, to answer the Ulema politely and 
tactfully.  

Sudden death of Sultan Shihabuddin Gauri created a complicated situation 
among his leading slaves. The whole empire passed in to the hands of his 
Muizzia Maliks.(2) These primary slaves – Nasiruddin Qubacha, Tajuddin 
Yalduz and Qutb-ud-din Aibek were equally qualified for the throne of 
the Empire (3). Three initiated more to resistance on the basis of 
superiority for achieving the seat of government.(4) But out of the three, 
Aibek succeeded to acquire the throne of Hindustan (5). Undoubtedly he 
was capable among all the leading slaves of Shihabuddin Gauri (6). His 
informal accession took place on 25 June 1206, while formally he was 
succeeded to the throne in 1208 (7), probably including the deed of 
manumission (8). Iltutmish took over the Delhi Sultanate from Qutb-ud-
din Aibek, who had a small spell of four years (1206-1210). Qutb-ud-din 
Aibek has been held as the first Sultan of Delhi Sultanate but it was 
Iltutmish who actually deserve the credit for saving the infant Sultanate 
from furious armed Hindus.   
At that moment the political situation around Delhi was highly floating. 
Muslims in India were few in comparison to Hindus. According to Late 
Prof. Habib, “They (Hindus) were in majority, wanted to take revenge and 
gathered around Delhi.” Turkish force was two small. Reinforcement 
from outside India was not possible. Rural areas were not safe. After 
sunset nobody was allowed to go out or come in at Delhi. Gates were 
opened after sunrise. They had arms and wanted to take revenge. From all 
directions they gathered around Delhi and were waiting for an 
opportunity.  

The infant Sultanate needed strength, unity and consolidation. 
Reinforcement from outside though badly needed but its possibility was 
nil. Wherever the Muslims were, they were asked for security to remain 
with in town. The Muslims were not safe. So it was not easy for them to 
conquer North India. 
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The Ulema lacked political foresight. They thought of religious 
supremacy on politics. They did not realize politico military situation 
prevailed in India when Slave Dynasty took reigns of Delhi Sultanate (9). 
When they learnt of establishment of Sultanate they thought for enforcing 
the provisions of the Shariat which required that in an Islamic state jimmy 
enjoyed no status equal to believers’ ahl-i-kitab. According the Shariat 
Law a country inhabited by non believers (dar-ul-harb) was desired to be 
converted without delay into believers of Islam (dar-ul-Islam). The 
jimmies as per Shariat Law were required to embrace Islam or face death 
(ama-ul-qatp wa ama-ul-Islam).  

After the conquests of India, people had a dire need of secular state. They 
wanted combination of secularism in political affairs and lenience in 
religious sphere (10). 
The eminent historian, Zia-ud-din Barani mentions in his, “Fatawa-i-
Jahandari” that, “Sovereignty is never possible without practicing non 
Islamic customs.” The Sultanate of Delhi is a secular institution and it 
was impossible to convert it into an extremist state (11). The attitude of a 
Muslim ruler toward non Muslims as put forwarded by Zia-ud-din Barani, 
in his book, “Sahifa-i-Nat-i-Muhammadi”(12). In which he recalls as how 
the Ulema gathered at the court of Iltutmish and put their point and how 
the Sultan through Junaid Burlas amicably, tactfully and without 
annoying any of them satisfied the Ulema. They took leave from the court 
with assurance that, whenever the state government becomes powerful, 
Shariat Law would be introduced and enforced. To quote, Zia-ud-din 
Barani: 

ھندوستان نوگیر است و ھندو چندان است کھ مسلمان درمیان ایشان بھ طریق فاما درین وقت "

نمک اند ک در آید بسیار بر نیاید کھ اگر حکم مذکور رایا ایشان کار خواھم فرمود نباید کھ یک 

فاما چون –دیگر شوند شیعھ عالم شود وما  ازاندکئی  طاقت نیاریم و از ھو طرف فتنھ زاید 

