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Influence of Arabic on Persian Language and Literature 

 
Abstract: Both of the languages i.e. Arabic and Persian are influenced in their 
depths and dimensions by the Islamic civilization and in any way we cannot 
cut the link amongst them because they both present the images of Islamic 
nation and civilization. The Persian language and literature is affected by 
Arabic language as there is countless Arabic words use in it. This is an 
evidence that they both branched out from one origin which is the religion of 
Islam. Therefore, the person who will study them they will certainly be 
enlightened of the civilization of Islam in all of its manifestations. The impact 
resulted from the mixing and contact between two nations is very necessary 
and a normal thing which is very important because it leads the national 
languages and literatures to alleviate the intolerance. 
Key words: Co-relations, Arabic, Persian, Arab-Islamic Culture, Islamic 
Nation and Civilization 

 
         All of the languages in the world have a particular importance because 
language is the tool of expression and imaging of human feelings and emotions 
that are underlying inside the human soles as it is the human soles. The language 
is a mirror to the lives of peoples; we see the full pictures flipped to its culture, 
geographic region, civilization, its development, the customs and traditions: Its 
happiness and sorrow, society and its economy and its living and death. Arabic 
language is a result of mixing among the dialects of peoples inhabited the 
Arabian Peninsula. According to Theodor Noldeke said: There were few 
differences between the dialects in the core parts of the Arabian Peninsula, such 
as Hijaz, Najd and region of Euphrates, this dialect (the fluent standard Arabic) 
developed by all of these dialects. 

The Semitic Arabic grew and passed through various stages of its 
development, then its characteristics completed and civilized in the synagogues 
and Arab markets, then Arabs practiced its arts that flourished and grew up in the 
field of poetry and prose wisdoms. We learn Arabic language and teach it 
because it is an immortal living language it will never die because it is the 
language of an immortal Book the Holy Qur’an, a language written for it to stay 
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and to be alive always as God the Almighty said: “It is We who have sent down 
the Reminder and We will, most surely, safeguard it”.1 It is the teachings of 
Mohammed (PBUH) the Prophet said: “The best of you is who learnt the Holy 
Qur’an and taught it”.2 It is known that the knowledge and teaching of the Holy 
Qur’an cannot be possible but only by the study of Arabic language. Since the 
Arab conquest of Iran in the 1st/7th century and the subsequent conversion of a 
majority of the population to Islam Arabic as the language of contact of the 
Muslim scripture and liturgy and of a large volume of wide-ranging scholarly 
literature for more than a thousand years thereafter has exercised a profound 
influence on the Persian language. Apart from the writing system this influence 
is evident chiefly in the large Arabic vocabulary that has been incorporated into 
the Persian lexicon. 

Persian is the second languages of the Islamic world after Arabic and it 
has a great relation with Arabic. The relationship between them is a very old and 
long relationship as it is known that when Islam came the Persia people had their 
influence in the new Muslim community. The emerging Islamic state could not 
dispense with the experience of Persians who converted to Islam were 
performing their services for the new state were collecting the taxes and holding 
the registers related to the taxes and determining the tax on all of the people 
funded as they generally carry out all that is required to them and representing 
the state in the territories. Arabs remained dependent to a long period of time on 
what they put their own administrative systems and financial affairs. As a result 
of this situation a lot of Persian words and idioms for these affairs entered the 
Arabic language. On the whole Persian civilization had spread in the Muslim 
community in different social, political and cultural fields. Persian language had 
become a common language in the states of the Muslim world.3 

It is clear and does not require a proof that the peoples related to the 
languages of their fathers and forefathers spending their childhood accustoming 
and raising in their surroundings are usually strong even they cannot be removed 
by the events of time especially when these languages are rooted from their 
cultural heritage dates back to the ancient times as the case of the Persian 
language which astonished Alexander the Great in his campaign on the land of 
Persia including the books found by him where he copied translated and carried 
a lot of them with him and burned and destroyed a lot of them too.4 The 
transformation of Persian from the ancient Pahlavi language to the modern 

                                                             
1) Surah al-Hijr:09 
2) Sahih al-Bukhari:5027 
3) Ṭāhā Nadā (Dr.). (1980) Comparative Literature, Cairo: House of the Knowledge, p. 38 
4) Ibn al-Nadim. ‘Glossary’. Beirut: House of the Science, p.333 
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Persian is sufficient evidence in itself to show the depth of Arab influence in the 
Persian culture; so that most of the differences between the old Pahlavi and the 
modern Persian reflected in these things: 

 The modern Persian adopted the Arab-Islamic culture. 
 It contained many Arab words and influenced by Arabic vocabularies and 

phrases in the drafting of some of its vocabularies and phrases. 
 It adopted the weights and assonance rhymes in Arabic and other 

benefactors. 
 It used Arabic calligraphy instead of Pahlavi letters of writing.5 

This adaptation indicates that this transformation was not just a natural 
growth can be subjected to any language of the people in their transition from 
one phase to another but it was an unusual shifting even it can be described as 
“the revolutionary movement.” It is clear that such a transformation cannot 
happen in a short period it has to happen for a long time as the Old Pahlavi 
became to be known Persian Dari in two hundred years since the migration. It is 
well-known that Persian Dari became the official and literary language of Iran 
since the mid-third century,6 including the second language of the Muslim world 
and the followers of this religion in the ancient world took writing down their 
religious evidences and documents in Persian after Arabic.7 The truth is that the 
transition from ancient Persian (Pahlavi) to modern Persian or Persian Dari was 
not directly but it was through the mediation of Arabic language which had been 
able over the time to defeat the Pahlavi Persian. There was a combination of 
factors behind that fact including: The Pahlavi writing and language both were 
more difficult than the Arabic writing and language as the field of words and 
terms was narrower in Pahlavi letter and language. 

Arabic language and the writing in Arabic both became strong after one 
hundred years of Arab conquest due to the translation of the scientific books 
from Syriac, Greek, Hindi and Persian language and also because of being the 
language of government and its official writing in Arabic both were the needed 
resource more than any other side.8 Among these factors there is also another 
factor that the Islamic religion which embraced by the Persian encouraged them 
to learn Arabic language and the link of Pahlavi language to the religious life of 
the ancient Zoroastrian religion in Iranian minds took them away from the 
Pahlavi language. In addition to the Pahlavi language and writing was not 
                                                             
5) Aḥmad  Amin Zaki Nagib Maḥmūd: The Story of literature in the world, part 1, p. 439  
6) Ḏabiḥullah: The history of literature in Iran. 
7) Muhammad Muhit Taba Tabayi. “Influence of Islam in Persian literature”. Iran: Yagma, Sal-e-
Bist, complements, Ninth Edition, p.477 
8) Muhammad Taqi Bahar: Subuk Shanasi, Iran: Part.1, p.181 
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common among the Persians themselves as it was confined to a private layer 
which was the layer of writers: (Dabīrᾱn) making it easier for the Persian to 
move to the new Arabic script and unfortunately the Pahlavi was the language of 
the adjacent areas to the Arab countries and these areas had been always on the 
way of various Arab invasions and attacks toward the east.9 According to Ibn 
Khaldūn: “The weak person is always being in a need to emulate the stronger in 
his logo, uniform, living style and other conditions of the revenues”.10 Now it 
became clear to us that the conflict between Arabic and Pahlavi despite the 
second language was in its own backyard had been not equal it was not 
inevitable that Pahlavi take the process towards the vanishing and Arabic 
language become the most powerful language of Iran and this was what 
happened. 

However, the things began to be changed in the third century after the 
establishment of independent Persian states from the Abbasid caliphate as these 
states had tried to cut the link Persian to the language of caliphate or weaken the 
very least. However, Persian poured their great attention to the tone of the people 
in the East which was known as “Farsi Dari”, the dialect that was used in the 
court of the rulers in (Bukhara) and surrounding areas hence, this name: 
‘vestibule’ was taken for the ‘state’ from there. So, this dialect began to grow 
and spread even had become the official and literary language of Iran but in its 
growth and spreading its saturation was increasing with the characteristics of 
Arabic language which did not leave the arena at all though the lack of luster 
from its previous status. Since Arabic lexical morphology is highly systematic, 
certain prefixed and suffixed formatives of Arabic are salient in the Persian 
dictionary as are certain assonant word patterns. Thus the letter mım, the initial 
of three highly productive Arabic prefixes, accounts for about 1,800 loanwords 
or almost a quarter of the Arabic vocabulary in modern Persian. With a few 
exceptions Arabic loanwords in Persian are written exactly as in Arabic. They 
were incorporated directly from Arabic by bilingual scholars who had no need to 
vernacularize them; doubtless the sanctity of Arabic script as the vehicle of the 
Holy Qur’an also militated against any alteration. A number of Arabic characters 
represent consonants alien to Persian which are therefore assimilated to the 
closest Persian phonemes. The three ‘short’ vowels of Persian were equated with 
those of Arabic and not represented in the orthography; the three ‘long’ vowels 
were equated with those of Arabic and represented by alif, waw and yaa as 
matres lectionis. 

                                                             
9) Ṭāhā Nadā (Dr.): Comparative Literature. Beirut: Arab Renaissance Publishing House1991, pp. 
39-40  
10) Ibn Khaldun. Introduction. Beirut: investigated by: Dervish Juwaydi, the modern library, p.137 
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The early development of Islamic Persian language and literature is 
faced with the same problem—the absence of contemporary material. We are not 
to suppose that Persian was not written down until the 3rd/9th century yet we do 
not even know when the Pahlavi alphabet was abandoned in favor of the Arabic. 
The earliest surviving Persian manuscript in Arabic script from the beginning of 
the 4th/10th century and from this we can see that the principles underlying the 
adaptation of the Arabic script to the writing of Persian were already established. 
Arabic loanwords appear in their Arabic form without change of spelling; 
Persian sounds not found in Arabic are represented by their nearest equivalent, 
thus pāʾ by bāʾ, čīn by ǰīm, gāf by kāf. 

The most significant impact of Arabic on Persian has been in the 
expansion of vocabulary a process that seems scarcely to be complete even at the 
present day. Once again we are handicapped in examining the origins of this 
development by lack of contemporary material; the earliest samples of New 
Persian consist of a handful of verses dating from the end of the 3rd/9th century 
by which time the influx had been going on for two centuries. According to M. 
Bahār the process began with words mainly of an administrative or religious 
nature, for which no Persian equivalent existed; but it must very soon have 
passed this stage. The four verses by Ḥanẓala of Bādḡīs contain out of 54 words, 
three Arabic words (if we except the controversial ǰāh) ‘ḵaṭar’, ʿezz’, and 
‘neʿmat’; but doubts have been expressed as to the authenticity of these verses in 
their extant form, first cited in the 6th/12th century “Čahār maqāla.” Other poets 
of the same period Moḥammad b. Waṣīf and Bassām-e Kord, first cited in the 
7th/13th century “Tārīḵ-e Sīstān” have a remarkably high proportion of Arabic 
words amounting to about a quarter of their total word stock but it must be 
emphasized that available material is too small to be statistically significant. In 
general the percentage of Arabic words used by the early poets (as cited in 
Lazard, Premiers poètes) stands at about ten percent. Certain poets seem to have 
made an effort to avoid the use of Arabic. Rūdakī for example, in the hundred 
bayts that survive of his “Kalīla wa Demna” uses only about twelve words from 
Arabic; on the other hand, the main body of his surviving verse contains eight to 
nine percent. The ‘Šāh-nāma’ notoriously contains very few Arabic words 
though even here estimates differ widely—P. Horn offers 430, Humbert 984, 
Ḵānlarī 800 and these figures refer to lexical items not to total vocabulary. 
Humbert estimates that 22 words are used more than 100 times while 470 are 
used only once.11 One might conclude from all this that the overall percentage is 
about two percent. In the case of prose works subject matter clearly has a greater 
influence than in poetry. Ḵānlarī has pointed out that the proportion of Arabic 

                                                             
11) Ḵānlarī, “Loḡathā-ye ʿarabī dar Šāh-nāma,” pp. 405-6 
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words is significantly less in works like “Samak-e ʿAyyār” or the “Eskandar-
nāma” than in religious and philosophical treatises such as the “Kašf 
almaḥǰūb.”12 

It was suggested above that the primary stimulus to the importation of 
Arabic into Persian was utilitarian but this clearly did not remain the case for 
very long. A knowledge of Arabic (which long remained the only language for 
religious, philosophical and scientific works) was regarded as essential 
equipment for an educated man and it was obviously tempting for him to 
introduce Arabic words into his Persian writing. Whatever the motive, the 
intermixture of Arabic with Persian continued apace until by the 6th/12th century 
some works contained as many as eighty percent of Arabic words. The influence 
was not confined to the incorporation of new words (though the point was 
reached where any Arabic word was considered eligible for use and dictionaries 
were scoured for fresh material to inflate the vocabulary of learned writers). 
Arabic grammatical usage also found its way into Persian though usually only 
with Arabic words. By the post-medieval period there seemed no longer to be 
any distinction in the mind of the writer between Arabic and Persian words 
which were used interchangeably. Modern times Arabic words had became such 
an accepted element in Persian vocabulary that they hardly seemed to be 
recognized as such. Arabic words had long been treated grammatically as though 
they were Persian but now Persian words began to acquire Arabic suffixes to an 
extent not seen before. 

It is especially significant that when the need arose for new words to 
describe new political ideas particularly during the Constitutional period in the 
early years of the present century, politicians and journalists instinctively turned 
to Arabic rather than Persian. Nor did they by any means restrict themselves to 
the words that Arabs themselves chose. An obvious example is the word for 
‘Constitution,’ Arabic ‘dostūr’ (in origin a Persian word), Persian ‘mašrūṭa’; 
many others could be cited, e.g. ‘Mandate’—Arabic ‘entedāb’, Persian 
‘qaymūmīyat’; “United Nations”—Arabic “al-omam al-mottaḥeda”, Persian 
“melal-e mottafeq”; ‘Charter’—Arabic ‘mīṯāq’, Persian ‘manšūr’. Here a 
domesticated form of Arabic exerts its influence from within the host language. 
Many Arabic words used in Persian today would scarcely be recognized in the 
lands of their origin: ‘mawqeʿīyat’, ‘eʿzām’, ‘ešḡāl’, “monawwar al-fekr.” The 
tendency towards simplification of language still has some of its impetus. 
                                                             
12) Tārīḵ-e zabān-e  fārsī II, p. 55 
 

 
 
 



DABEER                                                                                                  APRIL-JUNE 2018 

9 
 

Novelists and fiction writers tend to restrict their use of Arabic, perhaps to as 
little as ten percent. Journalists accept a higher proportion of the order of twenty 
percent. The highest percentage of Arabic is still to be found in the writings of 
religious authorities, the language of the mollās that was satirized sixty years ago 
by Moḥammad ʿAlī Jamālzāda in his famous short story “Fārsī šekar ast.” 

In conclusion we can say that above mentioned the influence of Arabic 
on Persian language and literature just only for the example but the reality is that 
the most of the languages not only in the Arab-Islamic World but some 
languages in Asia, Africa and Europe also have been influenced by Arabic 
language and literature. 
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The origin of modern Persian Poetry 

 

Abstract: By the end of nineteenth century national movements had emerged 
in various Asian countries as a repercussion to western imperialism. One of 
these was the revolutionary movement of Persia. The object of which was to 
protect the country from the exploitation of western powers and to replace 
the age old despotic system by a representative form of government. In 1906, 
after a short struggle the nationalists were successful in having their demands 
accepted by the reigning monarch, Muzaffar-ud-din Shah and the 
constitutional regime was inaugurated in Persia. The history of modern 
Persian poetry  begins more or less from this date. 
Key word: Modern era, Persian Poetry 
 