و لشکرھا بسیار گرد آید ما ) برایند(دارلمالیک و خطط و قصبات مسلمان چند سال بگذرد و در

"پیش آمدنی ام "  اما الا سلام"و بھ " اما القتل"البتھ با ھنود   

“That at the moment India has newly been conquered and the Muslims are 
so few in number that they are like salt in a large dish. If the above orders 
are to be applied to the Hindus, it is possible they might combine and a 
general confusion might ensue and the Muslims would be too few in 
number to suppress this general confusion. However, after a few years 
when in the capital and in the regions and the small towns, the Muslims 
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are well established and the troops are larger it will be possible to give 
Hindus, the choice, either of Islam or death.(13)”  

The Ulema returned satisfied with the answer and assurance given by 
Junaid Burlas as per tactful and diplomatic instance of the Sultan. 
Iltutmish thus solved the problem easily. Dangerous situation was averted 
and infant Sultanate was saved otherwise from being plunged 
unnecessarily into a long armed civil war with Hindus who were many 
times more than Muslims (14). Credit goes it Sultan Iltutmish who in his 
person absorbed liberalism and secular feelings right from childhood. As 
slave child he had association with many religious and liberal 
families(15). He also held blessings of Saints and Sufis (16). He ruled for 
more than a quarter a century with unusual courage and sense.(17) 

No doubt he holds an outstanding personality among pearly rulers of 
Delhi Sultanate. Most of the people are the product of their environment. 
As a critical analysis of Iltutmish attitude shows that religious and liberal 
perception of a person must instigate when he had experienced of that 
environment(18). When he was at the age of ten, his brothers started 
jealousy towards him. They sold him in the slave-market of Bukhara to a 
kinsman of the Sadr-i-Jahan of Bukhara. This family of Sadr-i-Jahan was 
known for the sacred character. Minhaj calls this family holy and pious 
(19). 
An incident took place in Bukhara which remarked a profound impression 
on his personality, “On a certain occasion one of the members of the 
family gave him a piece of money and ordered him to go to the bazaar 
and buy some grapes. He went to the bazaar and on the way lost the piece 
of money. Being of tender age, he began to cry for fear and while he was 
weeping a fakir came to him and took his hand, purchased some grapes 
and gave them to him, saying, “When you obtain wealth and dominion, 
take care that you show respect to fakirs and maintain their rights(20)”. 
Shaikh Shihab-ud-din Suhrawardi used to tell about him, “I see gleams of 
royalty shining on the forehead of this man.(21)” Shaikh Nizamuddin 
Auliya told to his audience about his attitude: He had gained access to 
Shaikh Shihab-ud-din Suhrawardi and Shaikh Auhad-ud-din Kirmani. 
One of them prophesied that he would be a king (22). 

When Iltutmish came to India as a slave of Qutb-ud-din Aibek, he was 
made to look after the Iqta of Gwalior. In 1203 he was appointed the 
governor of Badaun (23). His religious thought grew at Bukhara, Baghdad 
and became mature at Badaun and Delhi. From these places he imbibed a 
mysterious spirit of religion. After accession he continued to take keen 
interest in religious devotions and exercises. He used to offer namaz 
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punctually (24). Even on Military expeditions, special arrangements were 
made for congregational prayers (25). 