               National awakening and western influences have been the most active 
factors in shaping this poetic literature as a result of the political change in 
1906, the court had suffered a serious setback in the loss of its former prestige. 
In addition, a newly awakened sense of nationalism had brought into being the 
concept of the” common man” and society had replaced the individual under 
these altered circumstances. The poet was faced with demands which could not 
be satisfied by traditional poetry, for,  in the words of well-known 
contemporary poet ‘Arif Qazwini’ “it is not possible that the sentiment of those 
who belonged to an early period and whose arts and sciences were limited and 
restricted should be the same as those of persons both in the eighteenth and 
nineteenth centuries, which were times of national awakening, the emergence 
of arts and sciences and also of political revolutions, because every period has a 
certain feeling and every feeling as an interpretation. And if the literary school 
is not under the law of social evolution, that is to say the latter is active, the 
course of natural development is subject to imperfection’’.  
               However to bring about a change, it was necessary to acquaint Persian 
poetry with such values as would be able to stand against those of the past. The 
Arab conquest of Persia not only did affect the material conditions of the 
country, but had also deep impact on the intellectual climate. Due to the 
influence of Arabic, the Persian language had acquired a new look,  and poetry, 
as for as its form was concerned, had borrowed extensively from Arabic ,while 
its content had been vitally affected by the religious ideas of the conquerors, 
which is illustrated by the sufistic trend in Persian literature. The influence 
which western ideas exercised upon the Persian mind in the 20th century was 
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nearly a significant. Despite the fact that Persian poetry, in its state of decline, 
presented a picture of stagnation and poverty. Through the reforms of RIZA 
SHAH inside the country there had appeared an enlightened class which, 
learning from the experience of the west  sought to acquaint its own people 
with new ways of life.  
              Increasing facilities in education gave impetus to this sentiment. 
Educational institutions began to grow rapidly in the time of Riza Shah, and the 
Danishgah-I Tehran was founded in 1935. The developments which took place 
after the 2nd world war brought Persia closer to the west. Western literary 
influences began to find their way into Persia from the 19th century mainly 
through translations. But on the one hand, such early attempts were 
comparatively limited in number and on the other hand, the choice of books 
did not conform to any set standard. After the 2nd world war high attention was 
given to the work of translation by rendering western classics, both ancient and 
modern, into Persian. Thus there exist a number of Persian translations from 
Greek, Latin, French, German, English, Russian and Scandinavian literature. The 
tendency has been further popularized by the literary journals, among which 
the SUKHAN may be especially mentioned for its leading role in acquainting the 
Persians with modern literary trends in the west.  
              The political and cultural influences have given a new direction to 
poetry. If classical verse was dominated by eulogy and mysticism, the present 
trend has been to seek inspiration from experiences of a broadly social and 
intimately personal character. It is true that there is an inclination to resist 
drastic changes and radical innovations-a fact partly borne out by the 
widespread use of classical forms –yet signs which a reaction against excessive 
traditionalism have already begun to appear. The younger generation is 
especially vocal in demonstrating its dissatisfaction and under the impact of 
modern European literature, has endeavored to introduce unconventional 
modes of thought and expression. In short, modern poetry reflects a struggle 
between the old and the new, similar to the antagonism present in the Persian 
society, the outcome of which remains yet to be seen. According to the Wahid 
Dastgardi, the poets who, under the influence of English and French literature, 
seek to introduce innovations in form cause damage to poetry because, as he 
seems to imply, it is only ideas and themes which determine novelty.  
               AS J.M Balfour rightly points out, “The Persian constitution may be 
fairly said to have come into existence, not as the outcome of any sustained 
and national demand but almost by accident. The people, generally speaking 
were not interested and more than they are to-day. Under these circumstances 
there is a justification for the exaggerated tone of despair which modern 
Persian poetry reveals.  
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AN ISLAMIC PERSPECTIVE ON FREE-WILL 
 
Abstract: There are verses in the Quran which defined God to be All-Powerful 
and Omnipotent. There are other verses in the Quran which categorically 
bring out human will to be free, thus making man responsible for his actions 
and accountable to God on the Day of Judgment. The present papers cites both 
kind of verse from the Quran. It refers several sermons of Hazrat Ali which 
under line freedom of Human Will. The paper are refers to Maulana Rumi’s 
espousal of human free will. A summary of Iqbal’s perspective on free will is 
also advanced. Iqbal’s seems to be clinching the issue of free will and 
determinism. He suggested that freedom cannot afford to man on a platter. 
Man has to face challenges and overcome them. The more one over comes 
challenges, the greater levels of freedom one earns. 
Key Words: Islam, Freewill 
 
 
          The problem of ‘free will and determinism’ has especially powerfully 
challenged the world-views advanced by monotheistic religions. According to 
monotheistic religions God who is Eternal, Universal, Transcendental, Infinite 
and All-pervading, is the Originator, Creator, Sustainer, Master and Lord of the 
universe including man. He has sent Prophets with scriptures for the guidance of 
man. As and when God deems fit, He will establish the Day of judgment 
delivering justice to all human beings; sending all righteous people to paradise 
and vicious people to hellfire. 
           In the context of such a world-view, man is deemed to be both rational 
and responsible. He is a rational subject and a free moral agent. However, in the 
Biblical and the Quranic Scriptures, God is All-Powerful as well. Now the 
philosophical question arises as to whether man is really free in the face of All-
Powerful God. The Quran, for example, advanced verses supporting both the All 
Powerful role of God and moral accountability of man. In view of the same, 
Muslim philosophers have taken divergent views with regard to divine 
supremacy and human responsibility. There are philosophers who underline All-
Powerful Character of God and others who emphasize on human free will and 
responsibility. For example, Mutazilite philosophers advanced the view that man 
is given a free rational personality to do certain things and avoid doing certain 
other things. Any project, undertaking or initiative is taken up by man and 
worked in course of time to completion. Any programme of action originates in 
man and other things remaining the same, is accomplished by man through 
requisite struggle. 
          History of mankind is a ceaseless quest for freedom. It is a multipronged 
quest; freedom from want, from fear, from forces of nature from tyranny of 
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fellow beings, from injustice, from superstitions, from prejudices, from tribal 
and racial loyalties and ultimately from his own egocentric existence. Man 
passed gradually through various stages of realizing all these  freedoms. Sheer 
material freedom means nothing unless it brings in its wake spiritual freedom 
also. Rather both of them are complementary to each other and are organically 
inseparable. The quest for freedom sufferd setbacks and reverses whenever any 
one of the two was neglected. The modern civilization suffers from the malady 
of overemphasizing the material dimension of freedom totally or partially 
neglecting the relevance of spiritual freedom to human existence. Religion has 
been striving for mans, spiritual freedom, while philosophy has been interested 
in realizing both of them at a different plane. Science and technology’s quest has 
been always directed toward’s attaining material freedom. All human evolution 
represents a course of gradual realization of various types of freedom. Human 
evolution is creative evolution in the sense that at, its every stage a higher from 
of freedom emerged as a result of man’s creativity. Human evolution is different 
and distinguished from biological evolution, for the Latter is mechanical and 
deterministic as compared to the earlier in which man’s aspiration for freedom 
plays a vital and decisive role. 
           In the course of man’s creative evolution Islam emerged as an 
embodiment of all kinds of freedom, at a stage when humanity was in need of a 
balanced synthesis of material and spiritual freedoms. Islam emerged at a stage 
when material advancement was still in embryo. It anticipated rapid future 
developments in material sphere, which required Divine spiritual guidance in 
pursuing the right path for future development of human society and polity. It is 
in this sense also that Islam ensures eternal guidance, for it took in its stride all 
past freedoms attained by man and laid down a plan of future evolution. At that 
stage human mind was incapable of embracing infinite future possibilities of 
human creativity, because it had not yet developed the intellectual and empirical 
tools required for unseen future. The Quran, last of Divine revelations, contained 
the guiding principles of scientific induction as well as a moral code that could 
suffice for man’s socio-political and economic advancement, ensuring maximum 
freedom of human action in all the spheres of man’s multiphronged quest for 
freedom. The Quran’s declaration that God has completed His message( Din) 
and has conferred upon man the best of His rewards points to the fact that 
through Islam man attained the utmost potential to realize his freedom.   
           “God does not saddle a self with obligations beyond his capability’’, 
declares the Quran. This principle is applied to different individuals in different 
degrees. Obligation  implies inherent ability to fulfill it, provided a man is 
willing to shoulder it. All Divine Commands and Prohibitions presume that man 
has ability to follow them and that some of them shall obey, while others shall 
disobey. The possibility of obedience and disobedience rises out of human 
freedom. As everybody acts according to his own will without any compulsion 
from outside, one is liable to reward and punishment according to his deeds. We 
have to accept that God never imposed a fixed predetermined nature upon any 
individual, and it is man himself who chooses and moulds his own nature, and 
accordingly his destiny in this regard. Without allowing for mans, freedom of 
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choice and action, there could never arise the question of reward and 
punishment, which would have  amounted to arbitarianess, that is injustice, on 
the part of God.1 
          If one simply goes through the verses of the Quran one will find both 
types of verses, one group of verses stressing upon human freedom and the other 
emphasizing on Divine Sovereignty. On the one hand, it is mentioned in the 
Quran that: 
“Lo! Allah is able to do all things.”2