Another a far sighted decision taken by Iltutmish was that he nominated 
Raziah as his successor (26). Disregarding his sons completely he chose 
his daughter Raziah to be his successor. The great Sultan Shams-ud-Din 
Iltutmish observed the signs of autonomy and elevated strength of mind in 
his daughter (27). After gaining control over the territory of Gwaliur, he 
arrived in to the capital city of Delhi and ordered his Musharraf-i-
Mumalik (28) (secretary of the state) Taj-ul-Mulk Mahmud that a verdict 
should be announced that after his death his daughter would become his 
successor (29). 
When people of the empire came to know about his announcement, they 
asked to the emperor that, “As you have adult sons, who are adequate for 
the dominion of the empire, so why a Sultan like you has taken decision 
for her daughter becoming as a successor and autonomous? So kindly 
solved the problems of our mind and deny your servant for this 
verdict.(30)” 
After hearing those people, August Sultan very gently replied that, “All of 
my sons are engaged in the contentment of adolescence, and not any of 
them have potentials of administering the dealings of the kingdom.” 
Because of this reason I have declared my daughter, my successor (31). 
This was really a bold advancement that a woman regulating over the 
group of the males. The Turkish people could not resolve themselves with 
that idea. Even they forgot about those Turkish women, who enjoyed 
royal insignia and authority for many years (32). 
Earlier during the absence of late Sultan Shams-ud-Din Iltutmish, Raziah 
administered some of the affairs of the state efficiently. This impressed so 
much her father (33). The reign of Sultanah Raziah was also significant 
from the viewpoint of that she was the first lady sovereign, who eternally 
succeeded to the throne of Delhi Sultanate. He acquired exactly what her 
father’s wished for her (34) 
Raziah’s attainment to the throne of Sultanate manifested certain salient 
attributes. The first and for most characteristic was that, it was happened 
for the first time in the history of Delhi Sultanate that, the common 
masses of capital took resolution and inventiveness on the subject of 
succession. Till that time, when she remained stay within the capital city, 
there was no issue of uprising (35). 
At the same time when she carried the appointments of the nobles and 
Maliks of the Kingdom, she carefully evaded that situation by which the 
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supremacy and influence of nobility was determined only in the hands of 
one section of society (36). She completely eliminated the possibilities of 
construction of section in the royal court. She determined to bring out the 
appointments and promotions of that section which comprised a list of 
Non Turkish Nobles and Maliks of the kingdom. Unfortunately it became 
one of the causes of her political destruction (37). 

This was a keen observer decision which she has taken and promoted the 
nobility of Non-Turkish group.  Soon she realized that, in cravings of 
Turkish nobles would prove an obstacle in sustaining the regulations of 
the peace and order throughout her reign. It was essential for the integrity 
of the country to curtail the authority of Turkish nobility (38)  Raziah’s 
one step towards appointment created a lot discontentment among the 
present nobility (39). 
As far as concern the administrative machinery of Sultanah Raziah, she 
ruled over the sultanate of Delhi for three year, six month and six days 
effectively (40). She has amalgamation of maneuverings, competently, 
exhibited imminent into war accomplishments, efficiently put into 
practice her sovereign resolutions, tactfully acquiescent the disobedient 
iqta assignees and a keen observer. One important characteristic of her 
personality was that, her capability to augment over the chauvinism of her 
epoch and era. 
She was the first choice of her father for the throne. Her endowments 
compelled August Sultan Iltutmish in such an extent that he declared 
Raziah, the heir of the kingdom to ignore his incompetent sons 
completely (41). Her father provided the best means of appropriate 
guidance over the issues of organization (42). 

Thus, historically it was correct to say that she not only secured her 
position as the first lady Sultan of Hindustan but efficiently administered 
the Sultanate. Iltutmish was not bothered about the Turkan-i-Chahlghani-
i-Shamsi, when he nominating Raziah as his successor. It was a daring 
innovation. It could not easily reconcile with the idea of a woman ruling 
the Sultanate. It had no parallel events in the history of Islam. He also 
could not act as per the advice of the Ulema who continuously pressed 
him for implementing of Shariat law. Political realism, common sense 
and the true spirit of religion made him reject the demand of the Ulema. 
He knew that toleration was the need of the time for having strong 
empire. For giving unity to his state he had to follow a path of religious 
toleration. If he propagated only one religion, he could not rule over the 
whole common people. Definitely he was a religious man but he was not 
a fanatic ruler. He protected the Sultanate which still was infancy. 
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DARA : FROM DEFEAT TO DEATH 

A SUMMARY OF MANUCCI1 AND BERNIER’S2 ACCOUNTS 

 