 
“And He is able to do all things.”3

 
“Unto Allah (belongeth) whatsoever is in heavens and whatsoever is in the earth; 
and whether ye make known what is in your minds or hide it, Allah will bring 
you to account for it. He will forgive whom He will and He will punish whom 
He will. Allah is able to do all things.”4 
“Allah is Mighty wise.”5

 
“Neither those who disbelieve among the people of the Scripture nor the 
idolaters love that there should be sent down unto you any good thing from your 
Lord. But Allah chooseth for His mercy whom He will, and Allah is of infinite 
bounty.”6 
“Allah createth what He will. Lo! Allah is able to do all things.”7 
“For thy Lord is ever powerful.”8

 
“Say O Allah! Owner of Sovereignty! Thou givest sovereignty unto whom Thou 
abasest whom Thou will. In Thy hand is the good. Lo! Thou art Able to do all 
thing.”9

 
“He forgiveth whom He will, and chastiseth whom He will. Allah has the 
Sovereignty over the heavens and the earth and all that is between  them, and 
unto Him is the Journeying.”10

 
On the other hand, one also clearly finds in the Quran that God (Allah) has given 
man freedom and power. The Holy Book vividly indicates that:  
“Lo! Allah changeth not the condition of a folk until they (first) change that 
which is in their hearts.”11 
“And that man hath only that for which he maketh effort.”12 
“Whoso Committeth sin Committeth it only against himself.”13 
“And forsake those who take their religion for a pastime and a jest, and whom 
the life of the world beguileth. Remind (mankind) hereby lest a soul be 
destroyed by what it earneth.”14 
                                                             
1 Allamah Iqbal, The Reconstruction of religious Thought in islam, (Lahore, Sh-Muhammad 
Ashraf, May 1971) p.111. 
2 Al-Quran, (11:20) English Translation from “The Meaning of The Glorious Quran” by 
Marmaduke Pickthall, Delhi, Taj company, Edition, 1993. 
3 Ibid, XXX: 50 
4 Ibid., 11: 284 
5 Ibid., 11: 228 & 240 
6 Ibid., 11: 105 
7 Ibid., XXIV : 45 
8 Ibid., XXV : 54 
9 Ibid., 111 : 26 
10 Ibid., V :18 
11 Ibid., X111 : 11 
12 Ibid., L111 : 39 
13 Ibid., IV : 111 
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“So whosoever is guided, is guided, is guided only for (the good of) his soul, 
whatsever erreth, erreth only gainst it. And I am not warder over you.”15 
“So Allah surely wronged them not, but they did wrong themselves.”16 
“There doth every soul experience that which it did aforetime, and they are 
returned unto Allah, their rightful Lord, and they which they used to invent hath 
failed. Them.”17 
         There are innumerable verses on human freedom in the Quran. We have 
quoted above a few by way of illustration. 
          The Prophet (A)} struck a balance between the two extreme positions. In 
the light of vast Hadith literature one is easily led to the conclusion that the 
question of human freedom is not a simple one. The Prophet (A) is reported to 
have forbidden the Muslims to indulge in this controversy. However, the 
problem, when raised by some groups of the Muslims during the Caliphate of 
Imam ‘Ali (A), elaborate lectures on this issue were delivered by him, as we may 
find in Nahj al- Balaghah. A few examples of Ali’s treatment of the issue of 
freedom may be quoted here: 
          ‘…They had been allowed time to seek deliverance, had been shown the 
right path and had been allowed to live and seek favours, the darkness of doubts 
had been removed, and they had been let free in this period of life…’18 
          ‘…O’ People who possess eyes and ears and health and wealth…The 
present is an opportune moment for acting. O’ creatures of Allah since the neck 
is free from the loop, and spirit is also unfettered…. You have opportunity of 
acting by will…’19 
           The notion of freedom of human will is repeatedly emphasized and 
radically elaborated in many Sermons (khutbat) Letters and Sayings of Imam 
‘Ali’ According to him God has bestowed upon man wisdom, knowledge and 
power to act freely. He will be rewarded for his good deeds and punished for evil 
ones-whatever he does, he is responsible, for God has given him freedom.To 
substantiate the above mentioned points, a few more relevant passage from Nahj 
al-Balagah may be given here. 
         ‘…. You will be dealt with as you deal with others, you will reap what you 
sow and what you send today will meet you tomarrow…’20

 
          “Allah has clarified to you the way of truthfulness and lighted its Paths. So 
(you may choose) either everpresent misfortune or eternal happiness …. Know, 
O’ creatures of Allah, that your ownself  is a guard over you.”21

 
 “Allah has sent down a guiding book wherein He has explained virtue and 
vice.”22

 
 “No doubt Allah sent down the Prophet as a guide with eloquent Book and 
standing command. No ones would be ruined by it except one who ruins 
himself.”23

 

                                                                                                                                                       
14 Ibid., VI : 70 
15 Ibid., X : 108 
16 Ibid., IX : 70 
17 Ibid., X : 30 
18 Nahjul al Balaghah of Hazral ‘Ali, (English Translation) Qum: Iran, Ansariyah Publication, 
1401 A.H. (1981 A.D) P.155, (Sermon : 81) 
19 Ibid., P. 159, (Sermon : 81) 
20 Ibid., p. 254, (Sermon: 151) 
21 Ibid., pp. 261-62, (Sermon: 155) 
22 Ibid, p. 278, (Sermon : 165) 
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          Maulana Jallaludin Rumi has also deliberated on this controversy among 
Muslim philosophers. According to Rumi in the creation of God only man is 
endowed with freedom of choice. It is only this endowment which makes him 
the paragon of creation. There are things that are unalterable and there are things 
that are alterable. It is only laws  of God that cannot be changed. Individual 
choices of human beings are not predestined. Man is always deliberating 
between possible alternatives, he ponders over alternatives that are equally open 
to him. His deliberation is a proof of his freedom. He deliberates as to whether 
he should go to Damascus or remain at Bagdad but he does not deliberate as to 
whether he should walk on the earth or fly in the skies. 
            Human Ego, according to Iqbal, is blessed with freedom of world-
shattering , world-shaking and world- civilizing significance. However, it is 
through facing pain, suffering, evil, as forces of resistance and circumstances 
and conditions or forces of obstruction in so for as they pose a challenge to his 
personal projects that human beings are tested. If man surrenders to obstructions, 
he can be said to be fully determined in the face of natural or institutional 
impediments. However, if he choose to confront the ongoing and upcoming 
impediments, he can put himself on the track to realizing as well as earning his 
freedom. Human beings earn freedom after putting up a no holds barred struggle. 
The more we overcome obstacles, the more we can feel the growth of our 
freedom. 
          Apparently man is determined by natural, historical, social, psychological 
and genetic factors. However, this determination or control of human freedom is 
not absolute or unqualified .These determinations only mark off the field of 
human operations and endeavors. They also prescribe the methods of human 
operation. When man boldly and with intelligent and purposeful creativity 
strategises, his steps and methods of intervention , the environing conditions are 
substantially changed or drastically recast in furtherance of his desires and 
aspirations and values and ideals. The self has to engage with his obstructing 
environment with maximum possible dexterity, ingenuity and creativity. Only by 
responding to environing challenges and conditioning imperatives with sufficient 
or maximum creativity can we extend the frontiers of our freedom. Thus ever-
widening freedom of the human ego finally synchronises with Divine freedom. 
Man becomes a co- worker with God. However, given the imperatives and 
parameters of human ego, man is ever liable to lapse into unfreedom, surrender 
and helplessness. Islam has, accordingly, prescribed rituals and prayers 
throughout day and night, with a view to perennially reconnect man with God. 
Prayers at regular intervals restore or increase human freedom by bringing  ego 
into closer touch with the ultimate source of life and freedom. 