ABSTRACT 

 Dara Shukoh was the eldest beloved son among the four sons of 
Shah Jahan, who unlike his brothers particularly Aurangzeb, was 
primarily a mystic who happened to be a prince. He endeavored to 
find a common ground between different religions. It was the main 
reason of the ill feelings between Aurangzeb and Dara  which lead to 
a civil war, resulted on the Aurangzeb’s victory and Dara’s death. 
Many European travelers and writers including Niccolao Manucci 
and Francois Bernier have narrated this most traumatic drama in 
Mughal history in their accounts. In this paper an attempt has been 
made to summaries their writings for readers.  

KEY WORDS 
 Dara, Aurangzab, Manucci, Bernier, War, Death.  

INTRODUCTION  
 Shah Jahan, born on the night of 15 January 1592 in Lahore to the 
Rajput Princess Jagat Gossain, also called Jodh Bai, daughter of Uday 
Sing Rathor of Marwar, ascended the Mughal throne on January 1627 A. 
D.3 In March 1657 A. D. he celebrated the thirtieth lunar anniversary of 
his accession and began the thirty-first year of his reign. Till now all his 
four sons, Dara, who had just reached to 42, Shah Shuja 41, Aurangzeb 39 
and Murad 33, had gained experience as governors of provinces and 
commanders of armies. Although from the same mother, there was no 
brotherly love among them. The ill feelings between Dara and Aurangzeb 
in particular was so bitter and had continued to grow bitterer for so many 
years past that it was the talk of the whole empire. While Dara 
contemptuously called Aurangzeb a nemazi, bigot, Aurangzeb damned 
Dara as a mulhid, infidel 4.  
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 Dara had taken after his great-grandfather Akbar, but there was this 
basic difference between them that, writes Abraham Eraly “while Akbar 
was primarily a king who happened to be a keenly interested in religion, 
Dara was primarily a mystic who happened to be a prince. ” This , that if 
Dara obtained throne and established his power, the foundations of the 
Islamic faith would be in danger, was a genuine anxiety. Dara was not an 
apostate. “Born on a Mahomet an faith, he continued to join the exercises 
of the religion, ” states Bernier5. Dara was devotee of Mula Shah, a 
celebrated  Muslim saint of Qaderia order of Sufi’s, and had compiled a 
biography of Muslim Saints, Safeenat-ul-Awliya , Sakinat-ul-Awliya, a 
biography of , Mula Shah and his Pir, Guide, Mian Mir, besides Risaala-i-
Haq Numa, Hasanaat-ul-Arefeen  and Tariqat-ul-Haqiqat. Dara was 
however eclectic and inclined to pantheism, which is evident from his 
writings as well as his Persian poetry.  

 Dara in the very first couplet of his Diwan, a collection of poetry says 
: 

گنج مخفی است در نمود ما             ما د ھمھ موجود در وجو  

 Everything there is in our being, treasure is hidden in our appearance 

Or 
خواه اندر خفا خواه شھود         نیست چیزی بجز خدا موجود  

 You see inside or out side, Nothing is there with out a Khuda (God)6 

 Dara in his thirst for pantheistic philosophy studied , the Talmud, the 
new Testament, the Upanishads and with the help of Hindu pundits from 
Varanasi, himself translated the fifty Upanishads from Sanskrit into 
Persian. His aim was to find a meeting point for different religions in 
those universal truths which form the common basis of all true religions 
and which fanatics are too apt to ignore in their zeal for the mere externals 
of faith. He especially sought to reconcile Hinduism with Islam and wrote 
a book – Majmau-ul-Baharain (Mingling of two oceans) to promote his 
thesis. Alike from the Hindu Yogi Lal Das and the Muslim faqir Sarmad, 
he had sat as an attentive pupil. Such a view was not, and even is not 
unusual for a liberal Muslim like Aurangzeb.  
 On 16th September 1657 A. D. Shah Jahan suddenly fell ill. The 
emperor was attacked with serious illness in the form of Strangury, 
constipation and other sympathetic affections. Physicians tried all the 
remedies of their art but in vain, for the disorder increased. Manucci and 
Bernier, both attribute Shah Jahan’s illness to the use of an astringent 
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aphrodisiac. “ Shah Jahan brought his illness on himself, ” says Manucci, 
“For being already an old man …he wanted still to enjoy himself like a 
youth and with this intent took different stimulating drug’s.7 Manucci 
adds. 

 For about a week Shah Jahan’s conditions was deemed critical and he 
neither attended the Durbar nor showed himself to the public at the  
Jharoka. No one but Dara and a handful of trusted amirs had access to 
him. As the emperor disappeared from sight the rumor that he was dead –
poisoned by Dara, some said –raged through Delhi like wild fire , 
spreading panic. “Merchants closed their shops, fearing riots, says 
Dahiya.”8 To still the rumors, he adds , Shah Jahan dragged himself to the 
window of his bedroom on 24th September, to show his face to the public 
gathered in the maidan below the fort walls, but many refused to believe 
their eyes. “But the greater part of them, said that it was not Shah Jahan , 
but a made-up figure prepared by Prince Dara for that purpose, ” writes 
Manucci. After a month Shah Jahan began to recover his strength. He 
then shifted to Agra as physicians had recommended a change of air. By 
mid-November, nursed diligently by Dara and Jahan Ara, Dara’s sister, 
Shah Jahan recovered his health but he would never recover his power.  
 Before Shah Jahan left Delhi, he formally nominated Dara as his 
successor, and had commanded the amirs to obey him as their sovereign. 
This was a grave mistake, writes Abraham Eraly, as it proved fatal. Dara 
had long been groomed to succeed Shah Jahan, and was always kept at 
the court to familiarize him with the imperial administration. Conferred 
the grand title Shah-i-buland Iqbal, Lord of the lofty fortune. “He had the 
exclusive privilege of sitting in the Durbar hall, in a gold chair just below 
the imperial throne, though Dara never sat on that in the presence of Shah 
Jahan”, writes Banarasi Das Saksen.9 

 Dara was a popular prince and Shah Jahan loved his company. Dara , 
complains Aurangzeb, won Shah Jahan’s favor by “flattery smoothness of 
tongue, and much laughing. ” Says Manucci. “ Dara was a man of 
dignified manners, of a comedy countenance joyous and polite in 
conversation, ready and gracious of speech, of most extraordinary 
liberality, kind and compassionate. ” Confirms Bernier. He adds “ Dara 
was a cultured, benevolent and warm-hearted prince, who often 
interceded to soften the harshness of Mughal rule. ” 

 At the time Shah Jahan fell ill Dara was with the emperor in Delhi. 
Shuja was in the Bengal, Aurangzeb in Deccan and Murad in Gujrat. As 
the  wild rumor about the emperors conditions reached the imperial 
princes in their provinces, they tensed with apprehension. If Shah Jahan 
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was dead or if he was incapacitated and had relinquished power to Dara, 
their fate was sealed. It was not merely an issue of succession, but of their 
very lives as well. As Beriner put’s it “Not only was the crown to be 
gained by victory alone, but in case of defeat life was certain to be 
forfeited. ”  