                                                                                                                                                       
23 Ibid., p. 279, (Sermon : 166) 
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The Asiatic Society and William Jones: A Brief Survey 
 

Abstract: The colonial interests of the British then formulated the then India's 
Educational Policy. After Regulating Act of 1773, the Governor of Calcutta 
was called the Governor- General and was given supervisory power over the 
Governors at Bombay and Madras. In 1765, the East India Company 
established their ruling power in Bengal.  However, the Indian officials of the 
East India Company called on the Director's Court to do something to learn 
oriental. The company's government creates some half-hearted efforts to 
develop eastern education. In the 18th and 19th century Calcutta was 
important city of Bengal which witnessed the development of Persian language 
and literature. The Asiatic society was leading center of Persian studies and it 
encouraged expatriate administrative classes and some scholars both native 
and European to learn Persian. In a way this also provided great 
encouragement and inducement to many Indian historians and litterateurs to 
study Persian for consulting original source materials lying in the form of 
many manuscripts in the Asiatic society. The Idea of forming Asiatic Society 
came into the mind of Sir William Jones who came to Calcutta (Kolkata) in 
1783 as Puisne Judge. All the orientalists who became famous in history 
became clusters around this society. The Society was certainly pioneering and 
the first in the field, while others were thinking about separate study and 
research, Sir William Jones was the first person to think a permanent 
institution for oriental research and a great scale in this country. 

Key words:  pioneer, manuscripts, oriental, administrative 

 

The idea of forming Asiatic Society came into the mind of Sir 
William Jones (1746-1794) was a poet, philosophy. polymath, polyglot, 
acknowledged legislator, a foremost orientalist and one of the greatest 
intellectual navigators of all time, who came to Calcutta (now Kolkata) in 
1783  as Puisne Judge of the late Supreme Court at fort William college in 
Bengal. The Society was certainly pioneering and the first in the field, while 
others were thinking about separate study and research, Sir William Jones 
was the first person to think  a permanent institution for oriental research and 
a great  scale in this country. While on a long trip to Calcutta, Jones had 
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thought about the use of a huge geographical spread of the language related 
and other research and colonial conditions, which was a little known by the 
scholarly world. He took the initiative and in January 1784, sent a circular to 
the electorates for the purpose of establishing the Society for the purpose.  In 
response to his letter, thirty European gentlemen of Calcutta including Mr. 
Justice John Hyde, John Carnac, Henry Vansittart, John Shore, Charles 
Wilkins, Francis Gladwin, Jonathan Duncan and others gathered on 15 
January 1784 in the Grand Jury Room of the old Supreme Court of Calcutta. 
Chief Justice Sir Robert Chambers chaired the first meeting and Jones gave 
his first speech which he presented his plans for the Society1. Only a well 
organized integrated investigation will prove its inadequate effort without a 
traditional research organization in its own dynamic effort.  William Jones, 
however, was not the first among the Orientalists of East India Company to 
reach India. Almost a decade ago, Charles Wilkins (1770) Nathaniel Brassey 
Halhed (1772) and Jonathan Duncan (1772), Warren Hastings, were bright 
young people who had paved the path of the two  future institutions  like  
Asiatic Society and the College of Fort William2. There were four types of 
members of Asiatic Society; They were foundation Members, ordinary 
members, honorary member and corresponding members. There were chairs 
of President, vice president and treasurer as well. The works may be noticed 
under two heads 1st semetic and 2nd Sanskritic. The semetic series included 
besides some standard law books in Arabic, all the standard works in Persian. 
At the beginning of the Asiatic Society Library, there was  four thousand 
three hundred seventy nine Persian manuscripts. In the last of 1958  and in 
the beginning of the year 1986  there was addition of hundreds of Persian 
manuscripts were given by the Rakhkanta Deb Rai Library, Shobha Bazar 
(Kolkata).  Therefore the number of Persian manuscripts rose to four 
thousand three hundred and Nineteen. As the coin of different period have 
been kept separately so the epistles of the Sultans and the Kings have not 
been placed. The Dare-ul-Insha as the department of official and diplomatic 
correspondence has always been one of the principal organs of the chancellor 
under Muslim political organization. To get service in the department of Dar-
ul-Insha, It was necessary for the persons to be well versed in the art, of 
epistlography3. The book on epistlography of Md Saleh Kanbu, the Amal-i-
Saleh is preserved in manuscript form in the Kanbu library of the Asiatic 
Society. Besides Insha' Containing official documents and epistles In the 
name of the following may be mentioned- 

 1. Insha-i-Murwarid  2. Manshatat-i-Madhuram, 3. Manshatat-i-
Mahrau. 4 Insha'-e-Qasim Tabsi 5. Man sha' at Abdo-w-Lauf. 6. Majmoo -a -

                                                             
1 Dr. Momin Mohi-u-din, the Chancellery and Persian Epistlography under rhe Mughals, 
Cal, P-VII 
2 Obaidah Begam, Fort William Kalej ki Adabi    Khidamt, P-40 
3 Mohammed Saleh Kambu, A’mal—i-Saleh, 1912, Calcutta pp-303, 
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Maktoobat 7. Adabsir Alamgiri. Majmu'asii Makatib 8. Iilsimatimula 
Kheyalat.  

From the above epistles it can be safely said that there are huge 
collections of letters in the Asiatic Society Library. Four years after the 
establishment of Asiatic Society, the Asiatic Research Journal came out in 
1788, containing the selected articles.  The first Persian version of English 
article was seen in the first of the journal under the title of on the trial by 
ordeal among the Hindus of Ali Ibrahim. After the publication the article of 
William Jones on the Usage of Arabic words in Persian was published under 
the title of the introduction of Arabic words into Persian. A total number of 
20 volumes of Asiatic Research were issued4. It ended in 1839 A.D. The 
following articles have been published in addition to. 

I. Descent of the Afghans from the Jews in English in volume II of Henry 
Vansittart. The article in English was based on the book "Israra-u-
Afghana  prepared by Moulvi Khair-ud-Din in Poshtu.  

II. Henry Vansittart translated some paragraphs of Alamgir Namah of 
Mohammed Khan belonging to Assam.  

III. The English translation of an article, An accent of the battle of Panipat 
and the events leading to it." was published. It was translated from the 
Persian book of Kashi Raza Pundit.  

IV. In the third volume William Jones wrote an articles "on the Mystical 
poetry of Persian and Hindus in English.  

V. On the pillars and minarets of Feroz Shah in Delhi there are Persian 
inscription which were translated by Henry Cole Brooke and it was 
published along with introductory notes of Haringtonin in the seventh 
volume of Asiatic researches. 

VI. An article of Francis Belfor consisted of the paragraphs Tahziba-ul- 
Mantiq was published in the eighteen volume. The article was written 
as an appendix to the Arabic and Persian. 

VII. The translation of two epistles of Nadir Shah in English was published 
in the 10th volume by John Malcon with the intro notes regarding the 
epistles of Nadir Shah. 

VIII. Regarding Roshniya Firqah and its founder Bayazjd, an artifice of J 
Leydon was published.  

General Captain JD Herbert founded a monthly issue named 
'Gleaning in Science. It was limited to European scientific articles. On March 
25, 1784, the library received seven Persian manuscripts from Henry 
Richardson. The library received the Surveyor-General colonel Mackenzies 
collection of manuscripts and drawings in December 1822. Manuscripts 

                                                             
4 Ibid 306, 
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collection of the Society is varied and rich, and covers most of the Indian 
languages and scripts and even several Asian ones e g. Assamese, Bengali, 
Gujarati, Gurumukhi, Kanarese, Urdu, Marathi, Modi. Nagari Newari, Oriya, 
Rajasthan'. Sarada, Armanian. Sinhalese, Arabic, Persian, Pushto, Javanese, 
Turki, Burmese, Chinese, Siamese, Tibetan etc. The materials used for the 
manuscripts are also varied: Palm and palmyra leaves, barks of different 
trees, papers of various grades. The manuscript of the most notable of them 
(man, a Gulistan text, and a manuscript of Padshah Namma, bearing the 
signatures) is a sculpted manuscript. (4) The society has received the entire 
Palace Library of Tipu Sultan, with thousands of manuscripts including 
original manuscripts various books from many private  and  primary 
collections of Fort Williams College and its   members and others. Now there 
are about sixty  thousand manuscripts of the Society in four sections Sanskrit, 
Perso-Arabic, Sino-Tibet and English. At present, the Library of Asia Society 
has circulated about one lakh  seventeen thousand books and seventy nine 
thousand  journals  printed in almost all major languages of the world. It is a 
collection of two hundred ninety-three maps, forty eight thousand of 
microfiche, three lakh eighty seven thousand three pages one hundred eighty 
two painting and two thousand five hundred pamphlets and photographs. In 
the Persia-Arabic section, there are more than four thousand manuscripts in 
Arabic and  with two thousand six hundred manuscripts in Persian, some are 
very rare with the complete set of the Asiatic Society of different countries 
around the world5. The library of Asiatic Society is perhaps the richest 
repertory  in Arabic and Persian literature, both printed and manuscripts.  As 
previously printed out, some manuscripts are so rare that the scholars around 
the world come here to read them. There are many Islamic manuscripts that 
are very rare and unique. There are a large number of enlightened and 
illustrated manuscripts in various schools, most of which are unique to their 
Calligraphy. Their lines are delicious, and elegance of composition and 
charming colour schemes. This manuscript still holds a glimpse of India's 
past achievement. Of these unique manuscripts (earliest belonging to the 10th 
century A.D) few may be mentioned:  

Astasahasrika Prajnaparamita,  Aparimitayurnama Mahayana Sutra, 
Paramarthanama Sangati,  Devimahatmya, Viveka panchamrita, 
Bhagavatgita, Shahnama. Kulliyal-i-Saadi, 'Ain-i-Akbari", "Diwan-i-Makhti, 
Qissa-i-Nush -Afarin , Jamiut-Twarikh', Amir nama Tutinama, Iyar-i-
Danesh', 'Bihar-i-Danesh,  Tarjuma Mahabharata, Tafribul Imarah' (by 
Silchand, dedicated to JH. Lushington) and lmaratu -Akbar (by chitarmal for 
James Duncan).   

The Society has find a collection of about two hundred thirty four 
Urdu manuscripts, many of which received as a gifts from the Fort William 
College. James Principe took the responsibility of gleaning the monthly 
journal of science and mentioned it in the Journal of Asiatic Society. He got 

                                                             
5 Ibid 307 
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emission to bring out in the name of "The journal of the Asiatic Society in 
1832A.D. Very soon it became popular when the Asiatic Researches came to 
stop all its article began to get published in "The journal of the Asiatic 
Society" when Henry Torrens resigned from the post of secretary. In 1824, 
questions related to the editor were raised. The Asiatic Society accepts all the 
responsibilities of the journal.  Asiatic Researches the publications of the 
articles on the Persian subjects started in the journal of the Asiatic society. 
The articles which are written in the century, some of these are as follows: 

The publications of the Asiatic Research articles on the Persian 
subjects started in the journal of the Asiatic society’.  The articles which are 
written in the century, some of these are as follows: 

I. Robert Leech translated the Safar Namah of Agha abbas Shirazi and 
published in the journal of 1843 A.D. 

II. Robert translated the Safar Namah of Haji Abd ul. Nabi and was 
published in the journal of 1844 A.D.  

III. William Anderson translated the article of Ibn Hawkal in connection 
with Sistan and was published in the journal of 1852.  

IV. William Anderson translated an article of Ibn Hawakal about Khorasan 
and was published in the journal of 1884 A.D.  

V. John Beams wrote an article the Geography of India during the rule of 
Akber and was published in 1884 A.D.  

VI. An article on Khurshid Janan Numa of Saiyyaid Elahi Bakhsh was 
translate by H. Beveredge and was published in the journal of 1895 
A.D. 

VII. In the journal of 1867 AD, on the basis of the Persian Manuscripts 
Tarikl-i Minuchihri an article on serai-ud-Daulah and his city 
Murshidabad was published. 

VIII. In the journal of 1868 AD, an article of Blochman on the Persian 
Lexicon was published.  

IX. In 1869 on Badayuni and his contributions an article of Blochman was 
published.  

X. In the journal of 1872 in th light of Akbar Namah Padsha Namah 
Fatahai Asam Ibriya an article on the sixteen and seventeenth century 
Cooch Bihar a was published. 

XI. A note of Blochman on the unpubished Ghazals of Hafiz was published 
in the Journal of 1877 A.D.  

XII. Ocland calivin translated the part of Tarikh i Ferozsahhi of Diya-ud-
Din Barani containing the rule of Gheyath-ud-din Tughlaq-shah was 
published in the journal of 1871A.D. 

XIII. An article on the Qinna-us Saadain was published in the journal of 
1806 A.D.  
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XIV. Narsinha Dutta translated the part of Zafar Namah containing the 
dialogue between Bujur Jamahar and Aristltle and was published in the 
journal of 1851A.D. 

XV.  Some parts of Tarikh -i-Feroz Shahi were translated and published in 
the journal of 1869 A.D.  

XVI.  Some modeles of decoration of Persian composition were presented by 
Maharaja Kali Krishan Bahadur in the journal of 1883 AD. 

XVII.  In the Journal of 1836 an article about heart was written by Munshi 
Mohan Lal. 

XVIII.  From the third volume of Aina-i- Akbari an article on the Government 
of Multan, was written by E.D. Macklagan and was published. 

XIX.  H.G. Raverity wrote an article regarding the relation of origin of 
Afghans, their language and Zand Pahalavi and Ibrani with pshtu and 
was published in the journal of 1854 A.D. 

XX.  H.G. Raverity published the footnotes of the author of Tabaqat-i- 
ANasiri in the journal of 1855A.D. 

XXI.  P. Whalley translated some chapters of Tarikh-i-Feroz Shahi 
containing the matter about the rule of Moaj-ud-Din in the journal of 
1871 A.D 

XXII.  CE Yat wrote an note on the city Heart in the journal of 1887 A.D. 

Harry Torrens literary editing, entitled  Rakh-e-Nadir, was the only 
Persian book to be edited.  Asiatic Society was determined to publish 
Oriental books or their translations through the Biblotheca Asiatica 1806, and 
sought help from translators and calligraphers. The dreams  of publication 
was implemented in 1847, instead of Bibliotheca Asiatica, through 
Biblolocha Indica.  Asiatic Society seeks financial support from government 
and book publishes. The British government stopped publication under its 
language-based policy. When we authorized the appropriation of a society 
Grant to the encouragement of India Literature we had in view specially the 
literature of the Hindus although we did not propose to exclude 
Mohammaden literature of local origin or interest such as the historical works 
epitomized by Sir Henry Elliot but we certainly did not contemplate a 
voluminous and costly publication of the theology and tradition and spiritual 
mysticism of  the Muslim which is the literature of Arabs and not at all that of 
India. Therefore, it has been instructed to stay here after posting the 
encouragement of such works6.  The publication that have been commenced 
may be competed but upon their completion we expect that the Asiatic 
Society in applying part of funds placed at its disposal to Arabic or Persian 
works will have regard to the light which they are calculated to throw not 
upon the literature or theology of Arabic but upon the literature and history of 

                                                             
6 John Herbert  Harington (1764 -1828) who eddied the Persian and Arabic works of 
Saadi. 
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Indian7. As a result the work of publishing the following Arabic and Persian 
books came to stop:  

1. Fatawa -i Alamgiri (6 volume)  2. Anayah (4 Volume) 3. Khazanat-ul-ilm 
(620) 4. Jawam'ul Illm-ul-Reyadi 5. Anisul Mushrahin  6. Aljabr -o- Muqabalha 

Under the service of Bibliotheca Indica, Persian texts and English 
translations of the text were published in the 19th and 20th centuries8. Below 
is a specific material from books published in the 19th Century by Asiatic 
Society, with which the contribution of society to Persian literature is easily 
estimated. 