THE WAR OF SUCESSION 
 The war of succession between the brothers was the most traumatic 
drama in Mughal history , says Abraham Eraly. On receiving the rumor 
that Dara had poisoned his father, proclaimed himself emperor and had 
the khutbah read and coins struck in his name, Shuja started from Agra 
with his army to avenge, as he claimed, his fathers murder. “ Ya tukht ya 
tabut,  He exclaimed as he set out –The throne or the ” )یا تخت یا  تا بوت(
tomb!, Abraham Eraly adds. When this news reached Agra, Dara obtained 
Shah Jahan’s permission to send an expeditionary force against him. The 
army that was marshaled for it was not large but it was the pick of Dara’s 
army, and was commanded by his eldest son Sulieman Shukoh, who was 
assisted by two great generals, Raja Jai Sing and Daler Khan. In the 
midway when Sulaiman was preparing to engage Shuja at Manger, he 
received an urgent message from Dara ordering him to make peace with 
Shuja and rush back to Agra as Aurangzeb had smashed through 
Jaswant’s army  in Malwa, under whom Dara had sent an army to take 
Malwa from Shayista khan, a suspected Aurangzeb’s loyalist, Sulaiman as 
ordered ceded Bengal, Orisa and eastern Bihar to Shuja and immediately 
set out for Agra, but it was already too late. Suliaman was still 400 
kilometers from Agra when the decisive battle between Dara and 
Aurangzeb has started at Samogarh near Agra on 8th June 1658 A. D.  

 Aurangzeb, writes Withington “after making an agreement with 
Murad, according to which Murad was to get Afghanistan, Kashmir, 
Punjab and Sind, nearly one third of empire, crossing the Chambal, a 
tributary of the Yamuna River, with Murad arrived at Samogarh on June 
7, 1658 A. D. , with an army about 50, 000 10,”  Dara, who had set out 
from Agra with the blessings of his father and with his army on 28th May , 
drew up his forces and advanced, as it to give battle right away. That 
would have been the right decision, for as Aurangzeb’s army was 
exhausted from a long journey march and his guns were not in position. 
Inexplicably after advancing a short distance, Dara halted. He did that 
says Manucci, because, “traitors intervened on astrological grounds by 
saying that neither the day nor the hour was favorable…All this they did 
solely that Aurangzeb might have time to take rest, to refresh his people 
and secure the arrival of his guns. ” 
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 All day long , writes Jadunath  Sarkar , “ the two armies in steel armor 
stood in battle array on the blazing sands under a broiling summer sun” 11 
. Many soldiers fell where they stood from exhaustion, horses and 
elephants wilted. “ The day was so hot that many strong men died from 
heat of their armor and want of water, ” writes Munecci. The next day, 8th 
June well before dawn, both Aurangzeb and Dara began to marshal their 
forces. By eight , Aurangzeb was on move, and by nine he was within the 
sight of his brother, Dara, who greeted him with fierce salvos of artillery. 
Aurangzeb replied briefly, then held his fire, as the armies were still 
beyond the range of the guns. Dara kept up the cannonade.  

 The battle of Samogarh lasted barely three hours; it began around nine 
in the morning and by noon all was over “Initially everything went in 
favor of Dara but”, writes R. S. Chaurasia “Dara committed the greatest 
blunder of his life. He dismounted from his elephant, which created panic 
among his soldiers who thought Dara was dead.12 ” Dara who was 
ignorant of the rules of war and lacked experience in command, as he was 
never tested in the battlefield, lost some 10, 000 men and battle as well. 
Fleeing from the battlefield Dara headed for Agra. Pausing along the way 
for a short rest, he reached the city by about nine in the night. By then 
Agra knew of his tale. “The whole city was in uproar,” reports Manucci. 
In the imperial harem, and in Dara’s palace women wailed.  
 Shah Jahan tried to consol Dara by removing the sting of shame from 
the defeat. “ What was brought you down to such a state is only the 
decree of fate, ” he wrote to Dara . “It is better for you now to come to see 
me, after hearing what I have to say, you may go wherever fate leads you, 
what is predestined for you will happen in every place you may be” Shah 
Jahan is supposed to have wrote, says Bernier. But Dara was too ashamed 
to meet his father. He replied “I have no face to appear before his majesty 
in my wretched plight, ” writes Manucci. Dara quickly gathered his 
family –his wife Nadira Banu, his children and grandchildren –and in the 
dead of night fled towards Delhi.  
 Breaking his word pledged on the Quran, Aurangzeb arrested Murad 
and marched on to Delhi from where Dara had long since fled to Lahore, 
where he was recruiting a fresh army. Aurangzeb arrived in Punjab within 
weeks after Dara, forcing Dara to flee again. By the time Dara reached to 
Multan his newly recruited army had shrunken to 14, 000 from 20, 000 
and half of them deserted him as he fled again on the approach of 
Aurangzeb. As  Dara retreated from Multan Aurangzeb himself turned 
away from Dara, leaving it to his generals to continue to chase, hastened 
back to Delhi to deal with a fresh emergency there caused by Shuja’s 
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suspicious movements from Rajmahal to Patna. As Aurangzeb was 
confrontering  Shuja, Dara reached to Gujrat on January 1659 A. D. , 
there he found favor with Shah Nawaz, the governor who although was 
Aurangzab’s father-in law, opened the provincial treasury for Dara and 
helped him to recruit an army of 22, 000 men, cannons were produced 
from Surat. Dara can dreamt about his lost throne again.  