          

S. N. Name  

of Book 

Author Edited or compiled Year 

 

1 Sikandar 
Namah 
Bahri 

Nezami Springer and Agha 
Ahmed Ali 

 

1852
-69 

2. Tarikh 
Feroz Shahi 

Dhiya-
ud-Din 
Bari 

W.N Lees, S. Ahmed 
Khan and Kabir 
uddin 

 

1860
-62 

3. Tarikh-i- 
Behqi 

Abul Fadl 
Baihqi 

W.H Morley 1861
-62 

4. Tabqat-i-
Nasiri 

Abu 
Omer 
Uthami  

(Minhaj 
Seraj) 

W.N. Lees Moulvi 
Khadmi Hosain and 
moulavi Abdul Hai 

1863
-64 

5. Wais  

–o- Ramin 

Fakhr ud-
din 

W.N. Lees 1864
-65 

6. Muntakhab 
ul Tawarikh 

Abdul 
Qadir 
Badayuni 

W.N. Lees Kabir –
ud-Din and Ahmed 
Ali 

1864
-69 

7. Iqbal 
Namah 
Jahangir 

Moaamid 
Khan 

Moulavi Abdul Hai 
and Moulvi Ahmed 
Ali 

1865 

                                                             
7 Asiatic  society  Bengali Media on line 
8 Proceding moth of August, 1856A.D 
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8. Alamgir 
Namah 

Md. 
Kazim bin 
Amin 
Munshi 

W.N. Less Moulvi 
Khadim Hosain and 
Moulvi Abdul Hai 

1865
-73 

9. Ain-i- 
Akbari 

Abu Fadl 
Allami 

H.B Blochman  

( Edited) 

10 Ain-  

i-Akbari 

Abu Fadl 
Allami 

H.B Blochman  
(translated vol. 1) 
S.H. jort  

( Translated volume 
II) 

1868-
94 

11. Muntakhab 
–ul Lubab 

Khan  

–i- 
Khnnam 

Kabir ud –din 
Ahmed , 

Ghulam qair ( edited 
Volume I &II) 

1868-
1925 

12. Mathir 
Alamgiri 

Saqi 
Mustaid 
Khan 

Ahmed Ali edited 1870-
73 

13. Farhang-i- 
Rasheedi 

Adbul 
Rasheed 
Tutwi 

Dhulfiqar Ali 1870-
75 

14. Akbar 
Namah 

Abu Fadl 
Allami 

Ahmed Ali Abdur 
Rahim 

 

 

1873-
86 

15. Tabqat 
Nasiri 

Abu 
Uthman 
Minhaj 
Seraj 
Gurgani 

H.G. Raverty  
(Translated into 
English, Part I, II 
and Index) 

 

16. Haft  
Asman 

Ahmed Ali H. Blochman  Edited 1873 

17. Muntkhab 
ul Tawaikh 

Abdul 
Qadir 
Baayuni 

Translated in 
English volume I 

 

1884-
1925 

18. Zafar 
Namah  

Sharf-ud 
Din Ali 

M. Elahi Dad., 1855-
1888 
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Tarik  

–i- Taimur 

Yazdi 

 

19 Mathir  ul- 
Omra 

Shahnawaz 
khan 

Adur Rahim &  
Asjraf Ali (edited 
three volume) 

1881-
91 

20. Tarikh –i- 
Feroz 

Shams 
seraj 
Aqisat 

Wilayat Hosain 1888-
91 

21 Turz –i- 
Jahangir 

Moatamid H.W. Lowe, 
translated into 
English  

1889 

22. Reyad  -us- 
Saltain 

Gholam 
Hosan 

Abdul Haque Abid 1890-
98 

23. Akbar 
Namah 

Abdul Fadl 
Allami 

H.W Vewning 1897-
1939 

 

          Jones had personally shown the value of a language study of the world, 
as a scholar or as an educationist by language-based learning, teaching, 
improving and providing entertainment9. His language-based career helped 
extensively as a model for America and Europeans by the end of the nineteenth 
century. In his Persian and Sanskrit studies, cultural and political outcomes, 
beyond the scholarly verses for the Indian public, are always enlightened for 
the practical purpose.  
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Translation of Indian literature in Persian 
    

Translation, right from the time of its inception, is a project of cultural 
domination and was conceived and executed by the colonial rule in order to 
substantiate its political interest. Whether it is translation of the law texts or the 
classics, notion such as the original text, interpolations, different receptions, the 
accuracy of translation, the chronological ordering of the text, thereby, implying 
the influence of one over the other are some of few the problem that one 
confronts in the field of textual criticism and translation. 

Persian, no doubt made far-reaching impacts on Indian language and at 
the same time made no hesitation in adopting words and phrases from Indian 
languages especially Hindustani. The Indian writers who ventured to write 
Persian prose or compose charming verses willy-nilly used Indian vocabularies 
and gave an Indian  flavor to Persian, which, in the sixteenth and seventeenth 
centuries, had a hue of its own, quite different from that of Iranian Persian. 

Amir Khusrau has been regarded as the greatest Persian poet of his age 
and is said to have written more than four lakhs of couplets. He wrote a number 
of prose books also, most famous of them being the Khazain-ul-Fatuh, Tughlaq -
nama, and the Tarikh-i- Alai. A large number of scholars flourished at the courts 
of provincial rulers as well. Sayyid Muin- ul- haq was famous in Sindh, Ibrahim 
Farukhi flourished in Bihar and Fazlullah Zain-ul-Abidin was a scholar 
of Gujarat. Translation of certain Sanskrit books was also done in Persian 
language during this period. 

The work of Hasan (c.1252–1337), a friend of Khusrau, was praised by 
Jami, the great Persian poet, a rare distinction for an Indian writer. He wrote 
prose as well as verse, and his Fawaid-ul-Fuad, a record of the table-talk of his 
spiritual guide, Nizam-ud-din Auliya, is a literary classic. Equally interesting, 
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though not so well known, was Ziya Nakhshabi (d.1350), who was a master of 
simple and eloquent prose. His Tuti Nama (The Book of the Parrot) was based 
on a Sanskrit original. It has been translated into Turkish, German, English, and 
many Indian languages. His other translations include the Kok Shastra, a 
Sanskrit text on erotic’s.                        

As already noted, the rise of regional kingdoms in the fifteenth century 
played an extremely important role in the dissemination of Islamic culture. One 
significant feature of this disintegration of the central authority, with its 
dependence on Persian as the official language, was the rise of regional 
languages. Hindu kings had given their patronage to Sanskrit as the language of 
religion and the classics; Muslim rulers felt no such compulsion, and supported 
the common languages of the people. It was Muslim rulers, therefore, who were 
responsible for many of the first translations of the Sanskrit classics into the 
provincial languages. In Kashmir, Hindu literature and philosophy were studied 
enthusiastically at the court of Zain-ul-Abidin (1420–1470). Rajatarangini, one 
of the few histories written in Sanskrit, was translated into Persian, with a 
supplement to bring the account up to date. Other works on music and 
mathematics were composed by Hindu scholars at the Kashmir court. In the 
south the Muslim rulers of Golconda and Bijapur employed Hindus as ministers, 
and maintained the state records in the Marathi language. Cultural histories of 
the various provincial governments are yet to be written, but a similar process 
was at work at all places. 

As a result of cultural exchange on Indian soil, many an author 
composed Persian matnawis based on folkloristic Hindu subjects. Among the 
early ones, Ḥasan-e Dehlavi wrote the Esq-nama, or Ḥekayat-e ʿaseq-e nagori, 
based on a tale from Rajasthan. There are numerous examples in the Mughal 
age: Nal o Daman by Fayżi, taken up from a theme in Mahabharata, Suz o 
godaz by Nawʿi Kabusani (d. 1610), written for Kan-e Kanan in Borhan-pur, 
and Rat padam by ʿAbdul-Sokur Bazmi of Kanauj (d. 1662). From Sanskrit 
literature many collections of stories were translated into Persian. The Persian 
model of this genre had, moreover, already appeared in India four centuries 
earlier: the Jawameʿ-al-ḥekayat wa lawameʿ-al-rewayat, completed by 
Moḥammad ʿAwfi (q.v.) at Iltut-mes’s court in Delhi (1228). The Tuti-
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nama or Jawaher al-asmar, of Zia-al-Din Naksabi Badauni (d. 1350) collected 
52 cyclic stories on morality arranged on the basis of Sanskrit text. Under Akbar 
Persian versions of the two great Indian epics were made: the Mahabharata 
(Razm-nama), and the Ramayana. Fayzi (Faezi) was probably the translator of 
Kathasaritsagara (The ocean from the rivers of storytelling), by the Kashmiri 
poet Somadeva; and the popular Singhasan battisi (Thirty-two throne stories) 
had several versions. In the late Mughal age the didactic tradition 
of matnawi acquired a new philosophical and scientific dimension in Bidel’s 
works (ʿErfan, Ṭelesm-e heyrat, and Tur-e maʿrefat) and later went through 
Galeb’s religiosity (a matnawi on the Prophet Moḥammad’s prophethood), 
culminating finally in Eqbal’s matnawis, explicitly inspired by Rumi’s Matnawi-
e maʿnawi, as well as by European literature. His most celebrated work is Javid-
nama, a journey of initiation into the other world in the form of a matnawi 
interspersed with gazals. 

The Tuzk-e-Babri, or the memoirs of Babur, were translated into Persian 
by Mirza Abdul Rahim Khan Khana. Abul Fazl translated into Persian many 
outstanding Sanskrit works, such as, the Kishan Joshi, the Ganga Dhar, the 
Mahesh, the Mahanand and others. The Mahabharata, Ramayana, Atharva Veda, 
Lilawati, Rajatarangini  was translated into Persian. Abul Fazl translated the 
Panch Tantra (Anwar-i-Sahili) and Faizi the story of Nal-Damayanti into 
Persian.  

 Maulana  Ziauddin,the first translator of Tagore’s poetry into Persian : 
‘Sad-band Tagore’. The attempt to translate Gitanjali into Persian was, at first 
confined to a few poems selected from the collection and rendered, along with 
some other poems of Tagore, into Persian. We know of three such translations, 
of which two were made in India-one by Ziauddin and other by Tikku-while 
third one was made in Iran by Pashani. Pashani, he for the first time rendered 
more than half of the Gitanjali into Persian under the title Nilufar-e-Eshq, which 
was published at Tehran in 1965. The work presents the Persian translation of 
fifty seven poems from Gitanjali, with an Introduction containing a detailed 
account of Tagore’s life and work1. 

                                                             
1 For details, see Farhadi, p. 41-42. 
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Gitanjali,  which consisting of one hundred and three poems in Bengali, 
was composed by the kavi-guru  Rabindranath Tagore(1861-1941) in 1911, and 
the English translation of which prepared next year by Tagore himself, had 
earned him the Nobel Prize for Literate in 1913, has ever since been a 
masterpiece in world literature. 

So far as the translation of the whole Gitanjali into Persian is concerned, 
three names appear to be the most prominent Muhammad Taqi Moqtaderi and 
Hasan Shahbaz  both of Iran, and Abduk Ghafur Ravan Farhadi2 of Afghanistan. 
The earliest one to translate the whole of Gitanjali, from its English version, into 
Persian prose, was the well known Iranian scholar, Muhammad Taqi Moqtaderi, 
who had done his doctorate in India and had been the Cultural Advisor of Iran in 
Afghanistan. His translation was published, under the title Niyayesh: Gitanjali, 
by the information Department of the Indian Embassy at Tehran in 1963. 
  Abduk Ghafur Ravan Farhadi appears to be the earliest scholar from 
Afghanistan to present the complete translation of Gitanjali in Persian, under the 
title Sarudi-e-Niyayesh: Git-anjali, which was first published at Kabul in 1975 
and reprinted by the Embassy of the Islamic Republic of Afghanistan at New 
Delhi in 1998. 

The well known Iranian scholar Hasan Shahbaz3  has presented the 
translation of whole Gitanjali in Persian in his remarkable book on Rabindranath 
Tagore, which running into 252 pages, was published at Tehran in early 1985. 
The titile of the book is Sorudha-ye Sufuyane-ye Gitanjali va moruri dar 
Zendegani-name-ye Rabindranat Tagur whichin English means: “The mystical 
songs of Gitanjali and a study in the biography of Rabindranath Tagore. 

Tagore’s Gitanjali  is a perfect of this mystical concept. Those who have 
read Maulana and Hafiz, can appreciate that the underlying spirit of their poetry 
can be understood if we were to understand Tagore’s words when he writes: 
 “The infinite personality comprehends the Universe. When our Universe 
is in harmony with man. It is eternal. We know it is truth, we feel it is beauty, we 
feel it is love.” 

                                                             
2 Abdul Gafur Ravan Farhadi, Sorud-eNiyayesh: Gitanjali, Kabul,1975,which second edition    
was brought out at New Delhi in 1908. 
3 Hasan Shahbaz Soudha-ye-Sufuyane-yeGitanjali Tehran, 1985 
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In the Indian tradition we have an exalted notion of translators. We do 
not designate Tulsidas, Krittivas, Pampa or Kamban as ‘translators’ of our great 
epics but as great poets perse. However, in India, if we leave out the re-telling of 
the stories of the Ramayana and the Mahabharata in regional languages, the first 
significant translations, to my knowledge, took place at the time of Emperor 
Akbar. In his efforts to promote understanding among religions and promote 
interfaith dialogue, Akbar sponsored debates among scholars of different 
religions and encouraged the translation of Sanskrit, Turkish and Arabic texts 
into Persian by setting up a Maktab khana or translation bureau. Persian 
translation of Sanskrit texts included Ramayana, Mahabharata, Bhagvad-gita, 
Bhagavat Purana, Atharva Veda, Yoga Vashisht etc. The translations carried out 
in this phase can be characterised as a dialogue of civilizations. Prince Dara 
Shikoh (1615-1659), a profoundly learned scholar himself, not only promoted 
this trend but made it his life-long mission. His interest in comparative 
understanding of Hinduism and Islam prompted him to take assistance from the 
Pandits of Banaras with the translation of fifty Upanishads into fluent Persian. It 
was completed in 1657 and given the title Sirri-Akbar or Sirri Asrar (The Great 
Secret). This text was translated into English by Nathaniel Halhead (1751-1830) 
in the colonial period, and into French and Latin by Anqetil Duperron, the 
famous translator and scholar of Zend Avesta. In the preface to the Sirri-Akbar 
Dara Shikoh explains how, for some time, he was upset by assertions of radical 
differences between Islam and the religious practices of the Hindus. He began 
looking for a common truth between Muslims and Hindus. As Muslims have a 
revealed Book which determines their world view, he was looking for the divine 
word in the Hindu religion and thus the translation of the Upanishads came to his 
mind.  

The catalogue of the British Museum gives his full name as Mustafa bin 
Shaikh Khaliqdad al-Hasami al-Abbasi and writes, “Jahangir directed the present 
translator to write a more faithful version, in plain and simple language.” He 
later adds that he was selected for the task on account of some translation from 
Hindu work previously made by him for Akbar4. Abbasi is very meager. 

                                                             
4 A.J. Arberry: Classical Persian Literature, London, 1958 
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However,besides this valuable work, he, at the instance of Akbar, revised the the 
Persian translation of the Kathasaritsagar with the name of ‘darya-i-Asmar. In 
addition, he, at the instance of Jahangir, translated the Kitabul Milal-wan-Nihal 
of Muhd. Ash-Sharistani into Persian with the name of Taudihul Milal.  

The Persian language and literature continues to preserve its influence in 
the Indian Subcontinent and the lovers of texts in Farsi look at them as golden 
sheets of treasure. In the following article we will refer to the extent of interest 
shown in the prose and verse of Iranian literary figures in the Indian 
Subcontinent. 

Translation essentially entails a word or a sentence being interpreted 
from one language into another language, which is further governed by the 
parameters of popularity and understanding. In high-flying and enriched terms of 
literary works and literature and artistic personas, translation does not only state 
that they follow a strict sense of interpreting one word or sentence into another 
language. Translation for authors and writers denote the exceedingly efficient 
penmanship of a literary body of work, which can be communicated in a written 
version, from its original language into a secondary or primary one. For instance, 
in the Indian context, with Hindi being regarded as the official language, several 
of the English or regional literary works have been translated into Hindi by 
various esteemed writers. Indeed, translation works in Indian literature belongs 
to an entirely separate genre, magnifying the forms of literature since the ancient 
Indian context. Although it may be a common comprehension that translation 
works of Indian literature is comparatively a recent historical happening, i.e. 
since the times of British Raj, yet, it is thoroughly an acknowledged factor that 
Indian works of translation have been an integral part of Indian literature prior to 
the times of Christ. 

 
 
 