 Meanwhile Aurangzeb having returned from the battle with Shuja was 
rapidly closing in on Dara. So there was no time for Dara to withdraw 
safely into Gujrat. He had run enough anyway. The time had come for 
Dara to make a last stand. So advancing towards he took a carefully 
chosen position at Deorai, seven kilometers south of the town. On 21 
March 1659 A. D. Aurangzeb arrived at Deorai and encamped three 
kilometers east of Dara’s position. The battle was joined the next day. 
Unlike the three hour battle of Samogarh, at Deorai battle raged on for an 
unprecedented three days but result was the same as of battle of 
Samogarh. Dara, writes Manucci, “was not lacking generalship, but luck. : 
Dara in the dark of night , accompanied by his fifteen year old son Sipihir 
Shukoh, wife Nadira Banu and a small band of followers fled and 
somehow managed to reach Gujrat but there he found Ahmadnagar closed 
to him by Aurangzeb.  

 Dara’s situation was pathetic. He was utterly destitute, dressed in a 
thin linen tunic and cheap shoes. Bernier who was accompanying Dara 
writes, “the shrieks of the females drew tears from every eye”. Dara’s 
only thought now was to save himself and his family, so for that he 
wanted to flew to Persia. On the Way to Bolan pass his favorite wife 
Nadira Banu passed away. As per her wish to get buried in India Dara 
sent her body to Lahore to be buried in the tomb of Mian Mir, Dara’s 
spiritual preceptor. Before Dara could resume his journey he needed a 
little time to compose himself, to tap the very last reserves of will and 
energy to keep going. But from here Dara had to go nowhere but to come 
back to Delhi as a captive as “Dara was betrayed and arrested by an 
Afhgan tribal chief, Malik Jiwan. ” say’s Chaurasia13.  

 At Dadar, a mere fourteen kilometers east of the Bolan Pass and 
Safety, Dara sought a moments respite with Malik Jiwan. “ Dara had a 
good reason to expect hospitality from Malik, ” says Manucci. For Malik 
owed his very life to Dara, who had once interceded to save him after 
Shah Jahan had ordered him to be trampled to death by an elephant for an 
offence against state . “ The evil zamindar, Malik Jiwan came out like a 
destroying angel to meet him, ” says Bernier. Dara’s women pleaded him 
not to go to the Pathan, but, “ Dara , as if hurried away by his evil genius, 
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” would not listen, adds Bernier. When Dara arrived at Dadar, Malik 
waited on him three kilometers out side his fort and conducted him to his 
house with all honor and courtesy. For three days Dara rested three.  
 On 19th June, Dara began the short trek towards the Bolan Pass . There 
was no haste now . Safety was close at hand . But so was Malik. “Tribal 
honour would not molest Dara as long as he was his guest, ” says 
Manucci , “ but once Dara left the fort, he was fair game for the predator.” 
“Dara was a limpy prey, writes Bernier, “When Malik swooped down on 
the fugitives, there was no resistance, except from Sipihr Shukoh, who 
was too young to die, ” Bernier adds. On getting word from Malik of 
Dara’s capture, Jai sing and Bahadur Khan, Aurangzeb’s generals reached 
there on 3rd July 1659 A, D. and took charge of the captive.  

 Three months later , on 2nd September 1659 A. D. , Bahadur khan 
arrived in Delhi with the captives. A week later, on 8th September on 
Aurangzeb’s specific orders Dara and Sipihir were paraded through Delhi 
in an open hawdah mounted on a filthy, small and mangy female 
elephant. “ Broken and weary like a crushed twing ”, says Bernier, “Dara 
sat limply, dressed in rags, a dingy turban on his head, his feet chained. ” 
Siphir sat besides Dara and right behind them sat Aurangzeb’s slave 
Nazar Beg with a drawn sword, threatening instant death to the prince in 
case of a rescue effort, Adds Manucci. Entering Shahjahanabad through 
the Lahore gate, the somber parade passed through the length of the city, 
through Chandani Chowk and the bazaar and then went on to Khizirabad, 
a suburb of Delhi where Sara was lodged. “The crowd assembled upon 
this disgraceful occasion was immense; and everywhere I observed the 
people weeping and lamenting the fate of Dara in the most touching 
language…” says Bernier.  
 On the evening of the day Dara was paraded through Delhi, his fate 
was debated in the Diwan-i-khas. Only one Amir, Danishmand Khan 
pleaded for mercy, but most, among them was Dara’s uncle Shaista Khan, 
recommended death. And behind the scenes, malevolent Roshanara –“ his 
sister but his mortal enemy, ” as Manucci describes her – clamored for 
blood. “ There were, in any case overwhelming political reasons for 
executing Dara, ” writes Bernier. Aurangzeb’s conniving counselors 
every ready with the advice he wanted to hear, told him that if Dara did 
not die, people would be ever looking for his release and this would be a 
source of disquiet in the empire , Says Bernier. On learning of death 
decree, Dara made an direct appeal to Aurangzeb to save his life. “ My 
Lord brother and emperor, ” Dara wrote to Aurangzeb, says Bernier “ the 
desire of kingship is not at all in my mind, Be it blessed to u and your 
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sons, if u only grant me a house fit for my residence and one young 
handmaid out of my own handmaids to wait on me, I shall employ myself 
in praying for your good in the retired life of a pardoned man. ”  
 Aurangzeb did not want Dara’s prayers. He wanted his head. On the 
margin of Dara’s petition he wrote says Manucci, “ You first acted as an 
usurper, and you were a mischief. ” 9th September 1659 A. D. , Dara was 
stabbed to death. The executers then hacked off his head and took it to 
Aurangzeb for verification. “On that night Roshan Ara Begum gave a 
great feast, ” writes Manucci. He further tells a ghoulish tale of 
Aurangzeb jabbing his brothers served head three times with his sword 
and then, “with great glee, ” sending the head to Shah Jahan in Agra, 
whom he has imprisoned there, to be placed on the old man’s table in a 
covered dish when he sat down to dinner.  
 On Aurangzeb’s orders, the headless corpse of the prince was paraded 
through the bazaar on an elephant, before being buried, unwashed and 
unadorned, in a vault in the tomb of Humayun, Dara’s blighted ancestor.  

CONCLUSION 
 Dara was the most cultured among the four sons of Shah Jahan. He 
was infact the finest scholar the Mughal dynasty had ever produced. Dara 
was not an apostate as Aurangzeb damned him, Dara however was electic 
and inclined to pantheism, which is evident from his writings as well as 
his poetry. His aim was to find a meeting point for different religions. He 
especially sought to reconcile Hinduism with Islam. Dara’s views were 
not unusual for a liberal Muslim like Aurangzeb. Dara did not usurp 
power: power was delegated to him, he did not cause civil war; it was 
forced on him. Dara’s promise was of a humane, progressive future. It 
was chance and ill luck that destroyed Dara. When he was executed, what 
was involved was not just the death of a prince, but the death of a future.  
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